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RECOGNITION

TO A. B.

MEN judge her, in their blindness
With futile praise or blame,

For this or that achievement,
They censure or acclaim.

)

— w suy “CAEYC

But we saw a golden sunset,
Over a sapphire sea,
Melt into rose and orchid,

And we knew that it was she.

THERESA M. McLEAN




ON TiiE WATCH-TOWLER

(Bv G. 8. A}

E have been hoping against hope that the President
herself would be able to write these notes. but the
tremendous pressure of political work during these last couzle
of months, since her return from abroad, has been such that

evervthing else has had to give way, and although more than

once she has settled down to write them urgent work has
slways intervened. - We have been postponing the is:iue of
THE THEOCSOPHIST for October in what has proved fruitless
expectatior:, and we can postpone no longer, so the task of
writing the W:atrh-Tower once more falis upor: G. S. A.

*
L 2

In some ways 1t 1s just as well, for I can write a few
things fhat che President herself certainly weuld noi and
probably couid not ‘write. I can say to start with that she is
wimderiully ir.uroved in health, though there is still neeq for
$asther improvement before she will reach again her pre-
M standard. But that she will reach such standardi
haws =2t the slighiest doubi, for she has marvellous :ecumme
‘¥ mgwers. in any case, she works even now as she ioss

f %R wuh. and I myself feel utterly breathioss as I watch her. -"
e agelo gekivity. By seven o’clock in the merning she iswf +

work and she continues without a - mnmeﬂts mte:vli unts
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ON THE WATCH-TOWER
(By G. S. A)

E have been hoping against hope that the President
herself would be able to write these notes, but the
tremendous pressure of political work during these last couple
of months, since her return from abroad, has been such that
everything else has had to give way, and although more than
once she has settled down to write them urgent work has
always intervened. We have been postponing the issue of
THE THEOSOPHIST for October in what has proved fruitless
expectation, and we can postpone no longer, so the task of

writing the Watch-Tower once more falls upon G. S. A.

*
* ¥

In some ways it is just as well, for I can write a few
things that the President herself certainly would not and
probably could not write. I can say to start with that she is
wonderfully improved in health, though there is still need for
further improvement before she will reach again her pre-
illness standard. But that she will reach such standard I
have not the slightest doubt, for she has marvellous recupera-
tive powers. In any case, she works even now as she alone
can work, and I myself feel utterly breathless as I watch her
ceaseless activity. By seven o’clock in the morning she is at
work and she continues without a moment’s interval until
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eleven, when she takes a breakfast which a little bird would
disdain as entirely inadequate. Then New /ndia and the
usual newspaper office rush until after five in the evening.
After this there will be meetings, or conversations with
important personages, and then she will return to Adyar for
further work. Or, if there be no meetings or conversations,
she will return straight to Adyar and work until about nine
o’clock when she partakes of another meal no less to be dis-
dained by birds. Then her doors are closed, but within them|
should not be surprised if she works all night. And day in
and day out this goes on without intermission, unless it be for
tours, on one of which she is busy as I write these lines—
travelling by night and an inundation of meetings by day. All
this, together with a thousand and one things to think about,
to decide, to plan, to put right, for one who is in the eighties,
and who is only now recovering from a serious illness! Some-
times kindly people say to some of us who are around her:
“You ought not to let her do so much.” We can only smile.
Who is going to let her or not going to let her. She has the
Masters’ work to do and she will do it perfectly, knowing
what she is about, and taking more care of her physical body,
since it is necessary for the work she has to do, than people
quite realise. We smaller people are often ourselves careless
of our physical bodies. Oiten we drive them when we ought
not to drive them, just as we often do not drive them when we
might very well drive them. So we imagine her to be equally
unskilful. But she is master of her bodies, and uses them.
She does not abuse them. So we mind our business, by seeing
to it that we do not interfere with hers.

*
L
[t is abundantly clear, despite the disturbing effects of the
new vitality from which people here and there seem to he
suffering, that all is going very well in every department.
The great work of advancing India to her freedom is going on
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in a manner beyond our expectations. Our President herselt
is more than ever revered, and is the subject of ovations
wherever she goes. Behind the newly-framed National
Constitution all parties are rallying, though, of course, there
are in evidence the inevitable misanthropes and pin-prick
politicians to give food for the hostile press in various parts of
the world. India is becoming wonderfully united, and her
ircedom cannot be far off. Dr. Besant herself says she will
not pass away until that freedom is established. Some of us,
therefore, in mischievous mood, are half thinking of starting
an anti-Home Rule League for the postponement of India’s
freedom, simply to the end that we have the President
with us in the physical body almost indefinitely, I know
this is very wicked, but why not be wicked from time
to time for a change? Fortunately, India’s freedom is yet
a little way off—I do not know whether our editor would
quite like me to put it in these words in her own journal
—so we shall rejoice in her presence for some time to
come. But apart from the political department we need her
physical presence for the harmonisation and unitication of the
work as a whole. She is She, an indispensable She at present.
There is no one to take her place. There is no one like her.
There is no one with the power, the wisdom and the love that
She has, and which she uses to make all work One Work, to
gather all divergences within the One Unity. Magnra est
Vasanta et prevalebit !
***

In the Theosophical field all is going well, very well, too.
Our President’s re-election seems to have given a great
impetus to Theosophic life throughout the world, and everyone
is settling down to a new era or cycle of Theosophical
prosperity. We shall all miss the Vice-Presidency of
Mr. Jinarajadasa tremendously. But even though he may
not have office in the Society at present—he is an advocate of
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change—his own unique tilling in the Theosophical field will
continue uninterruptedly. At present, he is on the way to
South America, to hitherto neglected South America, where
he will be immensely welcome and where he will sow seed in
most congenial soil. When he will be back we do not know;
certainly not until after the Convention at Benares. South
America needs him for as long as he can be with her, and
with the help of his presence there South America will
soon develop into a most important part of Theosophical
activity.

It is expected that Mr. Warrington, nominated Vice-
President by the President in place of Mr. Jinarajadasa, will
be unanimously accepted by the General Council, and there
could not be a worthier successor. Mr. Warrington has for
years been a tower of strength to the United States, and, if |
may venture to say so, is an American gentleman of the
finest type; and there is, let me tell you, no finer type of
gentleman anywhere than the American gentleman. There
is in him just the right blend, including, of course, the French
ingredient without which no true gentlemanliness is possible.
In the true American gentleman the old world and the
new find harmonious expression, so is it that Mr. Warrington
is the best possible choice our President could have made.
Of course, I ought not to have written all this until the
Council’s confirmation is received. But it will be received,
and I wanted to write this before the opportunity passes
from me,

In all countries there are signs of re-awakening life, and
I expect that the next few years will be memorable in the
annals of the Theosophical Society. One fact is ample
evidence that all is going well Theosophically—the absence of
H.P.B. We are told that H.P.B. is in incarnation, living
somewhere in northern India. We are also told that she-he
takes no less interest in her-his Society than before. Well, I
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am quite convinced that if anything were to go wrong with us
she-he would descend like a wolf on the fold, gleaming in
purple and gold and in all other colors of the rainbow. To
bring this about, one might feel inclined to stage a little
catastrophe as a bait—here is another example of my wicked-
ness—but the bait might not tempt, since the Society is in
such obviously safe hands. Still, were the need to arise, an
urgent need, down would descend H.P.B. upon us in all
the panoply of new initials, and it would be back to
Blavatsky with a vengeance. But I can imagine H.P.B. now
saying: Why should I bother myself about you since all is

going so well. I have much more interesting things to do

up here.
**%

We hear splendid news of the Order of the Star, too.
‘The recent Camp at Ommen seems to have been full of power
and peace, though letters come to us indicating that plenty
of food for uneasiness has been given by Krishnaji to those
who attended. So much the better. Uneasiness of the
right kind is the best stimulus to growth, and one only
asks that those who are thus fortunate enough to feel un-
casy will keep their uneasiness to themselves, at least to
the extent of not trying to coerce people into their
own peculiar forms of uneasiness. Let people become
uneasy for themselves. Let them grow into uneasiness.
Let there be no dogma or doctrine about uneasiness, so
that there is orthodox uneasiness and unorthodox un-
easiness. It is good to be uneasy, for the simple reason
that few are really easy, and they had better know it.
But to each his own uneasiness, at the right time and of the
right kind. Personally, I rejoice that so many winds are
blowing upon us from so many different directions. In my
house are many rooms, and I am happy to know that all can
get fresh air, for they do not all face the same aspect. I can

]
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turn to one wind and refresh myself immensely, 1 can turn
to another and refresh myself no less. All the time I am
being refreshed, and winds may come and winds may go but
I go on for ever; sol do not lose myself in any wind-—I use
the winds and thank them for their vitalising powers. And
let us not forget that there is but One Wind, blow it whence-
soever it will.

I have not heard from officials of the Star as to the
nature of Krishnaji’s programme for the next few months,
but it seems likely that he will go to Benares some time be-
fore the Convention, and that after the Convention there will
be a Star Camp, though nobody seems to know where. Some
say there will be a Camp in Benares after the Theosophical
Convention and another later in the south. Some say that there
will be a Camp in Madanapalle, while others say that the water
arrangements are not yet adequate there and that the Camp
will be on the west coast. It is all shrouded in mystery.
But mysteries unveil themselves, and ‘fowé vient & cewux qui
savent attendre.

#*-ﬂ-

The best of news comes from the land of the Southern
Cross, over which Bishop Leadbeater presides with such
exiraordinary effect. 7he Australian Theosophist has been
revived under his editorship, as readers of THE THEOSOPHIST
konow, and the first two issues are excellent—as is not
unnatural seeing Lhat the Bishop himself contributes quite a
large proportion of the articles. The subscription is seven
shillings or equivalent within the British Empire and eight
shillings or equivalent outside the British Empire— post free.
In the first issue under the new auspices, Bishop Leadbeater
says :

It is our earnest hope to make The Australian Theosophist in a
very special sense the magazine of our Masters for the Southern
Hemisphere, to publish in it such information and such suggestions
as may be valuable to those students who are aspiring to reach Their



1928 ON THE WATCH-TOWER 7

feet. We must try in all humility to make it not altogether unworthy
of Them ; and we know that it will serve Them best if we can succeed
in our effort so to guide it that it shall be useful to our fellow-
travellers on the Upward Path,

We shall welcome the aid of our members in this new emprise;
some may help us by sending suitable articles or by bringing to our
notice items of news or discoveries of interest which might otherwise
be overlooked; some may work for us showing our magazine to their
friends and obtaining additional subscribers. This which we have
undertaken is a heavy task, my brethren; if you can give us your
assistance in any part of it we shall be deeply grateful.

The first issue is mainly devoted to most wvaluable ex-
planations of the work of the World-Mother from the pen
of Bishop Leadbeater himself, explanations which are con-
tinued in the second number, and there is a fascinating article
by the Bishop entitled ‘“ How Theosophy Came to Me,”
continued in the next issue, which everyone should read. I
know people will say—they have indeed good cause to say—
“ Another magazine!” True; but you will agree that a
magazine edited by the Bishop himself is something special
in the way of magazines, and purses positively must bhe
opened.
***

We are constantly being asked as to plans for next year.
But it is almost impossible to forecast with any degree of
accuracy the plans of any of us. The President will, I think,
without doubt spend the earlier portion of next year in India,
perhaps the first six months or so. The political work in
India must have first consideration, for upon its successful
issue depends the progress of the whole world. After this [
expect she will attend the World-Congress in the United
States, which she has asked to be fixed in August if at all
possible, since she must spend as long a time in India as
possible. She will then return to Europe, and thence will
proceed to India. I know nothing of Bishop Leadbeater’s
plans, but 1 have been told that he has received a very warm
invitation to attend the Theosophical World-Congress in the
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United States, and I know also that he has been urged to
spend some time in Europe, especially in the interests of the
Liberal Catholic Church. Huizen would feel very much
honored to have him. Then I also know that the President
counts upon him to be at Adyar for the 1929 Convention and
to stay on indefinitely afterwards. He i1s much needed in
India. But I do not in the least know what his own plans are
—these are plans other people are making for him; and while
one can drag a horse to the water, one cannot always make
him drink.

Krishnaji’s plans no one here knows, as I have already
said; but there are always the Star Camps in the United
States, in Europe and in India. Mr. Jinardjadasa’s plans after
South America are similarly veiled from my mortal gaze. I
should think he would be glad to go into retreat for awhile
after the strenuousness of the tour on which he is
now engaged.

Rukmini and I have our plans cut and dried, which
makes me very suspicious of them. As at present advised, we
leave Madras on January 10th for Batavia via Singapore, for a
few weeks stay in Java at the invitation of the East Indies
Section. Thence, in the beginning of March we proceed, at
the invitation of Bishop Leadbeater, to Sydney for a few
months, atlending the Australian Convention at Easter. After
that our cut and dried plan takes us to the United States
where we shall attend the World Congress and perhaps stay
a little while in California. Then we hope to be at Huizen
for some time, thereafter settling down in Europe for special
study and work generally. Herein you see man disposing,

and hereafter you may see God opposing. But this is what
we have so far planned.




IS THEOSOPHY A CREED?*?

By C. JINARAJADASA

IS Theosophy a Creed ? The general public thinks of Theo-

sophists as professing a particular creed. In the public
mind, the Theosophists are another body of religious people,
with a set of beliefs quite as worthy to be named a religion as
the beliefs of any other existing faith. We cannot help the
prevalence of this idea in the public mind that Theosophy is a
creed ; but we can and we ought to make clear to members of
the Lodges that Theosophy is #oz a creed. We must prove
that Theosophy is not a creed in the ordinary sense of the
word, by showing to those who come to us what is our true
purpose, as the organisation known as the Theosophical
Society.

' An address to the Federation of Southerp Californja Lodges, Theosophical Saciety,
2
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What is our purpose ? Who shall declare the purpose of
Theosophy ? The Masters have declared it ; the two founders
\ of the Society, H. P. Blavatsky and H. S. Olcott, have again
‘ and again in their writings proclaimed the purpose of the
Society, and the President, Dr. Besant, has proclaimed it. Yet
1 do not know that any one of us has completely understood
in this present generation what is the final purpose of Theo-
sophy. It seems to me that the generations who come after
us will also discover certain elements of the purpose of Theo-
sophy which we cannot now discover, and that therefore as a
matter of fact it is impossible to say to-day what is the full
purpose of Theosophy and of the Theosophical Society.
Furthermore, the purpose of Theosophy will vary very
greatly with each individual member. The purpose as you
see it, as your neighbor sees it, as I see it, is bound to differ
slightly, though we may all unite on fundamental points. The
beauty to me in Theosophy is that it does so differ with each
one of us. The uniqueness of Theosophy is that each of us can
gain his own special view and vision of what is Theosophy.
This afternoon, as one member of the Society, I want to
add my vision of what is the purpose of Theosophy. To me
the purpose of Theosophy is dual ; and let me say that when |
say Theosophy, I mean, for the moment, our work as a body
of Theosophists who are trying to proclaim Theosophy. Of
the two purposes, the first is to help each individual to discover
his own individual religion. It is quite true that there are
many religions in the world; but each one of us becomes
effective in life only when he constructs his own religion.
{ Now, in Theosophy we bring a mass of knowledge from the
past religions, from the traditions of mysticism, and also a
most wonderful body of knowledge which we call Occultism.
All this knowledge has to be presented to the member within
the Lodge, not as a creed to accept, but rather as a guide book
to study, with the help of which he is to go on a journey,
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The membership in the Society, and the acceptance of certain

ideas in Theosophical books, are only the beginning of the -
search of truth. Even if you accept the teachings of the
Masters, and because there is nothing discordant in your

mind as you study those teachings, you have not found
Theosophy. The finding of Theosophy is an individual
experience. It is only when each of us shall find Theosophy

for himself that then we shall live a truly effective life,

where religion is the same as business and both the same

as philosophy.

In order that those who come to us may be enabled as

quickly as possible to discover each his own individual
religion, the wisdom that is presented from our Theosophical
platform and in our study classes should be given, not with
any kind of an authority, not with any sort of pro-
clamation: ‘““Here is the wisdom; H. P. Blavatsky says
so; Dr. Besant says so; you have got to accept it.”
That I know is sometimes the way that we offer to solve
people’s difficulties, as if their challenge of our convictions
showed a kind of original sin in them. But their challenge
shows a kind of original virtue in them, and when we
recognise that, we Theosophists will realise we are not to
proclaim a creed which every other Theosophist has to accept,
but rather to arouse the spirit of inquiry and the desire to go
forward to discover truth. Then we shall find that our
Lodges become real centres of strength and inspiration.

So, then, we ought to take as an axiom in our work in
Lodges, and in public propaganda also, that we are not offering i
something to be believed, but rather something to be inquired
into, to be temporarily accepted as a guide book, but all the
time with the clear recognition that each individual must go
forward on his road to the discovery of his own individual
and unique religion. In connection with helping a person to
discover his own religion, it is very necessary to encourage
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the application of Theosophy to all fields of human action or
study. We cannot know the inwardness of Theosophical
ideals merely by knowing intellectually how beautiful they
are. There is something that is striking about ideas, and it is
that ideas are fundamentally inseparable from action. A great
and powerful idea always generates action, for ideas are
centres of power. Perhaps that is the reason why in Palestine
they said that the * wisdom mightily and sweetly ordereth all
things.” An idea is always a centre of revolution.

So, it 1is a fact that we understand the real inwardness of
a Theosophical idea only when we apply it in conduct. For
instance, it is not difficult to proclaim Brotherhood merely as
an intellectual creed; but it is when we strive to apply it, to
bring about Brotherhood out of unbrotherly conditions, that
then we begin for the first moment to feel that Brotherhood is
not a mere ethical idea, but a tremendous force of the life of
the Logos flowing through all existent things. Because of
that it is that we must in all our Theosophical Lodges
inspire members to apply Theosophy, to go out, as is attempted
in the Order of Service, to understand how life is to be changed
in the light of Theosophy.

When there is then in the Theosophical Lodge the true
recognition of what study is, that it is not for belief and
acceptance but rather as an aid to discover truth, and when
also Theosophy is applied in practice, then we enable each
individual member to prove Theosophy for himself. The
proof of Theosophy comes when through the keenness of the
mind, through the profound sensitiveness of the heart, and
through the expansion of the imagination the ideas that are
called Theosophy appear as absolutely inevitable. When
a man can no longer get away from karma, reincarnation
and progress to Adeptship, no more than he can from his
own shadow, when just as to live is to breathe, so to think
of Theosophy is to think of the world in certain terms of
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idealism, then he knows that Theosophy is true. He does
not need to possess clairvoyance ; he does not need that a
Master of the Wisdom should come to him to answer his
questions.

Do you know that one of the striking things about the
asking of Theosophical questions, if you ask a question not
superficially, but because you have come across a real diifi-
culty, -is that somehow as you ask the question intelligently, a
little glimpse of the answer comes at the same time ? Strive
to understand the wisdom, and in that very striving the
wisdom comes nearer to you. Present the Theosophical
scheme absolutely logically to the mind, as is done in these
days in our text books, and then the scheme itself comes to
the observer with its own proof. It is a striking thing how
the intrinsic sense of fitness in the Theosophical scheme
proves its truth, just as when we study science and understand
the scheme of evolution we know an intrinsic sense of fitness
in the evolutionary and biological schemes. The whole theory
proves itself to us, although we may still have a thousand and
one gaps in the great edifice of knowledge which we are
building.

It is then possible through rightly presenting the wisdom,
not as a creed, but ‘shall I say as a text book and a guide, to
make each individual inquirer discover Theosophy for himself.
From that follows the striking fact that there are as many
forms of Theosophy as there are inquirers into Theosophy,
and that it is only when each has found his own Theosophy
that then he can look a man in the face and help him to
discover /izs Theosophy. So, then, the first purpose of our
Society is to help each individual to discover his individual
religion.

There is a second purpose, which to me is to proclaim
that the wisdom grows with the growth of the universe. There is
somewhat too much of an idea to-day that because Theosophy
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is so marvellous, therefore we have to-day in our Theosophical
literature all that there is to be known of the wisdom. Some
of us Theosophists do go about proclaiming as if we have the
whole body of knowledge that is ever going to be discovered.
Do we not write books from that standpoint? Have I not
written one of my own, First Principles of Theosophy, proclaim-
; ing a finality of knowledge and calling it *‘ First Principles ”?
; We are all famous as Theosophists for our * cocksureness”.
Indeed the world knows to-day that you can always tell a
: Theosophist, and that you cannot tell him much! Now it is
that conception of Theosophy, as something ready to be found
on the surface, that we must get away from. Even if we
consider the wisdom which the Masters have now .about the
universe, logically that wisdom cannot be the ultimate wisdom
of Infinity, for the universe is growing, expanding, and surely
all those myriads of events of the future as they happen will
contribute something to the final perfection of the wisdom.
Therefore it is that we ought to take care, in our under-
standing of Theosophy, not to start with the assumption that
because we have 7he Secre! Doctrine, because we have this
and the other work, therefore we have all of Theosophy. We
have only a part, a wonderful part, so far as our lives to-day
are concerned ; but suppose we were to go with our Theosophy
% to a great congregation of, shall we say, Dhyan Chohans.
: Probably they would say : “ Oh, yes, that is all very nice ; but
it is only the A B C; can’t you give us something more ?”
And then we shall reply: “It is Theosophy first and last.”
I think they would smile and say: ‘‘ Yes, children, it is all
very nice for you, but there are bigger things yet to come.”
It is that sense of the infinite vastness of the wisdom that we
need to have with us always.
i For that, first and foremost we must see that in our
! Theosophical Lodges no barriers are allowed. Barriers are
very comforting things, We keep out a vast forest, as it were,

s s e A e wrars
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of the unknowable, by erecting a barrier and saying : “ We
know all about you.,” Certainly to-day we do have a sense of
truth with regard to what is religion. Already in the Theo-
sophical Society we have a breadth, a wonderful brotherly
attitude, toward all religious aspiration. But there is some-
what of an idea that, *“ Oh, science, you know these scientists,
they only talk about matter ; there is no great point in under-
standing all that . There 1s with many of us a sort of keeping
scientists off because they are “unspiritual ”’. There is some-
thing of the same attitude with regard to Art. Only last year
one of our Theosophists in London said: * Art, what do we
want Art for ? Haven’t we got Theosophy ?”’ It is the same
with regard to a hundred and one problems of life. But if we
are really to gain the spirit of Theosophy, we must see that
there are no barriers to the avenues of knowledge which the
world is to give to us.

