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On the d@atch-Totver.
OTHER EARTH is just now contributing somc remarkable
pages to the volume of her past history. For nine years the
Government of the United States has been digging in various parts
of Western America, and it has brought to the surface and jointed
together some most remarkable relics of the olden time. In
Colorado large numbers of fossils have been found, among others
the bones of titanosaurs, animals which grew to a length of sixty-
five feet, and of iguanodons, which walked erect on their hind legs,
with a strong tail as the completion of a tripod, and, with a height
of from forty to fifty feet, browsed comfortably on treetops. A
Wryoming brontosaurus, which had considerately left in the rock
that hardened round it a perfect mould of one of its eveballs,
measured sixty feet in length and stood fifteen feet high. The
mosasaurns, a swimming lizard, extended, on the lakes through
which it swam, a length of eighty feet, while a flying dragon with a
wing-spread of twenty-five feet is contributed as an inhabitant of

air. Strange must the earth have looked in those far-off days,
millions of years ago, and it is easy to see whence have come down
the tales of terrible dragons and other monsters, lone survivors of
an ancient past, the terror of pettier times. Gigantic vegetation
clothed the earth when these gigantic animals flourished, and in
those days the insignificant horsetail of our marshes was repre-
sented by towering Equisetaccze, rearing haughty heads in air to
some thirty feet of height. Those mighty animals and huge plants
find their descendants to-day in petty lizards and birds, in low-
growing ferns and lycopods. All living things have behind them
gigautic ancestors. All?  All except men, says Western Science.
»

» »
1




90 LUCIFER.

And why not men also, an it please von? Why sliould man
alone look back to mo giant ancestrv? When the titanosaurs
cropped archaic Equisetum, was there no giant man to face the
giant brute? There secems no reason to thus separate man in his
physical evolution from the rest of Nature, and Eastern Science
knows of no such irrational lacuna. Tt shews us man, vast as his
surroundings, towering to a height of thirty feet and inore, corres-
ponding, as he ever has done, with the physical conditions around
him. ‘This view is supported by tlie giant tombs scattered all over
the world, from Germany to Peru, by the mighty monoliths of
Stonehenge, Carnac, and many another spot, to say nothing of the
huge statues at Easter Island, or of nniversal hhmman tradition. It
is stated (Occult World, p. 67) that some huge ancient skeletons of
men do yet exist, and we may hope that they will in due course
emerge from their long retirement, as these huge animals are
emerging now from theirs. Then, of course, everybody will say:
Well, it is only what might have been expected; naturally with

huge animals and plants there were huge men.

*
* *

This stage of acceptance after denial has already been reached
by Hypnotism, the name under which Western Science masks its
retreat from the untenable position taken up against Mesmer at the
close of the last century. No fairly educated person—putting aside
such blindly prejudiced men as Dr. Hart—would now associate
‘“Hypnotismn and Humbug”; but the wo/fc-fuce of the medical pro-
fession is really going a little too far. In France, as we know, the
Government has forbidden soldiers to submit themselves to hypnotic
treatment, and one can understand that a Government should
endeavour to preserve its armed forces from an influence at once so
insidious and so powerful. But in Belgiwin and, mirabile dictu, in
the State of New York, attempts are being made to pass a law that
none but “duly qualified physicians” shall be allowed to hypnotize.
A *duly qualified physician” is not necessarily conversant with the
action of the forces of which one of the lowest is now termed hyp-
notic; and remembering the history of this question, the impudence
of bestowing on the medical profession the sole privilege of utilizing

a natural force rises to the very sublime of audacity.

*
* *

Not only did the medical profession, with a few notable excep-
tions, denounce the phenomena of Mesmer as fraud and chicanery,
but it ruined the few members to be found in its ranks who were
able enough and honest enough to re-assert and re-verify the facts
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he demonstrated. And now, when the thickest heads have been
penetrated by these same facts, the medical profession, forsooth, will
obtain from the State the forbiddal of all practice of Mesinerisin .by
the very people without whose patient persistence its ignorance
would still remain unenlightened! For the sufficient ignorance
wlich still blinds it makes it identify Mesmerism and Hypuotisin,
and it uses the latter word to cover both classes of plienomena,
refusing to use the name Mesmerisin, since that would carry with it
the condemnation of history on medical bigotry.
L * *

The suggested legislation in New York proposes to punish as a
misdemeanour public exhibitions of hypnotic phenomena, and the
practice of hypnotism. As regards the first, it would be well to
forbid public exhibitions, which are often disgusting and unseemly,
and in any case deal with phenomena no more suited to public
exhibition than dissections of dead bodies. In fact they are less
suitable, for while public dissections would encourage a morbid and
unwholesome love for physical ghastlinesses, they would be far less
psychically mischievous thau the results which follow, in many
nervous organisms, on the vision of psychical dissections carried on
by hypnotic methods. But to forbid a pure living and trained
student to exercise the power of removing pain, because he or she
did not happen to possess a licence to practise mnedicine, would be a
monstrous abuse of power. What is more important, it would tend
to keep ‘‘hypnotisin” in the narrow inaterialistic groove along
which it is driven by the ruthless French experimentalists, and
would still further delay the understanding and control of the forces
thus labelled, which, in their subtler and most beneficent workings,
will never be mastered by the psychical vivisection of the Sal-
pétriére. . '

L L

I see in Lzght that Sir Edwin Aruold is going, or has gone, to
India, to ‘““arrange for the transference of the great temnple [of
Buddha Gayi] to a cominission drawn from all the clhief Buddhist
countries in Asia.” It is only fair that it should be generally
known that the attempt to replace the guardianship of this historical
temple in Buddhist hands was initiated by an enthusiastic Buddhist
member of the Theosophical Society,- named Dhainmapala, who
threw his whole life into the apparently hopeless struggle to awake
his co-religionists from their apathy, and to persuade them to rescue
from neglectful and indifferent hands one of the most interesting
spots connected with the life of Gautama, the Buddha. He has
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travelled all over Cevlon and Hindf{istan with this end in view,
pleading and arguing evervwliere, and is now in Burmabh, carrying
on the same work. Sir Edwin Arnold’s famous name will doubt-
less overshadow that of this noble Buddhist devotee, but while the
author of the ZLight of .1sia may bear to its place in triumph the
keystone of the arch, none the less will it have been the hands of
Dhammapala that patiently laid the foundations without which the
arch would never have been built'at all.

I was shown the other day a curious and interesting article in a
Swedish newspaper, which placed on record some of the strange
lightning photographs the modns opcrandr of which is so little
understood. Among themn it mentions the imprinting on an altar-
cloth in a church at Lagny, in 1689, of an impression of a mass-
book lying on thie altar. In 1847, at Lugano, a woman, struck by
lightning, was found with the image of a flower, that was growing
at her feet, printed on her body. In 1825, a sailor on deck of a
vessel in ‘the Adriatic had the number of the ship printed on his
back. Between the popular observations of curious phenomena
connected with electricity, and the scientific observations of some
of the lower ethereal vibrations, some “occult phenomena” will not
remain ‘‘occult” much longer!

L]
* *

Can the Ethiopian change his skin, the leopard his spots,
or the Bishop his ecclesiastical bigotry? The Rev. Henry Cart,
greatly daring, invited me to lecture on Theosophy in his Parish
Hall, Camden Town. I do not know exactly the amount of
church sanctity which surrounds a Parish Hall—a building not
recognized, I think, by the formularies of the Established Church.
Whatever the amount, it was too great to permit the ingress of
anything so shocking as a lecture on the ancient Wisdom Religion;
the Sunday School teachers threatened to resign, the choir shook
their surplices in indignation, and finally the Right Reverend the
Bishop of London interfered, and the doors of the Parish Hall were
unceremoniously slainmed in my face. Convinced by all this fuss
that Theosophy, with its lessons of brotherly tolerance and of
courteous respect for the opinions of all earnest men and women,
must be sadly needed in Cainden Town, I took a Public Hall in lieu
of the Parish Hall, and, without the Bishop’s permission, delivered
the dreaded discourse.
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Looking backwards into the Astral Light, I see some images, a
little incongruous with the present day action of Dr. Temple,
Bishop of London. I see a brave and thoughtful man penning a
careful essay, critical and scholarly, in advance of the orthodox
views of his time. I see it appear in a volume called Essays and
Reviews, and I see the terrible storm that raged round that erudite
Reviewer. I see the venerable figure of Dr. Pusey, rising in holy
wrath; how he denounces the heretic, how he cries for his expul-
sion from the Church, how he uses argument, invective, sarcasm, to
bring about a prosecution for heresy, the social ruin of the offender.
But the Astral Light fades, and the light of common day in 1892
shows the ostracized heretic as the Lord Bishop of London, trans-
formed into the twin-brother of Dr. Pusey. Verily, the wheel
turns, and yesterday’s heresy is to-day’s orthodoxy. Theosophy is
now heresy, but may the Theosophical Society perish ere any of its
officials don the robe of the silencer of thought alien from his own.

#*
* *

Acting on the advice of some valued friends, I have been
devising a scheme to make clear the points of agreement and
of difference between thoughtful Theosophists and thoughtful
Spiritualists, so that we might all see each other’s ground, and
either argue out our differences or amicably agree to differ. To this
end, I drew up the following letter, and sent it to Mr. Stainton-
Moses, Mr. A. R. Wallace, Professor Crookes, Miss Florence
Marryat, and Mr. Theobald. On the side of the Theosophists, I
invited the assistance of Countess Wachtmeister, Miss Emily
Kislingbury, Herbert Burrows and G. R. S. Mead. Here is the
letter:

LoNDON, March 28th, 1892.
DEAR SIR,

It is proposed to hold a Symposium in Lucifer of a few representative Spiritual-
ists and Theosophists, with a view of clearly defining the points of agreement and
difference in the two Schools, with regard to superphysical phenomena. The
following questions have been sketched, as a basis for the discussion; it is proposed
that each taking part in the discussion shall begin by stating his position on these
points, limiting the statement to about a thousand words; the following month,
these statements can be criticized and discussed by the controversialists. I very
cordially invite your assistance in the carrying out of this plan, which may help to
clear away some regrettable misunderstandings.

PROPOSED QUESTIONS.

1. What do you understand by the word “Spirit”? Does it include all that
survives the death of the Body, or do you distinguish between Mind and Spirit?
E.g., is the casting up of a line of figures an act performed by the Spirit?
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2. To what agency do you attribute—
(a) The moving of physical objects.
{7} The materialization of human forms or parts of human forms.
(¢) Automatic writing.
(d) Direct writing.
(¢) Inspirational speaking.
(/) Speech during trance.

3. Do you think a disembodied Spirit—using the word Spirit as defined by you
under 1—can communicate with persons in Earth-Life? If you distinguish
between Mind and Spirit, will you state clearly what you think can communicate,
and what you think cannot.

4. Do you consider that physical death separates at once the permanent and
impermanent parts of man, or do you believe in any further disintegration, and if
so, what?

5. In what does mediumship consist, in your opinion?

Will you kindly let me know, at your early convenience, whether you will take
part in the proposed Symposium? MSS. should be in my hands by April 26th at
latest. Sincerely,

ANNIE BESANT.

This seems fairly to cover the moot points, and categorical
statements by representative men and women on these would be of
great interest. When these were published, the statements them-
selves could be criticized and fully discussed by both sides. Unfor-
tunately, so far, things do not look promising. Up to the time of
going to press four answers have reached me: Mr. Stainton-Moses
is too ill, and Miss Florence Marryat too busy, to undertake extra
work. Professor Crookes is too fully occupied with his scientific
labours. One knows how heavily burdened are those who earnestly
throw themselves into militant moveinents; so one cannot wonder,
though one may be permitted to express regret. The famous
naturalist takes other ground: he says:

PARKSTONE, DORSET,
March 31st, 1892.
DEAR MRS. BESANT,

I could very easily answer the questions you send, but I do not see what pur-
pose it would serve. Opinions are of no value without stating the evidemce on
which they are founded. Again, the questions seem altogether one-sided, as none
of them touch on the special teaching of Theosophy. Yet further, so few Spiritual-
ists see Lucifer that the discussion would not reach them. It seems to me that to
serve any useful purpose the questions should be so put as to bring out the crucial
differences betweeu Spiritualists and Theosophists. The evidence for each special
doctrine should be summarized in the answers. And, lastly, arrangements should
be made to have the whole discussion published in Lighf as well as in Lucifer.

Yours very faithfully,
ALFRED R. WALLACE.

If some other really representative Spiritualists were willing to
help in elucidating the questions at issue, it might be possible to. so
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modify tlie discussion as to meet Mr. Wallace's views. Evidence
could certainly be given when the positions are stated, and the
questions were intended ‘“to bring out the crucial differences
between Spiritualists and Theosophists” iz the interpretution of
Phenomena the occurrence of whick is recognized by both. 1t would be
easy to arrange for further discussion on other inatters, if such dis-
cussion were desired.

.
. »

Quite a little storin has arisen over the action of the Bishop of
Exeter, Dr. Bickersteth, in confirming some idiots. The Bishop
defends himnself on the ground (1) that he did it before, (2) that
idiots may be susceptible to spiritual things, (3) that infants are
baptized. The second point is a curious one; the Bishop buttressed
his position with the famous rhyme:

What does silly Billy see?

Three in One and One in Three,
And One of thie Three has died for me.

I imagine that a parrot might be taught to repeat this poem,
but yet might hardly be regarded as a fit subject for confirmation.
In confirmation, the Bishop claims to be the channel of the Holy
Spirit, and an outsider would imagine that little spiritual benefit
could be derived from the gift wheu the physical nature is so little
able to respond to the promptings even of the intelligence. Driven
by the exigencies of his position, the Bishop even suggested, ap-
parently, that lack of sanity was not a bar to the understanding of
religious truths: not on the wlole a very well-considered line of
argument.

.
L] L]

The American Convention will feel a sore blank when the
representative of Europe, G. R. S. Mead, rises, and no greeting
from H. P. B. falls fromn his lips. Mine was the honourable duty of
carrying her message last year, and well do I remember the densely
crowded room, the upturned rows of eager expectant faces, to which
I delivered that message—her last in her latest incarnation. As
sentence after seuntence fell on thie listening ears through deepest
silence, how the faces changed with the changing tomes of the
address; respect and love welling forth to the Teacher, inspiration
caught from the message—the dullest could not but have felt how
much she was honoured, how deeply revered. People wonder at
the hold exercised by H. P. B. on the hearts and brains of those
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whomn she taught, at the singular sway of ler fascination. There is
the fact: let folk explain it as they may. Apart from her position
in Occultisin as Teacher, and the unique post she thus occupied
alone and unchallenged in the Theosophical Society, some explana-
tion of her influence may be found by those who countrast her large-
hearted generosity with the narrow carpings of mediocre men and
women, lier courage with their timidity, her bolduess in being her-
self with the conventionalities of their fashionable hypocrisies.
She was essentially great, while most of ns are essentially petty,
and that is part of the explanation of the puzzle.

*
L L

Some may have seen in the report of the Convention at Adyar
a fear expressed by the President lest love and reverence for H. P. B.
sliould run into idolatry, and so her very success should jeopardize
lier life-work. It is well always to be on our guard against a
danger that has wrought much evil in the past, and not to feel too
sure that we are beyond the perils which beset our neighbours.
Idolatry is a weakness, to whomsoever offered, and H. P. B. was
always swift to check any tendency in that direction. We could do
her memory no worse disservice than to veil it in idolatrous fumes.
On the othier hand, hearty and loving recognition of a great soul,
uncarping readiness to admire and to reverence a life of whole-
hearted devotion to a noble ideal, tend to “ purify the emotions” and
to rouse ourselves to imitation, and these we need not be ashamed
or afraid to give to Helena Petrovna Blavatsky.. There are some—
and I gladly and thankfully place mnyself among themm—who owe to
her inore than life, to whom she showed the Light and opened
the gateway of the Path. No gratitude can be too deep to give in
return for this priceless gift, and if this gratitude takes the form of
serving the Society slie founded, and of spreading the truths for
which she sacrificed her life, I do not think that even she, much
as she shrank from personal homage, would have refused it.
Nomne the less, let us all remember that it is our dnty to the
Society—our duty as well as that of the President—to guard its
freedom from any and all fetters, so that we may not let our love
for the Founder lead us into narrowing the Society whose basis she
made so broad. ’
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The Ensouled Viohn.
{ Concluded from p. 20.)

IV.

OR several days after this painful scene Franz was very ill, ill almost
beyond recovery. The physician declared him to be suffering
from brain fever and said that the worst was to be feared. For nine
long days the patient remained delirious; and Klaus, who was nursing
him night and day with the solicitude of the tenderest mother, was
horrified at the work of his own hands. For the first time since their
acquaintance began, the old teacher, owing to the wild ravings of his
pupil, was able to penetrate into the darkest corners of that weird,
superstitious, cold, and, at the same time, passionate nature; and—
he trembled at what he discovered. For he saw that which he had
failed to perceive before—Franz as he was in reality, and not as he
seemed to superficial observers. Music was the life of the young man,
and adulation was the air he breathed, without which that life became
a burden; from the chords of his violin alone, Stenio drew his life and
being, but the applause of men and even of Gods was necessary to its
support. He saw unveiled before his eyes a genuine, artistic, carti{y
soul, with its divine counterpart totally absent, a son of the Muses, all
fancy and brain poetry, but without a heart. While listening to the
ravings of that delirious and unhinged fancy Klaus felt as if he were
for the first time in his long life exploring a marvellous and untravelled
region, a human nature not of this world but of some incomplete planet.
He saw all this, and shuddered. More than once he asked himself
whether it would not be doing a kindness to his “boy"” to let him die

before he returned to consciousness.

But he loved his pupil too well to dwell for long on such an idea.
Franz had bewitched his truly artistic nature, and now old Klaus felt
as though their two lives were inseparably linked together. That he
could thus feel was a revelation to the old man; so he decided to save
Franz, even at the expense of his own old, and, as he thought, useless
life.

The seventh day of the illness brought on a most terrible crisis.
For twenty-four hours the patient never closed his eyes, nor remained
for a moment silent; he raved continuously during the whole time.
His visions were peculiar, and he minutely described each. Fantastic,
ghastly figures kept slowly swimming out of the penumbra of his small,
dark room, in regular and uninterrupted procession, and he greeted

2
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each by name as he might greet old acquaintances. He referred to
himself as Prometheus, bound to the rock by four bands made of
human intestines. At the foot of the Caucasian Mount the black
waters of the river Styx were running. . . . . They had deserted
Arcadia, and were now endeavouring to encircle within a seven-fold
embrace the rock upon which he was suffering. . . .

