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@he Time 15 Short.

the KaL1 YuGa are rapidly nearing the fateful close of the first
five thousand years of the cycle, the darkness deepens round us, and
the strain becomes ever heavier. Evil were these closing years to be,
our TEACHER told us, and keen the struggle that would rage round the
banner she planted in the name of THost who sent her. Physical
nature would throb as in sympathy with the struggles of men, and the
disturbances in the earthly kingdom of man would be as harsh and
clanging chords supporting the sombre minor chant from the mental
and spiritual planes. For ‘“ the soul of the world is weeping ™ as the
Great Orphan Humanity cries aloud in the pangs of hunger, and yet
unconsciously pushes away the patient Hands that hold out to it the
bread it needs, the bread of the WispoM-RELIGION that can alone
satisfy the spiritual cravings of man. And the time is so short, for the
cycle closes but six brief years hence (February 16th, 1898), and then
three years of twilight—to brighten into dawn or to darken into
night 2 Alas! the answer depends on the use made of these few years,
and the instruments are so few and so imperfect !

For let us realise our position. We stand in one of those transi-
tion periods that see the death-throes of one Age and the birth-pangs
of another, The THEOsoPHICAL SocIETY wasfounded inthe verycentre
of the turmoil, that it might give fresh impulse to the spiritual aspira-
tions of man, on the strengthening of which his whole future must

depend. At this critical period it brings reinforcement to the spiritual
1

@S one by one the years roll swiftly by us, and the iron wheels of




354 LUCIFER.

energies, faces the trinmphant Materialism of the day, and closes with
it in a death-and-life grapple, for the sovereignty of human thought
during the coming Age. On the issue of that struggle through the
next six years depends the tone of thought as the next century opens;
if THEOosoPHY can holditsown, if it can weld together even a small band of
wholly devoted men and women, pledged to carry the work on over the
threshold of the century, and to keep the THEOSOPHICAL SoCIETY living
and active through these years of storm, then the Twentieth Century will
see its growth and its development, and the next Messenger, when he
comes, will find, as H. P. BravaTsky desired, an agency through
which to work, material ready to his hand, awaiting his arrival. H. P.
BravaTsky had everything to do: to find the clay, to make the bricks,
to lay the foundation, to raise the superstructure. Wise master-
builder as she was, the task tried even her strong soul to the utmost
of its powers. But, when she bade us farewell, she had the hope that
the work done was firm enough to stand, and that her successor, at
" the close of the Twentieth Century, would find that work remaining asa
sure and stable basis on which might be reared, without the trouble
and the anguish she endured, a fair and noble temple for the spiritual
instruction of man. In that hope she left us; it is for us to make the
hope a reality.

Glancing backward over the past year, we find how fully
justified was the foreboding with which she regarded it. ‘“ Woe to us™,
she wrote in December, 18go, * men and races born in the tail-end of
the present and most dreadful cycle! Mystics and Theosophists,
think that the world will be living for the next decade over a volcano.
Far the year 189r is the eldest son of the last Septenary in the said
cycle. On February 17th next [18g1], will commence the last series of
seven years which will close the first cycle of five thousand years of
Kali Yuga—the ‘Black Age’ of the Hindu Brahmins.” 1891 has
indeed been a year of storm and unrest, in the physical, political,
social, and religious worlds.

All over the globe physical nature has been disturbed. In Western
Europe the tempests have been more terrible and more frequent than
any within the memory of the present generation: our Southern sea-
ports have found their sea-fronts imperilled, and in some cases washed
away, by the furious waves that have beaten upon them time after
time; our inland towns have suffered heavily from the tempestuous
gales. In Eastern Europe, Russia has been devastated by famine. In
Asia, China has been desolated by famine and flood, while Japan has
been laid waste by earthquake and volcano; and the seas have been
thrown into huge billows by submarine explosions, and have dashed
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over the decks of vessels volumes of boiling water, scalding the sailors
as they fled from a phenomenon so new in their experience.

Here at home, Death has swept his scythe busily in the political
and social world. The House of Commons has changed its face by
the loss of such strong men as CHARLES BRADLAUGH and the Irish
*“ uncrowned king’ CHARLES STEWART PARNELL ; while the death of
Mr. SMITH has taken a veteran from the stage. Dignitaries of the
Church, royalties, nobles and literary men, have jostled each other as
they have hurried down the road to the Styx, where old CHARON'S
boat must have been more than once crowded to swamping point with
erstwhile notabilities.

Over Europe still broods the dark and threatening thunder-cloud,
from which must flash, ere long, the red lightnings of war: an armed
peace weighs heavy on the nations, wellnigh as burdensome in treasure,
though not in life, as war itself could be. The Jewish exodus from
Russia adds another dark line to the picture, and outgoing ships to
the New World are laden with Jewish exiles, seeking fresh Fatherland
beyond the seas.

In religious matters 1891 has seen, speaking generally, a widening
out in the Churches among the more thoughtful, an increased readiness
to assimilate new ideas. Theosophically, the year has been an impor-
tant one. Midway in its course was definitely constituted the Euro-
PEAN SECTION, and the first Annual Convention was held at the
European Headquarters, under the presidency of Colonel OvLcotT,
President of the Theosophical Society. The Section has been growing
steadily, with Mr. G. R. S. MEaD as its General Secretary, but as Mr.
MEAD is sub-editor of this magazine as well as General Secretary of the
EuroPEAN SECTION I cannot pay the Secretary, in these pages, the
compliments he deserves. The holding of this Convention would have
sufficiently marked 1891 for us, but its success was almost thrown
into the shade in England by the extraordinary wave of interest in
THEOSOPHY that swept over the whole country during the late summer
and autumn months, bringing tens of thousands to the knowledge of
Theosophical teachings that had been only a name to them, or not
even a name, before. Lecturc halls have been crowded, literature has
been eagerly purchased, the newspapers have opened their columns to
prolonged discussions. The result of all this has been that enquiries
have flowed in from every quarter—from as far afield as Yokohama,
Erzeroum, Java, Johannisburg, and other unexpected spots—and the
enquiries have been followed by study, and the study by growing
tendency to accept the teachings of the Wispom RELIGION.

In America, the year which had in its early days the most suc-
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cessful Convention yet held by the AMERICAN SECTION of the Theoso-
phical Society—a Convention hallowed by the last message sent to her
pupils and friends by our TEACHER, H. P. BLavaTsKky, who thus closed
her work on American soil as there also she began it—this same year
had its closing months Theosophically gladdened by the most successful
propagandist tour of our Brother WiLL1AM (). JUDGE, in the States of
the Far West. There he repeated the experience so familiar to us here,
crowded halls, eager enquiries, press publicity, and he has laid on the
Pacific Coast a good foundation for future work. As we look across
the wide ocean that separates us, but does not divide, we see him
standing there firm and strong, holding the American outposts
for the MASTERS, as we arc striving to hold for THEM the
Europeau.

Enough of the Past. What of the Future, becoming the Present
as we speak 7 To this question there is but one answer: Work. Our
task is to make so deep an impress on the mind of the British
nation, that, ere the cycle closes, the Theosophical view of things may
have taken rank among the recognised opinions of the day—opinions
that have to be reckoned with. We must so publish abroad the
teachings of THEOosoray that, reaching all, they may be fastened
on by those who have reached the point of evolution at which they
can be assimilated. Such men and women are to be found in every
class of society, and we 1nust therefore adopt every way of reaching
them. Abstruse books for the highly educated minority; elementary
manuals for the partially instructed ; lectures for the careless crowd,
attracted by curiosity; letters and articles in newspapers for those
who will not seek, but must have knowledge brought to their very
breakfast tables; tactful introduction of Theosophical thoughts in
private conversation; patient interest shewn to strangers and en-
quirers ; philanthropic agencies to prove the reality of the brotherhood
by taking aid to the suffering ; seizure of every opportunity to present
the Theosophical criticism of life. And most important, because
lying at the root of all, the increasing watchfulness which waits every
opportunity in order to grasp it, the unflinching, though not boisterous
assertion of Theosophical principles, the deliberate detachment from
personal interests, because only those who are indifferent to all for
themselves can be impartial in their judgment of themselves
and devoted in their service of others. This is the spirit that must
animate the pioneers of THEOSOPHY in the Western World, if their
mission is to be crowned with success ; and the very life-breath of that
spirit must be unwavering trust in the MASTERS, Who are the spring
and guiding intelligence of the movement, and Whose more efficient
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instruments we become as we forget ourselves in the service of the
race, as we lose our selves to find the SELF.