Therefore it is that each Theosophical Lodge should be a
miniature world, not merely a place where we understand
religion alone, but also where something of the critical spirit
of scientific inquiry is developed by some at least, if not all, of
the members. I do not mean to say that all members must
take up a study of science. The whole world does not consist
of scientists, but some of its workers are scientists and their
work is necessary in the world. Similarly each Lodge should
encourage the scientific temperament to develop, to give its
own particular contribution. In the domain of Art, there should
also be a recognition by the Lodge officers that the field of
Art should be brought forward in connection with the work of
members. The side of philanthropy is already being brought
forward in the Order of Service, the side of applying our
knowledge, for instance, to social reconstruction. But national
reconstruction in the political field is applied as yet only in
some Lodges in some countries. All these possible avenues of
knowledge to Theosophy should be kept open within the Lodge.

A
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We Theosophists throughout the world have to guard
against one great danger, and that is to come to any final
conclusions as to what Theosophy is. There can be no final
conclusion as to what is Theosophy, until the universe itself
concludes itself. Until then, there is an infinitely developable
wisdom. If for the moment there are certain recognised ideas
as to what the permanent atom is, let us remember that those
are not the final ideas as to the construction of the permanent
atom. But, you may say: *Dr. Besant says so.” Yes, but
that is not final. You may say: ‘‘ The Masters say so.” Yes,
but that too is not final. We are seekers of the wisdom, and
we must therefore see that in our seeming conclusions
there is no finality. If we are writing Theosophical
books, let us not be so dogmatic that a person says,
taking up a book: “Oh, I see, so that is Theosophy,
is it ?” We ought to write Theosophical works in such a way
that when a person has read it, he says: “ That is Theosophy
so far, is it ; what more next ?” It is that spirit of leading a
person to a vision of larger truth that should characterise us
all, as we study and proclaim Theosophy.

When we really live Theosophy, then it is that for the
first time we begin to know its inwardness, which is, that it
is a creative power. A person may have read The Secref
Doctrine a dozen times, but the simplest truths of Theosophy
have not yet released the power latent in them unless his
character has so changed that it is dynamic. A child may
know only the simple truth of reincarnation, but if he has
: lived it, believes in it and sees the joy of it, he will have a
i more dynamic quality than the student of 7/4e Secret Doctrine.
: Each Theosophical idea is a way that the Logos is think-

ing all the time, and as His thought is power, it releases power
for change, above all to change things in the world around us.
E - If you can put your thought parallel to His thought, then
subtly, by a kind of induction, the power of the Logos flows

L
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into your character. It is in those ways that slowly, as we
assimilate one idea after another in Theosophy, we get to
know that there is a power in a life which comes to our mind
as an inspiring knowledge, to our heart as a profound tender-
ness, to our intuition as a divine insight. And as this power
comes to us, then we shall know that that power which seems
to come from without comes indeed from within. Naturally,
following the accepted label, at first we call that power
“@od,” the God without. But then, as we live Theosophy,
we shall know that that power without is the power
within, which is man himself.

When we have so discovered something of that power
within, then in some ways we can leave all our Theosophical
libraries behind, and go and look at men, and find volume
after volume of the true Secret Doctrine. As we look at the
faces of men, the great “ wisdom which mightily and sweetly
ordereth ail things” pours its knowledge into us, not only
through the characters of the past great ones of the world, but
also through the future great ones of mankind, the myriads of
men and women who now are sunk in ignorance and sin, yet
each of whom is a Master to be.

When along such lines as this we have discovered our
creed, the Theosophy is ours, we must not—really, as a matter
of fact, we cannot—impose it upon another. My creed is my
Theosophy ; my Theosophy is my creed; but can [ lead
another person on with my creed ? Never. The only way
that I can lead another person is not by giving him my creed,
my Theosophy, but by living it myself, and then somehow
showing him by my life that there is for him his creed, his
Theosophy. That is the only way that we shall add to the
ranks of the true Theosophists of the world, not so much by
giving lectures. Our lectures and books are only just the
fiest indication of what is our character, our spirit of

dedication.
K]
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Each of us, then, possessing his own individual Theo-
sophy, becomes a finger-post on the great road of discovery of
Theosophy by every other seeker. You may say it is rather
a striking road, where there are millions of finger-posts, one
after another. Yes, but they are not one after another, for the
curious thing is that each of these finger-posts is pointing in a
different direction, very much as if to make a person ask, as
he sets out : ““Is it religion I must follow ? Is it science I must
follow ? Is it art I must follow ? Is it philanthrophy I must
follow ?” These are all ways to truth, but each does his part
to help another by being a finger-post, not necessarily by
asking each individual who comes to follow his finger-post.
Our role as a finger-post is merely to say: “ Here I am, a
finger-post.” And happy shall we be when here and there
out of the myriads we find a brother soul who is of our
temperament, who will follow our particular road to his
discovery. What has every great Teacher been but a finger-
post? What is the proclamation of the truths of Christianity
by the Christ, except that He is a finger-post to the Christian
life which each of us must live ? The Buddha said again and
again : “I have trodden the way, and you can tread it.” So it
1s with each one of us, we who are such little people compared
to Them; yet as each one of us is even now, with his little
knowledge of Theosophy, he can be a finger-post to hundreds
and to thousands. There can be nothing more beautiful than
that-—not to be leaders whom others follow, but rather finger-
posts that proclaim where lies the goal.

If in these ways we can proceed with our work for
Theosopny, first by helping each inquirer to discover his own
individual religion, and second, by preventing all barriers to the
development of the understanding of what is Theosophy, then
we shall have done in this generation what is expected of us.
For, whether the world knows of it or not, there is always a
wisdom which is a power, which does indeed order all things to
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good, and that power crystallises itself in our brains and minds i;;' i
and hearts, flashes through our imaginations so that we join this
Society, so that we stand forth as gospellers of Theosophy. R
But that power is seeking others, not through you or me, but 3
direct. You and I can only be a mirror to flash the light to
others, just for a sufficient time to awaken each of those AR S
others to look up and see the great light shining into their :
own hearts. : .

I do nol know anything more wonderfully comforting G
than that, that though we are so limited to-day, so far as per- el
fection is concerned, yet every one of us, if we strive to live -
the Theosophical life, can be mirrors of the great wisdom to
others, and sometimes, oh, how unconsciously sometimes, we B
can pass on the message of Theosophy, all unknown as we sit
in street cars and railways, as we pass by in the street. We v
do not know in what way we may be flashing the message of ,v |
inspiration to another; but in order that we may be always a
radiating centre of inspiration, let us see to it that our under- '
standing of Theosophy is not narrow, but vast, that we seek _
not to give our creed to another in order to inspire another s
towards his creed, but rather, because we live our creed, be- -
cause we realise that there are as many creeds as there are "
individuals, as many roads to God as there are numbers of o ;!
His children. Then we shall live in the world communing
with Him, yet at the same time rejoicing that there are

32X 4
TUsREELs

RO,

myriads of ways of communion with Him, as many ways as ﬁt ;
there are His embodiments in this world of manifestation. 't E
S
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TO Dr. ANNIE BESANT, P.T.S.

YOu are so patient with our ignorance,
Our selfishness ; as slowly we advance
You stop to guide, and hearten on our way
To tell us, after night must dawn the Day.

You who can see so clearly, know that we
Stumble through fear and through stupidity,
And to our blundering footsteps lend your aid
To us, poor children, blinded and afraid.

We yet shall plant our footsteps where you trod,
The splendor see, undazzled, of our God.

And shall remember all the weary night

You promised us, the dawning of the Light.

F. H. ALDHOUSE




St. MICHAEL’S, HUIZEN
By PENMAN
INTRODUCTORY

|“ Penman ”’ is a composite name and will represent various
members of St. Michael’s Centre who, at the invitation of the Editor,
will contribute its news from time to time to the pages of THE
THEOSOPHIST. ]

HERE is in life a certain quality of allure which the last
age seemed almost to have lost but could not lose
because, after all is said and done, it is an inherent quality of
existence, and that is—mystery. For all that Science and the
practically-minded may say, it is the ever-receding mystery
in things, luring us on from each discovered point to others
undiscovered, * from glory to glory,” as it were, that gives to
life an enduring zest and, when we repeatedly * die ” to the
world that seems to have no more to oifer, raises us again to
a new and fuller existence.

We see the reflection of this universal principle in the
work of our Theosophical Movement, in its successive waves
of inspiration, spreading itself over increasing areas, drawing
in a multiplicity of types, and offering to each a greater
intensity of experience. We began as the Theosophical
Society, and listened as to a wonder-story to the truths of
karma and reincarnation, rounds and races, and the mystery
of the Occult Path. Then came the Message of the Order of
the Star in the East, bringing the inspiration of a great
dedication, and we heard of the dawning of a New Age and
the founding of a new Race. This was followed by the social
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and political work for India. It was in the year 1917, while

the great war was still raging, that three lines of work were

specially indicated to us—Theosophical Education, the * new

Theosophical Church” and Masonry. This vague indication

assumed more definite shape in 1925, when the three move-

ments were announced—the Fellowship of Faiths, the

Theosophical World-University and the Restoration of the

‘ Mysteries.

; Synchronously with this gradual unfoldment of plans
came the founding of our three Centres. First, Adyar, that
home of peace and power. Then Sydney, the Centre of

i Wisdom, for the training of the younger generation of workers

% for service in the future. Lastly, a Centre was founded in

Europe to be the channel for the influence and activity of our

Lord the Mahachohan, now beginning to dominate the world.

All of this has arisen from our T.S.! After fifty years of work

a great tree has grown up, with many branches of endeavor

to suit the many types of souls in our world. This has been

done in preparation for the Coming of the World-Teacher—
and He is here! Only the years to come will show what He
will make of these our small beginnings.

N e AEITMIY S .

THE WORK OF THE CENTRE

St. Michael’s, at Huizen, is then our third Theosophical
Centre, not only the Centre of the Liberal Catholic Church,
but the focus in our world of the power of that great Being
whom we call the Mahachohan, under whose direction are the
activities of the Five Rays. Thus the work of the Centre
ideally includes, not only Seventh Ray work, but also Sixth,
Fifth, Fourth and Third Ray work, and it is the training
centre in Europe for people of all types. {The Bishop reminds
us, that the Centre does not despise First and Second Ray
people and tries to do its best with them, however difficult

—
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that may be.) Bishop Wedgwood, the head of the Centre,
said in a little pamphlet published two years ago:

We shall at St. Michael’s try to assume responsibility for such
orderly cultivation of the artistic, intellectual and psychic faculties
as should proceed pari passu with genuine spiritual growth. Work
of the kind contemplated needs the pure environment of Nature; it
cannot safely and properly be done in the unfavorable magnetic
conditions of town life, which are especially unsuitable for those
whom 1t 1s possible to prepare for discipleship.

He has also told us thai part of the work of the Centre is
to train human beings to co-operate with the angels and
denizens of other worlds, and to train these also to co-operate
with us in our human forms of service.

Various activities are thus linked up with the work of
St. Michael’s, There is the Wilhelmina Catherina Lodge,
T. S., which numbers 90 members; a branch of the Order of
the Star; a group of Young Theosophists, called the Activity
Group; Groups of the Round Table, Healing, and the World
League of Motherhood; a section of the Netherlands Theo-
sophical World-University Association, which has founded a
Theosophical Lyceum in the neighborhood ; and in the Centre
grounds we have a very successful and growing Montessori
School. The ‘ Nieuwe School” of the Society for Humani-
tarian Education is supported by some of our members. We
shall hear of these again in later pages.

1928 ST. MICHAEL’S, HUIZEN

THE RESTORATION OF THE MYSTERIES

The particular work to be carried out through the
instrumentality of this Centre is that for the restoration of
the Mysteries, a work which has been specially entrusted to
Bishop Wedgwood. Again I will give his own words, taken
from the before-mentioned booklet :

There are two institutions in the Western world which are
especially the repository of the Mystery-tradition--the Christian
Church and Freemasonry. Both have been designed to help the
multitude, and both in consequence have suffered degradation to the
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level of those to and by whom they are ministered. But each of
them contains a richness of undiscovered wealth, each teaches the
method of unfolding the higher spiritual possibilities of man; and if
the rites of the Christian Church and of Freemasonry are performed
under suitable conditions and by people of developed spiritual power,
it is possible to gain results which will be a veritable revelation of
beauty and high achievement to all who take part therein.

Those who have had the privilege of living continuously
in St. Michael’s Centre and of taking regular part in its
Church services, have already had some foretaste of that
“ revelation,” and can testify not only to the strengthening
and deepening of one’s own nature which ensues, but toa
power and beauty which one learns increasingly to apprehend
as it flows out in a mighty stream of help and healing over
the world; and one is filled with a certain sense of awe at
the daily miracle of the Mass as one comes to appreciate even
in a small degree the great * worth-whileness” of such
service. For nothing that one could do with one’s hands, or
even with one’s thoughts as an individual, could equal that in
potency, and nothing that men as a group, however big,
could do would contain the quality of that Influence which
reaches the world through the Blessed Sacrament, and there-
fore through the spiritual mechanism of the Holy Eucharist,
and goes out to change men’s hearts and the thought-trends
of the world., Even those who attend the services at Huizen
for a few days or a few weeks become aware that the
regular congregation, which has received some training by
our Bishop, do not come to the church for their soul’s comfort
and saving. The ceremonies are for them no “crutch,” but
rather a means of strenuous service in which their whole
nature is called into use for the helping of others. The daily
attendance is in the nature of a discipline, and the blessing
which comes to themselves is a natural result, but not the
motive of their worship.

The Liberal Catholic Church is, therefore, at the present
time the principal activity of the Centre, and in January, 1926,
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the General Episcopal Synod appointed St. Michael’s to be
an official training centre for the clergy of the Church. Our
Bishop has charge of the diocese of Continental Europe
(excepting the British Isles), and in another issue we will go
over the ground of the gradual development of the Centre and
its activities, in order to make more real for Theosophists in
other parts of the world the regular notes we shall write of
the life and happenings in our Centre at Huizen,

OUR B.ISHOP

This introduction is not complete without a word about
the central figure and force of this place—our Bishop. Bishop
Wedgwood, who was born in London, is a great-great-grand-
son of Josiah Wedgwood, the inventor of the famous English
porcelain, great-nephew of Charles Darwin, and grandson of
Hensleigh Wedgwood, a well-known philologist, pioneer of the
Spiritualist movement in England and a founder of the Society
for Psychical Research. Looking back to his early life, one
cannot help being struck with the fact of how much it was
a training for his present work for humanity. He was
already an authority on organ construction when quite
young, and when an earnest student of the subject asked to
meet the well-known Mr. Wedgwood, he was astonished
to be introduced to a young man 18 years old. Bishop
Wedgwood studied church music, and organ playing at the
Nottingham College of Music, and was then an articled
pupil to Dr. T. Tertius Noble at.York Minister, whilst
he was studying for Holy Orders in the English Church.
He has written several valuable books on organ construc-
tion and a Dictionary of Organ Stops. The same subject for
his thesis obtained his degree of Docteur de I’Université de
Paris in the Faculty of Science at the Sorbonne. He was not
ordained, however, in the Church of England, but by the Old
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Catholic Archbishop Matthew in 1913. A little more than
two years afterwards Archbishop Matthew brought his
movement to an end and, Mr. Wedgwood was elected to Presid-
ing Bishop of the reconstructed Church and consecrated in
February, 1916. The name of the Church was changed from
that of “Old Catholic Church in Great Britain  to ** Liberal
Catholic Church ” soon afterwards, when it adopted a new
and completely liberal theological basis, partly because it did
not wish that the Old Catholic Church on the Continent
(with which Dr. Matthew had broken off relations) should
have to suffer from any confusion with this more * foreward-
looking ” movement. Bishop Wedgwood became Bishop-
Commissary on the Continent of Europe in 1924.

He joined the Theosophical Society in 1904, and was
General Secretary of the Society in England in 1911-1913,
His Theosophical publications are well known to all good
Theosophists, so need not be enumerated. He is also well-
known as a lecturer in most countries of the world, where he
has travelled on Theosophical or Church work. He is, as all,
will know, a leader and authority in Masonic work and was
for some years Grand Secretary of the Co-Masonic Order in
the British Jurisdiction.

Tall and dignified, he is a much beloved figure among his
little group of workers at Huizen, and when he returns among
us from his many and constant tours, a heartening wave of
life spreads over the place, and he, for his part, tells us nearly
every time, how nice it is to come “home ” to the peace and
beauty that certainly dwell in this sacred spot.

Penman




GLADSTONE AND BESANT

EING an article in The Nineteenth Century for September,

1894, by the Right Hon. W. E. Gladstone, entitled

“True and False Conceptions of the Atonement,” and Dr. Annie
Besant's reply thereto in the issue of June, 1895.

The following summary of Mr. Gladstone's article on our
President’s ‘° Autobiography " will, we feel sure, be perused with
deep interest by our readers, as also the reply of Dr. Besant which we
reproduce in full. Though both articles date back over thirty vears,
they are of no less interest to-day than when they were written, and
we are very glad to have been able to reproduce them with the kind
permission of the Proprietors of The Nineteenth Century and After, and,
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in the case of Mr. Gladstone’s article, with the kind permission of the
Right Hon,. Viscount Gladstone. G. S A

This article was written by Mr. Gladstone after reading
Annie Besant’s Autobiography, published in 1894. The
first few pages, which Mrs. Besant dismisses in her reply as
“ personal badinage,”’ are interesting reading because they show
how different public opinion is now from thirty-four years ago.
Mr. Gladstone considers the writer “ as a person highly gifted,
as a seeker after truth,” but he finds it hard to understand
“by what mental process Mrs. Besant can have convinced
herself, that it was part of her mission as 2 woman to open
such a subject as that of the ninth Chapter,” this for him
“borders on the loathsome ™. In this chapter the history of
the Knowlton pamphlet is given.

The book is called “ a spiritual itinerary ” showing * with
how much at least of intellectual ease . . . vast spaces of
mental travelling may be performed”. The writer says:
“ Her several schemes of belief or non-belief . . . are
nowhere based upon reasoning . . .” He does not think
it necessary to follow her in her experiences as an atheist
and a Theosophist; his purpose is to test one of the four
propositions which Mrs. Besant set herself to examine after
her faith in Christianity had been shaken. (41 Autobiography,
p. 99.) He takes the third of her problems:

The nature of the Atonement of Christ, and the justice of God

in accepting a vicarious suffering from Christ, and a vicarious
righteousness from the sinner.

The second part of the statement: a vicarious righteous-
ness from the sinner, Mr. Gladstone puts aside, for *if the
first part of the case can be met, the second which is an
ulterior, and perhaps in various ways a questionable develop-
ment, at least as it is often put, never will arise ”. He agrees
that unwise or uninstructed persons have often made state-
ments which give countenance to the charge, obviously
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suggested in Mrs. Besant’s proposition that ““ God accepts from
Christ the suffering which, but for Christ, would have been
justly due to the sinner, and justly inflicted upon him ; and
that Christ, being absolutely innocent, injustice towards Him
is here involved ”.

Mr. Gladstone finds that both ““ the objector ”’ (Mrs. Besant)
and “the disowned defender” (the unwise person) look at
the forensic or reputed aspect of the case, not at the ethical.
Explaining the meaning of the word, forensic, he says ‘it
refers to proceedings of condemnation or acquittal in earthly
courts of justice, and . . . express not certain truth, but our
imperfect effort to arrive at it. They are therefore necessarily
disjeined from ethical conditions, in so far that they have no
fixed relation to them.” The writer turns to considerations
which are properly ethical and contends that there is in
Scripture, in Christianity, ‘ nothing forensic, which is not
also ethical, they are two distinct, but not clashing forms of
expressing the same thing ; one expressing it as
law, the other as command ; one as justice, the other as will.”

Twelve propositions are given, with no pretension to
authority, yet the writer hopes they may be conformable to
the established doctrine of Scripture and Church :

1. We are born into the world in a condition in which our
nature has been depressed or distorted or impaired by sin; and we
pertake by inheritance this ingrained fault of our race . .. we are not
here specially concerned with the form in which the doctrine has
been declared.

2. This fault has not abolished freedom of the will, but it has
caused a bias towards the wrong.

3. The laws of our nature make its excellence recoverable by

Divine discipline and self-denial, if the will be duly directed to the
proper use of these instruments of recovery.

4. A Redeemer: . . . comes into the world, and at the cost of
great suffering establishes in his own person a type, a matrix, so to
speak, for humanity raised to its absolute perfection.

5. He promulgates a creed or scheme of highly influential
truths, and founds therewith a system of institutions and means of
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grace whereby men may be recast, as it were, in that matrix or
mould which He has provided, and united one by one with His own
perfect humanity. He works in us and by us, not figuratively but
literally. Christ, if we answer to His grace is formed in us.

6. . . Man is brought back from sin to righteousness by
a holy trammg that training is supplied by incorporation into the
Christ who is God and man ; and that Christ has been constituted,
{rained and appointed to His office in this incorporation, through
suffering. His suffering . . . is thus the means of our recovery
and sanctification. And his suffering is truly vicarious

7. This appears to be a system purely and absolutely ethical
in its basis; such vicarious suffering implies no disparagement .
to the 1ust1ce and righteousness of God.

8. . . . The Christian Atonement is transcendent in
character, and cannot receive any adequate illustration, but yet the
essence and root of this matter lies in the idea of good vicariously
conveyed. And this is an operation appertaining to the whole order
of human things, so that. besides being agreeable to justice and love, it
is also sustained by analogies lying outside the Christian system . ..

9. The pretexts for impugning the Divine character in con-
nection with the redemption of man are artificially constructed by
detaching the vicarious efficacy of the sufferings of our Lord from
moral consequences . . . Take away this unnatural severance,
and the objections fall to the ground.

10. The place of what is termed pardon in the Christian
system. The word justification, which in itself means making right.
eous, has been employed in Scripture to signify the state of acceptance
into which we are introduced by the pardon of our sins .
Were we justified, admitted to pardon, by our works, we should bc
our own redeemers, not the redeemed of Christ.

But there are unwarranted developments of these ideas which
bring us into the neighborhood of danger.

11. The danger is pointed out in this proposition, where the
writer says that “we open the door to imputations on the right-
eousness of God ” if we disjoin the vicarious suffering of Christ from
moral cousequences in ourselves. Not for a moment can pardon be
severed from * a moral process of renovation ”. It is an error to say
that * the condition and means of pardon are simply to believe that
we are pardoned”. In Holy Scripture there is *“no possibility of
entrance for such an error.”

12. What is the place of pardon in the Christian scheme ? Is
it arbitrary and disconnected from the renewing process or is it based
upon a thorough accord with the ethical and the practical ideas which
form the heart of the scheme? Is it not the positive entry of the
strong man into the house which he is to cleanse and to set into order,
while he accompanies his entry with a proclamation of peace and joy
founded upon the work which he is to achieve therein ?
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The writer admits that some preachers have lacked in
precise accuracy, not expressing the whole truth, making
comparisons with earthly courts of justice and ‘‘have vul-
garised the transaction as one across the counter .