“Wouldst thiou know the name of the Promethean rock, old man?”
hie roared into his adopted father'sear . . . *Listenthen, . . .
itsnameis . . . called . . . Samnel Klans. . ., 7

“Yes, vest . . 7 the German murmured disconsolately. ‘It is
I who killed him, while seeking to console.  The news of Paganini’s
magic arts struck his fancy too vividly. . . . Oh, my poor, poor
hoy !

*Ha, ha. ha, ha!™ The patient broke into a loud and discordant
laugh. *Ave, poor old man, savest thou? . . . 8o, so, thou art of
poor staff, anyhow, and wonldst look well only when stretched upon a
fine Cremona violin! . . .7

Klaus shnddered, but said nothing. He only bent over the poor
maniac, and with a kiss upon his brow, a caress as tender aud as gentle
as that of a doting mother, he left the sick-room for a few instants, to
seek relief in his own garrct.  When lie returned, the ravings were
following another chanuel. Franz was singing, trving to imitate the
sounds of a violin.

Toward the evening of that day, the delirium of the sick man
becante perfectly ghastly,  He saw spirits of fire clutching at his violin.
Their skeleton hands, from each finger of which grew a flaming claw,
beckoned to old Samuel. . . . They approached and surrounded
the old master, and were preparing to rip himopen . . . him, *the
ouly man on this earth who loves me with an unselfish, holy love, and
. . . whose intestines can be of any good at all!™ he went on whisper-
ing, with glaring eves and demon laugh. . . .

By the next morning, however, the fever had disappeared, and by
the end of the ninth day Stenio had left his bed, having no recollection
of his illuess, and no suspicion that he had allowed Klaus to read his
inner thought. Nay; had he himself any knowledge that such a
horrible idea as the sacrificc of his old master to his ambition had
ever entered his mind?  Hardly., The only immediate result of his
fatal illness was, that as, by reason of his vow, his artistic passion
could find no issue, another passion awoke, which might avail to feed
his ambition and his insatiable fancy. He plunged headlong into the
study of the Occult Arts, of Alchemy and of Magic. In the practice
of Magic the young dreamer sought to stifle the voice of his passionate
longing for his, as he thought, for ever-lost violin. . . . .

Weeks and months passed away, and the conversation about
Paganini was never resumed between the master and the pupil. But
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a profound melancholy had taken possession of Franz, the two hardly
exchanged a word, the violin hung mute, chordless, full of dust, in its
habitual place. It was as the presence of a soulless corpse between
then.

The young man had become gloomy and sarcastic, even avoidiug
the mention of music. Omnce, s his old professor, after long liesitation,
took out his own violin fron its dust-covered case and prepared to play,
Franz gave a convulsive shudder, but said nothing. At the first notes
of the bow, howcever, he glared likz a madrian, and rushing out of the
house, remained for hours, wandering in the streets. Then old Samuel
in his turn threw his instrusient down, and locked himself up in his
room till the following morning.

Oue night as Franz sat, looking particularly pale and gloomy, old
Samuel suddenly jumped from his seat, and after hiopping about the
room in a magpie fashion, approaclhied his pupil, imiprinted a fond kiss
upon the voung man’s brow, aud squeaked at the top of his shrill voice:

*Is it not time to put an end to all this?”

Whereupon, starting from his usual lethargy, Frauz echoed, as in
a dream:

“Yes, it 1s tinic to put an end to this.”

Upon which the two separated, and went to bed.

On tlie following morning, when Franz awoke, lte was astonished
not to see his old teacher in his usual place to greet him. But he had
greatly altered during the last few months, and he at first paid no atten-
tion to his abscice, unusual as it was. He dressed and went into the
adjoining room, a little parlour wlere they had their meals, and which
separated their two bedrooms.- The fire had not been lighted since the
embers had died out on the previous night, and no sign was anywhere
visible of the professor’s busy hand in his usual housekeeping duties.
Greatly puzzled, but in no way dismayed, Franz took his usual place
at the corner of the now cold fire-place, and fell into an aimless reverie.
As he stretched himself in his old arm-chair, raising both his haunds to
clasp them behind his head in a favourite posture of lis, his hand came
into contact with something on a shelf at his back; he knocked against
a case, and brought it violently on the ground.

It was old Klaus’ violin-case that came down to the floor with such
a sudden crash that the case opened and the violin fell out of it, rolling
to the feet of Franz. And then the chords, striking against the brass
fender emitted a sound, prolonged, sad and mournful as the sigh of an
unrestful soul; it seemed to fill the whole room, and reverberated in
the liead and the very heart of the young man. The effect of that
broken violin-string was magical.

“Samuel!” cried Stenio, with his eyes starting from their sockets,
and an unknown terror suddenly taking possession of lis whole being.
“Samuel! what has happened? . . . My good, my dear old master!”
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he called out, hastening to the professor’s little room, and throwing the
door violently open. No one answered, all was silent within.

He staggered back, frightened at the sound of his own voice, so
changed and hoarse it seemed to him at this moment. No reply came
in response to his call. Naught followed but a dead silence. . . .
that stillness whicly, in the domain of sounds, usually denotes death.
In the presence of a corpse, as in the lugubrious stillness of a tomb,
such silence acquires a mysterious power, whicl strikes the sensitive
soul with a nameless terror. . . . The little room was dark, and
Franz hastened to opeu the shutters.

Samuel was lying on his bed, cold, stiff, and lifeless. . . .
At the sight of the corpse of him who had loved him so well, and had
been to him more than a father, Franz experienced a dreadful revulsion
of feeling, a terrible shock. But the ambition of the fanatical artist got
the better of the despair of the man, and smothered the feelings of the
latter in a few seconds.

A note bearing his own name was conspicuously placed upon a
table near the corpse. With trembling hand, the violinist tore open

the envelope, and read the following:

My BELOVED SON, FRANZ,

When you read this, I shall have made the greatest sacrifice, that your best
and only friend and teacher counld have accomplished for your fame. He, who
loved you most, is now but an inanimate lump of clay. Of your old teacher there
now remains but a clod of cold organic matter. I need not prompt you as to what
you have to do with it. Fear not stupid prejudices. It is for your future fame
that I have made an offering of my body, and you would be guilty of the blackest
ingratitude were you now to render useless this sacrifice. When you shall have
replaced the chords upon your violin, and these chords a portion of my own self,
under your touch it will acquire the power of that accursed sorcerer, all the magic
voices of Paganini’s instrument. You will find therein my voice, my sighs and
groans, my song of welcome, the prayerful sobs of my infinite and sorrowful
sympathy, my love for you. And now, my Frangz, fear nobody! Take your instru-
ment with vou, and dog the steps of him who filled our lives with bitterness
and despair! . . . Appear in every arena, where, hitherto, lic has reigned with-
out a rival, and bravely throw the gauntlet of defiance in his face. O Franz! then
only wilt thou hear with what a magic power the full notes of unselfish love will
issue forth from thy violin. Perchance, with a last caressing touch of its chords,
thou wilt remember that they once formed a portion of thine old teacher, who now
embraces and blesses thee for the last time. SAMUEL.

Two burning tears sparkled in the eyes of Franz, but they dried up
instantly. Under the fiery rush of passionate hope and pride, the two
orbs of the future magician-artist, riveted to the ghastly face of the
dead man, shone like the eyes of a demon.

Our pen refuses to describe that which took place on that day, after
the legal inquiry was over. As another note, written with the view of
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satisfving the authorities, had been prudently provided by the loving
care of the old teacher, the verdict was, *Snicide from causes un-
known™; after this the coroner and the police retired, leaving the be-
reaved heir alone in the death-room, with the remains of that which
had once been a living man.

Scarcely a fortnight had elapsed from that day, ere the violin had
been dusted, and four new, stout strings had been stretched upon it.
Franz dared not look at them. He tried to play, but the bow trembled
in his hand like a dagger in the grasp of a novice-brigand. He then
determined not to try again, until the portentous night should arrive,
wlien he should have a chance of rivalling, nay, of surpassing, Paganini.

The famous violinist had meanwhile left Paris, and was giving a
series of triumphant concerts at an old Flemish town in Belgium.

V.

OxE night, as Paganini, surrounded by a crowd of admirers, was
sitting in the dining-room of the hotel at which he was staying, a
visiting card, with a few words written on it in pencil, was handed to
him by a young man with wild and staring eyes.

Fixing upon the intruder a look which few persons could bear, but
receiving back a glance as calm and determined as his own, Paganini
slightly bowed, and then dryly said:

*Sir, it shall be as you desire. Name the night. I am at your
service.”

On the following morning the whole town was startled by the
appearance of bills posted at the corner of every street, and bearing
the strange notice:

On the nightof . . . , at the Grand Theatreof . . . , and for the first
time, will appear before the public, Franz Stenio, a German violinist, arrived pur-
posely to throw down the gauntlet to the world-famous Paganini and to challenge
him to a duel—upon their violins. He purposes to compete with the great “vir-
taoso” in the execution of the most difficult of his compositions. The famous
Paganini has accepted the challenge. Franz Stenio will play, in competition with
the unrivalled violinist, the celebrated * Fantaisie Caprice” of the latter, known as
“The Witches.”

The effect of the notice was magical. Paganini, who, amid his
greatest triumphs, never lost sight of a profitable speculation, doubled
the usual price of admission, but still the theatre could not hold the
crowds that flocked to secure tickets for that memorable performance

At last the morning of the concert day dawned, and the “duel”
was in every one’s mouth. Franz Stenio, who, instead of sleeping, had
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passed the whole long hours of the preceding midnight in walking up
and down his room like an encaged panther, had, toward morning,
fallen on his bed from mere physical exhaustion. Gradually he passed
into a death-like and dreamless slumber. At the gloomy winter dawn
he awoke, but finding it too early to rise he fell asleep again. And
then lie had a vivid dream—so vivid indeced, so life-like, that from its
terrible realism he felt sure that it was a vision rather than a dream.

He had left his violin on a table by his bedside, locked in its case,
the key of which never left him. Since he had strung it with those
terrible chords he never let it out of his sight for a moment. In ac-
cordance with his resolution lie had not touched it since his first trial,
and his bow had never but once touched the human strings, for he had
since always practised on another instrinent.  But now in his sleep he
saw himself looking at the locked case. Sonicthing in it was attracting
his attention, and he found himself incapable of detaching his eves
from it. Suddenly he saw the upper part of the case slowly rising
and, within the chink thus produced, he perceived two small, plos-
pliorescent green eyes—eyes but too familiar to him—fixing themselves
on his, lovingly, almost beseechingly. Then a thin, shrill voice, as if
issning from tliese ghastly orbs—the voice and orbs of Samuel Klaus
himself—resounded in Stenio’s horrified ear, and he heard it say:

“Frauz, my beloved boy. . . . Franz, I cannot, no, /7 cannot
separate myvself from . . . . them!”

And “they” twanged piteously inside the case.

Franz stood speechless, horror-bound. He felt his blood actually
freezing, and his hair moving and standing erect on lis head.

“It’s but a dream, an empty dream!” he attempted to formulate
in his mind.

“I have tried my best, Franzchen, . . . I have tried my best
to sever myself from these accursed strings, without pulling them to
pieces . . . ." pleaded the same shrill, familiar voice. *Wilt thou
help me to do so? 7

Another twang, still more prolonged and dismal, resounded within
the case, now dragged about the table in every direction, by some
interior power, like some living, wriggling thing, the twangs becoming
sharper and more jerky with every new pull.

It was not for the first time that Stenio heard those sounds. He
had often remarked them before—indeed, ever since he had used his
master’s viscera as a footstool for his own ambition. But on every
occasion a feeling of creeping horror had prevented him from investi-
gating their cause, and he had tried to assure himself that the sounds
were only a hallucination.

But now lie stood face to face with the terrible fact, whether in
dream or in reality he knew not, nor did he care, since the hallucina-
tion—if hallucination it were—was far more real and vivid than any
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reality. He tried to speak, to take a step forward; but. as often
happens in nightmares, lie could neither utter a word nor move a
finger. . . . . He felt hopelessly paralyzed.

The pulls and jerks were becoming more desperate with each
moment, and at last something inside tlie case snapped violently. The
vision of his Stradivarius, devoid of its magical strings, flashed before
his eyes throwing him into a cold sweat of mute and unspeakable
terror.

He made a superhuman effort to rid himself of the incubus that
held him spell-bound. But as the last supplicating whisper of the
invisible Presence repeated:

“Do, oh,do . . . . help me to cut myself off——"

Franz sprang to the case with one bound, like an euraged tiger
defending its prey, and with one frantic effort breaking the spell.

“Leave the violin aloue, vou old fiend from hell!” he cried, in
hoarse and trembling tones. '

He violently shut down the self-raising lid, and while firmly press-
ing his left hand on it, he seized with the right a piece of rosin from
the table and drew on the leather-covered top the sign of the six-
pointed star—the seal used by King Solomon to bottle up the rebellious
djins inside their prisons.

A wail, like the howl of a she-wolf moaning over her dead little
ones, cante out of the violin-case:

*Thou art ungrateful . . . very ungrateful, my Franz!” sobbed
the blubbering *spirit-voice.” *“ButI forgive . . . for I still love
thee well. Yet thou canst not shut mein . . . boy. Behold!”

And instantly a grayvish mist spread over and covered case and
table, and rising upward formed itself first into an indistinct shape.
Then it began growing, and as it grew, Franz felt himself gradually
enfolded in cold and damp coils, slimy as those of a huge snake. He
gave a terrible cry and-—awoke; but, strangely enough, not on his bed,
but near the table, just as he had dreamed, pressing the violin case
desperately with both his hands. ’

“It was but adream, . . after all,” he muttered, still terrifted,
but relieved of the load on his heaving breast.

With a tremendous effort he composed himself, and unlocked the
case to inspect the violin. He found it covered with dust, but other-
wise sound and in order, and le suddenly felt himself as cool and as
determined as ever. Having dusted the instrument he carefully rosined
the bow, tightened the strings and tuned them. He even went so far
as to try upon it the first notes of the *Witches”; first cautiously and
timidly, then using his bow boldly and with full force.

The sound of that loud, solitary note—defiant as the war trumpet
of a conqueror, sweet and majestic as the touch of a seraph on his
golden harp in the fancy of the faithful—thrilled through the very soul
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of Franz. It revealed to him a hitherto unsuspected potency in his
bow, which ran on in strains that filled the room with the richest
swell of melody, unheard by the artist until that night. Commencing
in uninterrupted /ogafo tones, his bow sang to him of sun-bright hope
and beauty, of moonlit nights, when the soft and balmy stillness en-
dowed every blade of grass and all things animate and inanimate with
a voice and a song of love. For a few brief moments it was a torrent
of melody, the harmony of which, **tuned to soft woe,” was calculated
to make mountains weep, had there been any in the room, and to
soothe

even th' inexorable powers of hell,

the presence of which was undeniably felt in this modest hotel room.
Suddenly, the solemn /cgafo chant, contrary to all laws of harmony,
quivered, became arpeggios, and ended in shrill sfaccatos, like the notes
of a hyena laugh. The same creeping sensation of terror, as he had
before felt, cante over him, and Franz threw the bow away. He had
recognized the familiar laugh, and would have no more of it. Dressing,
he locked the bedevilled violin securely in its case, and, taking
it with him to the dining-room, determined to await quietly the hour
of trial.

VI

THE terrible hour of the struggle had come, and Stenio was at his
post—calm, resolute, almost smiling.

The theatre was crowded to suffocation, and there was not even
standing room to be got for any amount of hard cash or favouritism.
The singular challenge had reached every quarter to which the post
could carry it, and gold flowed freely into Paganini’s unfathomable
pockets, to an extent almost satisfying even to his insatiate and venal
soul.

It was arranged that Paganini should begin. When he appeared
upon the stage, the thick walls of the theatre shook to their foundations
with the applause that greeted him. He began and ended his famous
composition *“The Witches” amid a storm of cheers. The shouts of
public enthusiasm lasted so long that Franz began to think his tum
would never come. When, at last, Paganini, amid the roaring applause
of a frantic public, was allowed to retire behind the scenes, his eye fell
upon Stenio, who was tuning his violin, and he felt amazed at the
serene calmness, the air of assurance, of the unknown German
artist.

When~ Franz approached the footlights, he was received with
icy coldness. But for all that, he did not feel in the least discon-
certed. He looked very pale, but his thin white lips wore a scornful
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smile as response to this dumb unwelcome. He was sure of his
triumph.

At the first notes of the prelude of “The Witches” a thrill of
astonishment passed over the audience. It was Paganini’s touch, and
—it was something more. Some—and they were the majoritv—tlhought
that never, in lis best moments of inspiration, had the Italian artist
himself, in executing that diabolical composition of his, exhibited such
an extraordinary diabolical power. Under the pressure of the long
muscular fingers of Frang, the chords shivered like the palpitating
intestines of a disembowelled victimi under the vivisector's kuife. They
moaned mielodiously, like a dying child. The large blue eve of the
artist, fixed with a satanic expression upon the sounding-board, seemed
to summon forth Orpheus himself from the infernal regions, rather
than the musical notes supposed to be generated in the depths of the
violin. Sounds seemed to transforin themselves into objective shapes,
thickly and precipitately gathering as at the evocation of a mighty
magician, and to be whirling around him, like a host of fantastic,
infernal figures, dancing the witches’ “goat dance.” In the empty
depths of the shadowy background of the stage, behind the artist, a
nameless phantasmagoria, produced by the concussion of unearthly
vibrations, seemed to form pictures of shameless orgies, of the volup-
tuous hymens of a real witches’ Sabbat. . . . . A collective
hallucination took hold of the public. Panting for breath, ghastly,
and trickling with the icy perspiration of an inexpressible horror,
they sat spell-bound, and unable to break the spell of the music by
the slightest motion. They experienced all the illicit enervating
delights of the paradise of Mahommed, that come into the disordered
fancy of an opium-eating Mussulinan, and felt at the same time the
abject tefror, the agony of one who struggles against an attack of
delirium tremens. . . . . Many ladies shrieked aloud, others fainted,
and strong men gnashed their teeth in a state of utter helplessness.