But surely in the minds of some of my readers will be rising the
question : How comes it that the Editor of LLUCIFER can write an
editorial dealing with the year 1891, and leave out of her review its
most important event, the death of H. P. Bravatsky? On the
physical plane her death was indeed a terrible blow, and the absence
of her pen from these pages is a loss that nothiug can repair. In many
a crisis to come, also, the SociETy will sorely miss her courage,
her energy, her wisdom. But in very truth to me, her pupil
and grateful follower, the passing of H. P. BLAVATSKY is not
so important an event as on the surface it may appear. Had she
been less, her loss on the physical plane had been greater; but being
what she was, one of the GREAT SouLs, the tie between her and those
she served and taught was on the higher plane where Death is not.
H. P. B. was not her body, and when she cast aside an instrument too
worn for further service, the cast-off body indeed perished, but H. P. B.
passed on untouched. The pain of the loss on the physical plane,
acute as it was and is, must be recognised by each of us as the weak-
ness of our human personalities, so blinded Dby illusion that the absence
of the body seems the absence of the SkLr. It is therefore a pain to
be contemned and disregarded, as an inevitable accident indeed of our
undeveloped nature, to be recognised as a weakness, not fostered as a
beautiful sentiment. And here, to avoid misconstruction, let me say
that I do not mean that we should thus treat the pain of loss tn others,
but only in ourselves. To others suffering the wrench of bereavement
we should always shew the tenderest compassion and sympathy; it is
to ourselves that we do well to be stern. As says the Voice of the
Silence :  Ere thou canst settle in Dnyan Marga and call it thine, thy
Soul has to become as the ripe mango fruit: as soft and sweet as its
bright golden pulp for others’ woes, as hard as that fruit's stone for
thine own throes and sorrows, O Conqueror of Weal and Woe.”
How then should her pupils, remembering her teachings, contradict
them- by a mourning that exalts the lower above the higher nature,
or cease to strive after a realisation of that unity which Death cannot
rend nor Time destroy ? They may fail, overpowered for awhile by
the vivid sensations of the physical plane, but they will renew the
struggle over and over again, until the lesson theoretically learned has
become the habit of the life.

And so we pass into 189z, prepared to face its difficulties, to utilise
its opportunities, to stand quietly, serenely, firm amid the whirl of its
contending forces. A little army, encamnped in a hostile country, we
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must hold the post given usin charge until the relief guard comes. On
each individually, as on all collectively, falls the responsibility of this
great emprise. Our success depends on our loyalty, our unity, our
exertion, and our love. We may conquer by argument : we can only
win by Love. And our task is to win this Western World for the
WispoMm RELIGION, so that the Brotherhood of Man in the Twentieth
Century, may become a reality instead of a phrase.

—_—N—

A Betvitched Fife.

( Continued from page 281 ).
111.

PsvycHic Macic.

>HE old Yamabooshi lost no time. He looked at the setting sun, and

. finding, probably, the Lord Ten-Dzid-Dai-Dzio (the Spirit who darts

his Rays) propitious for the coming ceremony, he speedily drew out a

little bundle. It contained a small lacquered box, a piece of vegetable

paper, made from the bark of the mulberry tree, and a pen, with which he

traced upon the paper a few sentences in the Naiden character--a peculiar

style of written language used only for religious and mystical purposes.

Having finished, he exhibited from under his clothes a small round mirror

of steel of extraordinary brilliancy, and placing it before my eyes, asked me
to look into it. '

I had not only heard before of these mirrors, which are frequently used
in the temples, but I had often seen them. It is claimed that under the
direction and will of instructed priests, there appear in them the Daij-Dzin,
the great spirits who notify the enquiring devotees of their fate. 1 first
imagined that his intention was to evoke such a spirit, who would answer
my queries. What happened, however, was something of quite a different
character.

No sooner had I, not without a last pang of mental squeamishness,
produced by a deep sense of my own absurd position, touched the anirror,
than I suddenly felt a strange sensation in the arm of the hand that held it.
For a brief moment I forgot to ¢“sit in the seat of the scorner” and failed
to look at the matter from a ludicrous point of view. Was it fear that
suddenly clutched my brain, for an instant paralyzing its activity—

“. . . . . thatfear
When the heart longs to know, what it is death to hear” ?

Noj; for I stiil had consciousness enough left to go on persuading myself
that nothing would come out of an experiment, in the nature of which no

v
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sane man could ever believe. What was it then, that crept across my brain
like a living thing of ice, producing therein a sensation of horror, and then
clutched at my heart as if a deadly serpent had fastened its fangs into it?
With a convulsive jerk of the hand I dropped the—I blush to write the
adjective—¢ magic " mirror, and could not force myself to pick it up from
the settee on which I was reclining. For one short moment there was a
terrible struggle between some undefined, and to me utterly inexplicable,
longing to look into the depths of the polished surface of the mirror and
my pride, the ferocity of which nothing seemed capable of taming. It was
finally so tamed, however, its revolt being conquered by its own defiant
intensity. There was an opened novel lying on a lacquer table near the
settee, and as my eyes happened to fall upon its pages, I read the words,
“The veil which covers futurity is woven by the hand of mercy”. This
was enough. That same pride which had hitherto held me back from what
I regarded as a degrading, superstitious experiment, caused me to challenge
my fate. I picked up the ominously shining disk and prepared to look into
it. :

While 1 was examining the mirror, the Yamabooshi hastily spoke
a few words to the Bonze Tamoora, at which I threw a furtive and
suspicious glance at both. 1 was wrong once more.

“ The holy man desires me to put you a question and give you at the
same time a warning ", remarked the Bonze. If you are willing to see
for yourself now, you will have—under the penalty of secing for ever, in the
hereafter, all that is taking place, at whatever distance, and that against your will or
inclination—to submit to a regular course of purification, after you have
learnt what you want through the mirror.”

“ What is this course, and what have I to promise?” I asked
defiantly.

It is for your own good. You must promise him to submit to the pro-
cess, lest, for the rest of his life, he should have to hold himself responsible,
before his own conscience, for having made an srresponsible seer of you.
Will you do so, friend ? "

“ There will be time cnough to think of it, if I see anything "—I
sneeringly replied, adding under my breath—¢something I doubt a good
deal, so far.” '

“Well, you are warned, friend. The consequences will now remain
with yourself,” was the solemn answer.

I glanced at the clock, and made a gesture of impatience which was
remarked and understood by the Yamabooshi. It was just seven minutes after
Sive.

“ Define well in your mind wkat you would see and learn,” said the
“ conjuror ", placing the mirror and paper in my hands, and instructing me
how to use them.

His instructions were received by me with more impatience than
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gratitude; and for one short instant, I hesitated again. Nevertheless, I
replied, while fixing the mirror :

I desive but one thing—to learn the reason or veasons why my sister has so
suddenly ceased writing to me.’

Had I pronounced these words in reality, and in the hearing of the
two witnesses, or had I only thought them ? To this day [ cannot decide the
point. I now remember but one thing distinctly : while I sat gazing in the
mirror, the Yamabooshi kept gazing at me. But whether this process lasted
half a second or three hours, I have never since been able to settle in my
mind with any degree of satisfaction. I can recall every detail of the
scene up to that moment when [ took up the mirror with the left hand,
holding the paper inscribed with the mystic characters between the thumb
and finger of the right, when all of a sudden I seemed to quite lose
consciousness of the surrounding objects. The passage from the active
waking state to one that I could compare with nothing I had ever
experienced before, was so rapid, that while my eyes had ceased to
perceive external objects and had completely lost sight of the Bonze, the
Yamabooshi, and even of my room, I could nevertheless distinctly see the
whole of my head and my back, as I sat leaning forward with the mirror in
my hand. Then camne a strong sensation of an involuntary rush forward, of
snapping off, so to say, from my place—I had almost said from my
body. And, then, while every one of my other senses had become totally
paralyzed, my eyes, as 1 thought, unexpectedly caught a clearer and far
more vivid glimpse than they had ever had in reality, of my sister’s new
house at Nuremberg, which [ had never visited and knew only from a
sketch, and other scenery with which 1 had never been very familiar.
Together with this, and while feeling in my brain what seemed like flashes
of a departing consciousness—dying persons must feel so, no doubt—the
very last, vague thought, so weak as to have been hardly perceptible, was
that I must look very, very ridiculous. . . . This feeing—for such it
was rather than a thought—was interrupted, suddenly extinguished, so to
say, by a clear mental vision (I cannot characterize it otherwise) of myself, of
that which I regarded as, and knew to be my body, lying with ashy cheeks
on the settee,dead to all intents and purposes, but still staring with the cold
and glassy eyes of a corpse into the mirror. Bending over it, with his two
emaciated hands cutting the air in every direction over its white face, stood
the tall figure of the Yamabooshi, for whom I felt at that instant an
inextinguishable, murderous hatred. As [ was going, in thought, to pounce
upon the vile charlatan, my corpse, the two old men, the room itself, and
every object in it, trembled and danced in a reddish glowing light, and
seemed to float rapidly away from “me”. A few more grotesque,
distorted shadows before *“my " sight; and, with a last feeling of terror
and a supreme effort to realize who then was I now, since I was not that corpse—
a great veil of darkness fell over me, like a funeral pall, and every thought
in me was dead.
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IV.
A VisioN or HogrRror.