The word pardon is somewhat loosely used in theology ;
it does not primarily signify righteousness but acquittal.
When man has reached the point, and turns to goodness and
to God as its source, the taint of former sin is not at once
removed, “The man remains sinful except in his intention
for the future.” There is no pardon, there is no justification
it there be not ““the sovereign faculty of will turned to God,
and actually and supremely operative upon the workings of
the whole man”. “Pardon is a thing imputed.” A man
works out his own pardon; but something is imparted to him
as well, What is this? He is not relieved from the conse-
quences of sin. “ None of our actions end with the doing of
them; their consequences will ordinarily come back upon the
doer in a multitude of forms.”

The writer finds the answer to the question from what
consequences of sin the pardoned sinner is exempted, in the
distinction which he draws between corrective and vindi-
cative justice.

The results of sin, such as the pain, and shame of re-
collection, the inward struggle are not opposed to pardon, they
are co-operators and contribute towards “ the accomplishment
of the proper work of pardon”. The Atonement of Christ,
the doctrine of free pardon has “ its foundations deeply laid
in the moral order of the world,” it is not a derogation from
“the moral order which carefully adapts reward and retribu-
tion to desert .

The writer agrees that the doctrine of pardon has often
been represented as if, when obtained, * we have only to
enjoy it, and suffer it to work out its results.” But such a
representation in his view is not justifiable.
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Pardon, as hetween God and man is a real power,
helpful to the great end of sanctification. “ It is an anticipation
of that freedom from the effect of past sin on the habit of the
mind which may be only fully attained in the future ; at the
same time it is a seal or stamp, verifying the renunciation of
sin, and imparting vigor to the motives by which it is to
be resisted. It is vital to bear in mind that pardon is in its
essence a recognition of a change which has already taken
place, as well as instrument for producing further change.

If pardon were disjoined from the condition of a
converied will, it would be a license for transgression, instead
of a powerful means for its avoidance.”

Mr. Gladstone in his conclusion again repeats that rash
things have been said on the doctrines examined by
| Mrs. Besant. A great lack of wisdom has been displayed in
? examination and defence. Narrowness and excess of zeal are
to be blamed when we are told * of the undiscriminating grace
of God, which saves or consigns to damnation according to
mere choice or pleasure, and irrespectively of anything in the
persons whose destinies are so controlled ”. Again, represent-
ations have been made *“ which seem to treat the Atonement
of Christ not as a guarantee but as a substitute for holiness .
The moral laws are in danger if it is held that sin is nothing
but a debt, which may be paid by any person, the debtor thus
being relieved of his burden but remaining the same as before
in all other things.

These openings to errors the writer ascribes to the short-
comings of individuals, or of factions of the Church; he
welcomes therefore attacks of ‘“the enemy,” as being of the
greatest utility to those in whose care the safety of the establish-
ed doctrine of Holy Scripture and of the Christian Church is
entrusted, for ‘ the great Sacrifice of Calvary does not under-
mine or enfeeble, but illuminates and sustains the moral law.”




“TRUE AND FALSE CONCEPTIONS OF
THE ATONEMENT”

By ANNIE BESANT

R. GLADSTONE’S very interesting article under the above
title in this Review! for September last, did not meet
my eyes till some months later, and even then I had not the
means of answering it, having neither a copy of my biography
nor of my early essay on the atonement within my reach.
This must be my apology for my belated answer ; but the
questions raised are so important, and the inner truth hidden
under the ecclesiastical dogma of the atonement is of such
perennial interest, that I take advantage of the unwritten law
which gives to an assailed person the right of reply in the
periodical that assailed him, less to defend myself than to
submit to the thoughtful public a ‘ conception of the atone-
ment ” that may, to some, prove suggestive and helpful.

I may dismiss in a few lines the personal badinage with
which Mr. Gladstone fills his first pages. I do not care to
retort in similar fashion, curiously easy as the task would be,
did I wish to hurl fu quoques at the venerable statesman. It
is enough to say that intellectual growth must imply intellect-
ual change of view, and that the change will occur in the field
in which the intellectual energy is exerted; thus we see
Mr. Gladstone clinging in his age to the theology of his boy-
hood, but in the sphere of politics, where his intellect has

! See before p. 27.
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spent its strength, how vast and numerous his changes.
Changes are a sign of weakness only when a person sways
backwards and forwards in opinion, without new evidence
being available; to remain doggedly fixed in immature
opinions against new and cogent evidence is rather a sign of
intellectual obtuseness and obstinacy than of strength.

I am a little puzzled with Mr. Gladstone’s statement that
there is no evidence that the propositions he quotes were
subjected to any serious examination, or any pains taken o
verify them as found in the teaching of the Churches; and
with his phrase, “the ipsa dixit of Mrs. Besant . For it is
equally difficult to believe that he made this grave accusation,
lending to it the weight of his great name, without referring
to any writing of mine on the atonement, or that having so
referred, he could have penned so misleading a statement.
Leaving this as unintelligible, I content myself with quoting
two brief passages, from an essay in which the growth of the
doctrine in the Church was traced from the patristic concep-
tion—in which the death of the Christ was a sacrifice made to
Satan, that no injustice might be done even to the devil, in
wresting man from him—down to the crystallisation of the
medizval conception in Anselm’s Cur Deus Howmo.

I wrote :

The seal was set on the “ redemption scheme ” by Anselm in his
great work, Cur Deus Homo, and the docirine which had slowly
been growing into the theology of Christendom was thenceforth
stamped with the signet of the Church. Roman Catholics and
Protestants, at the time of the Reformation, alike believed in the
vicarious and substitutionary character of the atonement wrought by
Christ. There is no dispute among them on this point. I prefer to
allow the Christian divines to speak for themselves as to the charactet
of the atonement. Luther teaches that “Christ did truly and
effectually feel for all mankind the wrath of God, malediction and
death”. Flavel says that “to wrath, to the wrath of an infinite God
without mixture, to the very torments of hell, was Christ delivered,
and that by the hand of his own father”. The Anglican homily

preaches that “sin did pluck God out of heaven to make him feel the
horrors and pains of death,” and that man, being a firebrand of hell
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and a bondsman of the devil, “ was ransomed by the death of his only
and well-beloved son ”’; the *‘ heat of his wrath,” “ his burning wrath,”
could only be ““ pacified ”” by Jesus, *‘ so pleasant was the sacrifice and
oblation of his son’s death”. Edwards, being logical, saw that there
was a gross injustice in sin being twice punished, and in the pains of
hell, the penalty of sin, being twice inflicted, first on Jesus, the
substitute of mankind, and then on the lost, a portion of mankind; so
he, in common with most Calvinists, finds himself compelled to
restrict the atonement to the elect, and declared that Christ bore the
sins, not of the world, but of the chosen out of the world ; he suffers
“not for the world, but for them whom thou hast given me”. But
Edwards adheres firmly to the belief in substitution, and rejects the
universal atenement for the very reason that * to believe Christ died
for all is the surest way of proving that he died for none in the sense
Christians have hitherto believed”. He declares that *‘ Christ suffered
the wrath of God for men’s sins ” ; that “ God imposed his wrath due
unto, and Christ underwent the pains of hell for,” sin. Owen
regards Christ’s sufferings as “a full valuable compensation to the
justice of God for all the sins” of the elect, and says that he under-
we(rilt 4 thﬁilt same punishment which . . . they were bound to
undergo ”.

To show that these views were still authoritatively taught,
[ wrote further : '

Stroud makes Christ drink “the cup of the wrath of God”.
Jenkyn says “He suffered as one disowned and reprobated and
forsaken of God.” Dwight considers that he endured God’s * hatred
and contempt”. Bishop Jeune tells us that “after man had done his
worst, worse remained for Christ to bear. He had fallen into his
father's hands”. Arch-Thomson preaches that “the clouds of God’s
wrath gathered thick over the whole human race: they discharged
themselves on Jesus only,” He * becomes a curse for us and a vessel of
wrath”. Liddon echoes the same sentiment: “ The apostles teach that
mankind are slaves, and that Christ on the cross is paying their
ransom. Christ crucified is voluntary devoted and accursed ”; he
even speaks of “ the precise amount of ignominy and pain needed for
the redemption,” and says that the “divine victim ” paid more than
was absolutely necessary.’

In face of this, in addition to the lists of books given as
studied in the biography, Mr. Gladstone’s ““ipsa dixzt of
Mrs. Besant ” is—well, unintelligible.

But to turn away from these trivialities to the main
question. We may rejoice in the distinct repudiation by
Mr. Gladstone of the idea of sin as a mere debt, which

;l;'bs§;y on the Atonement, published in 1874.
1d.
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can be detached from the debt and paid by somebody
else, so that the debtor is clear; such a view, we are
definitely told, puts moral laws in danger—my own old
contention. Also ‘“the undiscriminating grace of God which
saves or consigns to damnation according to mere choice or
pleasure,” is repudiated—again Mr. Gladstone and my old self
are at one, Whether Mr. Gladstone does or does not slip into
heresy need not concern us: we can note and be glad of his
statements. Also he admits that man is not relieved from the
consequences of his past sins, but only from their “ penal
consequences,” 7.c., eternal damnation, and this is wholesome
and true teaching, though it will bring Mr. Gladstone into
conflict with vast numbers of worthy Christian people, who
will find this enunciation of inevitable sequence, of conse
quences that cannot be evaded, the reverse of “ comforting”.
Instead of analysing Mr. Gladstone’s twelve statements one by
one, | prefer to put over against them a different * conception
of the atonement,” and leave the reader to judge whether of
the twain appeals most to his intuition and his reason.

I need not here argue the question of the Divine Existence,
whence is our world ; for Mr. Gladstone as Christian, and I as
Theosophist, can agree that our world and our universe result
from the Will and Thought of the Logos, who was and
is “God”,

Now, if we study this physical world, as being the most
available material, we find that all life in it, all growth, all
progress, alike for units and aggregates, depend on continual
sacrifice and the endurance of pain. Mineral is sacrificed to
vegetable, vegetable to animal, both to man, men to men,
and all the higher forms again break up, and reinforce
again with separated conslituents the lowest kingdom. Itisa
continued sequence of sacrifices from the lowest to the highest
and the very mark of progress is that the sacrifice from
being involuntary and imposed becomes voluntary and
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self-chosen, and those who are recognised as greatest by man’s
intellect and loved most by man’s heart are the supreme
sufferers, those heroic souls who wrought, endured, and died
that the race might profit by their pain. If the world be the
work of the Logos, and the law of the world’s progress in the
whole and the parts is sacrifice, then the Law of Sacrifice
must point to something in the very nature of the Logos; it
must have its root in the Divine Nature itself. A little
{urther thought shows us that if there is to be a world, a
universe at all, this can only be by the One Existence condi-
tioning Itself and thus making manifestation possible, and
that the very Logos is the Self-limited God ; limited to become
manifest, manifested to bring a universe into being; such
self-limitation and manifestation can only be a supreme act of
sacrifice, and what wonder that on every hand the world
should show its birth-mark, and that the Law of Sacrifice
should be the law of being, the law of the derived lives.

Further, as it is an act of sacrifice in order that indi-
viduals may come into existence to share the Divine bliss, it
is very truly a vicarious act—an act done for the sake of
others; hence the fact already noted, that progress is marked
by sacrifice becoming voluntary and self-chosen, and we
realise that humanity reaches its perfection in the man who
gives himself for men, and by his own suffering purchases for
the race some lofty good.

Here, in the highest regions, is the inmost verity of
vicarious sacrifice, and however it may be degraded and
distorted, this inner spiritual truth makes it indestructible,
eternal, and the fount whence flows the spiritual energy
which, in manifold forms and ways, redeems the world from
evil and draws it home to God.

The working out of human evolution shows us another
phase of the great truth, and its bearing on the individual soul.
The world in which we are, the universe of which it is a part,
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is but one in the mighty chain of universes which runs back-
‘ wards into the darkness of an infinite past, as it stretches
forwards into the darkness of an infinite future. Each
universe has for its harvest a multitude of perfected souls,
: grown to the “ measure of the stature of the fulness of Christ”.

Christs that are the outcome of the long training of many lives
| in which experience brought pain, and pain gave knowledge
[ and endurance and sympathy, until on the anvil of life, in the
; fire of suffering, the metal had been wrought into perfection.
These Christs of one universe are the father-souls of the next,
who generate within the physical and animal beings evolved
by lower nature, the embryonic human souls for whose
evolution the universe itself exists. These souls they watch
over and aid and guide, giving another example of the ever-
recurring sacrifice in its loftier form, and as ever of self-
| sacrifice, sacrifice for others, vicarious sacrifice.

The soul itself, in its evolution, offers another in-
stance of the same law. At first ignorant, it gathers a little
experience in its life on earth, and then, passing through
death, it spends a long period in assimilating and work-
ing into its own nature the experience gathered; with
this enriched nature it reincarnates on earth, its faculties
and its powers depending on the amount of experience it bas
assimilated, and so on, life after life. This persistent indivi-
dual taking on body after body, life after life, is, in a very real
sense, a Christ crucified in the body of this death, and between
it and the yet active animal side of man there is constant
conflict ; its continuous memory is the voice of conscience
striving to rule the lower nature; the reflection of its agony
is the remorse that rends us when we have fallen ; its hope is
the lofty ideal which in silent moments shines out before our
eyes. This is the Christ that is being formed in every man,
for the forming of which the Christ-souls travail. Remains
the truth at first repellent, then austere but attractive, finally
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peace-giving and inspiring, that each step upward is only won o 3
by pain. By pain we learn when we struck against a law, o
and the law which pierced us when we opposed it becomes
our sirength when we place ourselves in harmony with it.
By pain we learn to distinguish between the eternal and
transitory, and so to strike our heart-roots only into that
which endures. By pain we develop strength, as the athlete
develops muscle by exercising it against opposing weights,
by pain we learn sympathy, and gain power to help those who S
suffer. Thus only is the Christ-soul developed and at length [T
perfected, and when this is once realised pain is no longer _ ‘
grievous nor an enemy, but a sternly gracious friend whose b S
hands are full of gifts. Nor are these gifts for self, as A
separated, but for all. For men are one by their common
origin and their common goal ; they are one body, and every
gift won by the pain of each circulates through every vessel
of the body, and every sacrifice of each adds to the general cb e
strength, We can neither live, nor die, nor enjoy, nor suffer, o ‘
alone, for that which one feels all are affected by, and all o v
gains and losses enrich and impoverish the whole. R ' !
If the vicarious atonement be made into a merely histori- - Lo 1
cal event, be regarded as unique, and be isolated from the ?‘ | o :
general law of the world, its defenders are compelled to guard o {
it by forensic weapons, and these wound the truth that is R
defended more than they drive back its assailants. Here, as CE o
elsewhere, “the letter killeth”. But if the Law of Sacrifice L
be seen as the necessary condition of the manifesting Logos ; By
it it be seen as the law of progress; if it be seen as that by
which man ultimately becomes united to the Divine Nature;
then vicarious sacrifice becomes the foundation-stone of the
world, and in all its forms it is recognised as essentially one
and the same truth, We shall understand why it appears in
great religions, and shall be able to separate the essential
truth from the allegories that often garb it, and the ignorant
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distortions that conceal. All sacrifices made for love’s sake
are seen as spiritually flowing from the supreme Act of
Sacrifice, as minor manifestations of the Divine Life in man,
as reflections of that cross which Plato—holding the ancient
doctrine here set forth-—spoke of as drawn by Deity on
the universe.

Besides, this conception of vicarious sacrifice—of atone-
ment, if atonement means not a propitiatory offering, buta
uniting of man with God—leaves no room for the undermin.
ing of moral laws in the minds of men : a danger from which
the historical and forensic conception will never be free. That
law is inviolable in all regions of consciousness, as inexorable
in the mental and moral as in the physical world; thata
wrong consciously done must result in.injury to the moral
nature ; that an evil habit formed can only be slowly un.
wrought by painful effort; that the cruellest thing that could
happen to us would be if disharmony with the Divine Nature,
expressed in the laws of the spiritual, mental, and physical
worlds, could bring aught but pain—all this needs constant
enforcement if man is to grow upwards, to become the Christ
in strength not in weakness, triumphant not crucified.

Thus have I learned from the teachings of the Divine
Wisdom, from the Theosophy which is the core of every
spiritual religion.

Annie Besant




CHANGING SCIENTIFIC CONCEPTIONS OF TO-DAY
By ALEXAND.ER HoORNE, B.Sc.

IT is hard for us to realise what revolutionary changes have
come about in our scientific conceptions since H.P.B.’s
onslaught in the science of 1875, These changes bring
modern science into line with the ancient wisdom in many
ways. The very spirit of science, and the attitude of scientists,
has undergone a profound change, and those who are anxious
to be of service to an inquiring world will increase their

capacity for service by acquainting themselves with what this
change implies.

THE SUPERSTITION OF MATERIALISM

The Nineteenth Century was an age of uncompromising
materialism, Matter was the sole reality ; nothing else had
real existence, of and by itself. Consciousness was the by-
product of cerebral activity, a sort of foam thrown up by the
activity of our brain-cells. Life, biologically considered, was
but a manifestation of cellular activity, nothing more. The
soul was ephemeral ; immortality, a pious delusion ; abnormal
superconscious activity, a manifestation of hysteria; and
genius, a species of insanity. There was no place for God in

such a system of thought, and no justification for the faintest
spiritual aspiration.
§
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To-day the tables are turned; Science has widened its
scope, and to-day takes to its bosom many an outcast thata
few years ago it persisted in branding with the taint o
illegitimacy.

Take the address that Dr. Mitchell gave before the British
Association as a case in point. Before a body of cold and
calculating scientific thinkers, he dared to talk on * The
phenomena of mediumistic trance,” and dared moreover fo
publicly declare his conviction in the reality of telepathy and
the possibility of survival and communication with the so-
called dead.

As far back as 1903 Sir Oliver Lodge wrote, with
remarkably keen insight (considering present-day corrobora-
tions): *“ The modern tendency of Science is towards the
invisible kingdom ; the more we exhaust the physical world,
the more shall we find ourselves pushed into the other
territory.”! His words remind us of a similar evaluation
made sixteen years earlier by another and keener student of
nature, though not herself a scientist, in the accepted sense.
“ Modern science,” H. P. Blavatsky said, “is every day
drawn more and more into the maelstrom of occultism;
unconsciously no doubt, but still very sensibly.”? The
implication was of course denied by the men of science of her
day; yet present-day scientific investigation is encroaching
decidedly on the domains of the hitherto occult.

A statement made by Balfour in his presidential address
before the same association, a quarter of a century ago, is
still more significant. From rank materialism, he said, some
scientists had come to admit, with Lodge, that “ all matter is
only the instrument and vehicle of mind,” regarding “the

very stones on which we tread as vehicles of mind and
sensitive embodiments .

' Scientific Corroborations of Theosaphy, by Dr. A. Marques.
2 The Secret Doctrine, Vol. I, p. 149,
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The number of scientists who have. been thus turning
away from the materialism of a preceding century—as
from an exploded superstition—is increasing. To-day, 5
Dr. Whitehead, Professor of Philosophy in Harvard Univer-
sity, says: ‘. . . ¢Scientific materialism’ . . . isan
assumption which I shall challenge as being entirely unsuited
to the scientific situation at which we have arrived. It is not

wrong . . , if we confine ourselves to certain types of |
facts, abstracted from the complete circumstances in which Sy .
they occur . . . But when we pass beyond the abstraction, ¥

either by more subtle employment of our senses, or by the
request for meanings and for coherence of thought, the scheme
breaks down at once.”?

The same view is expressed by another eminent man, ‘
Dr. Millikan, world-famous physicist of the California Institute R
of Technology and discoverer of the new ‘ cosmic ray”. . P P
“Materialism, as commonly understood,” he says, “is an Sl a
altogether absurd and an utterly irrational philosophy, and is ;
indeed so regagded by most thoughtful men.”*

Even “ miracles,” that much abused word, find some sort _
of justification at the hands of liberal-minded scientists. | ' .
Speaking of his experiments in connection with the medium- ‘
istic materialisation of ectoplasm, the late Dr. Gustave ;
Geley (eminent physician, and, till his death, director of the
Institut Métapsychique at Paris) says: “ These apparently
mysterious powers [of mind] over matter simply prove that
the laws which preside over the material world have not the Lo
absolute and inflexible rigor which they were thought to f
have ; they are only relative. Their action may be temporarily
or accidentally modified or suspended.”’.

Enough has been said to show the general trend of
modern thought. Now let us see if we cannot follow in our ' _ 5 o 1

Y Science and the Modern World (1925),:p. 24, ) ; ,

¥ Science and Life, p. 58,
* From the Unconsejaus to the Conseinas, pp. 68-9.

i
i
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mind’s eye some of the steps that have led science to is
present position.

THE UNREALITY OF MATTER

Nothing demonstrates the complete reversal of scientific
thought to-day so well as the electric, or electronic, theory o
matter. Formerly it was thought that matter, represented by
elemental atoms, was all there was. Even the variow
energies that the eighteenth century scientist was acquainted
with —heat, light, electricity, etc.—were only “ imponderable”
forms of matter. Later, correlations were found to exist
between electricity and magnetism, between electricity and
heat, and so forth, and the idea grew up that these things
were after all only different forms of one thing—energy ; and
thus the idea of energy as something apart from matter
took root.

Still later, in studying the behavior of electric charges
when travelling with appreciable velocities, it was found that
the body carrying the charge seemed to grow in weight
Might not all the weight of a body be due simply to its
electric charge? The electric theory of matter posits that this
is indeed so, and not only that, but that matter itself is nothing
but electricity. An atom is envisaged as a nucleus of positive
electricity (to reduce it to its simplest terms) around which
one or more electrons (units of negative electricity) are
revolving, much as the earth revolves about the sun.
But what has become of matter, then ? The conclusion is
obvious., It has become altogether dematerialised. Matter, as

such, does not exist. It is only a manifestation of electric
energy.

From a point of view that looked to matter as being the
sole reality, scientists now see this ultimate reality in energy,
while bolder thinkers (as has been pointed out) go still




M_-._M’»mnqw:wx’mnm‘?"f?—? T

1928 CHANGING SCIENTIFIC CONCEPTIONS OF TO-DAY 45

further, and posit something higher as being the basic reality,
namely, mind.

THE QUANTUM THEORY

One would think that by this time there would be no
matter left to dematerialise still further, but not so. The
quantum theory enters on the scene, and with one stroke,
shatters our fondest illusions.