Then came the fizale. Thundering uninterrupted applause de-
layed its beginning, expanding the momentary pause to a duration
of almost a quarter of an hour. The bravos were furious, almost
hysterical. At last, when after a profound and last bow, Stenio, whose
smile was as sardonic as it was triumphant, lifted his bow to attack the
famous firnale, his eye fell upon Paganini, who, calinly seated in the
manager’s box, had been behind none in zealous applause. The small
and piercing black eyes of the Genoese artist were riveted to the
Stradivarius in the hands of Franz, but otherwise he seemed quite
cool and unconcerned. His rival’s face troubled him for one short
instant, but he regained his self-possession and, lifting once more his
bow, drew the first note.

Then the public enthusiasm reached its acme, and soon knew no
bounds. The listeners heard and saw indeed. The witches’ voices
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resounded in the air, and beyond all the other voices, one voice was
heard—

Discordant. an:t unlike to human sounds:

It seem’d of dogs the bark. of wolves the howl:
The doleful sereechings of the midnight owl;
The hiss of snakes. the hungry lion's roar:

The sounds of billows beating on the shore:
The groan of winds amonyg the leafy wood,

And burst of thunder from the rending cloud: -
'Twas these, all these inone. . . .,

The magic bow was drawing forth its last quivering sounds— famous
among prodigious musical feats—imitating the precipitate flight of the
witches before bright dawn; of the unholy women saturated with the
fumes of their nocturnal Saturnalia, when—a strange thing came to
pass on the stage. Without the slightest transition, the notes suddenly
changed. In their aerial flight of ascension and descent, their
melody was unexpectedly altered in character. The sounds became
confused, scattered, discommected . . . . and then—it seemed from

the sounding-board of the violin—came out squeaking

g, jarring tones,

like those of a street Punch, screaming at the top of a senile
voice:

“Art thou satisfied, Franz, my boy? . . . . Have not I glor-
ously kept my promise, eh?”

The spell was broken. Though still unable to realize the whole
situation, those who heard the voice and the Punchinello-like tones,
were freed, as by enchantment. from the terrible charm under which
they had been held. Loud roars of laughter, mocking exclamatious
of half-anger and half-irritation were now heard from every corner of
the vast theatre. The musicians in the orchestra, with faces still
blanched from weird entotion. were now scen shaking with laughter,
and the whole audienice rose, like one man, frou their seats, unable yet
to solve the enigma; they felt, nevertheless, too disgusted, too disposed
to laugh to remain one moment longer in the building.

But suddenly the sea of moving lieads in the stalls and the pit
becauie once more motionless, and stood petrified as though struck
by lightning. What all saw was terrible enough—the handsome though
wild face of the voung artist suddeuly aged, and his graceful, erect
figure bent down, as though under the weight of years; but this was
nothing to that which some of the most seusitive clearly perceived.
Franz Stenio’s person was now entirely enveloped inn a semi-transparent
mist, cloud-like, creeping with serpentine motion, and gradually tighten-
ing round the living form, as though ready to engulf him. And there
were those also who discerned in this tall and ominous pillar of smoke
a clearly-defined figure, a formi showing the ummistakable outlines of
a grotesque and griuning, but terribly awful-looking old man, whose
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viscera were protruding and the ends of the intestines stretched on
the violin.

Within this hazy, quivering veil, the violinist was then seen,
driving his bow furiously across the human cliords, with the contor-
tions of a demoniac, as we see them represented on medieval
cathedral paintings!

An indescribable panic swept over the audience, and breaking
now, for the last time, through the spell which had again bound them
motionless, every living creature in the theatre made one mad rush
towards the door. It was like the sudden outburst of a dam, a human
torrent, roaring amid a shower of discordant notes, idiotic squeakings,
prolonged and whining moans, cacophonous cries of frenzy, above
which, like the detonations of pistol shots, was heard the consecutive
bursting of the four strings stretched upon the sound-board of that
bewitched violin.

When the theatre was emptied of the last man of the audience, the
terrified manager rushed on the stage in search of the unfortunate
perfornter. He was found dead and already stiff, behind the footlights,
twisted up into the most unnatural of postures, with the “catguts”
wound curiously around his neck, and his violin shattered into a thou-
sand fragments. . . .

When it became publicly known that the unfortunate would-be
rival of Niccolo Paganini had not left a cent to pay for his funeral or
his hotel-bill, the Genoese, his proverbial meanness notwithstanding,
settled the hotel-bill and had poor Stenio buried at his own expense.

He claimed, however, in exchange, the fragments of the Stradi-
varius—as a memento of the strange event.

WisE WORDS FROM SENECA.—True liberty is our goal, and to win it we must
be wisdom's servants. That is the paradox; liberty is service - to no human lord,
but to great ideas, which deliver from lusts and fears. (Ep. Ixxv.)

The hurtful being is as weak as the being that can be hurt.  Absolute liberty
is when we fear neithier men nor gods: when we have no base and ne excessive
desires; when we have the greatest authority over ounrselves: wlhen we have become
our own man. We must feel oursclves too great and born for greater things than
to be bondinen to our bodies. (Ep. Ixv.)

You may stealthily find heaven from any corner by a leap and a bound. Do
but arise and make yourself worthy of God. (Ep. xxxi.)

A brave and wise man ought not to flee, but to marclh forth from life.
(Ep. xxiv.)




108

Vasndevamanana; or, the Meditation of Vasudeva.

Transiated by Tawo Members of the Avmbakenam T.S.
(Continued from p. 5s.)

Varuvxaka IL

OM! In this second chapter are described the four moving consi-

derations of Vedinta. Now what are the four moving considera-
tions? They are the subject, the object, the relationship and the
qualified person. What is the subject of Vedanta? It is Brahman.
What is its object? Emancipation. What is the relationship? It is that
which exists between the described and the describer, or the known and
the knower. Who is the qualified person? He is a fit person who is
possessed of the undermentioned four qualifications.  Just as Brahmans
alone are competent to perform the sacrifice called Brihaspati Savana
(Jupiter Sacrifice), and Kshatrivas {or warrior class) alone the sacrifice
called Raja Siiva.! so also those alone are competent to study Vedinta
who are possessed of the undermentioned four means of salvation.
Now what are these four means? They are (1) the discrimination of
the real from the non-real; (2) indifference to the fruits of one’s actions,
both in this world and hereafter; (3) the six, beginning with Sama
(mental restraint); (4) an intense longing after emancipation. The first
is the knowledge that Brahman alone is real and the universe unreal—
which knowledge one derives intuitively after a careful study of the
Shrutis / Vedas), Smritis, Purdinas and others. The second is that
(practical) indifference generated in one—towards flowers, sandal,
women and other objects of enjoymeunt of this world, as well as celestial
nymphs and other objects of enjoyment of the higher world, such as
Svarga (Devachan) etc.—who considers them in the same light as the
food vomited by a dog, or as human offal or voiding, on account of the
ephemeral character of both the above pleasures. The third is the six
qualities Sama, Dama, Uparati, Titikshi, Samadhina and Shraddha.

(1) What is Sama? It is the not allowing the mind to engage in
any act other than Shravana, etc. (listening to or reading the discourse
of spirit, etc.), and the concentration of it on Atma (the Self), the
object of Shravana, etc. .

(2) What is Dama? It is the (bodily) subjugation (of the func-
tions) of the organs of sense and action.

(3) What is Uparati? It is Sannyisa (renunciation), or the doing

1 This is celebrated by kings to denote their undisputed sovereignty over all others.
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of Karmas without any desire for the fruits thereof, or abstention from
such Karmas.

(4) What is Titikshi? It is the patient endurance of, or the
bearing with indifference, heat and cold, and such other opposites,
which are brought about by the past Karma now undergone in this life.

(5) What is Samidhina? It is the (serene) concentration of the
mind on such acts as conduce to Shravana and the rest (without letting
them wander to objects of desire). )

(6) What is Shraddhi? It is the strong faith in the words of one's
Guru and of the Vedantas.

The fourth (or mumukshi) is that intense desire of one who
wishes to give up all objects of desire, in order to liberate himself
from the pains of mundane existence, similar to that desire of a person
who, being in the midst of his house in conflagration, endeavours to
escape from the fire and thus save his body from being burnt, leaving
his wife, children, etc., to shift for themselves.

Though some persons in this world possess the first qualification,
viz., the discrimination of the real from the non-real, yet for the prac-
tical following of it, the second, viz., indifference to the fruits of one’s
actions, both here and hereafter, is said to be necessary to them. Even
with the possession of these two, as some Rishis have anger, etc. (the
third, viz.), Sama and other qualities are prescribed. As even with the
possession of these three qualifications, Jiiina (divine intuitive wisdom)
is not found in those persons who contemplate with devotion on fshvara,
therefore the last, viz., intense desire for salvation, should be developed.
A person thus qualified having taken the sacred fuel in his hand in
proof of his allegiance (to a Guru) should prostrate himself before a
good spiritual teacher, and with reverence and modesty should address
him thus: “O Lord! O holy one! O Guru! who is Jiva (the Ego)?
Who is Ishvara (the Lord)? Of what nature is the Universe? Whence
do these three arise? And how can we get rid of this worldly exist-
ence?” In this context the following passages of the Shrutis ( I'edas)
might be quoted. The Brihman having examined one after another
the worlds that are acquired throughh Karma, becomes disgusted with
them. He says: “One cannot be freed from Karma through Karma.
To understand it rightly he should approach with the sacred fuel in
his hand a Guru, who is well-versed iu the [ edas and who is a contem-
plator of Brahman.” Also the following lines from the Bagavad Giti
might be quoted in this connection: *“Learn it by prostrations to the
Guru, by questioning him and by serving him.”

The good Guru, on being interrogated thus by his disciple, should
be pleased to explain to him the differences between Jiva, Ishvara and
the Universe, differentiated through Sattva, Rajas and Tamas qualities,
and should initiate him into the mysteries of the nature of Atmai as
plainly as the fruit Piluluka Euphorbia in the palm of the hand. It
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should be borne in mind that these four means of salvation accrue to a
person who qualifies himself thus ouly, after many births, through the
ripening of the virtuous actions committed by him during those lives
and through the grace of Ishvara. A Guru who thus imparts to his
disciple the knowledge of the Spiritual Truths should be considered as
Ishvara (the Lord) himseclf. There is no doubt whatever that he who
from the teachings of such a Guru cognizes, after full enquiry, the
identity of Jiva (the Ego) and Ishvara (the Lord) is an emancipated
person.
Varvxaka IIL .

What is this Unmiverse composed orf?  Atmad {Spirit or Self) and
Non-Atmd (Matter). No doubt necd be entertained as to Atmi being
i the universe, when. in fact, it is aseect it. As the Universe is com-
poscd of {(objects of v consciousness and non-consciousness {mixed
togethery, as Atma is consciousness itsclf, and as without Atmai the
Universe does not exist, therefore existence must be predicated of Atma
as being /n the Universe. )

Then what is meant by {objects of ) consciousness and non-con-
scionsness?  All these objects that have locomotion are of the former
claxs, while those that are fixed are of the latter class. While these
two are several and many, llow can thie universe be said to be twofold
(oulyi? Becausc Non-Atmd is onc only: but then it manifests itself as
niany through its effects. So also Atma is one; but it manifests itself
as many Jivas (Egosy, and manyv Ishvaras « Lords) through the vehicle
of the effects of Non-Atmi. Then comes the question: how is 1t that
the one Ishvara appears as many like Jivas? This conception of Ish-
vara as mauy, arose only thirough the s~ceveral images of Shiva, Vishny,
cte. (that were worshiipped ), in sacred places and houses.  Can Ishvara-
ship be predicated of idols made of carth, stong, etc.? Yus.  Else why
should people expend large suius of money on account of such idols
and do piyid (worship) by anointing and giving offerings to them. The
fact that non-Hindas do not worship such idols is no argument rele-
vant to the preseut question. It is only those cases of persons that
have faith in these that shouid be taken (into account) as an example.
To those persons that entertain the conception that Atma is this body
alone, which 1s the receptacle of the foulest offal, voiding. etc., there is
nothing sinful or wrong in considering as Ishvara the images which
are very pure (physically as well as magneticallyy.  Thus Non-Atmi
through its cffects appears as many, as also does Atma through the
vehicle of the effects of Nou-Atmi. They may be exemplified thus.
This earth through the modification of its effects appears in different
forms, such as mountain, tree, tower, wall, granary, liouse, monastery,
pot, and other earthen vessels. The oue .-ikﬁsha, on entering the

1 ““Above™ is not with reference to lecality, but with reference to state.
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vehicles formed by the modifications of the earth (such as pot, house,
etc.), is known as pot Akisha, house Akisha, etc. Similarly Non-
Atmd, which is no other than Mulaprakriti (Primordial Matter), seems
to be many through the several modifications of its effects. So also
does Atmai, though one, seem to enter the many bodies, its vehicles,
and go by the many names of Deva, Man, Rama, Krishna, Brihman,
Kshatriva, Vaishya, Shuadra, cow, birds, worm, insects and others.
These are illustrations from the standpoint of Avachchhinna (or dis-
continuity ).!

Now as to the standpoint of Prativimba (reflection). Just as the
one water appears manifold as ocean, rivers, ponds, well, vessel and
others, so also Non-Atma manifests itself as many. In the ocean, cte.,
the one sun is reflected as many. So also Atma manifests itsclf as
many, having reflected itself in the internal organ (or the lower mind)
of the bodies of all beings. What we can infer from these two illustra-
tions is this: Just as coldness. mobility and other properties of water,
do not affect the sun that s reflected in it, so also the modifications of
the internal organ, viz., agency and enmjovinent, affect not Atma, the
reflector, but only the reflected consciousness in the internal organ.
Therefore it is only Jivitma {the Ego, or the lower self) that is Param-
atma ithe Higher Self), and e tersd.  Paramidtmd is Jivitma, just
as the Akdsha in the pot is no other than the all-pervading Akasha
and wiee vorsd.

As Jivatmd is illusory, and as illusion implies something false,
how can Paramdtmd which is real and Jivitma (which is unreal) be said
to be identical? There are three kinds of Jivas, Paramdirthika (the
real), Vvavakidrika ithe worldly or the phenomenaly, and Pratibhisika
(the reflected). These Jivas preside respectively over (Sushupti) the
dreamless sleeping, (Jagrata) the waking and (Svapna) the dreaming
states. Like the ephemeral appearance of waves in water and foam in
waves, so the Vyvavakdrika Jiva manifests itselt (arising) from Param-
arthika Jiva and the Pratibhisika Jiva from Vyavakirika Jiva. Taste,
fluidity and celd, which are the properties of water, manifest themselves
as waves, and through waves as foam. Similarly the characteristics of
Sat (Be-ness), Chit (Consctousness) and Ananda (Bliss) of the undif-
ferentiated Paramirthika manifest themselves in Vyavakirika, and
through Vyavakérika in Pratibhdstka. Just as foam does not exist in
the absence of waves, and waves do not exist in the absence of
water, and as (of them) water alone is real, so also Pratibhasika does
not exist in the ahsence of Vyavakirika, and Vyvavakirika does not
exist in the absence of Paramdrthika (which is real). Therefore
like the Akdsha in the pot, that is no other than the all-pervading

! Inlogic this means: " Separated or excluded from all other things by the properties predicated
of a thing as peculiar to itself*’ iApte's Jictionar y.
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Akisha, it 1s the final conclusion of the Vedinta that the undifferen-
tiated Paramairthika is no other than Paramatma (the Higher Self).

Thus, one who having separated—through the sacred seutences {(of
the l'edas/, **It is not this, it is not this”—the undifferentiated Para-
mirthika from the body composed of the five sheaths, and having
identified that Paramarthika with “1,” cognizes through direct intuitive
perception tlie fact, ‘I am no other than that undifferentiated Brah-
man,” after a thorough study of the Shrutis /[ vdas/ and Smritis, and
through logic and firm conviction, he is beyvond doubt the all-full Brah-
man. All the {panishads proclaim with one voice that virtuous and
sinful Karmas (actions) do not cling to such a person.

VARUNAKA IV,

Among pains (or miseryj, birth in body, Karma, Riga and other
desires, Abhimina® (the reference of all actions to self or self-identi-
fication), Aviveka (the non-discrimination of Atma and Non-Atma)
and Ajnana (non-wisdom or ignorance), which are attendant upon
men, the one that follows is the cause of the one preceding it. The
first four of these will be discussed in this chapter.

Are pains natural or accidental to men?

They should be known as accidental only; otherwise a contrary
admission would involve us in many absurdities. Were pains inherent
in men, then there will be 1o possibility of humanity freeing itself from
them and acquiring happiness. Then it will becone unnecessary on
the part of men to perform any Karmas for liberation from pains or for
the acquisition of happiness. Nomne will take any efforts to cultivate
virtuous actions, Yoga, Dhyina (meditation) and devout adoration to
deities, etc. Besides, l'edas, Puranas and other sacred books will
become useless. But then it may be argued—Ilet the iseries of human
existence be natural to men, and let them make attempts to free them-
selves from them. (Then we have to understand the meaning of the
word “natural.”) By “natural” is meant that which belongs to one’s .
own reality (or individuality). Who then will endeavour to annihilate
his own reality? And if one’s own reality is destroved how can he
expect to attain his desired end of life (namely, salvation). That what
is natural to a1t object is its own reality may be illustrated thus. The
property of sweetness is natural to sugar. If we wish to detach the
quality of sweetuess from sugar then we shall have to destroy sugar
itself. Likewise, as pains are natural to Egos, there will ensue anni-
hilation to Atma were pains separated from them. But the Shrutis
(Vedas) say that Atma is indestructible and eternal, (as will be evident)
from passages such as:

«Atma4 is indestructible. It pervades everything like Akisha and

1 Abhimana is not Egoism, which is Ahankira. Raga and other desires are explained later on in
the sixth chapter.
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is eternal. It is not born nor does it die. It came from nowlere, and
it does not become anything. It is unborn, eternal, permanent and
ancient, and it does not perish with the body.”

Therefore the miseries of Atma (here the Ego or person) should
be known as accidental and not natural to it.