How strange! . . . Where wasI now? It was evident to me that
I had once more returned to my senses. For there I was, vividly realizing
that I was rapidly moving forward, while experiencing a queer, strange
sensation as though I were swimming, without impulse or effort on my part,
and in total darkness. The idea that first presented itself to me was that
of a long subterranean passage of water, of earth, and stifling air, though
bodily I had no perception, no sensation, of the presence or contact of
any of these. I tried to utter a few words, to repeat my last sentence,
I desire but one thing: to learn the reason or reasons why my sister has
so suddenly ceased writing to me "—but the only words I heard out of the
twenty-one, were the two, “¢o learn”, and these, instead of their coming out
of my own larynx, came back to me in my own voice, but entirely outside
myself, near, but not in me. In short they were pronounced by my voice,
not by my lips.
+«One more rapid, involuntary motion, one more plunge into the
Cymmerian darkness of a (to me) unknown element, and I saw myself
standing—actually standing—underground, as it seemed. I was compactly
and thickly surrounded on all sides, above and below, right and left, with
earth, and 1 the mould, and yet it weighed not, and seemed quite immaterial
and transparent fo my senses. 1 did not realise for one second the utter
absurdity, nay, impossibility, of that seemsng fact! One second more, one
short instant, and I perceived—oh, inexpressible horror, when I think of it
now ; for then, although I perceived, realized, and recorded facts and events
far more clearly than ever 1 had done before, 1 did not seem to be touched
in any other way by what I saw. Yes—I perceived a coffin at my feet. It
was a plain, unpretentious shell, made of deal, the last couch of the pauper,
in which, notwithstanding its closed lid, I plainly saw a hideous, grinning
skull, a man’s skeleton, mutilated and broken in many of its parts, as
though it had been taken out of some hidden chamber of the defunct
Inquisition, where it had been subjected to torture. * Who can it be? "—I
thought.

At this moment I heard again proceeding from afar the same voice—my

voice . . . ‘“the reasom or reasons why” . . . it said; asthough these
words were the unbroken continuation of the same sentence of which it had
just repeated the two words ““to learn"". It sounded near, and yet as from

some incalculable distance ; giving me then the idea that the long subter-
ranean journey, the subsequent mental reflexions and discoveries, had
occupied no time ; had been performed during the short, almost instantaneous
interval between the first and the middle words of the sentence, begun, at
any rate, if not actually pronounced by myself in my room at Kioto, and
which it was now finishing, in interrupted, broken phrases, like a faithful
echo of my own words and voice.
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Forthwith, the hideous, mangled remains began assuming a form, and,
‘to me, but too familiar appearance. The broken parts joined together one
to the other, the bones became covered once more with flesh, and I recog-
nized in these disfigured remains——with some surprise, but not a trace of
feeling at the sight—my sister’'s dead husband, my own brother-in-law,
whom I had for her sake loved so truly. ‘ How was it, and how did he come
to die such a terrible death? ”—I asked myself. To put oneself a query
seemed, in the state in which I was, to instantly solve it. Hardly had 1
asked myself the question, when, as if in a panorama, I saw the retrospec-
tive picture of poor Karl's death, in all its horrid vividness and with every
thrilling detail, every one of which, however, left me then entirely and
brutally indifferent. Here he is, the dear old fellow, full of life and joy at
the prospect of more lucrative employment from his principal, examining
and trying in a wood-sawing factory a monster steam engine just arrived
from America. He bends over, to examine more closely an inner arrange-
ment, to tighten a screw. His clothes are caught by the teeth of the
revolving wheel in full notion, and suddenly he is dragged down, doubled
up, and his limbs half severed, torn off, before the workmen, unacquainted
with the mechanism, can stop it. He is taken out, or what remains of him,
dead, mangled, a thing of horror, an unrecognizable mass of palpitating
flesh and blood! I follow the remains, wheeled as an unrecognizable heap
to the hospital, hear the brutally-given order that the messengers of death
should stop on their way at the house of the widow and orphans. I follow
them, and find the unconscious family quietly assembled together. I see
my sister, the dear and beloved, and remain indifferent at the sight, only
feeling highly interested in the coming scene. My heart, my feelings, even
my personality, seem to have disappeared, to have been left behind, to
belong to somebody else.

There ¢ 1" stand, and witness her unprepared reception of the ghastly
news. I realize clearly, without one moment’'s hesitation or mistake, the
effect of the shock upon her, I perceive clearly, following and recording to
the minutest detail, her sensations and the inner process that takes place
in her. [ watch and remember, missing not one single point.

As the corpse is brought into the house for identification I hear the
long agonizing cry, my own name pronounced, and the dull thud of the
living body falling upon the remains of the dead one. 1 follow with
curiosity the sudden thrill and the instantaneous perturbation in her brain
that follow it, and watch with attention the worm-like, precipitate, and
immensely intensified motion of the tubular fibres, the instantaneous
change of colour in the cephalic extremity of the nervous system, the
fibrous nervous matter passing from white to bright red and then to a dark
red, bluish hue. I notice the sudden flash of a phosphorus-like, brilliant
Radiance, its tremor and its sudden extinction followed by darkness—
complete darkness in the region of memory—as the Radiance, comparable
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in its form only to a human shape, oozes out suddenly from the top of the
head, expands, loses its form and scatters. And I say to myself: ¢ this
is insanity ; life-long, incurable insanity, for the principle of intelligence is
not paralyzed or extinguished temporarily, but has just deserted the
tabernacle for ever, ejected from it by the terrible force of the sudden blow.
.« « . Thelink between the animal and the divine essence is broken.”

.« And as the unfamiliar term *“divine” is mentally uttered my
“ THOUGHT "—laughs.

Suddenly I hear again my far-off yet near voice pronouncing
emphatically and close by me the words . . why my sister has so suddenly
ceased writing. . . And Dbefore the two final words “fo me™ have
completed the sentence, I see a long series of sad events, immediately
following the catastrophe.

I behold the mother, now a helpless, grovelling idiot, in the lunatic asylum
attached to the city hospital, the seven younger children admitted into a
refuge for paupers. Finally I see the two elder, a boy of fifteen, and a girl a
year younger, my favourites, both taken by strangers into their service. A
captain of a sailing vessel carries away my nephew, an old Jewess adopts
the tender girl. I see the events with all their horrors and thrilling details,
and record each, to the smallest detail, with the utmost coolness.

For, mark well: when I use such expressions as * horrors ", etc., they
are to be understood as an after-thought. During the whole time of the
events described I experienced no sensation of either pain or pity. My
feelings seemed to be paralyzed as well as my external senses; it was only
after * coming back " that I realized my irretrievable losses to their full
extent.

Much of that which I had so vehemently denied in those days, owing to
sad personal experience ] have to admit now. Had I been told by any one at
that time, that man could act and think and feel, irrespective of his brain
and senses; nay, that by some mysterious, and to this day, for me, incom-
prehensible power, ke could be transported mestally, thousands of miles away
from his body, there to witness not only present but also past events, and
remember these by storing them in his memory—I would have proclaimed
that man a madman. Alas, I can do so no longer, for I have become
myself that “madman”. Ten, twenty, forty, a hundred times during the
course of this wretched life of mine, have 1 experienced and lived over
such moments of existence, outside of my body. Accursed be that hour when
this terrible power was first awakened in me! I have not even the
consolation left of attributing such glimpses of events at a distance to
insanity. Madmen rave and see that which exists not in the realm they
belong to. My visions have proved invariably correct. But to my narrative
of woe. :

I had hardly had time to see my unfortunate young niece in her new
Israelitish home, when I felt a shock of the same nature as the one that
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had sent me *swimming” through the bowels of the earth, as I had
thought. 1 opened my eyes in my own room, and the first thing I fixed
upon by accident, was the clock. The hands of the dial showed seven
minutes and a half past five! . . I had thus passed through these most
terrible experiences, which it takes me hours to narrate, in precisely half a
minute of time !

But this, too, was an after-thought. For one brief instant I
recollected nothing of what I had seen. The interval between the time I
had glanced at the clock when taking the mirror from the Yamabooshi's
hand and this second glance, seemed to me merge in one. I was just
opening my lips to hurry on the Yamabooshi with his experiment, when the
full remembrance of what I had just seen flashed lightning-like into my
brain. Uttering a cry of horror and despair, I felt as though the whole
creation were crushing me under its weight. For one moment I remained
speechless, the picture of human ruin amid a world of death and desolation.
My heart sank down in anguish: my doom was closed; and a hopeless
gloom seemed to settle over the rest of my life for ever !

V.
ReTurN oF DousTs.

Then came a reaction as sudden as my grief itself. A doubt arose in
my mind, which forthwith grew into a fierce desire of denying the truth of
what 1 had seen. A stubborn resolution of treating the whole thing as an
empty, meaningless dream, the effect of my overstrained mind, took
possession of me. Yes; it was but a lying vision, an idiotic cheating of my
own senses, suggesting pictures of death and misery which had been
evoked by weeks of incertitude and mental depression.