The old conception of matter was as of something solid
and continuous. A block of iron, for instance, was imagined
as having iron present at every point of space comprised by
the block. The atomic theory showed the fallacy of this, and
gave us, instead, the conception of extremely minute particles
travelling with extremely high velocities, so that they seemed
to be everywhere at the same time, thus giving rise to
the appearance of solidity. Then came the electric theory
and showed that the atoms were not really material
particles, solid in themselves, but were only tiny solar
systems of electric energy. Now comes the quantum theory
and tells us that the atom is a vibrating system, and
needs a whole period of vibration in which to manifest
itself. This we shall try and make clear by means of
an example.

Take sound, for instance. Sound is a sensation produced
by a certain range of air-vibrations impinging upon the ear
drum. Sound itself is a psychological phenomenon; it has no
physical reality. Only a complete sound-wave can manifest
itself as a sound. At any one instant of time, sound has no
existence. As with sound and sound-waves, so do quantamists
clim it is with matter and energy-waves. A complete
energy-wave brings about the manifestation of matter, At
any one instant of time, however, matter does not exist. It is
discontinuous. Just as if (to use Prof. Whitehead’s simile) an
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automobile should bob up into existence at every milepost,
while having no real existence in between.

Here is a more homely example :

Open and close your hand in continuous succession. At
every closing of the hand a certain entity—a fisi—comes inio
existence. It no sooner comes, however, than it has gone
again, only to recur at the next closing oi the hand. In this
analogy, the hand represents energy, the sole reality; the
successive opening and closing resembles the sinuous up-and-
down motion of a wave or vibration ; the temporary form that
the hand assumes when it is closed represents matter. Matter
thus has no more reality per se than a fist has. It is a state,
a condition, a psychological phenomenon, a name, but not a
thing. Such is the metaphysical conclusion that the latest
physical science leads us to.

THE THEORY OF RELATIVITY

But if you think that matter has now been completely
dematerialised, you are mistaken. We have yet to hear what
Einstein has to say.

1t was Einstein who correlated matter and energy, and
showed that the two were mutually convertible terms, one
gram of matter being equivalent to 9x10%° ergs of energy.
In the transformation from matter to energy, matter becomes
completely annihilated. As to gravity, he shows it to be not
a force at all, but a property of space.

Thus, if a heavenly body, moving in a straight line, passes
near another heavenly body, it is seen to.deflect slightly in
the direction of that bedy, before going on in its journey.
Newton said that this deflection was due to the pull of gravity.
Einstein says: nothing of the sort. Matter produces a
curvature in space in its immediate vicinity. All passing
objects have necessarily to travel along this temporarily
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curved space, and, in so doing, are deflected in the direction of
the disturbing body, merely because the curvature is in that
direction. Gravity, in this way, is shown to be a property
of space. ' :

And what becomes of matter? The answer, from the
philosophical point of view, is significant. Matter, not only
produces a curvature in space, says Einstein, but it zs that
curvature, and nothing more. If anyone henceforth twit you
with the objection that Theosophy makes unreasonable
demands upon one’s credulity, page Einstein.

THE UBIQUITY OF LIFE

In yet another direction has science demonstrated the
inadequacy of the old materialistic hypothesis. Life and
conscious existence, to the old school, was a prerogative of
man and the animal kingdom alone. The mineral kingdom
was “dead,” and the vegetable kingdom, only possessed of a
vegetative energy devoid of all psychological implications.

Later scientific research has demonstrated the fact that
Matter is not as dead as it looks. It is in continual activity.
What is known as the Brownian Movement (visible under
the microscope) demonstrates a phase of atomic activity
impossible to fully appreciate, for these atoms that appear so
slill are continually in such violent agitation that they collide
with each other five billion times a second. Nor is this all, for
within the atom itself are found electrons which revolve
around their nucleus with a speed of in the neighborhood of
a hundred trillion revolutions per second.

Going a step higher we find Binet, in his Psyc/ic Life of
Micro-organisms, showing that these organisms are undoubted-
ly capable of initiating a form of conscious action, and that
in many of their nutritive and reproductive acts, conscious
choice often plays a part. Clifton Farr carried the argument
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further and pointed out, in an article in the At/antic Monthly,
that a clear line of demarcation between plant micro-organisms
and animal micro-organisms is non-existent, the specitic
characteristics, claimed for one order, being found possessed by
micro-organisms of the other order, and vice versa. In other
words, if we allow some sort of consciousness to one class, we
cannot logically withhold it from the other. In this connection,
the experiments of Dr. Bose, the Hindl scientist, are by now
classic. He showed that plants exhibit symptoms of fright and
of pain; they can bé drugged, revived, and killed. Plants have
sensory nerves, and they have a heart-beat, each cell contract-
ing and expanding, and by this method pumping the sap up
from the roots to the topmost branch in a manner analogous to
the circulation of our blood. He has even carried his experi-
ments into the mineral region, and has shown us metals with
physiological properties. Dr. Otto von Schroen finds life in
stones, vital sparks in crystals. Prince Kropotkin finds alloys
to be as complicated as organic cells, and suggests that they
be studied as living organisms instead of as * dead” matter.
Is it then, after all, an extravagant assumption to believe that
this rising scale of activity—atomic, mineral, vegetable,
animal, and human—is but a graduated manifestation of the
immanence of Ged, each kingdom manifesting as much of His
glory as it is capable ?

BioLoGY

Knowledge of the human organism, similarly, has
expanded. The “aura” of the body, so long defended by
occultists and scoffed at by materialists, has found its
scientific supporters in our day. It has been made visi-
ble by a fluorescent screen, and has been photographed.
‘“ Ectoplasm —a fluidic emanation from the human body,
having none of the characteristics of ordinary physical matter
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—has likewise been photographed, and its manifestations
receive serious consideration at the hands of reputable
scientists.’ A

Dr. Geley, in his book, already mentioned, brilliantly
refutes the classical theories of natural selection and adaptation,
and the psychological theory of functional dependence,
(according to which, consciousness is only the activity of our
nerve-centres and brain cells). In a book replete with
biological and psychological enigmas, he shows that their only
solution lies in the theory of what he calls, a “superior
dynamo-psychism,” over and above the physical organism,
organising it, evolving it, repairing it, perfecting it, working
through it. He shows evolution to be a conscious striving for
perfection on the part of something which is beyond the body
itself. Religionists call it the soul.

PSYCHOLOGY

Dr. Geley furthermore shows that the normal, waking
consciousness is only a small and, in many ways, an insignifi-
cant portion of our total mental equipment. Abnormal
Psychology discloses the fact that the subconscious and
superconscious levels of man’s mind are enormously richer in
content and in potential ability. Subconscious memory, * sub-
conscious rumination,”? inspiration, intuition, genius—these
are the manifestations—not of hysteria—but of something
behind and beyond the physical body and its cerebral
mechanism. The new psychology, Dr. Geley asserts, un-
deniably shows evidence of the soul as a totally independ-
ent entity.

! See the exiremely interesting photographs at the end of Dr. Geley’s baok.

2% Subconscious rumination » is a scientific term to describe that faculty of the
mind which enables it to work at a problem while the waking consciousness is either
asleep or busy upon a totally different line of activity. A Theosophist would prefer to
eall it * superconscious rumipation,” for it is a manifestation of the Fgo’s activity,

7
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CONCLUSION

We live in a century of hope. Materialism has beer
shaken to its foundations; the day of scientitic idealism ha
dawned. A scientific education no longer compels one b
keep his religion and his science in water-tight compartments
When the physicists show him that matter is an illusory
phenomenon, he can well see that spirit may therefore hav
a basis in fact. When the Relativists speak of a four, and even
a five-dimensional universe, he can begin to understand how
there may be room in the cosmos for a spiritual world. When
the biologists speak of the reality of that which is beyond the
physical body, he can well believe that man may have othet
bodies, more ethereal than this dense body of which heis
normally conscious. And finally, when the psychologists
show that the subconscious and the superconscious are regions
in man which have a wealth of power and to which the
normal waking conscious is but a dream in comparison, he
can well believe that the highest aim on earth is the evolution
of the soul, and that the highest manifestation of his powers i
that spiritual life—in action and in thought—which Theosophy
and Religion inculcate. Far from there being a conflit
between Religion and Science, the latter but gives substance
to the noblest teachings of the former.

Alexander Horne




THE THEOSOPHY OF ISLAM

By NADARBEG K. MirzaA

rr*HE ordinary Mullah of Islam, on whom the majority of

Muhammadans rely for their spiritual guidance, would
have you believe that there is no philosophy in Islam outside
the Holy Quran. To seek knowledge from an outside source
is to him a sin, and the seeker of such knowledge a * kaffir .
He does not believe in yoga and he laughs at bhakti and
dharma. But of late, fortunately for humanity, the Mullah is
losing his power and educated Mussalméns are beginning to
think for themselves. And, well they may. For, as we shall
see, there is a great deal for them to think about even in their
own religion.

Islam, as we know, is the name of a religion which was
revealed at Mecca by its exponent, Lord Muhammad, on
whom be peace! He claimed no other distinction except that
of being inspired by Allah. The Holy Quran itself directs
Lord Muhammad to make no other claim.

Qul innama ana basharum mithlikum yuha illayya.

Say I am only a human being like unto you, save that I am
inspired.

It is not necessary to review the history of Arabia at the
time of the revelation of Islam. Suffice it to say that in the
midst of materialistic discord, a religion was born which
preached the gospel of unity and peace. Islam means and
implies “ resignation,” “ submission,” “ peace® and “ striving
after the truth,” regardless of caste, creed and color.

He who professes Islam has to believe Yuminuna bi
'L-ghayh, in the unseen. Seek and ye shall find, but seek in
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the mystertous unknown which is to be found £ anfusikun,

within you. That the source of all knowledge is to be found
within one’s self is a principle which is generally accepted
and taught by all Stfi teachers in Islam.

O my son, thine own meditation within thyself is quite suf.
; ficient for thee; both the disease and the remedy are within thine
; own self. Thou arta small body, but within thee there is a vast region,
' a great universe . . . macrocosm, Thou art the Mother of the Book

Nor are we left without a hint as to the nature of this
mystery, [t is the Nur al-samawats wa ’L-ard—Light o
heaven and earth. The word “Nur” of course is ordinarily
translated as ‘‘ light,” though it refers to that spiritual ‘‘ light”
or “knowledge” which is neither perceptible to the senses
nor comprehensible to reason ; for:

Subhanahu wa ta 'ala 'ama yastfun.
It is hallowed and high above all human description.

Far from it being a sin to attempt to seek and to find,
Allah commands :

Wa ma Khalagtu ’L-jinna W’Linsa illa li-ya "buduni.
All created beings are to know, to realise.

In the Quran itself there are definite instructions for
conducting the worldly and spiritual atfairs of man which suit
all ordinary occasions in a man’s life. Besides the teaching
of the Quran the Prophet of Islam has preached justice,
equality, benevolence and charity, four qualifications which
form the basis of good-fellowship and harmony.

Summarising the teachings of the Quran and the Holy

Prophet, Mr. Hussain Qari, in his book on Islam, comes to
the conclusion that :

(1) There is a self-subsisting something which is a perfect

whole. Inni an ’llah—I am Allah, All or Self. Lailaha ilaha huwa—
There is none but He.

(2) That that something is manifested in everything visible and
conceivable. Huwa ’lawwalu wa 'l-akhiru wa “l-zahiru wa ’l-batin—

He is the beginning, He is the ending, He is the evolution, He is the
involution. . ¢

e ——
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(3) That everything which is thus the manifestation of some-
thing can realise that something.

(4) That the perfect state of realisation is the complete absence
of the apparent difference between everything and that something.

From this it follows as a matter of course that Islam
believes in the unity of Allah. There is none but He. We
emanate from Him and to Him we shall return ; the soul of
man is a mirror in which He is reflected :

We offered our Trust to the heavens and the earth, and the
mountains, but they declined to bear the burden and were afraid
thereof ; and man came forward and bore it. . .

It would seem that though instructions are given for the
guidance of people of all temperament, Islam lays particular
stress on” the Path of Service. The rules of Shariat give
directions for action of all kinds. So far as the exoteric teaching
of the Quran goes, even without a guide there are sufficient
instructions to regulate prayer and charity, fellow-feeling and
purity of thought and word and deed, which bring the aspirant
to that point where the guidance of a special teacher or Murshid
is necessary. Shariat, which might be compared to the Order
of Hearers of the Pythagorean School of Philosophy, is thus a
preparing-ground for the disciple, where strict adherence to
rules and regulations is insisted upon. By following strictly
the rules of shiariaf, the pupil becomes what is commonly
known as an ‘“ordinary good man of the world,” with
reasonable control over his body, senses and the mind.

At this stage there is usually a yearning for more light
and higher knowledge which is imparted by some teacher ;
and a comparison of the higher teaching of Islam and the
various schools of Hindi and other philosophy leads one to
the conclusion that fundamentally all systems teach the same
broad truths. The differences lie mostly in the modes of
expression and superficial technicalities.

In the Islamic schools of philosophy, as in others,
different disciplines are provided for varying natures. But, as

e e
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has already been said, greater stress has been laid on the Path
of Service, for the man of energetic activity. A Mussalman,
who not content only with being good, is anxious definitely
to tread the Path, who, to use the language of [slam, is anxious
to pass from Shariat to Taritai and beyond, is enjoined not
only to be good but also to do good. As said in the Quran:

Verily the Quran leads to the best Path and gives glad tidings
of great fruition to the faithful who do good work.

Those who have faith and do good work, they shall reap the fruit.

Let there be a class of people among you who should invite
mankind to do good work.

Those who believe and do good work, they are the best of men.

Again and again the Holy Quran urges a Mussalman to
do good work. Service and sacrifice are the two requirements
on this Path. Service not of fellow man alone, but of all
God’s creatures is insisted upon.

Thus far an aspirant can attain by his own individual
effort. But the principle of work for work’s sake requires the
guiding hand of a Murshid who by degrees leads the disciple
to dedicate all his activity to Him. Whether at home or
abroad, in a monastery or in everyday life, the disciple must

become a channel for His force to flow to the world, until he
can truly say:

, Inna hoyati we nusuku wa mahyaya wa manati li’llahi rabbi’l-
alamina.

Verily, my wakefulness, my sleep, my life, my death are for
the Lord of the Universe.

The discipline differs in various schools for the disciple
with an emotional nature. The commonest of all is medita-
tion on the predominant virtue in the disciple. All the
disciple’s love is brought out and focussed upon the attribute
of God which attracts him the most till he cares for nothing
else. Up to this stage there are three things for him to
contemplate : The lover, the beloved (God), and the attribute.
Later he loses sight of the attribute and contemplates God '
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alone. At a still later stage his own individuality merges in
the beloved, he becomes lost in Him and does not feel him-
self in any way separate. Truly has it been said that:

All-ishk narun Yuhriqu ma siwa’llah.

Love is a fire which burns all alien things and leaves God alone.

Disciples in these schools are often encouraged to love
some human being, for love for a human being leads to divine
love. This, which is known as /sik-e-mijazi, love for the
apparent or unreal, is to be transmuted to /shk-e-haiiki, love
of the real. It is said that /shk-e-mijaz: alone has the power,
when carried to its extreme, to lead one to one’s goal. A
prominent instance of this is to be found in the story of
Majnu, the Romeo of the East. Majnu passed through all
the three stages of love, in his love for his human beloved.
At first he cried: “1I love Laila!” At this stage there was
the I, the Laila and the Love. Later his cry changed to “1
am Laila”. Love as a separate attribute disappeared, leaving
only “1 and Laila ., Still later it was only * Laila! Laila ™!
After that he became silent and died. Mansur, the well-
known Stff poet, was only at the second stage when he cried:
“Inal-hag, 1 am God,” for which he was slain. But Majnu
soared higher when he attained oneness with his beloved,
which is the goal of the seeker.

But, if the disciple has no such opportunity of human
love, then he is attracted towards his Murshid. He meditates on
his guide, imitates his manner, his dress, his speech and his
qualities till he attains to the stage known as Fana-£'! Sheikh
—Annihilation into the Sheikh. Next, the disciple is spiritually
linked to the Prophet and, repeating the same process he
reaches the stage of Fana £’/-Rasul/, Annihilation into the
Prophet. And finally he becomes Fana f’lah . . . Anni-
hilated into God.

As regards the mystic student, the Murshid or guide
selects a series of healthy exercises which correspond very
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nearly to the practice of yoga, so well known to the student ot
Hindta philosophy, which leads to the discovery of the inner
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At this stage he sees differences of color. When, however,
all the six centres are awakened, the disciple is taught a
certain process of meditation known as Sultan-al-adhkar, the
King of practices, (is this Raja Yoga ?) whereby the colors
disappear and the disciple discovers the sameness of light
within himself. Later he finds the same illumination without,
till the spiritual and the material are to him the same. Thus
he becomes perfectly harmonised in body and mind and
attains that unity which he set out to find.

For the student of philosophical mind the practice is as
simple as it is profound. He is given but one object to meditate
upon—the SELF. *‘‘ Man know thyself,” is the only instruction
he receives. The solution of the one great question :

WHAT AM [ ?

forms the basis of the realisation of Self.
I am not body,
I am not senses,
[ am not mind, etc.
He goes through this process of elimination till he finally
realises that :
It is in this body
It is in everybody
It is everywhere
It is Omnipresent,
It is ALL
It is Self
It is IT—the Absolute Ope
IT is Islam or PEACE.

Nadarbeg K. Mirza
(To be continued)




ANGEL WORSHIP OF THE SUN

By AN ANGEL
THROUGH GEOFFREY HODSON

LL angels still limited to worlds of form engage in
worship of the Sun. For this purpose they assemble at
the higher altitudes and take their place according to their
degree in a series of rising circles, angel-built, which reach
up into the formless worlds. The radiant bodies of the shin-
ing ones thus united form a chalice of living light, Order
upon order, rank upon rank, they form a sacramental cup
which reaches from the lowest levels in which they live,
upwards towards the Sun.

Every angel heart is full of love and adoration. Every .
eye is {urned upwards to the Lord of Life. All auric forces
are blended to make a perfect whole.

When thus the cup is formed, a living stream of hghtI
and color flows up the channel, which their bodies make into
the formless worlds., There the higher angels add their
boundless love and aspiration. The stream swells into a
torrent and flows on, up to the great Archangels who receive |
and pour it forth into the Sun. There it enters into the heart
of the great and nameless ONE who is the Spirit of the Sun.

Music mingles with the flowing stream of light. Melodious
floods of reverence and prayer flow upwards and, blending with
the flood of angel adoration, exalt it to a glory and splendor not to
be measured by the greatest light which ever shines on earth.

The music grows in volume and in power. The unity
increases, adoration flows forth as from a single heart. A
living ecstasy pervades the angelic hosts. Wave upon wave
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of musie, of color and of light sweeps upwards throughout all
their ranks.

The light within the chalice grows more brilliant as
bright colors flash and play across its wide expanse. The
upward-flowing force lifts every angel into heights far beyond
those in which they are used to dwell, closer and closer to
the presence of OQur Lord the Sun.! Each feels His majesty,
His power, and His all-embracing love. Every aura is
expanded and illumined with a measure of the glory of the
solar light and power,

Still the force flows upward. Still, with wills and hearts
overflowing, they pour forth the very essence of their souls in
uttermost surrender, in selfless adoration to their Lord the Sun.

The music grows in grandeur. New tones are added,
solemn and majestic until one harmonious and perfected
offering of sound is borne up to the throne of Light. The
highest archangel and the lowest sylph pour forth their
noblest, truest, and most spiritual aspirations in and through
that wondrous angelic oratorio. At last the highest point is
reached, the peak of ecstasy attained. The chalice is full
formed in all its perfect beauty of color, light and sound.

At *that moment, when at once the highest and the
deepest note is struck the answer comes. The Spirit of the
Sun pours forth His mighty power filling the angel cup to
werflowing with a flood of glorious light. Formed at its core
of white fire, and glowing throughout with golden sunlight,
shot through with all the sevenfold colors of His rays, the
pwer descends and enters every angel heart, filling it with
fite and light, until the lowest ring is reached. There it is
held, as all drink deeply of the consecrated wine of solar life.

The music ceases. Silence marks the solemn eucharist.
Stillness surrounds and pervades the consummation of the

' Acknowledgment for this splendid title is due to Bishop G. S. Arundale, wha
uies it in his book Nirvdna,




60 THE THEOSOPHIST OCTOBER

worship of the Sun. Every angel meditates upon His glory,
now revealed within their inmost being. All are lifted int|
a state of profoundest contemplation.

Once more, music bursts forth in glad strains of joy and
thanksgiving. Angel choirs take up the song, singing in
vast multitudes round the throne of light. The gred
gandharvas chant their eternal mantrams to the glory of the
Sun. Trumpets, flutes, harps, lutes and wviols, forming 1
glorious heavenly orchestra, give thanks for His outpoure
blessing and proclaim His splendor throughout all worlds.

In the midst, our Lord the Sun Himself shines forth
golden and glowing in all His sevenfold beauty. His sola
angels bow in reverence belore the majesty He thus displays
No tongue can tell the glory of that Presence, nor any words
portray; even the highest angels bow down in silence before
that awful Self-revealing.

The heavens are filled with the glory of the Lord from
horizon to horizon. On every side, the sky is filled with
countless throngs of shining ones, and in the midst of them—
Our Lord the Sun.

Each angel sees the Vision Splendid in varying degree,|
according to his powers and to the stature which he has
attained. However great, or small, his soul may be, it is filled
full with the knowledge of the glory of the Sun.

Thousands who have not yet attained to conscious indivi
dual existence pass into angelhood, leaving the days of their
faeriedom behind. These are received with exceeding joy
into the company of the angel-hosts. The whole angelic
evolution, down to the smallest nature-spirit, has been illu

mined and blest through the celebration of the mystery of our
Lord the Sun.

Geoffrey Hodson
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H.P.B. AND THE E.S.T.

By C. JINARAJADASA

ONE most striking incident in the history of the T.S.is
the formation of the ‘ Esoteric Section of the Theo-
sophical Society,” which name was later changed by H. P. B.
into the “ Eastern School of Theosophy ”. The creation of
this private and occult body of the T.S. members who pledged
themselves to be guided by H. P. B. in their occult life was
intensely disliked by Colonel Olcott, then President of the
Theosophical Society. He foresaw the danger of an imperinm
i imperio; for it is obvious that a body of members whe are

o
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pledged to H.P.B., though only on matters concerning
occultism, might control the outer policies of the Society. It
required the direct action of the Master K. H. to chang
Colonel Olcott’s attitude towards this problem, and this action
appeared as the receipt by Colonel Olcott phenomenally on
board a steamer at Brindisi of a letter, which is published as
letter Number 19 in the LZLetters from the Masters of the
Wisdom (First Series).