Then comes another objection. May not the reality of an object
survive the annihilation of that which is natural to 1t? Take for in-
stance fire. Heat is natural to (or the property of) it. The heat may
be made to vanish from fire through magical stones, mantras'® or herbs.
Even after the removal (of heat from the body of the person exposed
to it), the reality of Agni is not destroyed, but the property of cold, its
opposite, is induced. Similarly let pains be natural to f\tmﬁ, and let
Atma be freed from them, and (durable) happiness result to it through
transcendently virtuous actions, Yogic powers and so on. (To this we
reply) No. The removal of heat from fire through magical stones, etc.,
and of pains from Atma through transcendently virtuous actions, etc.,
will only be temporary and not permanent. Everything generated by
actions (such as herbs, etc.), will vanish with the cessation of those
actions. In the above mentioned simile, the fire and the Ego will lose
their heat and pains through magical stones, etc., and virtuous actions,
etc., respectively, but with the cessation of those appliances, the cold
and happiness caused by tliem will vanish, and the inherent heat and
pains will at last prevail. Tlerefore it is evident that the Egos (or
persons) will have to attain only a temporary salvation, and not one
that will put an end to rebirths. Were such (temporary) salvation a
fact, then impermanency will have to be postulated of Moksha
(salvation). This will ouly clash with the passages of the l’zdas which
lay down that Moksha (salvation) is eternal, in such as: ‘“He (the Ego)
never returns” (or is born again); and ‘It (the Ego) is undivided,
blissful, formless and wonderful.” Moreover, were pains inherent in
the Ego, then in Sushupti (dreamless sleeping state) or in the state of
the vow of taciturnity (observed by the Yogis)? or in the Samaidhi
state, pains alone would have to manifest themselves. But such is not
the case, as happiness (only) is enjoyed by these three; for these
persons on returning to their natural state exclaim, “I was enjoying
happiness till now.” Therefore it should be known that pains are not
natural but only adventitious to Atma (the Self).

How did pains accrue to the Ego which has bliss as its reality (or
nature)? It is only through the connection of Atma (the Self) with
a body. So long as Atmai is in body, so long will miseries be attendant
on it. Then are we to infer that even kings and such like in this world
undergo miseries through possessing bodies? Most certainly. They

1 Even now a Yogi may be seen near Mannargudi, Tanjore District {(Madras Presiden:y), who
keeps his body in the flames of a fire for inore than five or six hours daily.

% Such instances of Yogis are to be found in Kumbakonam. 3
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have their own miseries in the shape of hostility with their enemies,
cares attendant on the government of their kingdows, the loss of their
wealth and grain, the death of their dear wife and children, and their
own dotage, etc., and death. It is simply a delusion to think that
some, at least, enjoy happiness in this world. How then do pains
appear through delusion as happiness? Carriers of goods running at
fast speed with their loads on their heads, professional cultivators and
other such menials follow through delusion their avocations, laughing
and singing as they pass through whatever pains such acts are
productive of. Therefore it should be known that all our miseries
appear in the guise of happiness through delusion only. Then do
even (spiritually) wise men suffer froi1 miseries on account of their
connection with body? Yes. They have their own miseries in the
shape of hunger and thirst, cold and heat, disease, snakes, scorpions,
tigers and others. Then what is the difference between a true dis-
criminator (of Atma) and one who is not? A special difference exists
in the internal acts of these two though not in their external acts.
The former, a great <oul—having through perception, inference and the
testimony of the [ vdas clearly cognized, after full enquiry, the fact that
all miseries do pertain to the internal organs (the lower Ego or mind)
and not to the higher Ego, which is of the nature of Sachchidinanda
(Be-ness, Consciousness and Bliss), and that the higher Ego is not in
the least connected with the attributes of the internal organ which is
unreal, inert and replete with pains—is free from all miseries. Through
the l'edas (we learn that): “Purusha (the Self) is unconnected (with
anything).” Through logic we know Him as Truth and without
parts. And through experience of the states of dreamless sleeping
state, the state of habitual silence and Samidhi, (we know him to be
such). That ignorant and depraved individual who does not enquire
into the reality of Atm4, identifies Atma with the body and ascribes to
Atma all acts that do not legitimately pertain to it, and to Non-Atma
the attributes of Sachichidinanda which pertain to Atma. Through such
a false attribution he foolishly loves to indulge in the distinction of
caste, sect, orders of life, etc., with such egoistic expressions as: “I am
a Deva, I am a man, I am a Telugu, I am a Drivida (a native of the
Tamil country), I am a Brihman, I am a Kshatriya, I am a Vaishva, I
am a Shiidra, I am a celibate, I am a householder, I am a dweller in
the forest, I am an ascetic, and such like. Thus there are manifold
differences between (the thoughts of) a discriminator of Atmi and
one who is not so. Again on a closer examination we find that these
two differ even in their external acts. The wise, being convinced of
the unreality of the Universe, look upon their Prirabdha'! enjoyment
as unreal, as the happiness enjoyed during dreams, while the ignorant

1 That enjoyment which is the result of past Karma.
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consider the Universe, as well as the happiness and the pains of Atmaj,
as real. Thus it is clear that the possession of the body generates
miseries even to the wise. There are miseries to the Devas (Angels)
even; as through the epithets Vajridhara, Parandhara,! etc., which are
applied to them, (we find) that they have bodies. They have their
pains to suffer from, internecine wars between themselves, through
anger and curses, through the disturbance of Asuras and Rikshasas
(Demons}, and through the fear of their being cast down (to be reborn)
after their good Karmas are exhausted. If Devas are subject to
miseries, how is it possible for them to relieve from misery one who
concentrates on (or worships) them?

This can be illustrated by a king. A king, though himself subject
to misery, is able to relieve his dependents (from pains) by protecting
them, etc. The meaning of the passage in the ['das, *“The Devas
(Angels) in the Deva (Celestial) worlds are of the form of bliss,” is
this: the Devas having known that all miseries are merely the effects
of the internal organs, enjoy Atma (their Self), that is always of the
form of bliss. The passage of the Shrutis that relates to the Devas
being subject to miseries is this: *“The created Devas fell into the vast
ocean of the cycle of births and deaths.” This shows beyvond doubt
that Devas are also subject to miiseries through their possessing
(subtle) bodies. Therefore, all efforts should be made (by men) towards
the attainnent of emancipation without the trammels of body (Videha-
Mukti).

If disembodied salvation (Videha-Mukti)is a really existent oue,
how is it that some Devas that are seen with bodies in the sky, as stars
are said by people to be the emancipated ones?

Salvation is of four kinds, Salokati (being in the same world as the
supreme), Samipya (being near it), Siriipya (being of the same form),
and Sayujyati (being merged in it). Now the means of obtaining
them are (respectively) Charyi, Kriyi, Yoga and Jiina. Unceasing
devotion to the Lord through the idea of being oneself His servant is
Charya. Acts of worship of Shiva, Vishnu and other Gods are Kriya.
The eight parts beginning with Yama is Yoga. The personal (spiritual)
perception (or cognition) of the identity of Jivitmi (lower self) and
Paramitmai (higher Self) is Jidna. Inasmuch as the first three of these
entail reincarnation to persons in this world they are not very impor-
tant. But as Jnédna (the last) leads one to attain Sayujyata (or to be-
come merged in the All), whence there is no rebirth, it is the most
important one. But the sacred books that postulate the attainment of
Sayujyatid through Yoga are with reference to Nirguna (gunaless or
formless) Brahma. Here it may be remarked that because persons

1 These two are the titles of Indra. The first means the bearer of the thunderbolt weapon
formed out of the bones of Rishi Dadhicha, and the second means the destroyer of the city. As
regards the rebirth of Devas many may not agree with the author.
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who have attained emancipation in a disembodied state have not been
met with by any person at any time or place in the same manner as are
persons emancipated while in bodies, it does not follow that salvation
in a disembodied state means annihilation (or is a myth). To disem-
bodied emancipated persons there is only annihilation of the body and
not of the bliss of (Self or) the Reality. As the bliss of Reality is
without body it should be experienced like the bliss of (dreamless
sleep) Sushupti, through self-experience and not by any other means.
If the bliss of emancipation and Sushupti be of the saine nature, then
may not Sushupti be said to be emancipation itself? Surely not.
Though they both resemble one another in the enjoyment of supreme
felicity, yet there is in the latter Ajfiidna (ignorance of the Reality) and
a subsequent waking up from sleep; but in salvation these two are not
to be found. Therefore Sushupti is not salvation, nor can Pralaya
(rest during reibsorption, manvantaric or otherwise) (for the same
reasons) be salvation. Thus as the bliss of emancipation like that of
Sushupti can be cognized only through Self-enjoyment, therefore it
(salvation) is not a mere void but an actuality.

If actuality can be predicated of salvation with body and of that
without body, what is the difference between themn? It should be
known that they differ in the complete liberation from Ajnina and re-
incarnation. Thus then we have proved through logic and the sacred
books that emancipation without body is a state of supreme felicity,
while possession of the body entails on all manifold miseries. Now
we shall prove both the above doctrines through experience. We
daily find humanity experiencing happiness in Sushupti on account of
there being no body then, and miseries in the waking and dreaming
states through the existence of body. It is certain, therefore, that
wherever there is body, there are pains incidental to it. So to Atma
that is of the nature of bliss, miseries are brought on by virtue of its
connection with body, but they are not natural to it (Atmﬁ).

Now what is the cause of the existence of the body? It is no
other than the (outcome of the) elements quintuplicated through the
previous Karmas, but is not the result of the five elements alone. As
the five elements pervade everywhere, the body cannot be said to be
the product of them alone. Then cannot the elements, transfornmed
through Shukla (sperm of the male) and Shonita (that of the female),
be said to be the cause of this body? No; since Shukla and Shonita
conuningling together in vain do not generate bodies, therefore they
cannot by themselves be the cause of the body. Therefore the elements
associated with Karma (law) do bring about the body. Now as the five
elements, space and time are the same (or universal) everywhere, the
varieties of bodies that we see everywhere must necessarily be the out-
come of the various differences in Karmas. Though the earth is the
same everywhere, it is only the artistic.workmanship of the potter that
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is the cause of all the varied effects he produces, such as pots and other
earthen vessels. In the above illustration the earth forms the material
cause and the potter forms the instrumental cause; so also in the illus-
trated, the quiutuplicated elements form the material cause of the
body, and the Karmas form the instrumental cause of it. Therefore,
should there be any residue of Karma left which brings about an en-
joyment in the next life, as in the waking and dreaming states, the
existence of body is an inevitable necessity; but inasmuch as there is
no Karma (enjoved) in Sushupti, there is no body which results as a
matter of course. Again, even though there is earth existing vet there
1s no generation of pot without the instrumentality of the potter.
Likewise though there may exist the five elements evolved by Ishvara
(the Lord), yet with the cessation of Karmas through the spiritual
wisdom of Atm4 such a person (Atmajinini) never obtains any body (to
be reborn in).

With reference to this there are passages in the Karma-Shastras
(books which treat of Karmas only) thus:

*The pleasant and painful Karmas committed before must neces-
sarily be enjoyed.”

“Without being enjoyed Karmas are not exhausted, even after the
lapse of myriads of Kalpas.”

Then it is said in the Jiadna-Shéstras (books treating of spiritual
wisdom) thus:

“So the fire of Jndna (spiritual wisdom) burns to ashes all
Karmas.” :

How are these apparently conflicting passages to be reconciled?
In the Shistras there are two kinds of texts, the strong and the weak.
The former is what is called (in logic) Siddhinta (demonstrated conclu-
sion), while the latter goes by the name of Piirvapaksha (the primd
facie argument). (Wherever these two occur) the stronger overrides
the latter. Take, for instance, the passage in the Shrutis: *“Non-injury
(to sentient beings) is the supreme virtue.” This passage is supported
by strong texts, and yet it is overridden by a still stronger passage in
the Dedas, which runs thus: *“In VYajus (sacrifice) injury is permis-
sible.” Similarly the text: ‘““(The Karmas) must necessarily be en-
joyed” is rendered weak and is overridden by the still stronger text:
“All sins are destroyed by Tapas (religious austerities or divine wis-
dom).” Therefore, though the Sanchita Karmas (the past Karmas to
be enjoyed hereafter) are manifold (in store for us), they are destroyed
through the spiritual wisdom of Atmi. (To summarize,) without
Karma there is no rebirth; without rebirth there are no miseries; with-
out miseries there arises unalloyed bliss. Such is the final conclu-
sion (of Vedéinta).

[ To be continued.)
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( Continued from p. 34.)

ASSING next to a later Aryan Scripture, let us read how the great
sect of the Vaishnavas hymn the deity, as written in the l7shnu
Purina :

OM! glory to Him who dwells in all beings 7/ dsudera). Victory be to Thee,
Thou heart-pervading one (Pundarikiksha); adoration be to Thee, Thou cause of
the existence of all things (Vishvabhévana); glory be to Thee, Lord of the senses
(Hrishikesha), the Supreme Spirit (Mahdpurusha), the ancient of birth (Pdrvaja).

And later in the same work we read:

Salutation to Thee, Who art uniform and manifold, all-pervading, Supreme
Spirit, of inconceivable glory, and Who art simple existence! Salutation to Thee,
O inscrutable, Who art Truth, and the essence of oblations! Salutation to Thee,
O Lord, Whose nature is unknown, Who art beyond Primeval Matter, Who existest
in five forms,? as one with the Elements, with the Faculties, with Matter, with the
Living Soul, with Supreme Spirit! Show favour, O Soul of the Universe, essence
of all things, perishable or eternal, whether addressed by the designation of
Bralim4, Vishnu, Shiva, or the like. I adore Thee, O God [Parameshvara, Supreme
Lord, rather], Whose nature is indescribable, Whose purposes are inscrutable,
Whose name, even, is unknown; for the attributes of appellation or kind are not
applicable to Thee, Who art THAT, the Supreme Brahma [neuter], eternal,
unchangeable, uncreated [Aja, unborn, rather]. But, as the accomplishment of
our objects cannot be attained except through some specific form, Thou art termed
by us Krishna, Achyuta [the Imperishable], Ananta [the Endless], or Vishnu.
Thou, unborn (divinity), art all the object of these impersonations; Thou art the
gods, and all other beings; Thou art the whole World; Thou art all. Soul of the
Universe, thou art exempt from change; and there is nothing except Thee in this
whole existence. Thou art Brahm4 [male] Pashupati [Shiva, *“Lord of (sacred)
animals”], Aryaman, Dhitri, and Vidhatri;3 thou art Indra¢ Air, Fire, the Regent

1 0p.cit., L i

2 These are given by Wilson (1. 3) as: 1. Bhititman, one with created things, or Pundarikiksha ;
2. Pradhinitman, one with Crude Nature, or Vishvabhivana; 3. Indriyitman, one with the Senses,
Hrishikesha; 4. Paramitman, Supreme Spirit, or Mahipurusha; and s. Atman, Living Soul, animat-
ing Nature, and existing before it, or Pirvaja.

S Aryaman and Dhitri are two of the Twelve Adilyas, or Sons of Aditi, the ‘“Mother,”” which
were seven originally, Mairttinda, the “rejected’”” Sun being the eighth. Later they became the
‘Twelve Sun Gods. Vidhitri is the arranger or disposer, the Cosmocratér or Demiurge, and is
added as a title to Brahmi, Vishvakarman and Kima, the Erds of the Orphic fragments. As Dr.
Muir says: **This Kima or Desire, not of sexual enjoyment, but of good in general, is celebrated
in a curious hymn of the AtAarva Veda: ‘Kima was born first {the Orphic Prdtogonos]. Him,
neither gods, nor fathers, nor men have equalled. Thou art superior to these, and for ever great’.*”

4 The *“Zeus dwelling in the Hther” of Homer (Zevs aifept valwy—7Itiad, 11. 413); in the
Zther, the abode of the Gods. The Pater Fther of Virgil.
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of the Waters;! thie God of Wealth,? and Judge of the Dead;* and Thoun, although
but omne, presidest over the world, with various energies addressed to various
purposes. Thou, identical with the solar ray, createst the universe; all elementary
substance is composed of Thy qualities; and Thy supreme form is denoted by the
imperishable term SaT. . . . To Him who is one with True Knowledge; who
is. and is not, perceptible (sat and asat. “real” and “umnreal”), I bow. Glory be to
Him, the Lord Vasudevalt

The same strain of adoration is still further emphasized in the
hymn of the Yogins when Vishnuy, in the Boar Incarnation, or Variha
Avatira, raised the Earth out of the Waters:

THOU ART, O God, there is no supreme condition but Thou.?

Or again, as the God Brahma prays to the Supreme Hari (Vishnu):

We glorify Him, Who is all things; the Lord supreme over all; unborn,
imperishable; the protector of the iighty ones of creation, the unperceived,*
indivisible Narayana; the smallest of the small, the largest of the largest
Elements; in Whom are all things; from Whom are all things; Who was before
existence; the God Who is all beings; Who is the end of ultimate objects; Who is
beyond final Spirit, and is one with Supreme Soul; Who is contemplated, as the
cause of final liberation, by sages anxious to be free.?

As the Avatira Krishna, He is hymned of by Indra after his defeat
by Him.

Who is able to overcome the unborn, unconstituted Lord, Who has willed to
become a mortal, for the good of the world **

And when Krishna is nai/ed by the arrow to the #re¢, and the Kali
Yuga begins, this is how Arjuna, his beloved companion, laments the
departure of the Christ-Spirit, of That which unites *“Entity to Non-
entity,” Buddhi the link between Atma and Manas.

Hari, Who was our strengtli, our might, our lieroism, our prowess, our pros-

1 Varuna (Qoaroomna), the Regent of the Astral Waters of Space; the Uranus {Ouranos) of the
Greeks who was emasculated and dethroned by Cronus (l'ime) at the instigation of his mother and
wife Gaa {Earth). From the drops of his blood sprang the Gigantes or Titans, the early Races, and
from the foam that gathered round his limbs in the sea, sprang Venus-Aphrodite {Hesiod, Theog.,
180-195).

2 Kuvera the keeper of the treasures of the Earth, lord of the Elementals, called the Egg of
Jewels, Ratnagarbha.

8 Antaka the * Ender,” a title of Yama, the **Restrainer,” the Judge of the Dead. A Vedic Hymn
tells us that Yama *“was the first of men that died, and the first that departed to the (celestial)
world.” As Dawson says: ‘‘He it was who found out the way to the home which cannot be taken
away: ‘Those who are now born, (follow) by their own paths to the place whither our ancient fathers
have departed’.'" This, in the more direct traditiots of the Fedas, is a glyph of the Third Race that
brought

“. . . . death into the world
And all our woe, with loss of Eden.”