* How could I see all that [ have seen in less than half a minute ? "—1I
exclaimed. ‘¢ The theory of dreams, the rapidity with which the material
changes on which our ideas in vision depend, are excited in the hemispheri-
cal ganglia, is sufficient to account for the long series of events I have
seemed to experience. In dream alone can the relations of space and time
be so completely annihilated. The Yamabooshi is for nothing in this
disagreeable nightmare. He is only reaping that which has been sown by
myself, and, by using some infernal drug, of which his tribe have the
secret, he has contrived to make me lose consciousness for a few seconds
and see that vision—as lying as it is horrid. Avaunt all such thoughts,
I believe them not. In a few days there will be a steamer sailing for
Europe. . . 1 shall leave to-morrow!”

This disjointed monologue was pronounced by me aloud, regardiess of
the presence of my respected friend, the Bonze Tamoora, and the
Yamabooshi. The latter was standing before me in the same position as
when he placed the mirror in my hands, and kept looking at me calmly, [
should perhaps say looking through me, and in dignified silence. The
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Bonze, whose kind countenance was beaming with sympathy, approached
nie as he would a sick child, and gently laying his hand on mine, and with
tears in his eyes, said: * Friend, you must not leave this city before you
have been completely purified of your contact with the lower Daij-Dzins
(spirits), who had to be used to guide your inexperienced soul to the
places it craved to see. The entrance to your Inner Self must be closed
against their dangerous intrusion. ILose no time, therefore, my son, and
allow the holy Master, yonder, to purify you at once.”

But nothing can be more deaf than anger once aroused. * The sap
of reason” could no longer ‘“quench the fire of passion”, and at that
moment 1 was not fit to listen to his friendly voice. His is a face I can
never recall to my memory without genuine feeling; his, a name 1 will
ever pronounce with a sigh of emotion; but at that ever memorable hour
when my passions were inflamed to white heat, I felt almost a hatred for
the kind, good, old man, I could not forgive him his interference in the
present event. Hence, for all answer, therefore, he received from me a
stern rebuke, a violent protest on my part against the idea that I could
ever regard the vision 1 had had, in any other light save that of an empty
dream, and his Yamabooshi as anything better than an impostor. 1 will
leave to-morrow, had I to forfeit my whole fortune as a penalty "—I
exclaimed, pale with rage and despair.

*“You will repent it the whole of your life, if you do so before the
holy man has shut every entrance in you against intruders ever on the
watch and ready to enter the open door”, wasthe answer. * The Daij-
Dzins will have the best of you.”

I interrupted him with a brutal laugh, and a still more brutally
phrased enquiry about the fees I was expected to give the Yamabooshi, for
his experiment with me.

*He needs no reward,” was the reply. “ The order he belongs to is
the richest in the world, since its adherents need nothing, for they are above
all terrestrial and venal desires. Insult him not, the good man who came
to help you out of pure sympathy for your suffering, and to relieve you of
mental agony.”

But I would listen to no words of reason and wisdom. The spirit of
rebellion and pride had taken possession of me, and made me disregard
every feeling of personal friendship, or even of simple propriety. Luckily
for me, on turning round to order the mendicant monk out of my presence,
I found he had gone.

I had not seen him move, and attributed his stealthy departure to fear
at having been detected and understood.

Fool! blind, conceited idiot that I was! Why did I fail to recognize
the Yamabooshi’s power, and that the peace of my whole life was departing
with him, from that moment for ever ? But I did so fail. Even the fell demon
of my long fears—uncertainty—was now entirely overpowered by that
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fiend scepticisin—the silliest of all. A dull, morbid unbelief, a stubborn
denial of the evidence of my own scnses, and a determined will to regard
the whole vision as a fancy of my overwrought mind, had taken firm hold
of me.

~ * My mind,” I argued, “what is it? Shall I believe with the super-
stitious and the weak that this production of phosphorus and grey matter
is indeed the superior part of me; that it can act and see independently of
my physical senses? Never! As well believe in the planetary ‘intelli-
gences’ of the astrologer, as in the * Daij-Dzins ' of my credulous though
well-meaning friend, the priest. As well confess one’s belief in Jupiter and
Sol, Saturn and Mercury, and that these starry worthies guide their spheres
and concern themselves with mortals, as to give one serious thought to the
airy nonentities supposed to have guided ‘my soul’ in its unpleasant
dream! 1 loathe and laugh at the absurd idea. I regard it as a personal
insult to the intellect and rational reasoning powers of a man, to speak of
invisible creatures, *subjective intelligences’ and all that kind of insane
superstition.” In short, I begged my friend the Bonze to spare me his
protests, and thus the unpleasantness of breaking with him for ever.

Thus I raved and argued before the venerable Japanese gentleman,
doing all in my power to leave on his mind the indelible conviction of
my having gone suddenly mad. But his admirable forbearance proved more
than equal to my idiotic passion; and he implored me once more, for the
sake of my whole future, to submit to certain “necessary purificatory
rites ",

“Never! Far rather dwell in air, rarefied to nothing by the air-pump
of wholesome unbelief, than in the dim fog of silly superstition,” I argued,
paraphrasing Richter’s remark. I will not believe,” I repeated ; * but as
I can no longer bear such uncertainty about my sister and her family, I will
return by the first steamer to Europe.”

This final determination upset my old acquaintance altogether. His
earnest prayer not to depart before I had seen the Yamabooshi once more,
received no attention from me.

* Friend of a foreign land!”—he cried, *“I pray that you may not
repent of your unbelief and rashness. May the ¢ Holy One’ (Kwan-On the
Goddess of Mercy) protect you from the Dzins! For, since you refuse to
submit to the process of purification at the hands of the holy Yamabooshi,
he is powerless to defend you from the evil influences evoked by your
unbelief and defiance of truth. But let me, at this parting hour, I beseech
you, let me, an older man who wishes you well, warn you once more and
persuade you of things you are still ignorant of. May I speak ?”

© “Go on and have your say,” was the ungracious assent. ‘ But let me
warn you, in my turn, that nothing you can say can make of me a believer
in your disgraceful superstitions.” This was added with a cruel feeling of
pleasure in bestowing one more neediess insulit.
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But the excellent man disregarded this new sneer as he had all others.
Never shall I forget the solemn earnestness of his parting words, the
pitying, remorseful look on his face when he found that it was, indeed, all
to no purpose, that by his kindly meant interference he had only led me to
my destruction.

* Lend me your ear, good sir, for the last time,” he began, * learn that
unless the holy and venerable man, who, to relieve your distress, opened
your ¢ soul vision’, is permitted to complete his work, your future life will,
indeed, be little worth living. He has to safeguard you against involuntary
repetitions of visions of the same character. Unless you consent to it of
your own free will, however, you will have to be left in the power of Forces
which will harass and persecute you to the verge of insanity. Know that
the developments of ¢ Long Vision’ (clairvoyance)—which is accomplished
at will only by those for whom the Mother of Mercy, the great Kwan-On, has
no secrets—must, in the case of the beginners, be pursued with help of the
air Dzins (Elemental spirits) whose nature is soulless, and hence wicked.
Know also that, while the Arihat, ¢ the destroyer of the enemy’', who has
subjected and made of these creatures his servants, has nothing to fear; he
who has no power over them becomes their slave. Nay, laugh not in your
great pride and ignorance, but listen further. During the time of the vision
and while the inner perceptions are directed toward the events they seek,
the Daij-Dzin has the seer—when, like yourself, he is an inexperienced
tyro—entirely in its power; and for the time being that seer is no longer
himself. He partakes of the nature of his ‘guide’. The Daij-Dzin, which
directs his inner sight, keeps his soul in durance vile, making of him, while
the state lasts, a creature like itself. Bereft of his divine light, man is but
a soulless being ; hence during the time of such connection, he will feel no
human emotions, neither pity nor fear, love nor mercy.”

“*Hold!"” Iinvoluntarily exclaimed, as the words vividly brought back
to my recollection the indifference with which I had witnessed my sister’s
despair and sudden loss of reason in my * hallucination ”. “Hold! . .
But no; it is still worse madness in me to heed or find any sense in your
ridiculous tale ! But if you knew it to be so dangerous why have advised
the experiment at all ? "—1I added mockingly.

“«It had to last but a few seconds, and no evil could have resulted
from it, had you kept your promise to submit to purification,” was the
sad and humble reply. I wished you.well, my friend, and my heart was
nigh breaking to see you suffering day by day.  The experiment is harm.
less when directed by one who knows, and becomes dangerous only when the
final precaution is neglected. It is the * Master of Visions’, he who has
opened an entrance into your soul, who has to close it by using the Seal of
Purification against any further and deliberate ingressof . . .”