The substance of the letter was to instruct Colonel
Olcott that, while he was to direct everything regarding the
external growth of the Society, H. P. B. was to be given per-
fect freedom with regard to the arrangement of its inner and
occult basis. Indeed, there is at Adyar, in H. P. B.’s hand-
writing, a record of certain remarks of the Master K. H. to
the effect that after the Coulomb attack on the Theosophical
Society, Colonel Olcott had allowed THE THEOSOPHIST to be
changed somewhat in policy, being especially afraid of bring-
ing the idea of the Masters to public attention, since it was
that very idea which had, owing to various indiscretions of
members, produced the upheaval known as the Coulomb
conspiracy. The Master points out how, since H. P.B/s
departure from Adyar, owing to Colonel Olcott’s policy, the
Society had certainly developed on the side of Brotherhood
and Comparative Religion, but that the true inner core, which
was to contain the vitality given to the Society from the Adept
brotherhood, had gone. The Master further points out that, as
things were going, though the Society was growing, yet there
was no real cohesion holding it together, and that at Colonel
Olcott’s death the Society would probably fall to pieces.

H. P. B. sensing the danger before the Society, determined
that there should always be in the T.S. an inner nucleus of
true students of occultism and seekers of the Way. Hence
her determination to found the Esoteric Section, which was
resisted by Colonel Olcott. However, as ahove mentioned,
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when he received phenomenally a direction from the Master
K. H, he changed. The E. S. T. was duly ushered in by
H. P. B., and Colonel Olcott endorsed it officially.

It is interesting to note what was H. P. B.’s thought in
connection with E. S. T. Throughout the world there were
to be groups of esoteric members, the higher grades of whom
were to take a definite vow of obedience, in connection with
all things affecting their occult.relations to her. The state-
ment of this occult obedience was modified so as to make clear
that an E. S. member was not forced by the E. S. to go
contrary to his will in anything affecting the outer movement.
The groups of the E. S. members were intended by H. P. B.
‘to be like secret societies having a certain form of meeting.
While the E. S. was not intended to be a ceremonial organi-
sation, yet there was to be a certain form in it, which made
the meeting of the esoteric members not like a meeting of the
T.S. Lodge. I transcribe below the original form for the
opening of a meeting of the E. S. members. The use of the
knock and the simple form of phrasing in opening shows that
H. P. B. distinctly desired a certain form to be associated
with the meeting.

At the hour fixed, the members being assembled, the President
faking the chair, gives one knock.

President gives a second knock.

President: I declare the . . . Lodge of members of the
Eastern School of Theosophy to be duly formed, and I call upon
(Brother or Sister) . . . to read the minutes of the lasi Assembly.

Secretary reads Minutes.

President: Do you all agree that the Minules are correctly
enlered ?

{Any necessary corrections can here be made).
I sign the Minute book in confirmation of their accuracy.

Secretary will read any communications from:
(a) Outer Heads of the School.
(6) Members.
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{Other business or resolutions may be taken up.)

[f new members are to be admitted the subjoined form o
‘ admission of members” is to be used at this point,

If no new members are to be admitted the form of *‘ admission”
is lo be omitted, and the President says:

Rise, brethren. (knock)
All the members repeat . . ., and then resume their seats,

The studies of the day are then proceeded with.

$

Furthermore, and far more startling, is the fact that each
such group of E.S. members were to be a *“ Lodge,” asisa
Masonic Lodge, and working under a definite “charter”.
I came across two such charters last year in Spain, and they
are now among the records at Adyar, and one of them i
illustrated in the figure accompanying this article.

The particular E. S. Lodge, whose charter is illustrated,
was that of Spain, and the charter was issued by H. P. B. to
Serior Montoliu, the close triend and associate of H.P.Bs
warm friend José Xifré. The charter is signed by H.P.B,
and counter-signed by G. R. S. Mead as Secretary.

Then after H. P. B.’s passing, the charter was transferred
to Sefior Xifré, as is written at the bottom of the charter,
where appear the signatures of Dr. Besant and Mr. Judge.
Then the charter was exchanged for a new charter issueda
year later, and at the side in Dr. Besant’s handwriting is the
statement as to the issue of the second charter. The second
charter too is at Adyar, but differs very little from the first
charter illustrated, which is issued to Lodge * Pesh-Hun”.
Evidently, therefore, each E.S. group or Lodge was intended
to have a name, and also a definite charter. The charter
bears a large seal, the seal used by H.P.B. for the E.S., which
is now at Adyar. The seal impression hangs from a ribbon,
but it does not come in the illustration, because to bring it in
would have made the illustration too small a diagram and
the letters in it too fine for reading.
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All this shows what a great reliance H.P.B. laid upon the
need of the E.S.T. in order to be the nucleus for all time d
the outer organisation which is the Theosophical Society. In
her own mind, it is evident, that without such an inne
nucleus the true welfare of the outer organisation could not b
realised according to the plan of the Masters.

C. Jinarajadas

IT is royal to do good and to be abused,




DREAMING
By GEORGE S. ARUNDALE

CHATTING the other day with a group of students thg talk

ran on the future. Thoroughly conscious of our present
ignorance and incapacity, yet we knew we are Gods in the
becoming and that the fulness of the measure of our stature,
if indeed there can be any talk of fulness, is very wonderful
and glorious. One or two of us began to dream of the future,
of the far distant future when we should move as Gods, self-
conscious—in comparison with our present stature at all
events—of our own Divinity, with Divinity self-realised in
ourselves in all bodies, in all states of consciousness. We
felt, indeed, that in some. way we even now are such future—
implicit but not explicit. We felt that the seeds of such future
are already in us, and that only God’s splendid gift of TIME is
necded for the seed to grow into the perfect and eternal
Flower. And of TIME we have ample store, so that the seed
cannot fail to become the Flower.

Let us then dream awhile, we said to ourselves. Let
each one of us try to outstrip TIME, anticipate TIME, live for
awhile in the Future, in that which is coming to us sooner
ot later, With the help of the Imagination, with the help of
the Will, with the help of the Intuition, with the help of such
Wisdom as we possess—with the help of these let us fashion
out Future and know ourselves not as we stand revealed in
the shadow of the present but as we shall be in the Sunshine
of the Future. Let us dare to imagine, dare to will, dare to

~t
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look, dare to demand. In the name of our Eternal Self let us
grasp the Future and drench the present in its Lightning-Glory,

Thus determining, I dreamed my Future, as others were
dreaming theirs. 1 dreamed of no ultimate Future, for
perhaps there is no ultimate Future. I dreamed not even o
a Supreme Glory. I went no countless ages ahead. |
dreamed what I know shall come true before so very long
before so very many centuries shall have passed. 1 dreamed
that which I can understand in my present state of conscious-

ness, that which I can grasp as I am, at least to a
certain extent.

It saw myself as a Master of Universes, yet a dweller in
none. | saw myself as a Master of Time and Space, asa
Knower of Worlds. [ saw myself as an Agent of the Mighty
Lords of Universes, as Their Messenger. Maybe in the
infinitely distant Future we all may become Lords of
Universes, Solar Logoi, remembering Ourselves, externalising
our Divine Memory upon the Virgin Matter of Space, thus
bringing into being a Universe and performing the miracle of
arousing Divinity asleep on the bosom of Infinity into sell-

, conscious wakefulness. This may come to us. But I had and
have no thought of it. [ thought of myself as an Agent of
One of these Mighty Lords of Life, an Agent unrestricted by
the limitations of a single world, unrestricted, as time passed,
by the limitations of any world within a Solar System,
unrestricted some day by the limitations even of a Solar
System when I have learned to dwell consciously on the
Plane which enfolds all Universes. [ saw myself a Messenger
of Our Lord the Sun Himself, concerned with no special
world of His, with no special work of His, just His Messenger,
one of Those who flash like lightning hither and thither,
mouthpieces of His Will, [ saw myself now here, now there,
now in this world, now in that, now holding awhile some
work for Him—making it grow in my Light, now carrying

e ——
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with me a fragment of His Power for use in this world or in
that, now standing against a danger threatening a part of His
work, now representing Him at the Court of some other
System, now flashing through His Solar Kingdom streaming
forth His Life to its farthest boundaries, lent for a brief period
to the Lord of this world or of that, but ever His, ever the
Messenger, only a Messenger, a Messenger of the KING.

| saw myself learning the lessons of my life not in
countries, not in nations, but in Worlds, in Systems, in the
great stirrings of Space where Self-Conscious Divinity is at
wotk. To-day I may roam through countries in this world. 1
may go here. I may go there. For a space | may dwell here,
for another space there. But in no country, in no nation, in
no faith, in no people, in no world even, is my Destiny. 1
learn through these. I train in these. 1 serve in these.
But they are only stepping-stones to other work, I do not say
larger work, for all work 1s one, stepping-stones to other work
which from the beginning my Monad had determined should
be His expression of His own Divinity.

Even now this Glory—for to me it is a Glory—casts its
radiance upon the present, and my most fervent homage soars
forth to Our Lord the Sun into whose personal service I am
learning to enter. Even now from time to time I lose myself
in contemplation of Worlds and Systems, of the great Dawn-
ings in Nebulae and mighty Clusters. Astride my imagination
| visit the fascinating Dawnings as displayed in the Spiral
whirlings of Pisces, of Ursa Majoris, as displayed in the
great Island Universes of Andromeda and Virgo; and | can
contemplate for long periods the magnificent photographs of
these marvels prepared by the Royal Astronomical Society.
These photographs alone are enough to stir me to the depths
of my being. I see myself gazing at these as I might gaze at
a moving picture, fascinated and supremely moved by the
knowledge that that which I call “I” passed through these
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cataclysmic shadows of Divine Omnipotence. In the midst of
one of such unfathomable marvels long, long ago was I, justa
microscopic nothing. Yet to the end that countless micros
copic nothings might emerge into something and some day
into an “ everything ” the awful majesty of Divine Power sets
in motion from which human contemplation almost shrinks
appalled.. Yet the infinitely small through the very playing
of the drama becomes measurable, perchance someday almost
immeasurable—immeasurable in the beginning, immeasurable
in the end, if end there be, which I take leave to doubt.
Unconscious yesterday in one such Nebula, to-day | can
gaze upon Becomings, conscious of Their Purpose. And to-
morrow [ shall be an Agent of the Will behind these Dramas.
What am I ? My past is through kingdom after kingdom
inlo the human kingdom in which [ live to-day and in
which I make my choice of future line of unfoldment. I have
come to a parting of the ways. 1 choose no Ray. |
choose no kingdom. All Rays are mine, and all kingdoms. |
am a Messenger, no more, yet no less. I work on any Ray,
though without the skill of him who is a dedicated servant of
a Ray. 1 work in any kingdom, though without the skill of
Him who is a dedicated servant of a kingdom. [ am nota
Master-Craftsman, only a Messenger, working now and then

in emergency as a Craftsman, but ever holding work fori
others.
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#% THE PATH OF DISCiPL!'@SHTP-
By BYRON CASSELBERRY

. as Theosophists are or wiii evaniualiy be keenly

4 in the conception 2f Fi=n made reriect,

. uf ‘n our system as the Maszers of the Wisdom.

i, but we will be interestcd also—nay, irresistibly

s fomsider the ways and means open {o us of drawing

s,

w1, Human nature—and especialiy the young—
.y 7 nermanently interested in an endeavor of any

“emon tiat does not lead to some cognisahiz goal; no
o s Cver fought that did not hold out to its warriors the
. weal of vietory in one form or another: i is the
am 4 oward that sweetens labor,” and withort the sugar
g "‘*si rage our cup of life is # bitter one indeed. Not th:t
i sezpable of loyal fighting in the face of certain defe:i,
<3 «%% an occusion arise: not that our labor iz given
= w aphoipation of reward. We know that all nahle
e ke their ignoble counterparts, must have their jus
e, and that a service nobly done earns the

“slehle honor of yet greater opportunities tor sevviza,

S ienr single motive force—the relentless urge fc oulgre= -~ ™

. wwdmesws and become grest in order that ws may
. mm ‘
&& i this true 3 cainess —the g'eatnﬂss of the hrmbiss’
\?m God—that is the special viectory for whick w &,
WYy ’blc}l gives us strenpin to de bztile with onr lesaar

. whilst carrying on our serviengble abors in







ON THE PATH OF DISCIPLESHIP
By BYRON CASSELBERRY

ALL of us as Theosophists are or will eventually be keenly

interested in the conception of Men made Perfect,
usually spoken of in our system as the Masters of the Wisdom.
Not only that, but we will he interested also—nay, irresistibly
drawn-—to consider the ways and means open to us of drawing
neat to Them. Human nature—and especially the young—
can rarely be permanently interested in an endeavor of any
description that does not lead to some cognisable goal; no
battle was ever fought that did not hold out to its warriors the
inspiring ideal of victory in one form or another. It is the
hope of reward that sweetens labor,” and without the sugar
of that hope our cup of life is a bitter one indeed. Not that
we are incapable of loyal fighting in the face of certain defeat,
should such an occasion arise; not that our labor is given
only in anticipation of reward. We know that all noble
works, like their ignoble counterparts, must have their just
retribution, and that a service nobly done earns the
inestimable honor of yet greater opportunities for service.
i That is our single motive force—the relentless urge to outgrow
' our weaknesses and become great in order that we may
| greatly serve,

So it is this true greatness—the greatness of the humblest
servant of God—that is the special victory for which we fight,
the hope which gives us strength to do battle with our lesser
selves, And, whilst carrying on our serviceable labors in
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lodge, in church, in office or in public, we are constantly o
the alert for new weapons with which we may further arm
ourselves, new qualities of character to supplant the weak-
nesses as they are uprooted one by one, until the moment comes
when, all radiant and serene, we stand in the glorious
Presence of Those Holy Ones whose pupils we aspire
to become.

Now, as all of us know who have earnestly contemplated
the requirements of the life of the disciple, there are four
definite virtues or qualities of character stressed as being o
greater importance than any others. They are given in
At the Feet of the Master as DISCRIMINATION, DESIRELESSNESS,
Goon ConpucT and LOVE; but our conception of them is likely
to be rather theoretical until we have encountered them, and
having so encountered are able to RECOGNISE them in daily
life. A word is only a word until experience of that which i
represents fills it for us with vital meaning. .

The first thing we must realise, however, even before
considering the qualifications for the Path of Disciple !
ship, is the fact that a conscious desire—nay, a conscious}
will—to reach the Great Ones is on our part an absolute!
necessity. They force Themselves on no one, and al'
though we are told They reach down a hand to one |
who no more than glances at Them, and run forward
to greet one who but walks in Their direction, yet
They do not—indeed, cannot—interfere with our complete |
freedom of mind. The will to know Them must originate
with us. Unfortunately, many excellent souls carry the
admirable and necessary attitude of humility so far as to allow
it to cramp their capacity to feel the higher aspiration which
leads to Union with the Master. In their humility they build
a barrier between themselves and the Object of their rever-
ence, considering It to be in a world apart, where all is so“,
unutterably holy that any attempt to enter on the part of one
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0 unworthy as themselves would be in the nature of a
sacrilege.

That is the first bogey we have to explode! NOTHING is
loo holy to be known of a Son of God—and remember that we
each of us are no less than that. We are essentially divine,
and in seeking the divine we but seek our rightful heritage.
We seek, to be sure, with the utmost reverence and humility,
for ours is a Sacred Quest, and our feet rest upon Holy Ground.
But we nevertheless move forward boldly and grasp with
gratitude the Hand held out to us; else are we unworthy of
our Glorious Destiny, the Destiny to which Those to whom
we aspire have already attained.

That, then, is the first move—to realise that the attainment
of discipleship 1s not only not an impossibility for us, but a
very great probability indeed if we will concentrate on the
twofold purpose of serviceable activity and self-improvement.
The former—serviceable activity—needs little exposition, since
each knows best the particular form of service to which he 1s
especially compatible.  Suffice it to say that, at the commence-
ment, we must not allow ourselves to become too concerned
over the type of work we are to do, or the special “ ray ” to
which we belong. Our concern must not be what 1s nof our
line but what zs our line ; and if we are honest in our desire to
serve, we will soon find that very few indeed are the lines
which are not ours. We cannot afford to be too particular in
choosing our work, for not always is there a large selection
fom which to choose. For instance, we may live near a
Theosophical Lodge, but far away from other forms of Theo-
sophical activity. Under such circumstances we might feel
inclined to say: “ I want very much to serve, but lodge work
does not appeal to me, it’s nol my line, so I unfortunately am
unable to do anything.” Or perhaps we live near a Liberal

Catholic Church, but remain inactive because ceremonies do

mot particularly appeal to us. Or again, we may love church
10
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?{ work, but in the absence of a church may fail to throw our.
| ‘ selves whole-heartedly into the work, say, of a Star Camp~
“ because it is not my line ”.
That is one of the greatest barriers in our way—the
:‘ failure to realise that all these various activities are but
‘ ; departments in the Master’s great Cause, and that we serve
Him equally in any of them. So if we cannot through
physical circumstances carry on His work in the one that
seems to represent our special line, then we do our very
utmost in any other that happens to be near. And if our
circumstances are such that we are constantly moving about,
| : now near this centre, and now that, then we take part in all
' activities, as we come to them according to our lights. Thus
and thus only are we truly serving the Master, and preparing
ourselves, however slowly, for that far-off day when, like
Him, we must become  all things to all men .
But let us glance for a moment at these four qualifications
| which are specified for the aspiring disciple. The first of them
" is called Discrimination. Of this we are told that it “is
usually taken as the discrimination between the real and the
unreal which leads men to enter the Path”., But the
significant phrase is added: “It is this, but it is also
much more . . .”
The fact that we are members of the Theosophical
Society, or any of the movements of which it is the mother,
3' is definite indication that we have developed this qualification
L to a reasonable degree. We have seen and recognised the
| { great outline of Truth, but we have now to commence an
. examination of its finer architecture. We have already
L discriminated between the important and the unimportant;
i our concern now is to separate the more important from the
less important. Our task therefore becomes infinitely more
subtle and difficult, for we are now constantly confronted
with what seem to be the most hopeless paradoxes.
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Take, as illustration, the apparently paradoxical situation
represented in the contrast between the teachings of the
Liberal Catholic Church and the statements of the World-
Teacher. On the one hand we are taught that ceremonies
are a great help in the spiritual life ; on the other, that they
are a hinderance. We feel, perhaps, a deep respect for both.
Which are we to believe ?

This situation is perhaps the most acid test of our
discriminating faculties that we collectively have yet been
+ called upon to undergo, and not all of us are proving ourselves
as thoroughly grounded in this primary qualification as we
might be. The thought, even for a moment, that there is
represented in this particular paradox an element of anta-
gonism proves not only that we are still weak in discrimination,
+ but even more so in spiritual perception; for the very rock
upon which is founded our conception of life is shaken by so
profane an idea, questioning as it does the Omniscience of the
Supreme. Little indeed have we gained from our philosophic
studies if we are still able to harbor a conception of the
universe which allows of a God that wars upon Himself!

There are a variety of ways in which we may test the
accuracy and hitting power of our arrows of discrimination
wpon this tough ceremonial-non-ceremonial target. The
first and most important is this: Suppose that after an exami-
nation of the facts we find ourselves at a loss, and are
simply unable to explain a situation which seems to us to be
inexplicable, suppose that all we are able to make of it is an
outright contradiction of statements, or being equally drawn
to both sides, what are we to do? If weak in discrimination,
we will in all probability do one of two foolish things: (1) We
will adhere to one statement and condemn the other, or (2)
we will adhere to neither and end by condemning both.

But with a discriminating faculty made keen by deep
reflection, our course will be quite different and infinitely
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more wise, Supposing still that we are unable to fully
understand the situation, our reasoning might be somewha
like this: “ This is undoubtedly a difficult problem, concerning
which I have so far been unable to attain anything approach
ing intellectual satisfaction. Indeed, it seems to rather upse
'my notions about many things. It is most annoying and
unsatisfactory. But what have my problems to do with the
Master’s work ? That is the important thing—that His work
gets done. I'll simply pigeon-hole the whole thing and gl
on with my job, whilst continuing to respect the jobs of others.
Perhaps I'll understand later.”

In the first instance the less important—desire for
intellectual satisfaction—dominated, and interfered with the
more important—the Master’s work. In the second, dis
crimination won through, and the lesser was sacrificed fo
the greater.

The supreme discrimination in this particular situation
is, of course, a complete comprehension of the necessity o
both statements, representing respectively the Old Dispensation
and the New, and a full realisation that there is no lackd
harmony between them, but that on the contrary they ar
complementary. When we can fully realise that fact fu
ourselves, we have passed this particular test, and may then
quietly choose in which department of His Plan we will
work without condemning or being bound to any.

The second qualification, that of Desirelessness, is one
that has probably caused more doubt and heart-searching on
the part of aspirants than any other. The Master puts it
concisely in these words: “ There are many for whom the
Qualification of Desirelessness is a difficult one, for they feel
they are their desires . . .”

That is especially true of young people. We feel strong
emotions and desire in great variety, and it seems to us that
they give color to life, and that without them life would he
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mnsipid and dull. What uninteresting people we would all be
without the power of desire! It seems on first thought that it
is the very motive power of our lives—desire for happiness,
desire for love, desire for achievement, desire for greatness,
and so on. It seems to be the very centre of our interest
in life,

What, then, is meant by this qualification of Desirelessness?

The key to the mystery is our capacity to attain desireless-
ness without in any way losing our desire-ability, but on the
contrary enormously increasing it. We do that by raising
and glorifying our desires until they assume the nature of
aspirations, and that is really what is meant by Desirelessness.
It is not in any sense a killing out, but a stimulation and
purification. By that we simply mean the act of becoming
emotionally unselfish, just as we have learned physically to
be unselfish. So that presently we cease to desire happiness
and commence giving happiness instead ; we no longer desire
love but give love ; no longer desire achievement but achieve ;
no longer desire greatness but are great. We simply reverse
' the whole scheme of our emotional life ; whereas in the past
we have been principally emotional receiving-stations, absorb-
ing greedily the pleasant influences sent out by others, we
now become broadcasting-stations of the most glorious harmo-
nies and color schemes, making beautiful our surroundings
and helping the great multitudes who are still only in the
receiving or desire stage. So far from becoming dull and
uninteresting, we become immensely more alive and original,
and are infinitely more interested and interesting than we
were before.