But Yuma, in the later traditions Pitripati and Pretarija, the “Lord of the Manes” and ‘‘ King
of the Ghosts,” was also Dharmarija, * King of Justice,” our Se/ves who judge ourselves, in the clear
Akishic Light, while Chitragupta (the **Hidden Painting or Writing "}, the Scribe of Yama, reads
the imprint of onr virtues and our vices from the Agrasandhini or “Great Record,” the Tablets of
the Imperishable Memory of the Astral Light. Yama is represented as of a green colour, clothed
with red.

4 V. 14-16, Wilson's translation.

8 1bdd., 1. 63.

¢ Aprakisha: Fitzedward Hall tells us that the commentator explains this to mean * self-
lluminated.”

1 Ibid., 1. 139.

8 fbid., V. 103.
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perity, our brightness, has left us, and departed. Deprived of him, our friend,
illustrious, and ever kindly speaking, we have become as feeble as if made of straw.
Purushottama, who was the living vigour of my weapons, my arrows, and my bow,
is gone. As long as wc looked upon Him. fortune, fame, wealth, dignity never
abandoned us. But Govinda is gone from among us. . . . Not I alone, but
Earth, has grown old, miserable and lustreless, in His absence. Krishna

is gone!!

Let us next pass to China and the Far East. Lao-tze, perhaps the
greatest of the Chinese Masters, teaches as follows, in his sublime
work the Zao-tch-king, or **The Book of the Perfection of Nature™:

There was a time when Heaven and Earth did niot exist, but only an unlimited
Space in which reigned absolute immobility. All the visible things and all that
which possess existence, were born in that Space from a powerful principle, which
existed by Itself, and from Itself developed Itself, and which made the heavens
revolve and preserved the universal life; a principle as to which philosophy de-
clares we know not the nmame, and which for that reason it designates by the
simple appellation Tao, which we may nearly describe as the Universal Soul of
Nature, the Universal Energy of Nature, or siniply as Nature.?

And in speaking of the mysterious Tao, the THAT, which cannot
be translated, the nameless principle, we may with advantage quote
from an essay by a sympathetic scholar, who writes as follows:

We are told that it has existed from all eternity. Chuang-tze, the ablest writer
of the Taoist school, says that there never was a time when it was not. Lao-tze,
the reputed founder of Taoism, affirms that the image of it existed before God
Himself. Itis all pervasive; there is no place where it is not found. It fills the
Universe with its grandeur and sublimity; vet it is so subtle that it exists in all its
plenitude in the tip of a thread of gossamer. It causes the sun and moon to re-
volve in their appointed orbits, and gives life to the most microscopic insect.
Formless, it is the source of every form we see; inaudible, it is the source of every
sound we hear; invisible, it is that which lies behind every external object in the
world; inactive, it yet produces, sustains and vivifies every plienomenon which
exists in all the spleres of being. It is impartial, impersonal, and passionless;
working out its ends with the remorselessness of Fate, yet abounding in beneficence
to all.®

Aud later on he quotes as follows from Chuang-tze:

There was a time when all things had a beginning. The timie when there was
yet no beginning had a beginning itself. There was a heginning to the time when
the time that had no beginning had not begun. There is existence and there is
also non-existence. In the time which had no beginning there existed Nothing.

When the time which had no beginning had not yet begun, then there
also existed Nothing. Suddenly, there was Nothing; but it cannot be known,
respecting existence and non-existence, what was certainly existing and what was
not.¢

I have given tlie above as a specimen of subtle metaphysical specu-

1 fbid., V. 161, 162.

3 A Study on the Popular Religion of the Chinese, by J. J. M. de Groot : translated from the Dutch
in Les Annales du Musée Guimel, 11. 692 el seq.

8 Taoism, an essay by Frederic H. Balfour, in Religious Systems of the World, p. 77.

4 7bid.
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lation, and also as an example to show the utter inadequacy of words
to express ideas. The mind loses itself in endeavouring to transcend
itself, even to the extent of appearing entirely incomprehensible to
those wlo have not seriously approached the contemplation of that
supreme intuition of Humanity, the essential Unity of all things.

But no one should think that this No-thiug is an empty abstraction
and mere negation; it transcends our finite concepts, but is no less the
One Reality because of that. It is the right perception of such great
problems that inspires such noble concepts of existence and calm con-
templation of the ‘‘change’ wliich nien call “death” as those expressed
in the words of Lieh-tze:

Death is to life as going away is to coming. How can we know that to die lhere
is not to be born elsewhere> How can we tell whether, in their eager rush for life,
men are not under a delusion? How can I tell whether, if I die to-day, my lot may
not prove far preferable to what I was when I was originally born?> . . . . Ah!
men know the dreadfulness of death; but they do not know its rest. . . . How
excellent is it, that from all antiquity Death has been the common lot of men! It
is repose for the good man, and a hiding-away of the bad. Death is just a going
home again. The dead are those who have gone home, while we, who are living,
are still wanderers.!

Aye: death is indeed a *‘going home,” but a “going home” that
need not be delaved until the body dies. Some Theosophists have
heard of those who *‘go home” when they have ‘““died” to their lower
natures; and then they know the real nature of this illusory existence,
although as the Rishi Nirada reported, it was very pleasant for those
“who had forgotten their birth-place”’ The *“Soul of Humanity,” the
World-Soul, weeps for its children, who forget their Mother and,
“prodigal sons” that they are, fill their bellies with husks of the swine.

Continuing our depredations from the shelves of the world-library,
we pass to Ancient Persia or whatever country gave to the world the
wisdom of the old 4wesfa. Written in a language hardly yet decipher-
able, it may well be approached to the [“%das in antiquity, and its
language be referred to one of the first branchlets of the mother of
Sanskrit.

In the Avesta of the Parsis, Zarvina Akarna, “Time without
Bounds,” is the ineffable All, in this arises Ahura Mazda, the World-
Soul whose names are many. He is The Being and the One Existence;
the One, Who was, Who is and Who shall always be. He is Pure Spirit
and the Spirit of Spirits; Omniscient and Omnipotent, the Supreme
Sovereign. He is beneficent, benevolent, and merciful to all. In the
Dinkard, He is described as:

“Supreme sovereign, wise creator, supporter, protector, giver of
good things, virtuous in actions and merciful.”?

Let us now see what the Aabalah has to teach us, and mark the

1 0p. cil., p. 81. 211, 81.
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difference of its great large spirit to the glorification of the *‘jealous
God,” the “God of armies,” to Whom so-called Christian nations pray
to bless their respective aris in their fratricidal wars. To-day sees
Christian Europe armed to the teeth it honour of Jehovah, while ‘“the
Father” of Jesus, the “God of Love” is set on one side and forgotten.

Solomon ben Yehudah Ibn Gebirol, of Cordova, the greatest of the
mediaval Kabalistic Adepts, thus sings of the World-Soul. or the
Supreme Principle, in one of his philosophical Hymmns, called *The
Kether Malkuth,” or “Crown of the Kingdom.”

Thou art God, Who supports, by Thy Divinity, all the things formed, and
sustains all the existences by Thy Unity. Thou art God, and there is not any dis-
tinction established between Thy Divinity, Thy Unity, Thy Eternity, and Thy
Existence; because all is only one mystery, and, although the names may be dis-
tinct, all have only one meaning. Thou art Wise, Wisdom which is the fountain of
life, floweth from Thee, and compared with Thy Wisdom, all the knowledge of
mankind is foolishness. Thou art Wise, being from all eternity, and Wisdom was
always nourished by Thee. Thou art Wise, and Thou hast not acquired Thy Wis-
dom from anotlier than Thyself. Thou art Wise, and from Thy Wisdom Thou hast
made a determining Will, as the workman or artist does, to draw the Existence
from the No-Thing, as the light which goes out of the eve extends itself. Thou
didst draw from the Source of Light without the impression of any seal, that is,
form, and Thou madest all without any instrument.!

See how differently the mind of this learned Jew regarded the
‘“creation” of the Universe from the crass absurdity of the dead-letter
dogma of “creation out of nothing.” Just as the artist fashions the
pot out of the clay, so does the Deity, out of Its Wisdoin which is
Itself, emanate or evolve a determining Will to draw the * Existence”
from the ‘“No-Thing,” the potentiality of that same Wisdom, for it is
No-Thing in that it transcends all and every #king we can think of,
that is to say, the highest conceptions of human thought. But Itis no
more *“Nothing” than is Deity the “Unconscious.” The No-Thing is
not ¢ nothing,” the Non-conscious is not “unconscious,” but both are
attributes expressive of our ignorance, while asserting that THAT
transcends all things and all consciousness.

So that we should do well to bear in mind the wise words of the
Zohar and apply the injunction contained therein to the words of the
Hymn of the Master of the Kabalah we have just cited, being well
assured that he would have permitted none of his pupils to take the
words of his instruction for the real mystery itself. Says the Zokar:

Woe to the man who sees in the Thorah (Law) only simple recitals and ordinary
words. . . . Fach word of the Thorah contains an elevated meaning and a
sublime mystery. The recitals of the Thorah are the vestinents of the Thorah.
Woe to him who takes this garment for the Thorah itself!?

Or, again, as Origen—perhaps the most philosophical of all the
Church Fathers, writes:

1 Myer's Qabbalak, p. 3. 2 Zokar, 111, fol. 1528; in Myer's Qabdalak, p. 10a.
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\Where can we find a mind so foolish as to suppose that God acted like a
common husbandman, and planted a paradise in (the Garden of) LEden, towards the
East; and placed in it a Tree of Life visible and palpable, so that one tasting of the
fruit by the bodily teeth obtained life? And, again, that one was a partaker of
good and evil by masticating what was taken from the tree? And if God is said to
walk in the paradise in the evening, and Adam to hide himself under a tree, I do
not suppose that anyone doubts that these things figuratively indicate certain mys-
teries, the history having taken place in appearance, and not literally.!

But then Origen was once the disciple of Pantenus, after the
latter’s return from India, who was also the teacher of Clement.

Yet one more citation from the ZoZar, before we leave the Aabalak,
in order to vindicate the writers of that famous collection of books
called the Bible, which is almost universally misunderstood.

The Ancient of the Ancients, the Unknown of the Unknown, has a form, yet

also has not any form. It has a form through which the Universe is maintained.
It also has not any form as It cannot be comprehended.?

Passing from Chaldaa and Jud=a to Egypt and its hoary wisdom,
this is what M. Gaston Maspero, the learned French Egvptologist, in
his Histoire d’ Orient, writes concerning the ideas of the Egyptians on
the Soul of the World:

In the beginning was the Noon, the Primordial Ocean. in the infinite depths
of which floated the germs of all things. From all eternity God generated Himself
and gave birth to Himself in the bosom of this liquid mass, as yet without form
and without use. This God of the Egvptians, One Being only, perfect, endowed
with knowledge and unfallacious intelligence, incomprehensible in so far as no one
can say in what He is incomprehensible. He is the One Only One, He Who exists
essentially, Who alone lives in substance, the sole generator in the Heaven and on
the Earth Who is not generated, the Father of Fatliers, the Mother of Mothers.?

The Supreme God of the Mysteries whom the Greeks named
Ammon, the Egyptians called Amen. As M. E. de Rougé® says:
“The name Amen means ‘hidden,” ‘enveloped,’ and by extension
‘mystery.’ . . . . This God then was called Amen because He
represented all that was most secret in Divinity.”” In a Hymn to
Ammon Raj speaking of the name Amen, it is said: *“Mysterious is
his name even more than his births.” And, in the invocations, which
M. Naville has collected under the title of Litanic du Soleil, the same
God is called “Lord of the hidden Spheres,” the ‘“Mysterious One,”
the “Hidden.”®

Here also must be appended a magnificent hymn to the Sun, the
symbol of the World-Soul, in which we can see peeping through the
mysticism of both the initiatory Psalms of the O/d Zestament and
certain concepts in the Mew. Thus it ruus:

1 Origen’s works, Clark’'s Ed., cited, 315 ¢/ s¢¢., Bk. iv, c. 2.

% Zohar, ‘' 1dra Zuta,” iii, 288a; Myer, 1b/d., p. 274.

8 Quoted by M. E. Amélineau in his Essar sur le Gnosticisme Fgyplien, in the series of Les
Annales du Musée Guimel, Tom, xiv. 282.

4 Mlanges d Archéologie, p. 72.

8 Griébaut, Hymne & Ammon Ra.

6 Amélineau, op. cil., p. 285.
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The Drinces of Heaven all daily behold the glory of the King's Crown, upon
the head of Thee, the Mighty Prince, which is the Crown of Power, which is the
Crown of the Endurance of Thy Government, an Image of Thy niight.

Songs of praise to the Creator of Egypt, and of the Shining Bark of the Lord
(the Sun). Make those to fear, who hate Thee, make Thine enemies to blush, Lord
and Prince of the very shining Star-house; Thou Who hast joined together Thy
plantation, Thou who scest the Murderer of Thy Child of Man, the Righteous.
Let me go to Thee; Unite me with Thee; Let me look upon Thy Sunlight, King
of the Universe!

Praise to Thy Face. Beaming Light in the Firmament, to Thee, to the Shining
Lord of the Heaven's Bark, to the Creator and Ruler Who renders justice to all
men. who delight to se¢ Thee walking in the Web of Thy Splendour.?

Let us now turn to another Book of Wisdom, and hear what
Hermes, the tlirice greatest,? has to tell us of the Mystery. In the
treatise called Puwmandres, the World-Mind, Peemandres, the * Mind of
the Absolute,” mirrored in the Higher Ego of the Initiate, thus speaks
to his lower consciousness.

Say well, O Thou! speaking such things. I myself, The Mind, am present with
the lioly and good, and pure and merciful, with those living piously; and my pre-
sence becomes a lielp; and forthiwith they are cognizant of all things, and lovingly
propitiate the Father, and give thanks, praising and singing hymns to Him in ranks
[in their orders, rather], from affection: and before delivering over the body to its
own death, they detest the senses, knowing their operations; or rather I, The Mind,
will not suffer the operations of the body which happen, to be accomplished; for
being doorkeeper, I will shut out the incomings of the evil and base operations,
cutting off desires.t

Although it is impossible in the short space at my disposal to
attempt an analysis of the various passages cited, still I would briefly
suggest to students a few hints as to interpretation. The Father is
here, as in cognate schools of philosophical mysticism, the Atma-
Buddhi in Kosmos and Man, and the hymms the “music of the
spheres” of man’s septenary nature, which sing in harmony only when
man becomes one with the great Soul of Nature, The idea is well
expressed by Dryden, who sings:

From harmony, from heavenly harmony,
This universal frame began;

From harmony to harmony,

Through all the compass of the notes it ran,
The diapason closing full in man.

The teaching, however, as to the loathing® of the senses is different
to the wiser instruction of the Upanishads, where we learn that both

1 From Uhlemann’s Book of the Dead, as quoted in Dunlap's S The A!):Mn:s of Adom p. 187,

2 On the Rosetta stone he is called ““Great, Great, Great” snnply—p.cyu;, l,u-ya;, p.t'yas'

3'0 mjs Atberrias Nois.

4 From Chambers’ translation (p. 12}, which is as accurate and painstaking as may be, copsider-
ing the translator's strong sectarian bias. The Prmandres, however, has yet to be translated by &
true Theosophical stident.

s Mvodrregfac is a very strong word, meaniug to abominate, detest, loathe; used of fith and
foulness.
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longing and detestation are equally bonds of attachment, and that pure
freedom can never be won by such means.

Mark well also the curious expression that the Mind is the “door-
keeper,” both the great Mind and the mind of man; the one keeping
the doors or gates of the great planes of the Septenary Universe, the
other guarding the portals of the seven “principles.” And here we
may do well to call to mind H. P. B.’s words: *In that mansion called
the human body the brain is the front door, and the only one which
opens out into Space.””!

Let us—as the preceding sentences naturally lead up to it—pause
here a moment to learn the path of the Soul up to the ““Father,” when
death overtakes the body, and when the seven corruptible are put off
for the incorruptible, according to the Hermetic Gnosis.

“You have well taught me,” I said, “all things as I desired, O Mind! But tell
me further about the ascent that is to be.””

To these things Peemandres said: “First, indeed, in the dissolution of the
body material, it delivers up the body itself unto alteration, the form which thou
hast becomes invisible, and delivers the character deprived of energy to the demon
(daimoén), and the senses of the body return back to their respective sources,
becoming portions, and again united together with the energies. And passion and
desire depart to the irrational nature.

“And thus the residue hastens upwards through the Harmony, and gives up to
the first zone the energy of increase and that of decrease; and to the second the
machination of the evils and the fraud deénergized; and to the third the con-
cupiscent deception de€nergized; and to the fourth the pride of domineering
without means of satisfaction; and to the fifth the unholy boldness and the rash-
ness of the audacity; and to the sixth the cvil covetings after wealth, deénergized:
and to the seventh zone insidious falsehood.

**And, then, denuded from the operations [energizings] of the Harmony, it
becomes energizing at the eighth nature, having its proper power, and along with
the entities [Essences] hymning The Father. Those being present at this his
coming there, rejoice together, and being made like to those who are with Him,
he hears also the powers who are above the eighth nature in a certain sweet voice
hymning The God. And then in order they mount upward to The Father, and
they deliver themselves up to the Powers, and becoming Powers they become in
God. This is the good end of those attaining knowledge, to be made Divine. For
the rest, why delayest thou? Is it not that having accepted all things, thou
mayest become guide to those who are worthy; so that the race of mankind
through thee 1nay be saved by God "2

One might almost think that the treatise was written by the same
hand that inscribed for us that wonderful relic of Egyptian Guosticism
called the Pistis-Sophia. Who can tell whence was the original source
of this hoary tradition of wisdom?

The passage loses much in translation for the general reader, and
it is difficult to recognize that nearly every word is a precise technical
term, just as are the terms in the opening chapters of the Gospel
according to John.

1 Laucifer, V1L, 182, 2 Chambers, pp. 13, I4.
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It is easy to see that the first paragraph refers to the dissolution
of the lower four principles, whereas the second paragraph refers to
the seven aspects of the lower mind, and the last to the mysteries of
the Higher Ego. of the Primordial Emanations in the Pler6ma, of the
Hierarchies of the Sons of The Mind, and of the supreme realization
of the Nirvina of Atmi-Buddhi.