«“The *Master of Visions’, forsooth!” I cried, brutally interrupting
him, *say rather the Master of Imposture!”
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The look of sorrow on his kind old face was so intense and painful to
behold that I perceived I had gone too far, but it was too late.

‘“ Farewell, then!”—said the old Bonze, rising; and after performing
the usual ceremonials of politeness, Tamoora left the house in dignified
silence.

(To be continued.)

Anibersal Eatv,

EFORE entering upon the discussion of any subject it is well to define
12 4 accurately as possible the meaning of the terms employed. In
debate this is all the more necessary, as it is usual for each party to
commence’an argument with ideas none too exact and also with the assump-
tion that the word which may be the key to the whole debate is not only
the same in its principal meanings to each side, but that it has also to each
the same vague cloud of associations which give colour, if not form, to an idea.
Most arguments begin in selfishness, each disputant endeavouring to
force upon the other his own particular view, without regard to the outlines
of truth as they may appear from the stand-point of his opponent.

If at the start each partisan were to make a sincere effort to find the
exact meaning attached by his adversary to the leading words or phrases
used and to place himself mentally in his position, points of unity would be
discovered, obscurities common to both minds would be recognised, and
many a controversy that tends to bitterness and denser ignorance would be
resolved into a comparison of intellectual results and mutual help along
the rough pathway to knowledge.

These remarks are brought to the front because disputes without
number have raged in which the key-word was law. Controversies over the
natural and the so-called supernatural, over the possibility of miracles, over
predestination and free will, have begun with prejudice and ended in ill-
feeling. Theologians have fought with each other or with scientists, each
party using the word ¢ law " asif the idea it suggested was as definite as that
attached to a simple numeral. Theists, atheists, pantheists, spiritualists
and materialists have swelled the clamours of the fray; yet in most cases no
serious effort is made to define the word, although it may be evident to a
cool outsider that the opposing parties do not use the word in quite the
same sense, and that the associations colouring the idea are widely different.
We often find a variation in the sense as used by the same party at
different times, an inconsistency which might have been escaped if an
analysis of the idea had been attempted in the beginning.

If we turn to a dictionary we find a catalogue of the different senses in
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which the word is used. These are the off-shoots or differentiations of the
fundamental idea, which itself is not discussed,-as this would not be within
the province of a dictionary. We must analyse our own conceptions and
trace them to their primitive source within the mind.

If anyone is called upon suddenly to define the word ¢ law ”, the vague
group of associations called up at the instant in that person’s mind is an
index of his nsual line of thought. The average man, with a mind running
but little upon science or theology, will think of the legislative machinery
by which society is organised and of the written rules arbitrarily created to
express, as they may, the conceptions either of one or of many minds of
what is right or expedient.

If he keeps his mind on the subject he will think of some vague under-
lying principle of justice which these laws endeavour to embody in defining
the relationships between man and man.

The net impression left, even after considerable thinking, will be of
something largely arbitrary in its nature and uncertain in its origin.

If the man is a theologian, he will think of law as the expression of the
will of some supreme being. He will think of this will as manifested in two
ways. First, as arbitrarily impressed upon the ultimate particles or atoms
of matter, which will thenceforward behave toward each other in certain
fixed and invariable modes until some further special emanation of supreme
will. This he will consider to be the origin of laws of nature. Second, as
announced verbally by the direct inspiration of some prophet, or through a
divine amanuensis in the shape of a book or epistle writer. By this means
it is said that the moral law has been promulgated. This moral law is said
to have been changed more than once by the repeal of old edicts and the
issuing of new, the latest code being termed the new or * Christian dispen-
sation .

The theologian claims that the animal and vegetable kingdoms are
governed by fixed laws established at the time of their creation, which was
the result of thought and contrivance. The life principle placed in vegeta-
ble and animal forms, together with whatever intelligence and consciousness
the latter may possess, he claims to be evanescent with the body, no matter
how perfect in its way this life may be, or how harmonious with its
surroundings or beneficial in its influence during its material manifestation.

The conscious life placed in each human being is said to be a
matter of special creation, at or about the time of the development of the
body in which it is placed. This life or soul is said to be immortal and
indestructible, however imperfect it may be, either through the fault or
purpose of the maker, or its own, and however inharmonious with its sur-
roundings or evil in its influence during its visible life.

This view of the origin and government of the universe, in short of
universal law, involving arbitrary and special acts at every step, is the
personal extreme, and may be called * The Great Man Theory .

2
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If, on the other hand, our definer is an absolute materialist, he wiil
start with a trinity of force, space and matter. = He will claim that law is a
manifestation of certain tendencies inhering from all eternity in the atoms of
matter, which combine and move in certain modes, owing to fixed methods
of attraction. These combinations he asserts result in others still more
complex, presenting finally the phenomena of intelligence and volition.
With the fading of the material form he claims that thought and conscious-
ness disappear for ever like cloud wreaths in the sky. The universe, to
him, is like a barrel of dice rolling over and over, grinding out, within
certain limits, almost endless combinations. Life from this standpoint is
but one of these, a complex relation of force and matter, the flicker of a
sunbeam on the tide of time. This is the extreme view from the stand-
point of the fixed and impersonal, as contrasted with the theological extreme
of the arbitrary and personal. It may be called ¢ The Machine Theory ™.

The average scientist may be found drifting somewhere between these
extremes, tending in some things to one and in some things to the other
according to disposition and education.

~ We have here four different mental attitudes in reference to the
idea of law.

The first or unphilosophical, is that of the average person. It arises
from the habits of common language, in which reference is made most
commonly to the variable and imperfect attempts of men to frame in words
rules of action which shall harmonize with environment and evolutionary
principles. The group of impressions belonging to this typeinvolve a large
measure of the arbitrary, a maximum of imperfection, and a minimum,
perhaps a total absence of any quality which may be called universal.

The mind operating, as it does, with a material tool, the brain, is in-
fluenced by material conditions, hence tends invariably to follow lines of
least resistance, for the same reason that water flows down hill or along
channels which it has previously worn. The mind of the theological philos-
opher, the second in our classification, foliows the usages of common thought
and simply magnifies the thinking principle, with some of the operations of
which he is familiar, but of whose nature he is profoundly ignorant. He
goes further, transcends all possible experience and even all forms of
revelation accepted by himself, by divorcing it from any medium or sub-
stratumn of any kind whatever. Unless he inclines to what he will usually
stigmatize as pantheism, he will demand for the universe a soul which needs
no trace of anything, however formless or transcendental, corresponding
to a body.

The materialist, in like manner, with habit ¢f thought formed in the
observation of the external machinery of nature, finds it easier to form a
superficial conception of the universe by extending his mechanical ideas

blindly into the unknown, and making of the whole, a body, an automaton,
without a trace of a soul.
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The fourth class is represented by the average scientific thinker ; his
habits of thought and work incline him to the materialistic view, but he is
too logical to accept that extreme ; his intuitions and his intellect keep him
from the opposite. He may be found anywhere between them, sometimes
approaching one and sometimes the other, yet in most cases aware of his
inconsistencies.

Herbert Spencer has done a great work in practical philosophy, but in
his ambitious attempts to perfect what has been proudly termed ¢ The
Synthetic Philosophy ", he has attempted to ignore inevitable shortcomings.
He has learned a trick from the theologian, who like the Spanish bull
fighter, provides a retreat for himself into which he nimbly skips when
hard pressed by the hornsof a dilemma. The theological shelter is labelled
‘* Inscrutable Divine Mystery”.  Mr. Spencer’s fence is placarded
“THE UNKNOWABLE".

Such devices are essential to champions who cannot afford a single over-
throw, but leave the spectator dissatisfied. We must at some time reach
the limits of our powers on this plane of existence, but these are not of
necessity where it is convenient to place them. To change the simile; as
we look to the horizon the line where earth and sky seem to meet appears
the limit of possible exploration. As we advance it recedes, and even on
this limited earth the jumping-off place is not so near asin childhood we
are apt to imagine.

An analysis of the German metaphysical schools would require far more
time and learning than the writer possesses. The four classes referred to
may be taken as fairly representing the popular thought of European
civilization in reference to the principles of universal law. I may recapitu-
late them as follows.

First, the orthodox church theologians, representing the extreme .
personal conception.

Second, the materialists, holding the opposite.

Third, the majority of scientists, holding mixed opinions and tentative
in their speculations. :

Fourth, the great majority of men, having no real opinions, to whose
minds the word * law ”, brings up a jumble of impressions derived from
police reports, Sunday sermons and a few stray phrases of popular science.

The net result is certainly unsatisfactory ; let us see if any analysis
will lead us toward the truth and whether any other line of thought is
possible. . I must condense in the fewest words.