Then comes the qualification of Good Conduct, one of great
importance but some difficulty, especially to those of us who
are young in body. It has, of course, many layers of meaning,
but that which appears on its surface represents perhaps the
principal one for our consideration, Ordinary good conduct
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in our daily lives is an important part of the spiritual life, and
one not always easy to fulfil. The position of the Disciple o
, a Master carries with it great responsibilities, and above all it
- demands that all our actions shall be balanced, well-intende
’ and dignified. That does not for a moment imply that we
must cease being happy and perfectly natural, not that we
should discontinue the practice of whatever duties and
civilities our respective positions require of us. The Master
has pointed out that all such duties must be discharged with
equal care and must be done at least as well, if not better,
than they are done by others. But we must by degree
develop a natural and unassuming dignity whicbh, whilst
leaving us perfectly simple and tolerant, makes impossible to-
us any act, feeling or thought not perfectly in harmony with
the serene Majesty of His Presence. 5
It is not expected of us that we shall not have periods of
depression and reaction; they are inevitable and should be|
anticipated. But we are expected to do our very utmost to
overcome them when they descend upon us—only so do we
grow strong in the warfare of the Spirit. When we begin to
make a conscious and really earnest effort to reach the Master
it may at times seem to us that we are even weaker than
before, and fall even more frequently into petty errors of
conduct. That is only because the bodily elementals are
reacting with increased vigor against our increased efforts to
master them, and indeed is a healthy sign that we are making '
progress. It often happens, however, that we will find our-
selves thinking how dull it is always trying to * be good,” and |
we may perhaps feel a strong impulse from time to time to
let the elemental enjoy himself, and even to co-operate with '
him in his enjoyment—a kind of urge to ““ let off steam ! If :
not too frequent such minor “fallings from grace” are 1.
reasonably harmless, but we must not let them get the upper
hand, else our purpose will be defeated. One of the hest

ForerRERS A L




1928 ON THE PATH OF DISCIPLESHIP 79

weapons we can use in tussling with our elemental
companions is to avoid telling ourselves continually that we
must “be good ” for a positive nature will often delight in
not “ being good > just for spite ! A far more effective way is to
challenge ourselves on the ground that we are weak, and that
in giving way to the elemental we manifest all the objection-
able traits of the weakling. This thought, if our nature is
inclined to be a positive one, may succeed in arousing a feeling
of pride, and in this case at least pride can be a stepping-stone
to higher things.

But, “of all the Qualifications, Love is the most important

" That, we are told, is because love, sufficiently
developed in us, will force us to acquire all the other qualities
we need. It is obvious that to love all is to wish to help all,
ad in order to really help we must possess many special
laculties, which, by reason of our love, we will immediately
set about developing.

Many of us, however, may feel that we do not yet really
know what love is in so broad a sense ; to speak of “ feeling
lve for humanity ” is to propound a theory of which few of
us have had experience. Love inthe abstract is a very diffi-
wlt conception at the beginning. Those of us who are
attending schools and universities at the present time are
naturally working chiefly through the mind, and unless we
have had the good fortune of recently *falling in love ” (and
1 splendid emotional cathartic it is!), we are apt to be largely
lcked up in our mental bodies, all of which tends to make our
wnception of the subject more theoretical than ever.

A young person of my acquaintance joined a meditation
goup soon after he became interested in Theosophy, and at the
first meeting he attended, the subject chosen for meditation
was that of love. He worked himself into a great heat think-
ing over and over again the thought of “love, love, love,” but
with what seemed to him absolutely no results. Finally he
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gave up in despair, and decided that, however unfortunate, h.
was clearly a person incapable of feeling love. There wa
simply no help for it. At the conclusion of the meeting, how
;‘; ever, the leader of the group, who possessed a certain amounl
& of inner sight, and had noticed his fruitless efforts, called hin

aside and asked if he knew anyone for whom he felt a strong

friendship. Yes, he did. It was a boy younger than himsell
s for whom he had, as it turned out, a very strong affection. '
the group-leader set him to recall some occasion on which he
had particularly enjoyed the companionship of his friend, with
the result that our self-accused loveless one was soon generat:
ing a splendidly powerful stream of genuine affection. When,

)

3 it was pointed out to him that he was feeling love, he wa'
? "Y perfectly amazed. ‘Oh,” he exclaimed, *so that’s love!”

:: Most of us have to begin to develop our love-natures in
l > this way, by first thinking of someone of whom we are fond.
‘ By degrees we will find our affections becoming wider and
more spontaneous, until they no longer will need a specil
5 object to draw them forth. But at the beginning the surest

‘ ; way of opening up this side of ourselves is to associale
| with people and to form many friendships. At this stage
in our development it is much easier to feel devotion b
the Master than love; He as yet is to us more an Ideal thana
Reality, and it is easier to feel devotion than love to an ideal."
But the time must come when He ceases to be for usan
abstract Ideal, and becomes instead the dearest Friend in all
the world. When at last we see Him in that light, our;
journey is at an end, our immediate purpose accomplished;l

for we have attained the Immortal Kinship of perfect Union
with Him.

e
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TWENTY YEARS’ WORK

(Continued from Vol, XLIX, No. 12, p. 695)

Mrs. Besant and Colonel Olcott left Madras for Rangoon on the
Oth of January, 1899, the Prince-Priest of Siam, Rev. Jinawaraswansa,
accompanying the President on a Buddhist religious mission which
they had jointly undertaken. In Rangoon she gave lectures on * Man,
the Master of His Destiny,” ‘* Theosophy and Its Aims,” * Theosophy,
Its Place in Thought and Action,” ‘* Materialism Overthrown by
Science,” “Can a Man of the World Lead a Spiritual Life”?
Returning to Calcutta, Mrs. Besant launched upon a lecture tour in

northern India, arriving in England on May 6th, after an absence of
eight months.

On White Lotus Day a statue of H. P. B. was unveiled at Adyar
by the President-Founder. Mrs. Besant says:

How different is May &th, 1899, from May 8th, 1891.
Then sad hearts gathered round the cast-off body, wondering
what would happen . . . Now her statue is unveiled in
a world echoing with Theosophic thoughts ; and some of her
teachings are being justified by science and scholarship. The
Society which she and Henry Steele Olcott founded is strong
and well organised, at peace within and winning respect
without ; its literature is spreading and the teachings com-
mitted to its care are permeating modern thought.

Resuming her lecture work in England, Mrs. Besant spoke on
“The Ascent of Man,” on “ The Mahabharata,” etc. She visited
France, some eight hundred people listening to her lectures
m “The Ancient Wisdom ” at the Hotel des Sociétés Savantes.
Again in England, she lectured on * The Christ ” and * The Place of
the Emotions in Human Evolution,” in the latter adopting Bhagwan
Das’s classification of the emotions as forms either of love or hate
manifested towards superiors, equals or inferiors, virtues and vices
thus being permanent moods or modes of either love or hate. During

August Mrs. Besant attended the Wagner festival at Bayreuth, where
11
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she addressed a select audience of Wagnerites who had gone to attend
the festival, on * The Legend of Parsifal ”. She writes of his musi:

Truly some of his phrases and cadences belong to the
Deva kingdom rather than to earth. They are echoes of the
music of the Passion Devas,.

After a short visit to Amsterdam and Brussels, she returned
London, giving a most successful series of lectures at the Banquetin
Hall, St. James, on “ Dreams ” and “ Eastern and Western Science”,

She: left London for India on September 22nd, was present at the
First Anniversary of the Central Hinda College at Benares on October
27th, and delivered the closing speech. She gave the four lecturesm
* Avataras ™ at the Indian Convention at Benares.

Mrs. Besant at the time was ailing, and remained at Benares,
with the exception of one visit to Calcutta. On Sunday afternoons,
she lectured to the Benares Lodge on “ Light on the Path,” in spite
of ill-health. She left India early in April, 1900, arriving in Italy o
the 22nd, where she spoke in Naples, Rome, Florence, and Venic.
and reaching England on May 10th with E. N. Chakravarti and
B. Keightley. Unfortunately the cold east wind prevailing a
the time proved very trying to her and she lost her wvoice
and was obliged to relinquish her engagement to preside
the quarterly meeting of the Northern Federation in Harrogate
and to lecture in that town. Recovering her voice, she gave 1
course of three lectures on “The Emotions, their Place, Evolution,
Culture and Use”. She attended the Congress at Paris with Mrs. 1. (.
Qakley, N. E. Chakravarti and Mr. Chatterji. During July was held
the first Convention in the new rooms at Albemarle Street, London
The proceedings began with the reception of delegates by Colone
Olcott and Mrs. Besant. There was a large influx of French and
Dutch members; Germany, Italy, Spain, Denmark and Belgium were
also represented. The Section lecture room overflowed during
Mrs. Besant's lectures on ““ Thought Power”. In August she presided
at the Northern Federation, addressing the Federation on * The
Relativity of Morality,” ‘ Spiritual Evolution,” * Whence Come
Religions?”, “ Ancient and Modern Science”. She continued lectur-
ing in England until September, when she left for India.

Until the Annual Theosophical Convention met in Benares,
Mrs. Besant worked in North India. At the Convention she gave four
important lectures which were afterwards published under the title
of Ancient Ideals in Modern Life. In the * Afterword,” she has
summed up the chief reforms proposed:

1. A resolve for parents not to marry their sons before
eighteen, not to allow the marriage to be consummated before
twenty ; the first marriage (betrothal) of their daughters to be
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thrown as late as possible, from eleven to fourteen, and the
second (consummation) from fourteen to sixteen. .
| 2. To promote the maintenance of caste relations with | b |

these who have travelled abroad, provided they conform to ; 't |
Hindit ways of living. ‘
| 3. To promote inter-marriage and inter-dining between
the subdivisions of the four castes.

4. Not to employ in any ceremony (where choice is : ._
possible) an illiterate or immoral Brahmana. ; o bl
5 To educate their daughters, and to promote the o ‘
education of the women of their families. P %

6. Not to demand any money consideration for the : !
marriage of their children. e |
It pious men in all parts of the country carried out these IR f i l
i

reforms individually, a vast change would be made without Sl
fisturbance or excitement ; but they would need to be men of AP
clar heads and strong hearts, to meet and conquer the B
inevitable opposition from the ignorant and bigoted. The worst o g !
customs that prevail are comparatively modern, but they are AR
regarded as marks of orthodoxy and so are difficult to be oo g i
put aside. C ‘

Esoteric Christianity was published during 1901 and widely | ‘
reviewed ; also Thought Power. Mrs. Besant appears again at the Lo i
Adyar Convention. Colonel Olcott writes : I| : K

Our dear Mrs. Besant reached Adyar on December 24th ! ' : L
from Benares in a state of prostration, after a violent attack of .
lever, which was sad to see. No one outside the number of AR T
us who recognise the fact of the watchful guidance of our | coo E
Teachers would have dared to anticipate that on the second .
subsequent day she would be able to mount the platform and '
lecture. She faced a packed audience of 1,500 and discoursed o
for an hour and a quarter on ** /s/am,” without a falter in her f' ‘
wice from beginning to end ; and yet it had taken her almost | '
five minutes to descend from her bedroom to the hall on the

e
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floor below. This lecture was the first of a series which have
been published as 7he Religious Problem in [ndia.

After Convention Mrs. Besant made an extended tour of India
Of her return to England in 1902, Miss Edith Ward says :

Although she was much fatigued by the tiresome and
delayed journey from Brindisi, she soon looked more like her
old self and speedily took up a heavy burden of work with
her usual cheerfulness. We all rejoice that the fever from
which she suffered in India seems to have passed entirely
away ; and although it has left her far from strong, and more
easily fatigued than in former days, we trust she will gradually
regain her former powers of endurance. The work she has
undertaken is very heavy, and we are now in the midst of
three courses of lectures, besides special meetings and odd
lectures here and there. Over 300 members assembled to hear
her more advanced series, and people are turned away from
the public lectures for lack of room. Speaking on  Theosophy
and Imperialism,” she showed what was the duty of an
imperial race, and what should be its glory and function in\

the history of the world ; she was heard to the farthest corner |
of the hall.

This year she visited Wales, Scotland, Ireland, Holland,
Belgium, Germany, Switzerland, France and [taly ; and in November
left for India. She was present at the twenty-seventh Annual Con- |
vention, and lectured on “ The Larger Consciousness,” * The Law of \
Duty,” “The Law of Sacrifice,” “ Liberation”. Being appointed by !
the Italian Section to represent it at the Benares Convention of the
Theosophical Society, she made a report of the progress of the Society
in Italy, basing her remarks upon her own observations when visiting
the Branches a few weeks previously. She left Benares to tour !
Bengal, Rajputana and Kathiawar.

At the Aunual Convention of this year, 1903, the President, ‘
Colonel Olcott, finding himself in a dilemma on account of the number
of people present, Mrs. Besant offered to give a popular lecture on the
27th December in the open air, before commencing her usual course
of the four lectures at Convention. Her subject was * The Value
of Theosophy in the Raising of India”. On one of the lawns:
an area was enclosed with a fence, and seats and carpets were
placed; but by early dawn such a crowd had gathered that they
swept away the fence, and took possession of all the ground, the
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benches and chairs being passed over their heads to the outside, and
the crowd squatted on the carpet spread around the platform. By
the time Mrs. Besant appeared, the audience numbered 5,000 persons.
Her voice rang out clear and strong, in spite of the fact that she was
suffering from a severe cold; and her lecture was listened to in pro-
found silence with occasional outburst of applause. The tax on her
throat was too much, however, and the subsequent lectures had to be
given in the Convention Hall. At the first lecture the crush was
very great, and so importunate were the outsiders that they actually
smashed the heavy wood and iron western gate of the Hall and came
inwith a rush. In his address, the President says:

The Central Hindu College has greatly prospered during
the var . . . The colossal achievements of Mrs. Besant
in promoling the Hindh religious revival will never be
thoroughly appreciated until her biographer takes up the
gory of her activities . . . To the reflective Hindi of
the future, the fact of its all being accomplished by an
English lady will enhance the wonder of the result of her
labors, She has already received gifts in money and real
estate for the College to the extent of four and a half lakhs
of rupees.

Early this year (1904) a Northern Federation of the Indian
Section of the Theosophical Society was formed. Delegates from
almost all the Branches in the Punjab, Kashmir and Jammu, the
Notth-west Provinces, Sindh, Rajputana and the Sikh States met on
March 24th at the Lodge of the Lahore Branch. Bhagwan Das was
voted in the chair, and Mrs. Besant laid the foundation stone of the
building for the Lahore Branch. Very soon after the publication of

her pamphlet, The Education of Indian Girls, a school for girls was
opened at Benares, with Miss Arundale as principal.

The following letter from Mrs. Besant written from Benares
on February 17th will prove of interest:

MY DEAR FRIENDS,

I am told, on what ought to be good authority, that
there is a growing tendency in the Theosophical Society in
London to consider me as a sacrosanct personality, beyond
and above criticism., Frankly, I cannot believe that any
caim so wild and preposterous is set up, or that many know
me so little as to imagine that, if it were set up, I would meet
i with anything but the uttermost condemnation. Even a few
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people holding and acting on such a theory would be a danger
to the Society; if any considerable number held and acted o
it, the Society would perish. Liberty of opinion is the life.
breath of the Society; the fullest freedom in expressing
opinions, the fullest freedom in criticising opinions, are neces |
sary for the preservation of the growth and evolution of the
Society. A “commanding personality ”-—to use the cant of the
day—may in many ways be of service to a movement, but in
the Theosophical Society the work of such a personality would |
be too dearly purchased if it were bought by the surrender of l
individual freedom of thought ; and the Society would be safer
if it did not number such a personality among its members. |

Over and over again I have emphasised this fact, and
have urged free criticism of all opinions, my own among them,
Like everybody else, I often make mistakes ; and it is a poor
service to me to confirm me in those mistakes by abstaining
from criticism. I would sooner never write another word
than have my words made into a gag for other people’s
thoughts. All my life I have followed the practice of reading
the harshest criticisms with a view to utilise them, and I do not
mean as | grow old to help the growth of crystallisation by
evading the most rigorous criticism. Moreover, anything that
has been done through me, not by me, for Theosophy would be
outbalanced immeasurably by making my crude knowledge a
measure for the thinking in the movement, and by turning me
into an obstacle of future progress. So [ pray you, if you come
across any such absurd ideas, that you will resist them in your
own person and repudiate them on my behalf. No greater
disservice could be done to the Society or to me than by
allowing them to spread.

It is further alleged that a policy of ostracism is enforced
against those who do not hold this view of me. 1 cannot
insult any member of the Society by believing that he would
initiate or endorse such a policy. It is obvious that this would
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be an intolerable tyranny, to which no self-respecting man
would submit, I may say, in passing, that in all selections
for office in the movement, the sole consideration should be
the power of the candidate to serve the Society, and not his
opinion of any person : Colonel Olcott, Mr. Sinnett, Mr. Mead
or myself. We do not want faction fights for party leaders,
but a free choice of the best man. Pardon me for troubling
you with a formal repudiation of a view that seems too absurd
fo merit denial; but, as it is gravely put to me as a fact, I
cannot ignore it. For the Society, to me, is the object of my
deepest love and service; my life is given to it ; it embodies
my ideal of a physical plane movement. And I would rather
make myself ridiculous by tilting at a windmill such as I
believe this idea to be than run the smallest chance of leaving
to grow within the Society a form of personal idolatry which
would he fatal to its usefulness in the world. In the T. S.
there is no orthodoxy, there are no popes. It is a band of
students eager to learn the truth, and its well-being rests on
the maintenance of this ideal.

Mrs, Besant returned to England to continue her lecture work.
In the small Queen’s Hall, where she gave a series on “ Theosophy
and the New Pyschology,” hundreds were turned away each night.
In June, 1904, she opened the eighth annual Dutch Convention, and
was the chief figure of the International Congress which met in the
same month. Some of the subjects treated this year were: “Is

Theosophy Anti-Christian ?” “ The New Psychology,” * The Message

of Theosophy to Mankind”. She visited also Sweden, Norway and
Germany.

The first edition of the Indian Convention Lectures for 1903,
The Pedigree of Man, published in September, was completely sold out
in six weeks. On her return to India, she gave a week to Italy,
inaugurating the new headquarters at Rome. A4 Studyin Conscious-
ness was published in the autumn, making a worthy third to The
Ancient Wisdom and Esoteric Christianity. At the Indian Convention
her four public lectures were entitled: ° Theosophy and Life,”

“Theosophy and Sociology,” * Theosophy and Politics,” ¢ Theosophy
and Science .

(70 be continued)
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Dr. ANNIE BESANT

THE snow of years has silvered all her hair,
But the unchanging youth of heart within
Spoke through her lips, and did not fail to win
To love and sympathy, the list’ners there. ’
“ The Lord of Mercy” said she “ Comes again
For He has heard His creatures’ cry of pain ”.

** And will you let His love and wisdom heal
Your many sorrows ? Or, as long ago,

Rise up in hate, to answer with a blow \
The Love, that to your love would now appeal.
Choose well and wisely, for that choice shall be
The maker to yourselves of Destiny.”

I, H. A
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SONG
By HARINDRANATH CHATTOPADHYAYA

WHY do your eyes
So darkly gloom
As though the skies
Were but a tomb

Of love and hope
Born on the earth.
Why do you grope
In darks of birth,

When in your deep
Being there burn

Swift flames which leap
Out of the urn

Of shadowed years,
Of bygone days,

In which our tears
Are turned to rays

Golden and pure
To shine above
Dreams which endure
In you, O Love.

‘—:
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Wipe, O wipe

Those blind, sad tears
For God grows ripe
On the bough of years.

And it is ours

To pluck His mute
Immortal flowers
Which pass to fruit.

Harindranath Chatlopadhyay

God is the most ancient of all things for He had no birth;
the World is the most beautiful of things for it is the work of |
God ; Place is the greatest of things for it contains all things; |
Intellect is the swiftest of things for it runs through every-
thing ; Necessity is the strongest of things for it rules every-
thing ; Time is the wisest of things for it finds out everything.

THALES ‘

\

——




A WOMAN MESSIAH IN THE MIDDLE AGES'

By M. LAHY-HOLLEBECQUE

THE following article, translated from an important French

magazine for women, appeared significantly in the same
month as the New Annunciation at Adyar, and is historically
valuable ‘as an anticipation of the ever-growing recognition
and ultimately triumphant manifestation of the feminine
aspect of Divinity on a level of equality with the masculine
not only in devotion to Her as the World-Mother but in the
functions fulfilled by dedicated women as Her instruments in
the outer world.

After a preliminary paragraph recalling the exaltation of
woman in the Middle Ages, the author proceeds :

Religion shows us, by significant examples, that it also
has succumbed to the temptation to divinise woman. Has it
not made of Guillelma of Milan a new Christ, the messenger
of the Third Age, in which all humanity will finally be
gathered into one community of the Spirit ?

The fact, since it reveals the state of medizval thought,
it worth recalling here.

History—or rather legend—relates that about 1260 a
woman, by name Guillelma, who passed as the daughter of
the Queen of Hungary, came to live in Milan. There, by
reason of her piety, she received the gift of working miracles
md the supreme honor of being marked with the holy

' Translated from La Revue de la Femme, March, 1928, Paris, by Margaret
«Cousing, B. Mus,
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stigmata, Noble ladies and lords and men of the highez!
middle class grouped themselves round her to receive he'
moral teachings. Struck by the exceptional quality d
her faith, they very soon announced that Guillelma was th!
feminine incarnation of the Holy Spirit, and that in her the|
body of Christ had been renewed. '

After her death her most fervent disciple, Andre|
Saramita and his sister the nun Maifreda, of noble family,!
organised round her memory a veritable cult, and built ¢
chapel over her tomb. Miracles having happened in thi
place, they obtained authority through the Bishop of Milan
for the official canonisation of Guillelma. Influenced by
certain ideas relative to salvation which for a century hal|
been circulating in the Church, they began to preach thei
doctrine of Redemption by Woman. Guillelma, they said,!
was the new Messiah, come to complete the work of Christ.:
Thanks to her, the Jews and Saracens would at last enter the
communion of the faithful, and women, set free from the
Biblical curse, would exercise the functions of the priesthood.

Guillelma would thus be the means of fulfilling the
prophecies of Joachim of Florence, an inspired monk, who,
passing over the imperfect ages of the Old and New Testa
ments, announced the advent of a new age in the following
symbolical words: ‘“ After the thorny briar of the Father and
the roses of the Son will come the lilies of the Spirit.”

On what proofs did the disciples of the saint found their
certainty of her divine mission? On the accord that they
believed they perceived between the events of her life and
those of the earthly existence of the Christ.

Let us consider this.

The birth of Guillelma, like that of Jesus, was the object
of an Annunciation, the Archangel Raphael having appeared
to her mother, Queen Constance, to reveal to her the designs
of the Holy Spirit with regard to her daughter.
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Born thus in divine manner, Guillelma knew, amongst
other things, the glory of the five wounds made visible in her
in the form of stigmata.