What the idea of the Egvptian Initiate was concerning this attain-
ment, and how difficult it is to treat of such lofty themes without the
grossest sclf-contradictions, we may learn from the following passage:

Holy The God, The Father of the Universals, whose counsel is perfected by
His own powers. Holy The God who willeth to know and is known by His own.
Holy Thou art Who by Word hast constituted the Entities. Thou art Holy, of
Whom all nature was born as the image.  Thon art Holy Whom the nature formed
not. Thou art Holy Who art stronger than all power. Thou art Holy Who art
greater than all excellence. Thou art Holy Who art superior to praises. Accept
rational sacrifices pure from soul and heart, intent upou Thee. O unspeakable,
incffable, invoked by silence!!

The inability of human words to express that which must ever
escape cxpression—for even the Universe itself is incapable of ex-
pressing IT, seeing that there is an infinite number of Universes—and
the failure of the human mind to express the Divine Mind are well
shown in the following passage also:

This the God is superior to a name; This the unmanifest; This the most mani-
fest, to be contemplated by the mind: This visible to the eves; This incorporeal,
multicorporeal--yea, rather of every body; for there is nothing which This is not.
For This is above all things. And because of this He has all names, that He is
One Fatlier, and because of this he has not a name that He is Father of all. Who,
then, is able to bless [to sing praises of?] Thee, concerning Thee, or to Thee?
Looking whither shall T bless Thee, above, below, within, without ? for there is no
condition, no place about Thee, nor anything else of the Entities; for all things are
in Thee, all things from Thee, having given all things and receiving nothing; for
Thou hast all things, and nothing that Thou hast not.

When, O Father! shall I hymn Thee? for neither Thine hour nor time is it
possible to ascertain: concerning what also shall I hymn? concerning what things
Thou hast made, or concerning those Thou hast not made? concerning those
Thou hast made manifest, or concerning those Thou hast concealed? Wherefore,
also, shall I hymn Thee? As if being of myself, as if having something mine own?
as being another? For Thou art what I may be, Thou art what I may do, Thou art
what I may speak, for Thou art all things, and there is nothing else that Thou art
not.*

In all the various exoteric presentations of the Wisdom-Religion,
the World-Soul was Intelligence, and was symbolized indifferently in
personifications which were male and female, androgyne or sexless;
in Egypt and Pheenicia, in Babylon and China, in India and Greece.
The Universal Mind of Pythagoras was an attribute of deity univer-
sally recognized in antiquity. Athena was Wisdom, and Bacchus the

L /bid., pp. 15, 16. 3 edAoyfoal. 3 /bid., pp. 41, 42.
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Divine Mind, for the Philosopher and Initiate, Thus we shall have
no difficulty in understanding why Peemandres is the Mind, and also,
by the light of the teaching of the Esoteric Philosophy to which so
many of us owe so much, why there are seven spheres in the Harmony.
We must all be musicians and learn to sing sweetly on Apollo’s hepta-
chord before we *‘can hear the powers which are above the eighth
nature in a certain sweet voice.”” We must learn to play on the seven-
stringed lute of the radiant Sun-God, and modulate the harmonies of
our own septenary nature, for:

Seven sounding letters sing the praise of me,

The immortal God, the Ahnighty Deity;

Father of all, that cannot wearied be.

I am the eternal viol of all things,

Whereby the melody so sweetly rings

Of heavenly music.l

G. R. S. Meap, F.T.S.
( To be concluded. )

@ntbersal Lrotherhood.

IN all circulars and books issued by the Theosophical Society we find

a statement that 1its first object is the formation of the nucleus of a
universal brotherhood, and that a willingness to codperate with others
toward this end is the only essential pre-requisite to membership. I
wish to discuss this object with special reference to the leading features
of that philosophy, or Wisdom-Religion, which has been known to the
few from time immemorial, which has furnished the kernel of truth
found in all the great religions of the world, and which now, in this
day of telegraph and printing press, is becoming known to the world
under its old time Greek name of Theo-Sophia, or in modernized form
Theosophy. I wish to show that while this feeling of brotherhood is
the foundation of all true Theosophy, it is not the superstructure; also
that the leading features of the Theosophical system of philosophy are
essential to any working realization of this fundamental feeling and
idea. We will find that the religions of the world have succeeded or
failed in bettering the condition of men in proportion, not merely to
the nucleus of Theosophical truth which they have contained, but to
the degree in which this essential pre-requisite to right thinking and
right living has become either a working power in men’s lives, or been
buried under a inass of theological superstition.

We are told that the Christian era was inaugurated, nearly two
thousand vears ago, by a chorus of angels proclaiming *‘peace on earth

1 Oliver, The Pythagorean Triangle, p. 175.
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and good will to men.” We read in the New Testament that this was
the announcement from the regions of divine knowledge and power of
the birth of the great Teacher who was to tell us of the fatherhood of
God and the brotherhood of man. Itis certain that the early Chris-
tians accepted this belief not merely in a theoretical but in a practical
sense, so far as their prejudices would allow, and endeavoured in many
places to live upon a communistic basis.

The story of the rapid degradation of the Christian ideal need not
be reviewed. That history has been written, not with the pen, but
with the sword and firebrand. In the name of the gentle mystic of
Judzea, brutal and ignorant hordes of Crusaders, Christians in nothing
but the name, caused the very hills that had echoed the teachings of
patience and love, to run with blood. Higher civilizations withered
before the fiery and selfish energies of the lower. The Moorish cities
of Spain were paved, drained and lighted, furnished with aqueducts,
baths and libraries, when London and Paris consisted of straggling
lines of hovels, bordering muddy lanes, in which the wayfarer after
dark risked both his clothing and his life, for t_hey were obstructed
with dunghills and infested by footpads. In confirmation of these state-
ments I need only refer to the pages of Draper, Lecky or any compe-
tent historian. Through the Moorish civilization the arts and sciences
of the far East reached us eunriched by the labours of Arabian artisans
and philosophers. Through it a knowledge of algebra, astronomy and
chemistry was slowly diffused through Europe, and it may be ques-
tioned whether the triumph of the element of brute force represented
by the armies of so-called Christian nations was on the whole for the
good of humanity.

The Inquisition sought with rack and thumbscrew to “‘grind men’s
boues to a pale unanimity”; Cortez and Pizarro carried on the good
work in Mexico and Peru. Their priestly followers destroyed the
records of the history and learning of those ancient civilizations. The
miserable relics of the race of the Incas now watch, in the streets of
South American cities, processions following a painted and petticoated
image, or join in its adoration, if converted, fortunately, from the faith
of their heathen ancestors, who reverenced the sun as the purest visible
symbol of an all-sustaining power.

Our Puritan ancestors piously followed the example of their
Romanist enemies; for both claimed, with mutual hatred, to be fol-
lowers of the meek and lowly Nazarene. Intervals of Indian warfare
and massacre were improved by witch burning and the persecution of
Quakers. According to the Bible, one of the signs of a true Christian
is the power of casting out devils. This test, with others inconve-
niently strict, has since been judiciously ignored, and the quickest
mode of relieving tle sufferer was supposed to be the casting of both
devil and bedevilled into the flames.
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To come down to our own times. It is not against heathen nations
that we prepare repeating rifles, dynamite guns, torpedoes and iron-
clads. Yet by the aid of such weapons opium was forced upon the
“heathen Chinee,” that English owmners of popby plantations might
be enriched, and a government was imposed upon India which is
supported by the sale of liquor among the natives. The monarchs
of Europe as they go a-visiting, exchange clothing, give each other
in public the kiss of peace and brotherhood, glancing shrewdly the
while at the bearing and equipment of the masses of trained soldiers
standing with presented arms.

A short timme ago, in our own harbour, we exchanged salutes, gun
for gun, with the ironclad squadron of our sister republic of Brazil,
and felt a glow of friendly satisfaction in this interchange of courtesies.
What would we think of a family, the members of which, as they met
at the breakfast-table, should pride themselves on the grace of a mutual
salute with the club which each had prudently reserved in case a
difference of opinion should arise as to the ownership of a chicken
bone?

It is far from being the purpose of this paper to cast a slur upon
the spirit of Christianity, as taught in its original purity, so far as that
can now be discovered. But the practical question arises: If this is
the result of two thousand years of preaching and teaching brother-
hood, what else can be proposed, and in what other way can we hope
to attain it? We can lear human brotherhood preached from ten
thousand pulpits; hundreds of sects and societies talk about it in a
general or limited way; a few here and there try to live up to it as best
they can. In the face of all this, what can a handful of men and
women, calling themselves Theosophists, expect to accomplish by pro-
claiming this trite idea? What do they propose to do that has not
been tried or done? Is this talk of forming the nucleus of a universal
brotherhood anything but an amiable and inane sentiment?

Before attenipting to answer this question let us analyze this idea
of brotherhood, let us try to find what form it must assume before it
can reach further than the intellect; for it is only by reaching deeper
than thie intellect, that the real springs of human action are touched.
We may then possibly understand why Christianity has so largely
failed of accomplishing its original iutent. Fragmeuts only of the
original teachings have reached us, and these fragmo:nts, scanty as
they are, contain many useless repetitions. Upon them theologians
have built huge and tottering superstructures, each choosing liis own
pet fragments for a foundation, each endeavouring to pull down what
his neighbour puts up. As truth is ever one and the same, it is
possible that in thie old Wisdom-Religion we may find the parts so long
missing in the Christian structure, which when supplied will give to
the whole unity and strength. Both, I believe, were oiiginally the

4
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same, Christianity being apparently a digest of the older Wisdom-
Religion or Theosophy, adapted to the popular understanding, and
given to the world by a great teacher, as to whose personality the most
widely differing opinions will always be expressed. This expression of
opinion is to be understood as personal merely, and incidental to the
general purport of the paper.

Brotherhood means community of origin. Does that idea by itself
touch a single spring of action? We are all formed of the same
elements, and as I look at Mr. A—— or Miss B—— I may reflect that
they are made of carbon, hydrogen, nitrogen, phosphorus, sulphur and
a few other little etceteras, in about the same proportion as I am my-
self. Evidently this scientific fact does not greatly stir my affections,
however much the pattern on which these particles are arranged may
do so in particular cases, that of Miss B—— possibly. This brother-
hood of the dust is evidently no bond of unity. But then, we hear of
the fatherhood of God, and that He is willing and desirous to give good
gifts to all of His children. Will this help us? The idea of a common
origin from the most unrealizable of all modes of existence cannot
appeal to us very strongly; and when, let us ask, did any one ever see
pensioners on a common and arbitrary bounty drawn toward each
other by mere similarity of position? Will not each beggar at the gate
jealously eye the slice or coin received by his neighbour and compare
it with his own? Even if there were any hope of attaining a feeling of
community in this way, the theologians destroy it all by their further
statements.

They tell us that each soul is specially created by an arbitrary act
of the Supreme Being; placed upon earth, once only, under conditions
of imperfection and ignorance, afterward to live for ever in happiness
or misery according to the results of that brief life. The intellectual
gorge rises at the very thought of the nauseating sophistries with
which self-styled orthodoxy has sought to crowd its dogmas down our
long-suffering throats. Far better and more logical is the nothingness
of the materialist than continued existence under such conditions.
The fatherhood of God and the brotherhood of man, as expounded by
the churches, unites us about as much as the statement that we stand
upon a common earth and revolve about a common north pole. Even
the Calvinistic doctrine that the vast majority of mankind will find
mutual companionship in hell, does not add a desirable warmth and
colour to the prospect.

Science has proved to us that every particle of this visible universe
is linked to every other by the radiant tensions of gravitation, light,
electricity, magnetism, or by other protean forms of force, through
which is manifested the great underlying principle of action and re-
action, always equal and the same, reverse aspects of every single act.
Each motion of a particle of matter affects in due proportion, accord-
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ing to the law of gravitation, all matter through all space, and this
apparently without the lapse of the smallest interval of time. I move
my finger and the most distant star in the Milky Way nods response.
It will be moved to an infinitesimal extent, it is true, but none the less
certainly and immediately. The feeble electric quiver sent over a
telephone wire affects the solid earth for miles. Not a ray of light or
heat vibrates through the ether of space, without producing effects
which will act and react as long as the universe endures. Not a word
is spoken, not a thought formed in all the quivering fields of space, but
leaves its mark for ever. )

These are not the dreams of an idle visionary, but the cold facts of
science, proved with the certainty with which we may arrive at the
results of a sum in addition.

Does this infinitely complex, but exact and harmonious co-relation
of force and effect, of cause and consequence, stop short as soon as we
step over the threshold of the material universe into the realm of moral
and spiritual forces; or does it become only partially operative, after a
feeble and uncertain manner, requiring the intermeddling “finger of
Providence,” like that of a clumsy mechanician, to poke things up from
time to time and keep them properly going? Such it would seem is
the conclusion of the theologian in spite of many wordy evasions and
explanations. Right here Theosophy steps in, joins hands with
Science and with the Christianity of the gospels, but not that of the
schools. The law of moral reaction is as certain as the physical. No
word, deed, or thought, good or bad, can be so small that its echo will
not at some time and in some place return upon the source. What we
sow, that we must reap: the cup of cold water, the helping word, the
unselfish act will be rewarded, without arbitrary interference, as surely
as revengeful deeds, cruel selfishness or harsh judgments. ‘For with
what measure ye mete it shall be measured to you withal.”

Now this saying is either true or false: if one life is taken as the
full measure of experience, it is certainly false, for we constantly see
men escaping the consequences of evil deeds, even in consctence. The
“vile wretch” of whom the poet speaks, does not always go to the
grave ‘“‘unhonoured and unsung,” but too often the reverse; while the
man whose years are spent for the benefit of his fellows, may lead a
life of sorrows and die in poverty the victiin of ingratitude.

It is to even up this injustice and inequality that the illogical and
eternal heaven and hell have been invented, involving enormously
greater injustice in many ways. The great majority of men give up
the problem in despair, live as best as they may, with a feeling that
while right action in most cases makes for the best, yet that the
churches have made a sad muddle of religious philosophy.

The laws of moral reaction and physical rebirth are rooted in the
same eternal principle. They are but aspects of the same thing.
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Students of Theosophy call them Karma and Reincarnation. The
former is clearly taught in the gospzls, the latter only hinted at. What
a fuller record might have told us of the sayings of the great Teacher
it is impossible to say. These ideas and these only can solve the
tangled problems of life. With them we begin to realize what human
brotherhood really means. Good and evil is returned to us, not whollx
in each life but in the next and the next. “The mills of the Gods grind
slow but they grind exceeding fine.” Circumstances of birth and
parentage are themselves the result of the character acquired by the
returning individual. Hereditary tendencies are part of his Karma,
and for that he himself is alone responsible. In other words, we find
ourselves in the company we deserve, and it is through our fellow-
travellers on the journey of life that we receive back the measure that
we have meted to others. No sentimental regrets, no idle repentance,
no vicarious atonement will enable us to shirk the results of the evil
that we have done. That evil or ignorance does not sit so lightly
upon us that it can be whiffed away by the breath of priestly absolution,
or conjured away by pronouncing some theological creed or formula;
it is not so crushing as to bury us beneath the eternal weight of misery
promised by the clericals to those who make light of their psnaceas.
Each one of us has within the germ of the divine man, straggling
upward and outward through its earthy covering. The “Christos” the
Christ principle, that which is the true Christ, was no one man either
two thousand vears ago or at any time, but is developed more or less
within each one wlo is above the grade of mere animal existence. The
parable of the Judgment, ignored or distorted b the clergy, represznts
mystically thz working of the law of Karma and human brotherhood.
In it we find no reference to creed or dogma, no cerenionial test or
priestly pass-word. “Inasmuchas ve have done it unto one of the least
of these, ye have done it unto me.” The deed of love, the act of
sympathy, of fellow-feeling toward the Christ within each brother
man, awakeus niore fully the Christ within ourselves and brings the
inner light and life.

The cross is a symbol long antedating the Christian era. It
signified incarnation; is found in the oldest Egyptian tombs and out-
lines rudely the form of the human body. Each one of us is nailed to
a cross of flesh; we must carry it, for it is through this manifested and
material existence that w: are to be uplifted and perfected. Have we no
duties to thosz who are on the right and left of us, our crucified neigh-
bours? What if they are less dzveloped than ourszives, have made fewer
pilgrimages, have feebler limbs. Even the thief and ths reprobate has
within him the germ of divinz manhoosd which may vet struggle to
the light. Like ourselves he may have fallen; but shall we take pride
in the fact that his fall has been hard or than our own, and that no good
Cyrenian has been at hand to lift tlie crushing burden from his shoulcers?
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The ties of actual blood relationship sit lightly on those who are
without kindred tastes or objects, and feel no need of mutual aid. The
link beconies nominal and but too often distasteful; bnt wheu men
pursue a common ideal, involving the welfare of all, when they feel
the need of mutual support, when no selfish rivalries mar their common
efforts—then and only then, do they actually feel their underlying unity,
a brotherhood more real than that of mere physical birth.

But, it is objected, this is all very fine, how are you going to key
them up to this high plane of action, what is there to appeal to every-
day motives and plain common sense? Right here Theosophy drives
in the wedge. What interest do men feel in matters with which they
are but transiently connected, which were originated by other agencies,
and are to be carried on in like manner after a brief and slight connec-
tion shall have ceased for ever? What is the evolution of a great
work to the hireling labourer of a day? The orthodox churches tell us
of a selfish God in a selfish heaven, making an earth for His own glory,
on which He creates millions of conscious sensitive beings, mostly for
lasting misery, that a few may of His own good will and pleasure, be
elected as companions for that selfish God for ever. Having set up
this image and example before us, they talk of unselfishness and human
brotherhood. The priest or clergyman repeats with automaton lips
words from which all life has been taken by the creed that he, with his
followers, makes himself believe that he believes.

The Christian churches in the desire, felt at an early day, to
enforce their claims to immediate temporal influence, deliberately
extinguished the light of the older wisdom which taught, more clearly
than the gospels, the philosophy of rebirth and the continued respon-
sibility of the individual. Church councils finally pronounced these
ideas to be heretical, although they had been widely accepted among
the earlier Christians. It would be well for the world if the inner
history of tliese councils were more generally known. Critical study
reveals the low standard of a large proportion of the men who composed
them, and shows that their decisions were influenced by the ambitions
and intrigues of the day, to an extent that we can hardly realize.
Church standards of belief have been moulded more largely than the
modern innocent church-goer imagines, by forces which now find free
play in political conventions, or the proceedings of a Tammany wigwam.