The search for the origin of universal law, or the law of the universe,
is an investigation of the principle of action, or in other words of cause and
effect. Action must be taken in its widest sense; not merely as visible
action or motion, but as a tension or tendency to act, potential motion or
energy. Gravitation for example is as active and ever present in holding
bodies against the earth as in moving them toward it. The two fundamen-
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tal principles of the physical world are, gravitation, that is attraction broadly
speaking, or the tendency to occupy identical space, and its opposite,
exclusion, or the tendency to occupy different portions of space. This last
is obviously revealed in the quality of hardness, or the elasticity of solids
and gases. The first is the embodiment of the love of united existence,
love in general, the motive of altruism. The second is the manifestation of
the love of personal or separate existence, the motive of selfishness.

Without the first of these laws the universe would be disintegrated:
without the latter it would disappear in a point. Particles of matter with-
out these common manifestations of being would be to each other non-
existent.

Law means direction and limitation of action. Limitation or
constraint must come either from within or without. Limitation from
within means limitation due to the character of the centre from which the
force emanates. If this is a self-conscious centre it will appear to itself to
act with absolute free will. Limitation from without will be felt as
constraint. Constraint from without, whether by attraction or repulsion,
implies some community of nature between the constraining and the
constrained body. This holds good on all planes of action. The genuine
desire for any form of knowledge proves that somewhere within is at least
the undeveloped possibility of its attainment. The true unknowable is only
that of which we cannot cven dream or form the shadow of a wish to know.

The most absolute human despot of which the mind could conceive
would still be limited by the qualities of his own nature, from which he
could no more escape thon he could climb out of time and space. The
theologians who framed the Westminster Catechism tried to define God in
a sentence commencing with an assertion of the unlimited and ending with
as many limitations as they could pack into it.

Turn and twist as we may, we can form no conception of personality
without limitation, of being without law, of law without will, of will with-
out consciousness. Will and consciousness form intelligence. We must
broaden and deepen our conceptions of these things, realize that these
qualities are all aspects of the same thing, that they are absolutely universal,
that they are to Le found in the world around us in all grades of manifesta-
tion from the most simple and undifferentiated to the most complex, and
that we ourselves are a reflection of and identical with this great system.

Mr. Spencer and his followers have done a good work in developing
the philosophy of evolution and making us familiar with the idea.  Their
labours have been unselfish and prompted by a love of truth. They
have prepared the world for the grander conceptions of evolution, for that
true synthetic philosophy underlying both science and religion, which is
now coming to us from the secret recesses of the East. Beginning before
the modern evolutionist can frame even a speculation, it carries us, through
the visible and manifested world on into regions unknown to modern
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science. It invites the co-operation of exact science within its own realm
and challenges its criticism. Can any of the degenerate -offshoots of the
old Wisdom Religion do the same?

As the patriarch of old saw in his dream a ladder extending to heaven
with angels descending and ascending, so we may gain a visicn of
emanations of power and light descending from the infinite heights to the
most concrete and material forms of matter and life, ascending again
through ever expanding cycles of light and consciousness, till form and
personality seem lost in a blinding radiance.

The materialist may sneer at what he will call ¢« dreams and supersti-
tion™, or, ‘‘exploded fancies of the past”, and go back to tinker at his
automata. The orthodox churchman may raise his piping cry of
“pantheism ", and return to his crumbling temple to bow before the painted
image of the Calvinistic God. Those who have seen the vision will take

courage and press on.
Wum. Main, F.T.S.

@he Septenary in Nature,

(Concluded.)

(BI:T will be well for the student to remember, that though the triangle
represents the first abstraction of the trinity, that trinity, as it is
usually met with in its application to various religious systems, consists of
the point in the circle, the triad, and the quaternary, each considered as a
unit. This is indeed the key to all the ancient cosmogonies, and theogonies,
and the root idea from whence is derived the whole pantheon of male and
female Gods and Goddesses, the so-called ¢ heathen  deities. Little does
the outside world understand of the profound significance of these symbols,
Little does the orthodox world of to-day understand that the personal male
God Jehovah, who was appropriated by the early Church theologians as
the first person of their trinity, is only the Kabalistic form of the much
earlier Hindu male creator Brahma. It matters not by what name it is
called, it is always the quaternary, whether as the four-faced Brahma, or
as the four-lettered Tetragrammaton or Jehovah. Again in" the
Pythagorean system it is the sacred four, or Tetraktys. Also in the
Kabalah it is the first Adam, Adam-Kadmon, and as such is both male and
female, and corresponds to the Third Race of humanity, previous to the
separation of the sexes. Toshow still further the identity of the symbolism,
we have the legend of Brahma dividing himself into two, male and
female ; while in Genesis we have the story of the rib, where woman is
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produced out of the first Adam, or Adam-Kadmon. It will greatly help
us to understahd this universal symbolism, if we bear in mind that the
terms male and female are purely relative. 1t is only on the lowest or
physical plane that they become definitely separable.

Thus the quaternary which we are now considering is male in its
first aspect, as the third Logos, or the Son. 1t 1s male-female in its second
aspect, as the potentiality of the manifested universe, which differentiates
subsequently into male and female, positive and negative, and every other
pair of opposites. It is female in its third aspect, regarded as the type of
the manifested universe itself, fructified or energised by spirit, or the upper
triad. Remember that any principle is female in relation to the one above
it, and miale in relation to the one below it. Thus we find that Jehovah,
who at first is the male creative God, becomes afterwards male-female as
Adam-Kadmon, and finally female as Binah, a female Sephira, and as
the deity of the Moon, a female principle, in relation to the Sun as male.
We have an analogy to this relative aspect of the male-female, or positive
and negative relationships, in the electro-chemical properties of the chemi-
cal elements, which may be arranged in a series in which any element is
positive to the one below it and negative to the one above it.

I cannot enlarge upon this subject now, though it is a most important
one as a key to all the exoteric religions of the world. A study of the use
of numbers, or the numerical key as found in the Kabalah, will help to elu-
cidate the subject to the student, in showing how profoundly philosophical
is this ancient symbolism, and in helping him out of the terrible confusion
which has been produced by the introduction of the Jewish Jehovah, or
Tetragrammaton, into the Christian theology, as a personal and supreme
deity. When once we have mastered the symbolism which lies at the
root of every ancient cosmogony and theogony, we have no difficulty in
finding our way out of that endless and weary controversy of creeds and
systems, which is ever being waged by those who have nought to guide
them, save the dead letter and the traditional interpretation. Those who

- accuse us of substituting a mere abstraction, an *“ Unknown God ", for the
living personal deity of their own conceptions, little understand the
exhilaration which we feel, after having passed through the dismal mists of
accepted Dbeliefs, with the lurid glare of Hell-fire, and the distracting and
maddening cries of opposing sects and religions, of those who cry cease-
lessly ‘“lo! here, and lo! there”, into the serene region where there is
naught above us but the boundless blue; where we stand like the climber
on the summit of the mountain peak, and breathe the pure air of freedom ;
and where, amid the silence and peace which fall upon our souls, we can
listen to the Voice of the Silence, and attune our faculties to still higher planes
of consciousness.

The symbolism which we are now studying is the clue which must
guide those who are now endeavouring to find their way out of the laby-
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rinth of exoteric systems. It is not so difficult as it may appear at first
sight, for when once the factors and relations of one septenary have been
understood, all follows by simple analogy and correspondence.

Let us now pass on to the septenary itself. We have the first sep-
tenary in the combination of the three and the four, the triad and the
quaternary; and as such we have the general type of the three higher
principles, or spirit, and the four lower principles, or matter. The two con-
sidered apart stand for every pair of opposites : male and female, positive and
negative, light and darkness, fire and water, good and evil, &. Considered
together, these opposites are united, for we should properly draw these
geometrical figures within the circle, as the seven-fold aspect of the deity ;
they are the primordial seven. Ifhowever we carry out the idea of these as
successive emanations, we next requirea septenary following the quaternary ;
the quaternary itself in fact becomes a septenary. Perhaps we may under-
stand this in view of what has already been said as to the quaternary
being male-female in its second aspect. As male-female it must itself con-
sist of a triad and a quaternary, or-spirit and matter. Another way in which
we may look at it is by considering that the quaternary, or perfect square
on the plane of abstraction, becomes the cube on the plane of matter;
and the cube unfolded, or displayed diagraminatically, becomes three and
four, together seven, thus :

T This is nothing more or less than the cross, another ancient
| _}_i - | archaic symbol, borrowed by Christian Theology, and applied to

| its own doctrinal purposes. It is found everywhere, in all kinds

‘—-l of variations, back to the remotest antiquity. It cannot be traced

- to any particular nation or race; it is universal. In its first form
it is the cross within the circle. It is once more the expansion of the point
within the circle, becoming a double diameter, or expanding in four
directions, and thus becoming the quaternary. The two diameters now
represent respectively spirit and matter, or male and female.