Just as the Apostles received from Jesus the privilege of
being visited on the day of Pentecost by the Holy Spirit, so
the faithful obtained by her mediatorship the divine fonche of
the Paraclete.

Similarly to the Christ triumphant, Guillelma also
experienced miraculous Ascension while her followers were
awaiting the fulfilment of a prophecy of her Resurrection on
the day of Pentecost in the year 1300 in the Church of Saint
Marie Majeure.

But that does not finish the story.

As Guillelma was the feminine incarnation of God, she
needed, in order to accomplish her work, the intermediary
services of women. That is why, faithful to her teachings,
Andrea Saramita created a College of Cardinals and a priest-
hood of women. Amongst other things he announced that,
after the fall of the reigning Pope, as prophesied by Guillelma,
the nun Maifreda would mount the pontifical throne.

To prepare herself for her future duties, and as a prelude
fo the great act of the Resurrection of Guillelma, Maifreda
celebrated on the day of Easter in the year 1300 the Mystery
of the Mass. Clothed in sumptuous sacerdotal vestments, she
wnsecrated the host and administered communion to those
present. '

Alarmed by these doings, the tribunal of the Inquisition
pronounced anathema against the heresy of the Guillelmites
and condemned them to the penalties of death, excommuni-
wtion and the confiscation of their property. Reduced in
membership the sect disappeared without leaving any trace.

What is important to remember about this strange
movement which carried the disciples of Guillelma to the
founding of the cult of the woman-Messiah, is the exaltation

kil
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created in the Middle Ages around the doctrine of salvation
made realisable by feminine instrumentality.

Moreover, the idea does not date only from the timed
the Guillelmites. It arises in a more distant past. Sprung
from the eastern Gnostic sects, it travelled across the ages ani
merged itself in Christianity in the ever-growing cult of the
Virgin Mary. Towards the end of the seventh centuryi
eventuated in the theory, so dear to the humble, that God,
in order to redeem humanity, could use the services d
women and children.

Two centuries later than Guillelma, when Joan of Ar
appeared, the souls of the people and the nobles were equally.
ready to receive the annunciation of her divine mission—for
in her the fusion had been accomplished of the two elements
which would allow of her militant work and triumph—the
doctrine of the possibility of woman as Savior and the attitude
of the chivalric age towards woman.

M. Lahy-Hollebecque
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CHINESE WORSHIP OF THE FOX
By A. BHARATHI

THE worship of the ancestor of the fox family under the name of
hien-zun, or genius, is universal over China ; and his buttoned skull-
wp, showing the rank he holds as custodian of the now defunct
[mperial treasury, can be seen everywhere.

In North China there are many temples like miniature houses,
dedicated to the hien-zun where votive offerings are made by all the
people.  Although the fox has thus been held as a sacred animal in
China much as 1s the monkey in India, all Peking was taken by storm
o February 14, by the report of the antics of a mysterious and
invisible fox which bhas chosen a Chinese shop as its haunt and daily
makes things uncomfortable for the employees of the establishment.

News of the strange doings of this ‘ fox ” has drawn immense
crowds to the Tung Hsin Chen Shoe Shop, in that section of Peking
City known as Chien Men, during the past few days. On February 14
a squad of eight policemen led by an officer went to the shop for the
purpose of keeping away the spectators and maintaining order.

“No sooner had the officer entered the shop than his hat suddenly
flew from his head and was suspended,” according to the North China
Standard, a Peking daily newspaper, * in the air for several minutes.
The same thing happened to the men, although afterwards they found
the hats on their heads again.”

The same day in the afternoon two gendarmes entered the
premises * but beat a hasty retreat when they felt someone hit them
from behind, What is most strange, things in the house are often
seen shifting their places without human assistance. At night
mysterious noises are heard.”

One of the employees of the shop, interviewed, stated that one
night he suddenly heard the breaking of a window glass as if somebody
had smashed it with a brick. He got out of his bed to see what had
happened. There was no brick or pebble, although the pane had
boken to pieces. He thought at first that this was the work of a
mischievous person. But immediately a teapot on the table fell
down and broke.

T e e 1
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The next evening another window pane was broken, the ma
continued. What was more, other things in the house shifted the;

places. All the employees were alarmed and refused to sley
there at night.

So keen continued to be the interest of the Chinese in the antis
of this animal-spirit that General Chen Hsin-yah, Chief of th
Metropolitan Police, was obliged to station a squad of police to dispers
the constantly large crowd of curiosity seekers in front of the establish
ment. While some are inclined to be sceptical about the whok
story there are a vast majority of Chinese who are positive that the
place is haunted, and believe in the existence of such a spirit.

Whatever be the belief, the truth remains that the store hs
since closed its doors!

While the reverence for the fox is universal in the republic, it is

only in the extreme North of China that one finds that the tige
is deified.

The natives of scholarly Shantung Province scoff at the Manchus,
the natives of Manchuria, who once prayed to the Shan-shun,u
mountain-god against the tiger, the dreaded monarch of the mountains
but who is now himself regarded as god.

These Shantungites while newly emigrants in Manchuria refuseb
pray to tiger and mwo, the spirits of the wild beasts which abound n
that section of the country. But when a long, painful and lingerin
illness lays hold of a member of their family and their friends point
out with a dignified air of reverence that failure to worship mwois

assuredly non-excusable, these sceptics begin to repent—and the
patient slowly recovers!

It is strange that the Chinese emigrants do not attribute the
illness and recovery to the theory of acclimatisation,

There are any number of fables prevalent among the Chinest
concerning the fox, and stressing the belief that the animal is capabl
of appearing at will under the human form, and of doing either good
or evil toits friends or foes. In his Strange Stories from a Chines
Studio, Giles narrates no less than half a dozen such stories.

A. Bharathi




CORRESPONDENCE
THE CASE FOR ANTI-VIVISECTION

THE responsibility for the continuance of vivisection methods lies in:

1. The great misunderstanding, as to what is the real cause
of disease. ‘

2. The belief, that germs cause disease, whereas they are the
result of disease.

3. The claim that knowledge is gained through vivisection,
whereas, knowledge far more vital is lost through vivisection.

4. The ignorance of the Plan of Evolution, which postulates an
nderly development in the mineral, vegetable, animal and human
kingloms, in a definite series of seven divisions of each kingdom,
with five psychological stages in each division, i.e., Self-discovery.
Self-expression, Self-sacrifice, Self-surrender, Self-realisation.

Whereas the fact that the anti-vivisection-claim:
L. is morally justified ;
2. has scientific fact behind ils statements;

3. calls for public protest and Parliamentary action against the
tegradation of vivisection, vaccination and inoculation will I think be
wmitted, if it is understood :

1, That all pain and all disease is a result of breaking the law
if Purity and Love ; and cannot be overcome by breaking that law ;
iain as is done 1n vivisection.

| t_2. That the health of man is dependent upon that of all allied
gvolution. .

3. That there is widespread and growing public and scientific
anscience strongly disapproving of vivisection and a lack of con-
fidence in medical treatment based thereon.

13
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4. That Scientific Research is not exhausted by, or limited ty
apparatus and observation alone—for it is not known, as far as [
aware, (I speak with over seven years experience of universiy!
experimental research work) how the internal secretions react wi]
the cells of the body to butld up its complex structure.

I suggest the answer to that lies in the province of consciousnes;

5. That the ethical nature of the universe is not alway
considered by scientists of to-day, i.e. ‘‘Inasmuch as ye have dm
it unto the least of these my brethren ye have done it unto MB"E
(Matt., XXV, 40). For the rise of animal consciousness to high
levels depends upon the development within them of love and resped
for humanity—at a glance therefore, it will be seen that any such}
course of action which tends to create in the animal world horror anl

fear of humanity, instead of love and trust, is a ghastly infractiond|
the Divine Programme, ‘

6. That pure and clean methods of healing are essential. Nu\
one can claim purity for a method which consists of the introductin
into the human blood of a filthy fluid supposed to guard it agains
small-pox and other diseases, .and which often carries with it th
diseased germs—far more loathsome than small-pox. If you wanth|
make a body healthy, you should follow the laws of health, cleanlines
and purity, and show care in ordinary matters of external decens
and external life. You will oppose disease in that way far better tha
by poisoning the body, for by the beginning of this practice of intn-
ducing one disease after another, you set up a new cycle of mischiel
and disease, and eventually substitute one form of disease for anothe,
or otherwise implant diseased matter and so cause disease. This
done wherever Schirk or Duck, etc., tests are applied.

7. That experiments on living animals brutalise the heart anl
generally mislead the intellect.

_ I think it would be hard to prove that vivisection helps th
animal vivisected, or that it is useful to the animal maltreatel
(witness the manufacture of Insulin). It certainly is neither helpfu

nor useful to humans and finally, to quote the words of a well knows
Statesman :

*Suppose the arguments of vivisectors were true; supposei
were true that you and I could be saved from a disease that threaten
ed the body by the torture of animals, and, suppose you could b
rescued from death by the agony of the lower animals, are ym
prepared to pay that price for a few years longer of the body ? Ar
you prepared to trample on mercy, that your physical life may bt
made a few weeks, months, or years longer than otherwise it coult
be ? That is the final and unanswerable argument against vivisection

A, G, Pam
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REPLY TO “A MOTHER"” IN SOUTH AFRICA

Mrs. L. A. Moss, leader of the Motherhood Group, T.S. Order of
Service, at Sydney writes that this group meets in order to deal with
the question raised by ‘“ A Mother” in the March number of THE
THEOSOPHIST. Mrs. Moss writes that much help can be rendered on
this point by Theosophists.

May we suggest that “A Mother” should write direct to
Mrs. Moss, whose address is: ““ Camelot,” Wolesly Road, Mosman,
Sydney, Australia,

Regular meetings and classes are held at Sydney for mutual
help and for the discussion about the many questions concerning
motherhood, home and sex.

Mrs. Moss kindly offers her help through the columns of THE
THEOSOPHIST. We cannot wundertake this, but the question is
certainly an urgent one and ‘* A Mother ” in South Africa might be
helped to begin work according to the lines suggested by Mrs. Moss.

We regret to say that the address of “ A Mother ” has been mis-
laid; if she will write to us again we can forward Mrs. Moss’s letter
and a pamphlet which has come in answer to her appeal.

Ep.

NOTICE

CORRESPONDENTS and Subscribers are asked to kindly add
the name of their country to their address. Subscribers to
THE THEOSOPHIST are asked to return their RENEWAL
NoTICE with their subscription to the T.P.H., Adyar, or to
the agent of their country. This will greatly facilitate the
work for the officials concerned. Thanks to those who have
already complied with our request.




THE EDITOR AT HOME

THE Editor reached home on Wednesday, September 12th, to b
received with deep joy by enthusiastic residents both at Basin Bridg
Station and in the Headquarters Hall, specially decorated in hono

of her return in her new capacity as re-elected President of the
Theosophical Society.

As for her health, she loocked extremely well, notwithstanding
the journey to Lucknow, participation in the All-Parties’ Conference
lectures at Benares, Bombay, Poona, Lucknow, on the new Constity
tion, and innumerable other engagements, ending in Bombay withs
farewell to ambassadress Sarojini Devi by the students of Bombay o
Monday evening in the C. J. Hall, over which our President presided
The C. J. Hall is a very fine erection, worthy of its initials, though i

fact these represent a very distinguished Bombay citizen—Cowasii
Jehangir-—and not our late Vice-President.

Looking at the President, we doubt the reports of her illnessin |
London! But if they were true, then the care of her there plus the
air of her Motherland have between them worked a miracle ; for she
looks fit for almost anything and feels fit for much.

What did she say when she reached Adyar? Well, in the first
place Mr. Schwarz welcomed her home on behalf of the residentsin

a happy and touching speech, and told Sir Tej Bahadur Sapru, whe '
accompanied her and is to be her guest at Adyar, how glad Adyar is |
to welcome him. Our beloved President replied that she thankedall -
very much for the loving welcome given her. She said: “1 cannot
tell you how glad I am to be once more at home.

I have been very, \

very ill in England, and much out of my body. But the doctor was

astonished at my vitality, and I am much betier, though not quite
strong yet. I came home a little earlier than perhaps I should have
done, because of the Lucknow Conference. I shall be touring in the
South of India and then in the North, for we must run about a good
deal to familiarise India with the Constitution and to help people to
stand unitedly behind it. So I must expect to be much away from

Adyar, but 1 know that you will keep your love for me in yout‘-
hearts. Qur duty is to do the work, so that the will of the Rishis

may be done.”

The Adyar Notes and News

|




THEOSOPHICAL ACTIVITIES
P N\ 7 S

Mr. FRED. ROGERS writes that the work of the International Corres-

%(}ndence League (England) has made steady progress during the year.
¢ quote :

“The human side of the work can never be given in a dry annual
report; but an occasional perusal of some of the letters that pass
between our English correspondents and their newly made friends in
far-flung lands, or a casual peep in at the International Social Centre
where the nationals of many countries meet, reveals in a flash the
wlid basis of hrotherhood on which the league is being built.

“Owing to some unexpected publicity respecting our work
through the Berlin Broadcasting Coy., we were almost embarrassed
sarlier in the year by a flood of applications from non-T. S. students
in Germany who wished to improve their knowledge of England and
the English language. Every effort is being made to satisfy these
enthusiastic young people who desire correspondence links, either
through our own league or other agencies, but it is proving very
difficult, The youth in this country appear very diffident in writing
letters, and do not seem half so keen as their continental brothers and
sisters at improving their knowledge of other languages. Students in
U.S. A, Ceylon and India are also clamorous for contact with English
students, and many are still awaiting links.

“Mr, Leman, the Magazine Secretary, is gradually building up a
network of magazine distribution which stretches from Fiji to (nearly)

the North Pole.

“ Arrangements respecting Travel, Accommodation, etc., have
recently been made for friends who have been visiting France,
Belgium, Holland, Switzerland and Germany ; and Miss Sirang or
Mr. Thimann will always be pleased to hear of Hotels and Pensions
which are persenally recommended, especially if vegetarians are
catered for. Visitors to this country can now be met on their arrival
ot Folkestone, Gravesend and Southampton.

“Some delightful evenings have been held at this centre;
Dr. Vocadlo gave a lantern lecture on Prague, and a compatriot of his
a lecture with some beautiful slides on Bohemia. The Consul
General for Lithuania and the Consul General for Czecho-Slovakia

o muminie a3
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provided interesting talks. Dr. Matthiasson from Iceland, member;
from the Egyptian Students Mission and a visitor from China,all
gave illuminating addresses. A resident student from India delivered
a series of three splendid lectures on India and Economics, whilst asa
spice of variety an Isle of Man member provided an evening devoted
to Folk-Lore and songs; and many evenings have been spent in
classical and community music. The Theosophical Mayor of Chiclay
(Peru) and Miss Scala from Italy and the chief T. O. S. brother from
Bucarest—Miss Calolari—recently visited the centre and sent their
greetings to all and sundry.

“The social centre is never dull as visitors from the following
countries have discovered :

“Ceylon, India, Holland, Australia, China, Germany, Sweden,

Norway, Iceland, Finland, Russia, South Africa, France, Latvia, Brazil,
Czecho-Slovakia and Spain.

“When I add that many, if not most of the visitors from these
countries have been met on their arrival in London or at the ports,
the places of interest in London shown to them, their transit to and
from other towns arranged, and a hundred other little items of
“ service ” rendered ; it will be realised that Miss Strang’s department
is engaged on real brotherhood work.

“1 believe the I. C. L. and the Social Centre in particular are
doing a great work in breaking down our national insularity, widening

our international horizon and broadening the scope of International
brotherhood.

“The whole of the work of the I. C. L. in England is now

concentrated at 84 Boundary Road, London, N.W. 8. Telapone : Maida
Vale 3072.”

* * * * *

Mr. Fred. Rogers has been appointed as “ World Secretary of the
International Correspondence League,” instead of Miss Nicolaw of
Spain, who resigned.

* * * * *

Mr. D. W. M. Burn sends us an account of Dr. van der Leeuw's
visit to New Zealand. He encloses a bundle of cuttings from various

newspapers, shewing that the lectures were well advertised and .
reported. He writes:

“Dr. van der Leeuw's talks to members of T. S., Star, and
L. C. C, as also to Star workers (in the sense of officers and
committee-men and women), were intensely practical, and marked by
the same quiet reasonableness, the same assuredness, as his public
utterances, while, naturally, at the same time, freer, more intimate,
and lit at times by sallies of infectious humor.”
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In the last number of Theosophy in New Zealand Dr. van der
a,eeuwh writes a letter, commenting on his visit and the work to be
one there.

* * * * *

Mrs. H. K. Campbell writes from Wheaton about the first
summer school held there :

“The subjects taken up were as follows: Advanced Theosophy,
Mr. C. Jinarajadasa; Open Forum, Mr. C. H. Mackintosh ; Lodge and
Platform-work, Mr. L. W. Rogers; Speech Arts or Voice Culture,
Miss Edith Houston.

There were 58 enrolments in addition to the Headquarters staff
and the school-period lasted from July 20th to 28th inclusive. Every-
one went away full of enthusiasm and anxious to apply the many new
ideas gained during the sessions.”

We send thanks for the photograph.

L * * * * : ;
Mz, Felix gathers the following from various magazines :

We heartily welcome a new member of the Star Theosophical
magazines. Gnosis is a well edited, very neat Spanish magazine,
published in San Pedro, Dominican Republic.

Puerto Rico. Some time ago we have reported, that in San Juan,
P. R, Theosophists are giving lectures in the local jails as well as in
the Tuberculates’ Sanatorium. Now we read, that similar work has
been taken up in the District Jail of Humacao with satisfactory
results. This kind of work requires more real sympathy than erudite
Theosophical knowledge to obtain the desired results. Such and
simlar activities are now very intensively cultivated all over the
world by the members of the Theosophical Order of Service, whose
dim is to put into practice the teachings of Theosophy.

From one of the magazines we understand, that Theosophy is
being lectured on at the University of Leipzig, and from another,
that a group of students of the Cardiff University College has ,
requested the Welsh Section to appoint somebody, who will give o
them once a week regular lectures on Theosophy. The same paper C
teports that the Royal Infirmary of Cardiff gave official permission to :
a group of Theosophists to gather there daily with the object of curing ;
the sick by mental power and meditation.

We read in the official organ of the Brazilian Section (O Theo-
sophista): “ Several University Professors have made great eulogy in
Public Lectures regarding the activity of the T. S., and have presented
or philosophy as one of the best ones known heretofore.”
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“Qur teachings are penetrating all strata of the society, and, we
may say without exaggeration, the sympathisers and students o
Theosophy not affiliated to the T.S. number several thousands.”

Chile. One new Lodge (Ernesto Wood) and three new Centres
were recently formed in this Section “to promote the physical, intel.
lectual, moral and spiritual progress of the members and their

fellowmen”. We hope that the Centres will soon evolve inb
full-fledged Lodges.

Cuba. The Young Theosophists of Cienfuegos are eagerly waiting

Mr. C. Jinarajadasa to inaugurate their Lodge, the first of its kind
in Cuba, during his visit there.

Their expectations will probably come true as Mr. Jinarajadas
intends leaving Europe for South America early in October.

Greece. Members of this the youngest Section of the T.S. will
always associate the formation of their National Society with Miss
C. W. Dijkgraaf's recent visit on her lecture-tour in Europe, The
formation of the new Section was decided in a special meeting of the
Presidents of the composing Lodges, presided by Miss Ditkgraaf on
the 4th May, and it was announced to the members on White Lotus
Day. The gratitude felt towards the French Section, undetr whaose
auspices the Greek Lodges were working until recently, may be best
expressed by their saying, that they consider Miss C. W. Dijkgraal

the mother, and Mr. Ch. Blech, General Secretary of the French
Section, the father of the new-born Section.

France. Three new Lodges were formed in different parts of the

country. La Revue Théosophigue publishes a lecture of Dr. Jules
Regnault on “General Radio-activity and Human Radiations”.
Dr. Regnault, giving a brief account of his own and others’ researches,
said the following about human radiations: “Dr. Brunori and
Mr. Guttierez have found 2'336 metre as the average length of the
human wave. For cancer they have found 2133 metre, for an
infection due to streptococcus 2°438 m. and 2,006 for tuberculose”.
Science is knocking at the doors of Occultism.

A. G F
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The Other Side of Death, by the Rt. Rev. C. W. Leadbeater.
(Theosophical Publishing House, Adyar, Madras. Price: Boards
Rs. 7-8; Cloth Rs. 9.)

Long out of print, this book comes out again, revised by the
vanerable author after 24 years of further research and matured study.
There are 5 additional chapters, and 348 additional pages. This
second edition is divided into four parts; Part I, 140 pages, deals with
theevidence and misconception of, our attitude to clairvoyance, and how
it is developed. Part II has 161 pages devoted to the Facts of After-
Death Life, giving examples, the Astral Surroundings, Extension of
Consciousness, etc. The unique description of the Desire Elemental

is 9 chapter in this part, and also the Theosophic explanation of the
Death of Children.

Part IIl contains The Evidence from Apparitions, while Part IV
gives in 246 pages a full and convincing discussion of the relation of
Spiritualism to the Theosophic Movement and the evidence that
Spiritualism offers. There are three full and complete indices, for it
isa hook of reference, indispensable in every library.

Spiritualism and Theosophy, by the same Author and Publisher,
is the full text of Part IV of The Other Side of Death, bound and issued

15 a separate book, with its own index, 256 pp. (Price: Boards Rs. 2-14;
Cloth Rs, 3-4; Cloth and Gilt Rs. 3-12.)

A F. K.

The Causel Body and the Ego, by Arthur E. Powell. (The
Theosophical Publishing House, Ltd., London. Price 15s.)

With this velume Lieut.-Colonel Arthur E. Powell completes
his splendid series of Text-Books, for which there has been a great
need for a number of decades. In this series, scientifically following
the subject step by step from the known into the unknown, the

- thorough student gets a complete and coherent grasp of Theosophy as

|

2 whole. He finds on each page numerous references to all the
14

[ —
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other books and authorities on the subject. These will have mad
him fully acquainted with the best books in the field of occultisn,
and the student will lose no time in wandering ill-advised, «
haphazard, across this baffling if not dangerous field. How unwill
ingly the Western Mind receives a truth; last of the continentst
believe that the world is round, the West is loath to perceive,
receive, the “higher faculties of man” as fact. But the Theosophi
Movement is growing apace, and the “ Brahmin-Saheb " has proves
his pertinacity by giving out these four accurate and complete books.
It is a stupendous task that he has performed, for the references an
complete and the co-ordination very satisfactory.