If this world is but a huge caravansery, receiving us once only, its
responsibilities to be shirked by a vicarious atonement, then indeed is
universal brotherhood but the sentimental dream of a summer after-
noon. If, on the other hand, it is a stage of action to be visited again
and again; if, as we return, we find the result of former lives within
ourselves in the form of character acquired and without ourselves in
conditions which we have marred or mended; if, tied as weare together
by Karmic bonds, we are working hand in hand, evolving toward a
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higher plane of being, a more perfect unity, in which the success of
one is the happiness of all—then, and then only, is life worth the living.

Men who are transient visitors in a strange city, elbow each other
in the streets, or make careless acquaintance at a hotel. Those same
men, if fellow-soldiers in a long compaign, will become bound by ties
closer than those of blood relationship. The comrade whose wounds
we bind to-day or whose knapsack we lift from his shoulders as he
hobbles foot-sore and weary towards camp, may to-morrow shield us
in the fight. Many times wc must sleep in the bosom of the great
mother, and many times we must awake to the sound of the bugte.
Victory will not always perch upon our banners; let us not despise
the raw recruit, nor the one who has been vanquished or has fallen by
the wayside; his fate may be ours to-morrow. The loss of one day's
battle is not the loss of all.

We fezl keenly at times the fewness of our numbezrs and the dull
inertia of rooted habits of thought. The Hollander does not despise
the trickling stream that finds its way throngh his embankment. What
to us is the present smallness of our Society, which is slowly forcing its
way through the great dyke of prejudice and ignorance. Let us be glad
of the Karma that has placed us at the front. If the great ocean of
truth is behind us, let us welcome and convey to others every drop for
which we can form a channel; then, when this day’s labour is over,
whatever its visible results may be, we can take our rest

Like one that draws the drapery of his couch
About him, and lies down to pleasant dreams.

WiLLiaM MaiN, F.T.S.
BroorLyn, N.Y.,, U.S.A.

THE KURUS.

MR. J. CockBURN THOMSON, in his translation of the Rkagavad
Gita, says of the Kurus, who were the principal actors in the great
war of the MahAbhirata: “Of the name Kuru we know but little, but
that little is sufficient to prove that it is one of great importance.” (See
W. Q. Judge’s edition, Antecedent Words, p. 1i.) I think that com-
})arative philology gives us an explanation. This word is derived
rom an Aryan root, CR, or the Semitic 79 —not, of course, noticed
by Skeat (Etymological Dictionary of the English Language) which
shows that the original word=circle, has become CRax, CoRvus,
CoRax, CoRone, CRow, CoRn, CoRmne (French), CRux, CiRcus,
KeRion, perhaps xvkdos (by backwardization from an Aryan root
through Latin into Greek), and a number of other similar words.

The idea of the unknown revealer, Vydsa, was to convey the idea
of eternity. A nation being selected, and a mystical signification
iven to it, it was easy to convey lessons to the initiate. It is there-
ore in vain to search after Kurus in works of ancient geography.
They are the expressions of eternal truth.

C. CARTER BLAKE, F.T.S.
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‘The Philosophp of Perfect Expression.
No. L.
THE ONE LIFE.

GOD is the spirit pervading and filling the whole universe which
emanated from Him. He is the cause of all that is, an omni-
potent eternal principle, transcending the power of human conception;
and though there is no reason why we should use the masculine pro-
noun in speaking of God, yet as it is the habit to use it as inclusive of
the feminine, we will do the same. Spirit being the life of all that is,

we perceive that God is our divine father. What, then, is Nature?

Nature is God in His feminine aspect. She is the manifestation of
God, the divine substance which fills all space—which is all space—
and of which all things are made. Through her the divine love and
wisdom become manifest, and are made visible; she therefore is our
divine mother.

God is thus the principle of love and of wisdom, or the law of love
filling all space, and Nature is intelligence, the divine wisdom which
manifests the law of love.

God, the universal principle of love, is for ever unseen, “No man
hath seen God,” no man ever will see Him. Nature, the divine wisdom,
which is God externalized, we all see.

In what form does the law of love exist in its broad diffusion?

It exists as sex or polarity in the atoms; each atom has its positive
and negative pole, or its male and female principle; out of this male
and female principle comes the law of attraction, on which all motion
and manifestation of life depend.

To say that each atom has its positive and negative pole is to say
that each atomn is both love and intelligence, that is, both seen and
unseen, both spirit and body, that it has an inner and an outer part,
these parts being in reality one, as light and heat are one.

And indeed God, the one life, in His dual principle may pe com-
pared to fire, the heat being like the unseen principle of fire, and the
light being like its reflection in Nature.

Take this statenient: God is love manifesting in intelligence, just
as fire is heat manifesting in light.

All Nature is intelligence, therefore it is perfectly correct to say
that all Nature is mind.

If Nature is the recognition of the love principle, then it is not the

, acknowledgment of mind, but it 1s mind. It is love expressed in
intelligence, and intelligence is mind.

Therefore there is no matter, and the so-called laws of matter are
groundless.
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This emancipates us at once from the death sentence supposed to
hang over our heads from the beginning of the world—and why?

Because mind cannot be killed, it is diseaseless and deathless; itis
the comprehension or the acknowledgment of the one omnipresent
and infallible law of love that we call God.

If God is diseaseless and deathless, then the understanding of God,
the mind reflected from God, is diseaseless and deathless also, for the
seeming two are ONE in reality.

As there is but ONE LIFE, so there is but one law of life. That
law is the law of attraction.

Is there no law of repulsion?

No, none in the universe. We are not in the realm of matter, we
are in the realm of mind, under the law of attraction. Intelligence
seeks what it desires, leaving behind it what it does not desire, but
repelling nothing. Intelligence constantly reaches forth to the new,
never troubling itself about that which it has worn out. It “lets the
dead bury its dead.” This is the true method of growtlh. It constantly
attracts the new, and by attracting it passes out of the region, or off
the plane of the old, but it repels nothing.

Let us take the peach as an example. It represents a certain
amount of intelligence, a certain amount of recognition of the love
principle, or God. It does not repel its blossom, but outgrows it, and
goes on gaining more and more intelligence each day, showing forth
more and more of the law of love, or God, until it reaches a point where
its intelligence ceases to reach forward for anything more. Then it
becomes a helpless thing, and is attracted to the earth by virtue of the
earth’s superior force as a magnet, and we say the peach is dead. Why
is it dead?

Simply because it had no power to recognize any further good. It
had reached a limit to its intelligence. All things die (or undergo a
change of form that the world calls death) at that point wliere they
cease to recoguize further good, or cease to recognize any more of God.

To cease to recognize good is to cease to desiie it, and when this
point is reached, the vital intelligence that lifted the creature—whether
plant, animal, or man—above the earth is resigned, and the earth
claims her own, through the powers of the law of attraction.

But the earth is a tremendous magnet, and what can ever over-
come her attraction? How will it be possible for any one to grow
away from her ravenous clutches and remain away permanently?

As stated, we are in the realm of mind, and there is no matter.
The world itself is all mind, its mountains and its seas and rocks are
all mind. But they are mind of the lowest possible grade of intelli-
gence. The smallest blade of grass that grows has more intelligence
than the whole earth, and proves it by its power to ascend above it;
and so long as the blade of grass can recognize a higher good than
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the dirt beneath it, it can by virtue of this recognition overcome the
earth’s attraction. For, do vou not see that in the universe of mind, it
is intelligence that gauges the strength of a magunet, and not what we
call bulk or dead weight. Therefore it is only when the peach aud the
blade of grass have ceased to grow (to acquire more intelligence or
recognition of the love principle—God) that the earth’s attraction can
overcome them.

Unxcoxsciovs GROWTH.

Every creature that obeys the law of growth without s=eking to
learn what the law is, is in unconscious obedience to the law, and the
visible lives of all creatures on the plane of unconscious growth die.

God demands intelligent recognition—a recognition so full and
complete as to render the creature a perfect exponent of the Creator.
This involves constant growth, a constantly ¥idening recognition of
the love principle, which, being individualized, is the man in his soul
or spirit—the ever-flowing fountains of life within him.

The procession of ever-enlarging growths on the animal plane—all
leading up to man—are all of them more or less unconscious of the
power they represent; their recognition of God the life principle is
expressed through uses; the brain in them is not rip2ned to that point
where they can say from the basis of pure reason, ** There is a supremnie
power within me that I recognize as being able to overcome all foes
to everlasting growth, and to liberate me entirely from all apparent
attractions to the attraction of pure good, or God.”

The new thought that is now flooding the world is an awakening
of the whole race out of blind unconscious growth to that of conscious
growth.

Blind uncouscious growth is growing as the trees and animals
grow—without knowledge of how or why we grow; and as a matter of
course, all growths that do not expand to the full knowledge of the
growth, and learn how to do their own growing, must necessarily
succumb to the earth’s attraction after a time. It is earth to earth, and
dust to dust.

The earth swallows up all of us unless we can develop a constantly
increasing vitality that will bid defiance to her attraction. There is only
one way to develop vitality in a universe that is not miatter, but mind,
and that is, by a recognition of more and greater truths all the time.
Man has completed his animal or unconscious growth; his growth
through use, wlich has developed him into a perfect organism or
laboratory for the manifestation of intelligence, and he stands at this
point now, at the point where there is no farther progression for him
under the law of unconscious growtli, or the method of growth as
expressed in uses simply.

He stands at the point of the new and great departure—that depar-
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ture towards which all ages have been silently treading, and so
important is his position and his responsibility, that one backward ster
now, would plunge the world into another dark age from which it
would take centuries to recover.

Indeed, so important is the present situation that the failure to use
it judiciously would, to millions of us, render the world a nonentity,
and make life as if it had never been.

In order to show the seeker for truth just what we mean by uncon-
scious growth as expressed in uses, I will give a fuller explanation.

All growth is by desire. In the animal, desire seems not to soar
away from the body, but to be expressed through it: thus, the little
amaeba, which is but a tiny drop of protoplasm, becomes hungry. It
floats in the water, and in coming in contact with some other form of
life whicli will serve it as food, it folds its body about it, holding it
enclosed as vou might hold an acorn in vour hand, and when it has
absorbed the substance from it, it unfolds its body from it and lets the
residue drop out, as you would open your hand to let the acorn fall.
The amceba has neither mouth, hands, feet, eves, ears, nor anything
resembling a digestive system. But it has a desire for good; in a higher
organization to which the spirit of this little creature passes, that
desire increases, and the result of its increased desire is a compulsion
upon Nature to furnish it with a better digestive system. And so it goes
on up higher and more perfect incarnations, growing stronger in its
demands with each upward step, calling louder and louder upon Nature
for better means of supplying its demands, until it has not only a
digestive system, but eves to see its prey, olfactory nerves to smell it,
ears to hear it, feet to run after it, and claws to capture it.

This is development through uses, and it is by this kind of develop-
ment that the perfect organization of the man is built, and his brain is
ripened.

But he may stand at this point until ages pass, and be nothing
more than the animal-man unless he begins to make his brain serve
hin in this farther development; the very moment his brain does begin
to serve him in this capacity he is passing out of the domain of uncon-
scious or unréasoning growth into the realm of conscious or reasoning
growth. But there never was a time during the period of his uncon-
scious growth when he could have escaped the penalty or effect of un-
conscious life, which is death, and the reason for this is in the very
nature of God, the love principle of life.

God is dualin the sense of being inner and outer, unseen and seen,
love and intelligence. And intelligence or mind, which is the whole
visible universe, can only perpetuate itself as it recognizes that it is the
externalization of love or God, and therefore as diseaseless and death-
less as love or God, which is the very soul of itself and one with it.

Now this is so because all visible things are not matter—a dead
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substance acted upon by spirit—but are MIND, the visible part of
spirit. By spirit we mean love or God.

Intelligence and love are the same—they are God; in point of fact
there is nothing in all the universe, but love or God. Intelligence is
God’s expression of Himself. All Nature, with man at its head, is the
spoken word of God. But the word spoke itself at first feebly, like the
unconscious babbling of the child, but growing in a comprehension of
its own greatness every day and speaking more nearly in accordance
with truth.

This universal love, this one life, what a strange, strange thing
itis! It fills all space, and is absolutely perfect in itself. It seems to
g0 to no trouble to explain itself, but flows into and vivifies every ex-
pression of itself, no matter how negative and inadequate that expres-
sion may be. This is why we have said that man is the spoken word,
and that he spoke that word himself. For while intelligence or Nature
comprehends love in ever-unfolding degrees of recognition, love seems
not to comprehend intelligence or Nature, but simply to manifest itself
in proportion as it is comprehended.

Speaking of tlhie matter in this way, it is almost impossible not to
convey the idea of a dual God. But indeed there is but one God, who
is LOVE, while intelligence is the showing forth of 1T, as light is the
showing forth of heat. It almost seems as if love bursts forth in tiny
jets that expand by slow degrees, revealing more and more of itself
until these flames become conscious of themselves and their true
character, and exclaimn aloud, “Behold, behold, we are God!”

And that, in the fact of our knowing ourselves as God, we banish
disease and death, and become conquerors of all things, thus breaking
the power old earth held over us so long by reason of our ignorance
concerning ourselves; and then shall be brought to pass the saying that
is written, *Death is swallowed up in victory” (Isaiah xxv. 8; 1 Cor.
XV. 54).

MARIE,
Countess of Caithness and Duchesse de Pomar.

(To be continued.)

e ATGNRE TN

WISE WORDS FROM SENECA.—You need not raise your hands to heaven; you
need not ask the chapel-keeper to let you pour your prayer into the ears of the
image, that you may be heard the better. God is near at hand, is with you, is
within you. I tell you, Lucillus, a sacred spirit sits within us, observer and guardian
of our good and evil. He treats us as we treat Him. There is no good man with-
out God. (Ep. xli.)
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Inana Sankalint Tantram.

1. Seated on the highest peak of Mount Kailisa, the Deva of the
Devas and the Guru of the World was asked by Parvati to explain what
is Jiidna (true knowledge or divine wisdom).

The Devi spake:

2. O Deva, let me know how the world comes into existence and
how it ceases to exist and what is that knowledge of Brahma which is
above creation and destruction.

The Deva replied:

3. The world comes out of the unspeakable to which it again reverts
at Pralaya (the period of dissolution); the knowledge of that Brahma
which is above creation and destruction is also unspeakable.

4. Invocation (mantram), worship (piiji), asceticism (tapasyd),
meditation (dhyina), action (karma), and non-action, all spring from
the one word OM.

5. The four Vedas and six Vedingas, Miminsi, Niydya, Dharma-
shistra, and Puridna, are the fourteen Vidyvis, or fourteen kinds of
knowledge.

6. Aslong as one does not acquire knowledge in these books, so long
has he no right to receive Brahmajninam. All other knowledge stands
still when he has ouce acquired the right of attaining Brahmajiuinam.

7. The Vedas and all the Purinas are like the common prostitutes,
but this Brahma or Simbhavi Vidyi is kept hidden (sacred) like a
lawful wife.

8. All knowledge, all Devas, and all Tirthas (sacred places for
pilgrimage) exist in this human body, but they can be known only by
the instructions of a Guru.

9. This knowledge of the self or soul alone is able to produce
happiness in a man, and it alone has the power to stop (as unnecessary)
all the outward forms of worship, such as counting of beads, etc.

10. As there is fire hidden in wood, smell in flowers, and nectar in
water, so the Deva, who is not affected by good or bad deeds, is hidden
in the body. .

r1. Ida is the sacred river Ganji, and Pingali is the river Jamnj,
between the two passes the Sushumni—the river called Sarasvati.

12. Where these three rivers join together is Tri-ve-ni (the junction
of the three), it is called the Tirtha-rija (best of all places of pilgrim-
age), and bathing in it purifies the Jiva from all impurities and sins.

The Devi asked:

13. Tell me, O Maheshvara, what is Khechidri Mudri, and what
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knowledge is called Sdmbhavi Vidyi (Gupta Vidya), and what is Adh-
vantikd Knowledge (psychic knowledge).

The Deva replied:

14. He who is able to fix his mind without the help of any material
object, e who has succeeded in making his breath still, without any
muscular or physical effort, and he who is able to regulate his sight
without the act of seeing, he has attained the knowledge called Kle-
chari Vidya.

15. As the mind of a child or of an ignorant and illiterate man is
in the state of slumber, even without the condition of actual sleep, so
also the path in which a man travels without the help of anything
material is called Simbhavi Vidya.

The Devi questioned:

16. Tell me, O Lord of the Universe, how the Darshanas (the

scieantific, philosophical and metaphysical systems) are separate from’

one another.

The Deva said:

17. They are called Tridandis (the bearers of three bamboo staves
tied together) who always devote themselves to the study of the Vedas,
those that worship the Shakti (female principle in Nature)-are denomi-
nated the Shiktas, and the Buddhists are called the Shiinyavidins (lit.,
the affirmers of non-existence) or the believers in Akasha.

18. The materialistic Atheists—the Charvikas—although very con-
versant with the Tattvas, still deny the existence of the Atman that
is above the Akdsha.

Uma asked:

19. O Dazva, tell me the signs of the Microcosm and the five
Elements, and also the twenty-five Gunas.

The Deva raid:

20. Thefive qualities (Gunas) of the Earth, as ascertained by Brahma-
jnina (divine knowledge®, are the bones, flesh, nails, skin and hair.

21. It has been ascertained by Brahmajninas that semen, blood,
marrow, excretions of the bowels and bladder are the five qualities of
Water (Apas).

22, The Brahmajnidna says that sleep, hunger, thirst, fatigue and
slothfulness are the five virtues of Fire (Tejas.

23. It has been well ascertained by the divine phlilosophy of
Knowledge that the act of sustaining (Dhirand), shaking (Chilana),
and throwing (Kshapana), and that of contraction and lengthening ave
the five virtues of Air (Viyu).

21, The same philosophy says that desire (including lust), anger,
error or false knowledge (Moha), shame, and avarice (Lobha) are the
five virtues of Ether (Akisha).

25. Fror1 Akasha the Air springs, and Fire from Air, the Water

conies out of Fire, and the Earth from Water.

-

L
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26. The Earth disappears in Water, the Water in Fire, the Fire in
Air, and the Air in Ether or Akasha.

27. From these five Tattvas the creation is made (the World
springs up or is evolved), and into these five Tattvas it is resolved,
and THAT which is superior to these is considered as high above the
Tattvas and the unspeakable.

28. The five virtues of the five senses are the organs of touch, taste,
smell, sight and hearing: but mind alone is the cause of all these senses.

29. The whole world is symbolized in the human body, but out of
this the formless part never dies, whereas the portion that has form
must undergo change.