Many writers on ancient symbolism have considered the cross to be
purely phallic, having indeed been able to trace nothing but phallic worship
in the most sublime and philosophical conceptions of the ancients. We
shall not fall into this mistake, however, if we remember that cach symbol
has seven interpretations, from the highest and purely spiritual down to
the physical and material. It is scarcely to be wondered at, that with no
key but the dead letter, these writers should have been unable to trace in
this symbol anything more than its physiological meaning, but there is no
excuse for this now, with the key which the Secret Doctrine supplies.

Those who read the Sowrce of Measures will find much light
thrown upon the various relations of the triad and the quaternary, as
arising from the quadration of the circle, in connection with the numerical
values for the ratio of diameter to circumference given in various forms in
the Book of Gesnesis, and also as set forth in the varidus measurements
used in the construction of the great Pyramid.
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We must look upon the septenary then, in its application, as made up
of three upper and four lower principles. In the seven principle: of man,
for example, we have the upper triad, Atma-b 1d.lhi-Manas, constituting
the spiritual and immortal individuality, and the four lower principles
constituting the evanescent personality. If you turn to page 200, Vol. I., of
the Secret Doctrine, you will find there a diagram which illustrates much of
what has now been said. You will see that the seven globes of the earth
chain are represented on four planes, while at the top of the diagram is seen
the upper triangle of spirit. These four lower planes are of course the
quaternary, or if you like so to call it, Brahma ; becoming, as you see, seven
globes in the phenomenal world of manifestation. These seven globes can
again be divided into four and three; four on the side of the descent of
spirit into matter, and thrce on the reascending arc.  You may also note
that the septenary, together with the upper triangle, make up the number
ten; and this will explain to you the reference that is sometimes made to
this number as the perfect or complete number.

As above, so below. The four or Tetraktys is the divine Son on the
highest plane of abstraction; the Adam-Kadmon of the Kabalists, and
through Eve, or Mother-Earth, he is born again as his own Son, as Cain-
Jehovah, or Humanity, a new quaternary. This is shown by the 1st verse
of the ivth chapter of Genesis, where Eve is made to say * I have gotten a
man from the Lord ”, and which should read, 1 have gotten a man, even
Jehovah”. This is fully borne out by the last verse of the same chapter,
when the translation, ‘“then began men to call upon the name of the Lord,”
is given as an alternative (even in our present unrevised translation)
to ‘“then began men to call themselves by the name of the Lord ", wiz.
Jehovah. There is of course no clue to this in the mere dead letter
narrative, but it becomes very plain with the key which the Secret
Doctrine, or even the Kabalah, supplies.

We have the same mystery of the three becoming four (the Word
becoming Flesk of St. John's Gospel) in every incarnation of ourselves as
individuals, and thus we claim our birthright as sons of God, truly; and
throw a further light upon the mystery of the Christos, the divine
incarnation, degraded by the Church into the doctrine of a personal Saviour.

As everything that is, the whole manifested universe, has thus been
outbreathed in a perfect harmony of numbers and geometrical relations, so
must it be inbreathed, and return to its source when the hour of Pralaya
strikes. For us as individuals, when the moment of death arrives, the
spirit, the triad, withdraws to its own subjective plane of consciousness;
while the ¢ body ', the four Jower principles, dissolve into the elements from
whence they were formed; nor will aught remain of the now vanished
personality save that which has Deen retained as a spiritual aroma by the
individuality. ** No man cometh unto the Father save by the Son ", touly;
and this mystery is repeated through every plane of consciousness. If you

|
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have understood the mystery of the * Son” in its successive emanations
during the outbreathing, or Munvantara. you will understand also how the
reverse process goes on during the inbreathing, or Pralaya; and how we, as
a quaternary, that is, our present personalities, can only reach the *Father”
—or Atma—through the “ Son ", or the third person in the trinity of Atma-
Buddhi-Manas, forin the inbreathing process our consciousness must become
one with Manas—the indwelling Christ principle—before it can reach Atma.

Enough has been said now to show the profoundly philosophical,
metaphysical, and universal basis of the septenary division. What can be
more grand and sublime than the contemplation of the universe from this
standpoint; where we see the absolute unity and harmony of the whole;
where we see the same law, the same principle, operating in the great and
in the small; and where our minds expand and our souls quicken, as we
realize what is the glory of our divine birthright; and how, though human
in our lowest temporal nature, we are divine in our inmost essence, and one
with that Soul which Jives and breathes in all.

For, bear in mind as the beginning and end of this matter, that man
is septenary in his nature, because he is ome with the universe.

W. KINGSLAND.

oS —

Farma and Reincarnation
AS APPLIED TO MAN.

(Being two papers read before the Meerut T.S., by Rama Prasap, M.A,, F.T.S,,
revised and enlarged for the Press.)

{ Continned. )

If you act up to this ideal of human life, you will raise yourselves, your
nation, your beloved mother country, high up in the scale of life. If not,
if you trifle with your soul, if you heed not the ever-repeating upward im-
pulses of ‘ts nature, you are doomed. Every new birth is a fresh oppor-
tunity g.ven you by the Macrotosmic Powers to reform yourselves. If you
mean to reform, you must live a veformed life. Do not believe that the blind
mutterings of the formule of your faith, the thoughtless, though may be
regular readings of your prayer-book, the formal sandhias of your mornings
and evenings, without a trace of them in the remaining twenty or twenty-
two hours-—do not believe, I say, that these are indications of a spiritual
life, when your mind is full of appetites, when you do not lose sight for one
single moment of your own enjoyment in whatever you do, and when in
fact you do not regulate your whole life theosophically, and work for the
expansion of your minds to the above-hinted omniscience, so that the univer-
sal life, ./hich is the true destiny of life, may become to it an ever-present fact
of existence. Do you know why your dear country—is it dear to you ?—
has fallen so low in the scale of nations, that country vou know, the queen-
mother of nations, of which your ancient divine legislator, Manu, proudly
spoke as the one from whose Rishis the world might take lessons of wisdom ?
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Do you know, or do you care to know? Are any upward impulses left in
those stony hearts of yours? Where is the intellectual greatness of the
once glorious Bharatavarsha? Where are your Vayasa and your
Patanjali, your Vashishtha and your Vishwamitra, your Sushruta and
your Charaka, your Manu and your Yijnavalkya? What have you
done with those giants, and why do you show to the world a thousand and
one pigmies unable to walk with these giants of old? If you do not know,
then hear from me. They are lost to you, and with them your greatness,
because you have so chosen, because you have preferred the downward path of
a thousand follies, of a thousand sensualities, rather than follow in the foot-
steps of your mighty grandsires; because you would even now, after cen-
turies of toil and trouble, fritter away your wealth, your health, your mental
powers, upon sight-seeing, upon vain fopperies, upon useless paper-toys,
displayed on the occasions of your children’s marriages, and upon a thou-
sand other useless things; rather than upon the education of your boys and
girls. And do not believe that this is the total bad effect of your wasted
energies. You are every day becoming poorer and poorer in all directions,
physically, morally and spiritually. It is by the degeneration of your re-
ligion from reality into myth, from practice into whim, from living Karma
into dead ritual, that you have been brought down to so low a level of life.
In the language of the Kathopanishad, you are just giving up ¢ the good for
the pleasant . The inevitable result is, you are falling in the scale of
nations. [ have said on this subject too much for the occasion, and there-
fore I shall leave you 1o illustrate the actions of prima for yourselves. The
subject is very wide, and to trace all the mental, physical, social and
political actions of man, step by step, to their consequences in the next birth
or the next cycle, would require a volume. I have yet to explain, however
briefly, a few other connected problems.

The time of rebirth is extremely difficult to determine ; you must have
the most perfect knowledge of solar, lunar and planetary time, and its con-
nection with human life before you can determine it. Let me, however,
tell you that all your actions divide themselves into three classes with regard
to the order in time of their fructification.