In the first three books the three planes of the personalily wer
duly explained. In this last one the true or immortal man is
studied, described, linked with what we all know, and then linkef
with the full egoic consciousness, and then with the Monad. Thi
part, transcending any personal or, more accurately, any individud
experience of the average man, is perhaps Lieut.-Colonel Powells
greatest achievement, for he has made it clear, believable for any
intellect, if unprejudiced.

Only in the use of the words Buddhi, Intuition and Pure Reasn
will we beg to differ, but that is for another occasion. It isthe
wealth of new, original and clever diagrams that have made this book
so unusual and so satisfying. All old students will read it and scan\
the charts with avidity; and it will help the new wanderer in thes '

fields most effectually. The hook is cheap at the price, for the
diagrams alone.

K AHUNA

Masters and Disciples, by Clara M, Codd. (Theosophical Publish
ing Co., Ltd., London. Price 2s.)

The sub-title is A Guide to Study; and as such the book is2
valuable addition to the literature of the Theosophic Movement. The
book is small and the subject compact, well ordered, and complete.
The most valuable adjunct to the book is the splendidly chosen and
eclectic bibliography that accompanies each chapter.

Miss Codd, deservedly one of our favorite lecturers with the
English-speaking public, gives in the Preface and Definitions, an
excellent and concise introduction to Theosophy. Then follow ten
chapters on: The Nature of Adeptship; The Evidence for the
Existence of the Masters; The Constitution of the Occult Hierarchy;
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The Masters’ Methods of Work; The Nature of Discipleship; The
Path: Preliminary Steps; The Path: Stages and Qualifications; The

Path: The Great Initiations; Meditation and Manuals of Devotion ;
Hints on the Inner Life.

There is an appendix giving the very valuable papers on this
subject that have appeared in Lucifer and THE THEOSOPHIST, these
are invaluable, yet not easy to find; so we all owe Miss Codd a debt

~ of gratitude for thus making reference to them easy for all. Now that
" the study of Theosophy is being taken up seriously, this book should

be on every student’s table. Well ordered study being half the
hattle with the confusion of ignorance.

A. F. K.

Astrology and its Practical Application, by E. Parker. (P. Dz
Veen, Amersfoort, Holland. Price 10s.)

Astrology is one of the Occult Sciences of which little is known
in the West, because the Ancient Wisdom upon which it is based is
not understood there, consequently in the West it is not generally
regarded as a science. But in India, where much of the Ancient
Wisdom is still known, there are Astrologers who practise Astrology
m a higher and purer form, and amongst the Hindas it is the custom

for an Astrologer to be called in at the birth of a child to draw up
his horoscope,

The author of this book, being a student of the Ancient Wisdom,
o what is known as Theosophy, has taken his knowledge from that
source, and has therefore been able to give to the West a clear and
otiginal outline of practical Astrology based upon that Ancient
Wisdom. For this reason the book carries with it an authority upon

which students can rely. In several parts of the book quotations are
taken from the Secret Doctrine.

The book was published originally in Dutch and this is a good
iranslation into English by Coba Goedhart. The Publisher, Mr. P.
Dz Veen has sent along with the book Veen's Tables for calculating
hotoscopes of those born beiween the years 1847-1916. (Price 2s. 6d.)
These Tables are neatly drawn up and will be useful to beginners.

L. A,
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Satyagraha in South Africa, by M. K. Gandhi. Translated fron

the Guarati by V. G. Desai. (S. Ganesan, Triplicane, Madm;
Price Rs. 4-8.)

This is a vivid story of real life. It shows the world problemd:
this century and is a history as well as sociological treatise, tolf
simply and candidly, even without bias. It is a book for boys, and i
is an essay for statesmen ; at the same time it is a terrific inditemed
of the flimsy sham that is called Western Civilisation. It portray
the only instance that we have of the East and the West clinched ini]
struggle and in sufficient numbers to be typical, and in a sufficiently
long period of time to make it a real test of morale and moral force,,
It is a story of a battle of ethics. No wonder Gandhi calls it * soul|
force”. The book must be read simultaneously in three lights,anda’
a bit of contemporaneous history. Though Gandhi begins his story .
35 years ago, the struggle for a human, to say nothing of a civilisel'
relation between European and Indian is still * to the death ” in South

Africa, Kenya, etc. Of Christianity in these dealings we find no trac,
unless it is in the Indian Camp.

The first aspect in which we must read this fascinating accoun
is that of the scientific anthropologist. Here we have two outposts d
the two civilisations, the story is by a rarely unbiased man who wa
also in the centre of the whole struggle. Gandhi and a representative
number against an aggressive and numerically overwhelming numbe
of Europeans led by the best brains that the home country could sent

out to lead them on to victory. There is no more evidence needel
that even to-day the war is “ to the death ”.

What is Asia’s method, * chivalrous regard for your opponent,
“meet death for your cause but cause no hurt to your opponent,” i
is too chivalrous for Europe ever since the passing of King Arthur
Asia struggling to establish a “live and let live” policy against a
avowed war of extermination. Europe not chivalrous enough event
spare the women. Even marriages recognised the world over wer:
declared non-existent, and grown-up men and women, all children
declared “illegitimate”. One rolls up his sleeve, to see the color o
his skin; were ** white men” doing this? One wonders that al
England, whose boast is * fairplay,” did not rise up to clean this blot
off the scutcheon of the ancient prestige of the race. No, the dastardly
work goes on, has got right up to Kenya Colony. Have we forgotten
the Angle-Saxon horror at the Congo situation 30-40 years ago; or in
Cuba up to 1898 ; no, we are repeating them wherever English is now
spoken. Samoa and Southern U.S.A.! We blush! Do we ?

—
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What is civilisation? Is the white race sounding the note of
permanency, or merely driving people frantic, guided alone by the
“mailed fist” ideal? Read this book and see just how Asia fought;
her weapons, her chivalry, her harmlessness.

What are the crimes of the Asiatic? Dirt in his environment,
yes, like the Boer, or any frontiers folk, they are too simple. It is
all on the physical plane. READ THIS BOOK. Keep up to date as to
S. Carolina and Florida and Samoa too.

What is the failing of the White Race? Conceit, arrogance, and
spiritual darkness. I have seen “ black-birding,” “ white slave traffic,”
indentured labor everywhere, leasing out of prisoners. The white
rce was always the aggressor, the man without compunction, the
betrayer of real HuMAN intelligence.

The third point that one wonders over, as one reads, is the utter
fallure to apply Satyagraha in India. I was in India in 1920, was
batted on the head by a frantic Non-Co-operator, on a railway plat-
foom, 1 have watched India struggle on, up to the splendid
achievement of Lucknow, and [ marvel. How did the man who won
such self-discipline for his army in South Africa manage to forget it,
or lose it, and go off at a tangent, nay, reverse his tactics?

Politics? There are no politics now except world politics, It
concerned the United States and India in 1898 that Cuba was being
crushed, It is a factor concerning the farthest and least people, all
meople, that any people are being crushed, and the enlightened nations
of the world, clearing up the mess at home, will also want to see
{hat messiness on a big, continental, scale is also cleaned up.

Mahatmaji has given a thoughtless world this thought-provoking
and soul-awakening book; may the whole world read it. Itis nota
hook provoking ill-feeling, it arouses one to fight the war of wars, the
ending of violence as a weapon between men.

COSMOPOLITAN

The Drama of Creation or Eternal Truth, by Jwala Prasad Singhal.
(C. W. Daniel Co., London. Price 6s.)

In philosophy we endeavor by concrete reasoning with our very
limited intelligence to deduce ultimate facts of a Universe of un-
limited possibilities, using the finite to explain the infinite. It seems
that we attempt the impossible, yet it is true that some satisfaction
can be gained through philosophy, especially when the form of philo-
sophy used enables us to build up a scheme of life which will point
the way to the highest virtues and from them to liberation.
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This is what Mr. Jwala Prasad Singhal has successfully accom.
plished in his book The Druma of Creation. His reasoning is
simple as his language and the combination makes his book on
difficult subject pleasing and interesting to the reader.

His primal reality is the self of all the human races as well as the
animals, the plants and inanimate matter, in fact the whole Universe,
and with that as his foundation he reasons out his system of ethic
which he considers should be a meeting ground for all Religions. To
us it seems that his system is based on the principles of the ol
Wisdom Religion which we know as Theosophy.

In one part of the book the Author quotes from Dr. Besant’s book
The Building of the Kosmos and makes out from the quotation that
Dr. Besant implies that the Para-Brahma is an evolving entity. We
refer him again to the quotation which ends *“This ever growing
evolution to us means growth—what it meaas to Him, none but Him.
self can know.” Dr. Besant would be the last person in the world
to lay down laws regarding the Para-Brahmd, and her own words
given in the quotation surely show this.

L. A

Progressive Studies in Spiritual Science, by Walter H. Scolt
(Rider & Co., London. Price 3s. 6d.)

The Eternal Quest, by Cyril Harrison, (The C. W. Daniel Co,
London. Price 4s. 6d.)

These two very readable books are a handy size and yet a very
complete introduction to the subject of scientific research in the
psychology of religion. Religion is only true insofar as it is trueto
nature and therefore a natural science. Occultism has always known
this, and merely pointed the way, letting each prove the stupendous
fact of his divinity for himself. The thinking world is coming to see
that it must be so. The facts of Spiritualism have helped to make
this clear, and it is from that camp that these two books emanate,

Philosophy and accurate science have at last got a foothold in that

field, and these two books have without doubt a mission in the world. |

Differing as they do, they supplement each other.

Progressive Studies is by one who is thoroughly at home in the
field of Theosophic literature, and analyses carefully all the authors
in that and the neighboring field of New Thought as well. The
standpoint is shown in the sentence: * Meanwhile, I look with more
confidence to science than to the existing religions for new discoveries
in spiritual truth.” The immanence of God is indicated by the
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quotation: “ God is an all-pervading and ever-present force in every-
hody,” And also: “ religion is equally a state of consciousness, of life,
~ and of experience.” The question: was Jesus exclusively divine?
! is very well handled. Man is potentially divine, brotherhood admit-
ting various grades.

The philosophy of the book only breaks on the question of man
attaining perfection on earth. Mr. Scott sees man’s achievement
. after death, and asks: “If it is here, why do not we see more
eramples of perfect men.” We can but refer him to Initiation, the
Perfecting of Man, by Mrs. Besant, ef alia. For such a consistent
© synthests, the paragraph: For the Moral Nature is far too weak ; the
| Moral Nature being the highest and the subtle is the hardest to cul-
tivate; Moral drill, or austerities, should surely have been mention-
ed. In the end of the book the advantages and disadvantages of
| the several different schools are arranged in parallel columns, a
daring but incomplete undertaking. The bibliography is full and very
well chosen.

The Elernal Quest presents the Immanence as Neo-pantheism, and
. is a bold and well-thought-out presentation. Unfortunately the
chapters have no headings, nor the pages, making closer study
awkward. The “Infinite,” is brought forward and the most rational
term for the idea or notion of Divinity. In the first six chapters the
real link between man and God, between Manifest and Unknown is
very well traced and made clear. The book is concise and therefore
clear, it is an ideal book for the average reader, it has no
hair-splitting. ‘

Chapter VIII deals with the sole reality of the Infinite, and is
very interesting in its handling of the “ Sonship " of the human soul.
| 1t is logical but also reverential, upholding the dignity of man.
Chapter IX deals with individuality and free-will, and the future life.
Freedom is evidently merely ‘‘apparenl,” but it is a matter of self-
analysis and the “ vital principle ” making for self-knowledge though
found, is not realised as the Jiv-atma. This is always the case. Each
sees, as his stage of evolution allows him to see. But in the *“ Urge of
Positive Direction ” we get a very neat phrase and an analysis of what
is the moral basis of man. In the end the reader is led to the
possibilities of personal investigation, where of course the only solu-
tion of the whole subject is to be found. The last chapter is hardly
any addition to an otherwise very consistent treatise.

A F. K,
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ON

THE WATCH-TOWER

Frou the President :

A letler posted last February in Vienna somehow weit
astray, or was overlooked, telling me that our good brother,
John Cordes, had been re-elected as General Secretary for
the TS. in Austria for a period of three years from that date.
Thaugh this paragraph is very belated, I send to him my best
wishes for a useful and therefore happy time. ! was unable
o see him, as illness prevented my hoped-for pleasure in
atenaing the Brussel’s Conference, the European Federation,
the Order of Service Camp, all in Belgium, and the Camp at
Ommen Our loved Krishnaji was good enough to run over
ts London for a day, so I had the happy fortune of seeing
1im st before the Ommen Camp. | was to have had a few
dsys with him at Eerde Castle, but that went the way-ef the

%

*~:* ot my plans.

G. S. A, writes: .

It falls to my lot once more to contribute the Watch-
vt notes, as the President has been simply overwheimed
::n political and ether business, to say nothing of some very
-+ wuous tonring which, I am afraid, somewhat exhausted
There is very great pressure just now in India, for we

- wming to the most critical period in the struggle which
-~%a must make for her regeneration ; and continually must be
‘urded the three fundamental notes of all regeneration—
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ON THE WATCH-TOWER

FRroM the President :

A letter posted last February in Vienna somehow went
astray, or was overlooked, telling me that our good brother,
John Cordes, had been re-elected as General Secretary for
the T.S. in Austria for a period of three years from that date.
Though this paragraph is very belated, I send to him my best
wishes for a useful and therefore happy time. [ was unable
fo see him, as illness prevented my hoped-for pleasure in
attending the Brussel’s Conference, the European Federation,
the Order of Service Camp, all in Belgium, and the Camp at
Ommen. Our loved Krishnaji was good enough to run over
to London for a day, so I had the happy fortune of seeing
him just before the Ommen Camp. I was to have had a few
days with him at Eerde Castle, but that went the way of the

rest of my plans.

#®
E

G. S, A, writes:

It falls to my lot once more to contribute the Watch-
Tower notes, as the President has been simply overwhelmed
with political and other business, to say nothing of some very
strenuous touring which, I am afraid, somewhat exhausted
her. There is very great pressure just now in India, for we
are coming to the most critical period in the struggle which
India must make for her regeneration ; and continually must be
sounded the three fundamental notes of all regeneration—
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with the letter of their lives than with the spirit. I am
less concerned with H. P, B.’s teaching and far more with
her life. I am less concerned with H. S. O.’s organising
powers and far more with his life, This is not to say that]
have no interest in her teaching or in the way in which he
organised the movement in most difficult times. I have been
finding The Secret Doctrine a most wonderful and a mest
inspiring work. It has helped me immensely, as have all her
writings. But what has helped me most has been her wonder-
ful life. I could do very well, I hope this does not sound
angrateful or unappreciative, without ZThe Secret Docirme.
I could do far less well without her life of marvellous courage,
of extraordinary loyalty to the work given to her and to Thos
who gave it to her, of splendid fighting against overwheiming
odds. Back to her courage, yes; back to her loyalty, yes;
back to her warrior-life, yes. Back to these, if you have
strayed from them. Back to these, if you cannot find them
around you to-day. Back to them, if you must go back. But
then forward with them into the present for the service o
the future.
i'l

But 1 say that her courage, her loyalty, her warrior-life,
these has she made to live no less in the present than she
made them to live in her own person in the past. I say that
the spirit of H. P, B, broods over us no less to-day than in the
past. I say that she watches to-day over the great child o
her heart, now grown into vigorous youth, no less than she
watched over it in its infancy. 1 say that the spirit o
H. P. B. is in our Society to-day, for she was no weakling lo
bring a great movement into being and then to abandon it to
adverse fate, She is the Watcher behind the Society, its
Quardian Angel; and ]I see her power carrying the Society
forward from strength to strength. It was not her body that
made the Society, but her valiant soul. And her soul endures
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ss the heart of her Society. It did not die with the body.
When we say H. P. B. we say the Theosophical Society. And
if Annie Besant was chosen to be H. P. B.’s successor it was
because her soul is of the breed of H. P. B.’s. They are of

one blood, one race.

 J
L

As for the teachings, though I yield to none in my rever-
ence for the wondrous revelations she disclosed to the world
at what a cost, I maintain that these are hut means, though
precious means, to the end that we may know for ourselves.
It is good to learn, but it is better to know. If H. P. B. or
myone else says that such and such is true, I express my
gratitude for the information, I weigh it, I may take it as a
working hypothesis ; but it 1s not mine and it is not really true
for me uniess and until I know it for myself, unless and until
it has become part of my experience built into me through my
own seeking. The teachings of the greatest are but pointers,
guides. They may show us the road, but the road we must

¢ tread ourselves. They may point out to us the way, but we

must find our way for ourselves. I am afraid that there are
pecple in the world who are angry with some of us because
they think we do not believe in H. P. B. any more. They
want us to believe her teachings, to subscribe unreservedly to
the letter of her utterances. They want us to be exactly where
H.P.B. was, and had to be, within the circumference of the
written word, within their interpretations of it. We do believe
inH.P. B. We do regard her teachings with the profoundest
reverence. Just a few of us —I should not venture to include
myself among these—know the truth of her teachings and

i lnow, too, that we have not swerved from it. But we are

not satisfied merely with believing, merely with crying that
H P.B says. We want to know, and for us our own know-
ledge is more precious even than H. P. B.’s teachings. For
us fo strive after knowledge, no matter where such striving

YN
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lead us, is far more than simply to believe without
trying to know. We hold that we are truest to H. P.B
when we strive to know, using her teaching as a pointer
but not as a dogma or doctrine which we disregard at our
peril. For myself I want to know. No teaching, from
no matter whom, can be compared in worth with that
which | know or am striving to know. [ do not care what!l'
know so long as I know. I am not concerned to determine as
I set out upon my search that I will reject all discovery save :
that which resembles some teaching 1 may have received. .
If my discoveries seem to be in conflict with my teaching,
let me cling to the discoveries rather than to the teaching, for
though my discovertes may be more or less wrong and the:
teaching far more right, it is better to walk and stumble among
falsehoods than to lie asleep in a cradle of true teachings
It is better to be awake even among falsehoods than tohe
fast asleep even in the truth.

Let us utilise November 17th to stir ourselves to have the1
fiery qualities of our two Founders. We should concem,
ourselves far less with their teachings and far more with
their souls. They would be the first to say, with an emphasi
I must not translate into the words they would be likely to us,
that we had better believe ourselves rather than them, that we |
had better think for ourselves than remain content to be book-
fed by them, that we had better stand upon our own feet rathe
than lean upon them, that we had better take our own pathway
no matter where it may lead us rather than, for fancied
safety’s sake, walk primly and blindly upon theirs—which, by
the way, we should soon find impossibly rocky for our
weak feet were we really to follow it. Let us utilis
November 17th to gird up our loins to fight our own waysts
our own righteousnesses in the light our Founders have shed
upon this herculean task because they have fought their ways
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fo thetr righteousnesses., Let us utilise November 17th to
honor them, to love them with all our hearts, first because
they are so wonderfully lovable, and second because
they have so splendidly shown us what heroism really is.

'

I wish someone else could write about the great success
achieved by the Adyar Players—Young Theosophists living
wund about Adyar—in the eniertainments they gave at Adyar
and in Madras in the cause of charity. They gave their first
entertainment on the occasion of the President’s Birthday, and
it was much enjoyed by the residents. Emboldened by the
President’s own appreciation, they decided to give two further
performances in town, the Museum Theatre having been most
kindly lent by the authorities. These performances were in
aid of a proposed Besant Hospital for women and children
which some leading men in Madras are thinking of erecting
as a2 memorial to Dr, Besant’s unique services to India, and
also of a motor ambulance to convey suffering animals to the
Velerinary Hospital for treatment. The two performances
were 50 successful, both times every ticket was sold before
the rising of the curtain, that they were prevailed upon to
give a third, this time for Baby Welcomes and for Panchama
gducation. The Madras press was at one in according to the
players unstinted appreciation, every newspaper being full of
praise and giving free advertisement. The following was the
programme :

1. A Tambourine Dance, Mavis Parker; 2. Scenes from the
Mokabharata, Some Pupils of the National High School, Adyar; 3.
Gavotte (Dance), Mavis Parker and Rukmini Arundale; 4. Minuet
{Dance), Mavis Parker and Rukmini Arundale; 5. The Storm (Dance),
Vasudeva ; 8. Parsifal (A Tableau), K. M. Ridge; 7. Horus in Battle
(A Tableau), G. Puttiah; 8. The Quest (Dance), A Group of Dancers;
9. An Egyptian Dance, Rukmini Arundale; 10. Omar Khyam (A
Tableau), Shankara Menon; 11. The Pipes of Pan, Mavis Parker;
12, Recitation, Dr. Annie Besant; 13. Queen Guinevere as a Nun
(A Tableau), Madame D'Amate; 14. Yama and Savitri, Vasudeva;
15, The Spirit of Spring (Dance), Mavis Parker and Rukmini
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Arundale; 16. Incense (Dance), Vasudeva; 17. Yekalavya (A Tableau),
Some Pupils of the National High School, Adyar; 18. Karna and
Kunti {A Tableau), R. Krishnamurti and N. Visalakshi; 19. A Dream
{Dance), Mavis Parker; 20. The Adoration of Kwan-Yin (A Tableau),
Rukmini Arundale.

On the last day, as Dr. Besant was unable to recite, a splendid
tableau was substituted entitled * The Leave-Taking of Prince
Siddhartha,” with R. Krishnamurti and N. Visalakshi in the
principal parts. The players themselves did admirably—I
have the President’s authority for this adverb—and the stage
management was more than capably conducted by a number
of Young Theosophists without whose lightning activities be-
hind the scenes the entertainments would certainly not have
been appreciated as they were. There is talk of repeating the
entertainment in Bombay with the aid of local talent, also in
the cause of charities. The President’s presence throughout
the first two performances and her impressive recitations
from the Idylls of the King made all the difference,
of course.

*
* @

I call the attention of Indian Readers especially to the
draft programme for the ensuing Convention at Benares. [t
appears in the Supplement. We all hope for a large gathering
of delegates. All who can make it convenient to be present

on the morning of the 23rd December are earnestly requested
to do so.
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STATUE

I‘W photograph facing this page shows the beautiful marble
walue which was presented to our Adyar Headquarters
n 41 by the artist, Mademoiselle Henny Diderichsen of
Jeamark. At the Universal Exhibition in Paris of 1889 she
was swarded for it a Diploma of ““ Mention Honorable,” the
grgina! document in our possession being worded as follows:

REPUBLIQUE FRANCAISE
¥inistere du Commerce de I'Industrie et des Colonies
EXPOSITION UNIVERSELLE DE 1839
Le Jury International des Récompenses
décerne un Diplome de
MENTION HONORABLE
a Mademoiselle Henny Diderichsen
Danemark
Groupe 1—Classe 3
Paris, 29 Septembre, 1889

For 3 number