30. Those that do not cling to any form or shape become like the
-formless Brahma at last; for this reason men should carefully give up
all idea of what is personal or of what has any shape or form.

The Devi asked:

31. O Lord, thou that hast been from eternity, tell me what are the
seven Matters (Dhitus) and what is Atma (the physical soul), Antar-
4tm4i (the human soul) and Paramitmai (pure spirit)?

The Deva replied:

32. Semen, blood, marrow, fat, flesh, bones and skin are the seven
matters out of which the bodyv is formed.

33. The body is called Atmﬁ, mind is called Antaritmi, that is,
the soul within, and Paramatmj, or pure spirit, is the no-thing in which
the mind is absorbed. ‘

34. Blood is the share of the mother and seed that of the father,
and that which is, but which has no being, becomes life; these together
produce the feetus in the womb.

The Devi asked:

35. O God of the Gods, tell me how Vik (speech or word) is pro-
duced and how the mind is absorbed by Vik?

The Deva replied:

36. Lifeis produced from the unspeakable, from life mind springs up,
Vik, or speech, is produced from mind, and by that mind is Vak absorbed.

The Devi questioned:

37- O Lord, please tell me where the sun resides and what is the
place of the moon, where does the air dwell, and which is the placz of
the mind?

The Deva replied:

38. The seat of the moon is at the root of the palate, and that of
the sun is at the root of the navel, the place of the air (or breath) is
above the sun, and mind dwells above the moon.

39. Chittam (or the passage between the mind and the spiritual
soul) dwells above the sun, and life dwells above the moon, but this
can only be realized, O Devi, by the direction of the Guru.

The Devi asked:
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40. Where dwells Shakti (nature) and where dwzlls Shiva (spirit
or force), and where is the abode of Kila (duration or time), and what
produces old age?

The Deva replied:

41. Shakti dwells in Pitila, or the lower regions, Shiva resides
in the Brahméinda (the egg of Brahma), and duration exists in the space,
or Akasha, it is this time that produces old age and infirmity.

42. What desires food. and what eats it, and what remains awake
during the three states of waking, dream and dreamless sleep?

The Deva replied:

43. Life desires food, and Fire consumes it, and it is the Viyu
(breath or air) that remains awake during the three above-mentioned
states.

The Devi asked:

44. Who makes Karma, and who becomes involved in sin? Who
commits sin and who frees or liberates from it?

The Deva replied :

45. Tt is the mind that commits sin, and the mind alone is involved
in sin, and it is the mind that can never be touched by sin if it remains
in its own place.

The Devi asked:

46. Tell me, O Lord, how the Jiva (reincarnating Ego) becomes
Shiva (the spirit), and what is the cause of effect, and how to attain
happiness?

The Deva replied:

47. As long as there is mistake, error, or illusion, so long the
Jiva remains Jiva, but when once error is corrected or set right, then it
always becomes Shiva; you, O Devi (nature), are yourself the cause
and the effect, but knowledge or Jninam is different (from you).

48. The materialists (or the people who are under the control of
Yama, Guna or illusion), misguided by MA4y4, consider that Shiva, or
spirit, rests in one place, Shakti or nature in another, and Air also in
another, and therefore they wander about in different Tirthas (or sacred
places).

49. O moon-faced Devi, the Jiva does not know its own sacred
places (in the body), and, therefore, how can they attain Moksha or
freedom from bondage?

50. The Veda is no Veda, but the everlasting, eternal and un-
changeable Brahma is Veda, and those that devote themselves to the
divine knowledge, or the Brihmans, are the knowers of the Vedas.

s1. The Yogis after churning the four Vedas and all the Shistras
have consumed the real butterlike portion of them, and left the unrzal
curdlike portion for the Pandits (book learned) to drink.

52. All the Shistras have thus lost tlhieir maiden freshness, and all
the learning has become the property of tle public, but the spiritual,
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ever-conscious and inexpressible Brahmajininam alone remains always
pure and chaste.

53. No asceticism can be called asceticism but absolute chastity,
which is the best of all asceticism.

54. No meditation can be called meditation, but that by which
the mind is identified with and resolved into Akasha; for it is cer-
tain that by such meditation Jiva enjoys happiness and secures
Moksha.

55. True Havana is not the Havana (offering of butter in the fire)
which is made in the ritualistic ceremonies, but the offering of the
butter of life in the fire of Brahma at the time of Samdidhi (trance, or
state of highest ecstasy), this is the real offering.

56. Good and bad Karmas will invariably produce good and bad
results, there is no doubt about it; therefore, the Jninis carefully avoid
those actions that produce bad Karmas.

57. As long as Brahmajiina, or divine knowledge, is not known, so
long the people observe distinction between the several Varnas (castes),
such as Brihman, Kshatriya, Vaishya and Shidra, and are proud of
their family and sect, but when once the divine knowledge takes
root in the mind, all this difference and pride of caste and family
disappears.

The Devi asked:

53. O Lord of the Lords, O great one, I have not been able to
understand the Jitdna (knowledg:2) that thou hast just describad to me,
now tell me the Jnina by which the mind is absorbed (in the Akasha).

The Deva replied:

59. That Jnina by which mind, speech and action are absarbed, is
like a dreamless sleep called Brahmajnina (divine knowledge).

60. The knowledge by which a man confines himself to his own
self, and which renders him desireless, quiet and free of all anxieties,
which enables him to conquer sleep and gives childlike simplicity to
his nature is called Brahmajfiina.

The Deva said:

61. Mark attentively what I relate now, and wha¢ the kunowers of
the principles (Tattvajndnis) have said: when a man relinquishes all
thoughts and anxieties theu that state of his mind 1s called Yoga.

62. He who has been able to take Samidhi even for a brief space
of time Cestroyvs at once his accumulated bad Karmas of a hundred past
births,

The Devi asked:

63. O Lozd, tell me what is called Shakti, and who is Shiva, and
inform e of Juina?

The Lord replied:

6.:. Shakti cwells in the untranquil and restless mind, while Shiva
resides in the mind that is still and that knows no restlessness; those
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that have made their mind tranquil achieve Siddhi (adeptship) even
while residing in the body of flesh.

The Devi questioned:

65. Tell me where the three powers (tisrAh Shaktis) dwell and
what are the positions of the six plexuses, the twenty-one Brahmindas
(eggs of Brahma) and seven lower regions?

The Mahideva replied:

66. The upward power dwells in the throat and the downward in
the seat of the body, while the place of the middle power is at the
navel, and that which is above these three Shaktis is the unspeak-
able.

67. The Milidhira plexus is in the seat of the body, the Svadhis-
thidna in front of it, Manipiiram at the navel, Anihatam in the heart,
Vishuddham at the throat, and Sahasrira in the head; I have told you
about these plexuses and I bow down my head before that which is
above these Chakras.

68. The upper part of the body is called the Brahmaloka, and the
lower is termed PAtdla; the body is like a tree reversed, the root of
which is towards the head and the top of which towards the feet.

The Devi asked: '

69. Tell me, O Maheshvara, where do the ten airs (Viyus) reside,
and what are the ten portals (Dvaras)?

The Deva replied:

70. The Prinaviyu resides in the heart, and the Apéna in the seat,
the Samina Viyu resides in the navel and the Udina in the throat.

71. The Vyéna is all over the body, the Niga (lit., serpent) pro-
ceeds upwards (as in belching), and Kiirma (lit., tortoise) dwells in the
Tirtha place (perhaps where the three nerves Id4, Pingald and Sush-
umni meet together).

72. Krikar Viyu appears at the time of weeping, the Devdatta
appears at the time of yawning, and Dhananjaya Viyu appears at the
time of singing or crying.

73. These ten VAyus that are ascertained and classified by the
Yogis exist without any support. The two eyes, the two ears, the
nostrils, the mouth and the two lower organs are the nine manifested
portals, and mind is called the tenth portal (dvara or door).

The Devi asked:

74. O Lord, tell me the nerves that exist in the whole body and the
ten Nadis that are sprung from the Kundalini Shakti.

The Lord replied:

7s. Id4, Pingal4, and Sushumni are the three Nadis that proceed
upwards, Hastijivhd, Gindhiri and Prasara are the three Nadis that
exist at the seat of the body.

76. Alumbusha and Yashasvini are the two Nadis that spread

towards the right side-and Kuhu and Shankhini exist in the left.
5
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77. From these ten Nadis seventy-two thousand Nadis spring up
and exist in the body.

78. O Devi, he is a real Yogi who has the knowledge of these
Nadis, out of these Jidnanidi produces Siddhi (adeptship) to the
Yogis.

The Devi asked:

79. O Lord, tell me who are the three Devas, and what are their
three Gunas (qualities) and their three states?

The Devi replied:

8o. Brahmi exists in the state of Rajas, Harl in the'state of Sattva,
and Rudra in the state of Tamas (anger). These three Devatis are
the three attributes.

81. These three (i.e., Brahmi, Vishnu and Mahesha) are but one,
and those who consider them different can never attain Mukti (libera-
tion).

82. Brahmi exists in the form of seed, Hari in that of VAyu (ether
or essence of ether), and Rudra in that of Manas. These three Devas
are the three qualities.

83. Brahmi exists in the shape of mercy, Hari in that of purity, and
Rudra in that of fire (anger). These three Devas are the three qualities.

84. All these several worlds are but one; he who thinks them
different can never attain Mukti.

85. I am the whole universe, I am duration or time, I am Brahm4,
I am Hari, I am Rudra, T ain Ak4sha, and I alone am the omnipresent
all encompassing and unspeakable Brahma.

86. I am the universal soul, I am without desire, and am also that
Brahma which is the pure Manas of the nature of pure Akisha; doubt
not of this.

87. He who can control his senses, who is undaunted, chaste,
learned (in Brahma Vidyvi), truthful and charitable, and he who is
always ready to do good to the peaceful and quiet natured, he only
can love me.

88. Chastity is the root of all devotion (or asceticism), and mercy is
the root of virtue (or religion), for this reason a man should attentively
cultivate the virtue of mercy (and chastity).

8g. O Lord of the world, O greatest of all Yogis, tell me what is
the Veda, Sandhydmantram, Tapasyd (worship or devotion), Dhyéina
(meditation), Havana (offering), and Kula (family or sect).

The Lord replied:

go. Those who perform a thousand Ashvamedhas (horse sacrifices)
and a hundred thousand Vijapeyas Yajnas can never attain onme
sixteenth part of the virtue that is gained by the knowledge of
Brahma.

gr. Those that always and at all times travel to all the sacred
places (Tirthas), and acquire purity by bathing in the sacred waters,
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can never realize one sixteenth part of the virtue that is attained by
the knowledge of Brahma.

92. There is no friend like the Guru; parents, sons, relations and
husband, can never be so beneficial to one as the Guru, who guides
and shows the path to supreme attainment.

93. Learning, Tirtha (sacred places), Devatis and all others that
exist can never be equal to the Guru, by whom the real path is shown.

94. There is nothing in the world that a disciple can give to pay
the debt to the Guru who has taught hini One Letter.

95. This secret knowledge (Gupta Vidyd) should not be made
known to any one, but the Guru may impart it to an earnest, virtuous
and sincere disciple.

6. Mantram, Paji (prayer), Tapas (asceticism), meditation (Dhy-
ina), offering (Havana), Japa (recital of mantrams, etc.), Sannyisa
(relinquishment of the world and other forms of exoteric Karma), should
be given up by the learned (Brahmajiidnin).

97. Company produces great evil, while a solitary life produces
immense good, for this reason the chaste and pure should carefully
avoid all company.

98. The letter A is the Sattva Guna, U is the Rajas, and M is the
Tamas; these three qualities are termed Nature (Prakriti).

99. Akshara (that which knows no destruction) is itself the spirit
(Ishvara), and Akshara (7.e., Nature or Matter) is also indestructible,
because from that spirit the triple qualified Nature has sprung up.

10o. That (Prakriti) (Nature or Matter) is well known as the
Word; she it is that maintains the M4yi or Illusion; she it is that
keeps the people in darkness and ignorance, and it is she that produces
the creation and destroys it.

ror. A is called the Rig Veda, U is called the Yajur Veda, and M
is called the Sdma Veda.

102, 103. OM is the great key-note, it is called the three Nidas; A
is Bhuloka, U is Bhuvaloka, and M is Svarloka; by these three letters
the spirit exhibits itself. ‘

104, 105. A (Prithvi) is yellow coloured, U (Akéisha) is lightning
coloured, and M (Svarga) is white coloured; this one letter that exists
in A, Uand M, and is called Pranava, must be surely known as Brahma.

106. Those who sit in a quiet conifortable posture, and sleepless,
and free from all thoughts, meditate daily, can become Yogis within a
short time; he who does contrary to this can never become a Yogi as
called by Mahideva.

107. Those who read or hear daily the subject of Brahma Vidy4
become free from all impurities, and becoming pure go to Shivaloka
at last.

Rar B. K. LAHERI.

Ludkiana, Panjab.




Re-ncarnation,
(Continued from p. 62.)

THE METHOD OF REINCARNATION. [Concluded.)

HOSE who desire to prove to themselves that Thought gives rise
to images, to ‘“thought-forms,” so that in most literal truth “a
thought is a thing,” may find what they seek in the records now so
widely scattered of so-called hypnotic experiments. The thought-form
of an idea may be projected on a blank paper, and there become visible
to a hypnotized person: or it may be made so objective that the hypno-
tized person will see and feel it as though it were an actual physical
object. Again, a “medium” will see as “a spirit” a thought of a human
being in the mind of a person present, this thought being imaged in
his aura, the magnetic atmosphere that surrounds him. Or a clair-
voyant, entranced or awake, will recognize and describe an image
deliberately formed by a person present, no word being spoken, but
the will being exercised to outline the image clearly in thought. All
persons who ‘‘visualize” much are to some extent clairvovant, and
may prove to themselves by personal experiment this power to mould
subtle matter by the will.
The less subtle Astral matter, again, mmay be thus moulded, as
H. P. Blavatsky, at the Eddy farmhouse, moulded the projected Astral
image of the medium into likenesses of persons known to herself and
unknown to the others present. Nor can this be considered strange
when we remember how habits of thought mould even the dense matter
of which our physical bodies are composed, until the character of the
aged becomes stamped on the face, their beauty consisting not in formn
and colouring but in expression—expression, which is the mask moulded
on the inner self. Any habitual line of thought, vice or virtue, makes
its impress on the physical features, and we do not need clairvoyant
eyes to scan the aura to tell if the mental attitude be generous or grasp-
ing, trustful or suspicious, loving or hating. This is a factso common
that it makes on us no impression, and yet it is significant enough; for
if the dense matter of the body be thus moulded by the forces of
Thought, what is there of incredible, or even of strange, in the idea
that the subtler forms of matter should be equally plastic, and should
submissively take the shapes into which theyv are moulded by the deft
fingers of the Immortal Artist, Thinking Man?
The position, then, that is here taken is that Manas, in its inherent
nature, is a form-producing energy, and that the succession of events
in the manifestation of an external object is: Manas puts forth a
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thought, and this thought takes form on the Minasic or mind plane;
it passes out into the Kima-M4nasic, there becoming denser; thence to
the Astral, where, being vet denser, it is visible to the eye of the clair-
voyant; if directed consciously by a trained will, it may pass at once to
the physical plane, and be there clothed in physical matter, thus be-
coming objective to ordinary eves, whereas, in ordinary cases, it
remains on the Astral plane, as a mould which will be built into objec-
tive life when circumstances occur which draw it thitherwards. A
MASTER has written of the Adept being able

o project into and materialize in the visible world the forms that
his imagination has constructed ont of inert cosmic matter in the invisible
world. The Adept does not create anything new, but only utilizes and
manipulates materials which Nature has in store around him, and material
which, throughou! elcrnities, has passed through all the forms. He has but
to choose the one he wants, and recall it into objective existence.

A reference to well-known facts on the physical plane may perhaps
help the reader to realize how the invisible may thus become the
visible; I have spoken of a form gradually densifying as it passes from
the Minasic to the Kima MAanasic plane, from the latter to the Astral,
from the Astral to the physical. Think of a glass receiver, apparently
empty, but in reality filled with the invisible gases, hydrogen and
oxygen; a spark causes combination and “water” exists there, but in
a state of gas; the receiver is cooled, and gradually a steamy vapour
becomes visible; then the vapour condenses on the glass as drops of
water; then the water congeals and becomes a film of solid ice crystals.
So when the Minasic spark flashes out it combines subtle matter into a
thought-form; this deusifies into the Kima Minasic form—our analogy
is the steamy vapour; this into the Astral—our analogy is the water;
and so into the physical—for which the ice may stand. The student of
the Esoteric Philosophy will know that in the evolution of Nature all
proceeds in orderly sequence, and he will be accustomed to see in the
substates of matter on the physical plane analogies to its states on the
different planes of the “invisible” worlds. But for the nofi-Theoso-
phist, the illustration is offered only by way of giving a concrete
physical picture of the densifying process, showing how the invisible
may condense itself into the visible.

In truth, however, this process of condensation of rarer into grosser
matter is of the commonest facts of our experience. The vegetable
world grows by taking in gases from the atmosphere, and transforming
their materials into solids and liquids. The activity of the vital force
shows itself by this constant building up of visible forms out of in-
visible; and whether the thought-process named be true or not, there
is nothing in it inherently impossible or even extraordinary. Its truth
is a matter of evidence, and here the evidence of those who can see the

TAe Occwit World, sth Ed. p. 88,
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thought-forms on the different planes is surely more valuable than the
evidence of those who cannot. The word of a hundred blind men
denying a visible object is of less weight than the word of one man
who can see and who testifies to his seeing of it. In this matter the
Theosophist may be content to wait, knowing that facts do not alter
for denials, and that the world will gradually come round to a know-
ledge of the existence of thought-forms, as it has already come round
—after a similar period of scoffing—to a knowledge of the existence of
some of the facts asserted by Mesnier at the close of the last century.

It has been found, then, that events take their rise on the Manasic
or Kdma M4inasic plane, as ideas, or as thoughts of passion or emotion,
etc.; they then take Astral form, and lastly appear objectively on the
physical plane as acts or events, so that the latter are effects of pre-
existing mental causes. Now the body is such an effect, according to
the Esoteric Philosophy, and it is moulded on the Astral Body, the
Linga Sharira, a term which will, by this time, be sufficiently familiar
to my readers. The idea must be clearly grasped of a body of Astral
matter, serving as a 