1. Kriyamana, those that are being done.

2. Sanchita, those that are being stored.

3. Prarabdha, those whose fructification has begun.

You do a certain action at a certain moment of time; that is when the
sun, moon and planets have a certain fixed position. Now this action falls
under the category of Kriyamana, that which is being done. This action, as
it is being done, is at the same time having its effect. It cannot, however,
have its full effect at the time. For the same state can exist only at the
same moment of time. With the passing away of that moment of time the
effect becomes latent, and reniains in that condition (which is therefore
called samchita) until the time comes for fructification. The sanchita be-
comes prarabdha in the next life. On this subject I do not propose to say
much on this occasion. But I shall take up another and more important
problem. Where does the soul live during intervals of rebirth, and in what
state?  We would expect from the considerations as to the relation of tl.c
earth and the moon entered intoc above, what we learn from the Chhiin-
dogya Upanishad, that the soul during intervals of rebirth lives on the
moon. :

I have already told you that the higher prdine and higher manas take in
the aroma of the mayavic experiences of the lower prdana and lower manas.
I have now to tell you that in death the four higher principles (spirit, soul,
higher manas and higher prana) are separated from the three lower ones,
the two mayavic principles and the third gross body. The four higher
principles go away with the aroma &vrisan? of the lower ones, and 1t is
this vdsana that becomes the cause of bondage. Now, then, let nie for a
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moment remind you of the state of the soul when she came from the moon
to the earth. While the soul was laying in a store of mayavic lunar ex-
periences, the moon was cooling down gradually to its present dead level.
The maéyavic prdana and manas, the lower lunar principles, were thus also
daily Jying out, because the range of experiences was daily curtailing on
account of the total though gradual loss of the gaseous and liquid con-
ditions of lunar matter. The impressions, images and tendencies given
birth to by these environments in the higher prima and manas, were thus
losing all opportunity of fructification, although they of course did not and
could not cease to exist. The appetites which the mind had acquired
during its lunar life lost their objects when the moon had died. Hence
did the human monads tend towards the child-planet, which had and was
to have all the necessaries for the satisfaction of their appetites. The ap-
petites were, however, in a latent state as long as the souls remained on
the moon. They came to the earth when, at the proper time, these appe-
tites tended towards fructification and satisfaction. On the earth however,
while the lunar appetites found their proper objects, they began to become
stronger also. The chains were not, as indeed they could not be under
the circumstances, loosened. There is one thing more to be understood in
this connection. While the maydvic tendencies of the lower principles
were lying latent, the subjective mind revelled in the possession of whatever
degree of sankalpa and vikalpa had been actively evoked, and applying these
to its already acquired experiences, was seeing into their past and future,
and thus tending towards the state of jndra (gnosis). So when it came to
earth it had greater power of what is called spiritual knowledge, than when
afterwards the latent appetites of prdina had come into full play. These are
subjects, however, to be fully studied elsewhere. I have introduced this
much here in order to make a little more clear what has to be said about
the soul living on the moon after the death of the body. Now this is what
happens in the course of a human life. All the retrogressive and progres-
sive karmas that we do at any given moment of time, coincide with certain
aspects—tatwic conditions—of the solar system. This aspect of the solar
system depends upon the positions of the sun, moon and planets. A certain
tendency towards, or appetite for, the phenomena of vidyd or avidy« is the
natural result of each karma. This appetite or tendency, this mental or
physical phenomenon, is stored in the manas or prdana by the law of vdsana,
and will only re-emerge when the same astral conditions return. These
stored-up impressions are competent to cause various enjoyments (bhoga),
while at the same time they govern the length of your life according to the
strength of the impressions you have created.

Thus at the time of death the soul is equipped with certain latent,
inental and physiological tendencies to action, whose time for fructification
has not come. Besides, the upward march has called into activity the
power of sankalpa and vikalpa to a certain degree, and as mdyavic objectivity
ceases for the time with death, the soul awakes in lunar subjectivity, be-
cause, from what we have seen above, the conditions of life on the moon are
exactly similar to what the result of earth-life is in death. In the state of
lunar subjectivity the soul remains until the time comes for rebirth. Then
it has passed into a state something like our dreamless sleep. .

When the proper astral conditions of the solar system come back again,
the life-tendencies awaken first, because the mind can only awaken through
prina, and that too when prana has developed so far as to establish the
sensuous foci in the organism. The mind therefore lies quite latent until
the use of the senses is acquired. I might tell you here that the mental
awakening of which I am speaking refers only to the play of the power of
sankalpa and vikalpa, or briefly, causation. When the phenomena pf the
new brain mind are presented to these powers they are sooner assimilated,
and hence speedier progress is made. Of this, however, 1 shall speak later
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a little more in detail. I shall now give you what the Chhdndogya
Upanishad tells us about the journey of the human monad to the moon and
back again. From what I have already told you, the Upanishad will be
more easily understood. We learn from this that the human monad reaches
the moon through the following stages :—

1. Dhéma, vapour. Thisis the terrestrial gaseous state of life—matter,
beyond which our lunisolar life passes entirely from earth.

2. Ratri and A parapaksha, night and the coolest part of night. This
is the negative condition of physical life, which is beyond the possibility of
passing back into the positive state.

3. Dakshinayana, the Southern six months, that is, the negative con-
dition of the solar year.

4. DPitriloka ; this is that condition of life when the life-monads are
just on the point of descending into earth-life, when in fact the lines of
future, generic, specific and individual manifestations are just on the point
of showing themselves.

5. Ahkasha ; this is the state of the latency of all life-manifestations,
the negative sushumna which intervenes between lunar and terrestrial life.

6. Beyond this is the lunar state of life (soma).

During the first of these six states the tatwic states of earthly matter
(solid, liquid, igneous) have become latent. Thence it passes into rdtri;
that is, the diurnal life-power become latent, and then the annual power.
It thus passes entirely out of terrestrial life-conditions, The remaining
states of existence do not require further explanation. After living in the
lunar state of subjectivity, it descends along the same path. The conditions
are, however, changed. Generally speaking, the returning life passes (with
the mind, it may be repeated, still absolutely latent) from «kasha into the
gaseous state (vayava). Thence it passes into the igneous vapour state
(dhiima) ; thence it condenses into the liquid state, and thus becoming a
cloud (abhra) it rains (megha). From this state it passes into vegetation.
Vegetable life then passes into animal life, and thus into human life. These
are the general conditions of evolution. It is through all these minor stages
of life-manifestation that life must always reach the highest point. There can
be no sudden jump in nature. The evolution must always be graded, although
the period of living through these states must necessarily be shorter in the
case of the higher manifestations. Thus those that are bound to the human
state will only take passing-time to remain in these states, because to them
the passage has become easy by repetition. Pass, however, they must,
through all these elementary states. The wave of life which from its luni-
solar state passes on to its terrestrial journey,is pregnant with all the forms
of life equally, to which it has o give manifestation. If some of these
potential forins, which go to make up the starting life-wave, have by past
evolution learnt to progress higher than others, they will do so; while
others remain and die out in some elementary state. Thus while some of
these pass into human forms, others simply move on to the lower animal
stage of existence, and others do not even pass out of the vegetable king-
dom. This fact of different aspects of the same life-waves stopping at
different ends of the journey and proceeding no more of itself goes far to
establish the theory of the reincarnation of life-forms. No other explana-
tion could possibly be given.

The descent of life-forms from the moon is thus described in the
Chhandogya Upanishad, in the chapter known as ‘Panchagnividyd” or,

THE Scrence oF THE Five FIREs.
The King Pravahana Jaivali thus teaches the Brahman Gautama :—
1. That world, Gautama, is (the first) fire; of this fire the sun himself
is the fuel; the rays are the smoke: the day is the flame; the moon the
burning coals; the asterisms are the sparks (that fly off from the coals).
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Into this fire the Gods throw the oblation of (shraddh) potential energies;
this oblation becomes essential life energy (somo rdja ).

2. The cloudy region, Gautama, is (the second) fire. Of this fire
water-vapour * is the fuel; the cloud is the smoke; the lightning is the
flame; the thunder the burning coals; the peals of thunder the sparks.
Into this fire the Gods throw the oblation of essential lunar life-energy (some
rdija ); from that oblation is born rain.

3. The earth, Gautama, is (the third) fire. Of this fire the year
(samvatsara) is the fuel ; the dkisha is the smoke; the night, negative life-
condition, is the flame; the quarters are the burning coals; the inter-
mediate quarters the sparks. Into this fire the Gods throw the libation of
rain, and that libation is born as food.

4. The male, O Gautama, is (the fourth) fire. Of this fire the creative
power (vik) is the fuel; the procreative instinct (prdna) is the smoke;
the tongue 1s the flame ; the eyes the burning coals; the ears the sparks.
Into this fire the Gods throw the oblation of food ; and of that oblation is
born the seed (the germ cells).

5. The female, O Gautama, is the (fifth) fire; of this fire . . is
the fuel; that which attracts is the smoke; the . . . is the ﬂame
the . . . are the burning coals; the . . . are the sparks. Into
this fire the Gods throw the oblation of the germ-cells, and this oblation is
born as the foetus.

It is the universal cosmic Prdna which works on all these five planes
as the creative power. The above description of the five fires is based on
the analogy of an ordinary burning fire. We have in it fuel, smoke, flanie,
big coals, and smaller burning pieces that break and fly off in every
direction—what in the above translation 1 have rendered by the word
sparks. If anything is thrown into the fire, it changes its form and certain
other properties, the substance remaining the same.

The only function of these five fires that we have to do with is change
of form, and I shall now explain how this takes place, while at the same
time explaining the rationale of the very important analogies which the text
has discovered between the creative and ordinary fires.

The first fire, suys the text, burns in the other world. This other
world, as the context shows, is the moon. Of this fire, sun-matter—solar
prana—is the fuel, it burns of its own force. The smoke of this fire is said
to be the solar rays (raskini}. Now you know that the carbon of burning
fuel divides itself into two portions ; one becoming incandescent bursts into
flame, while the other is driven away unburnt as smoke on account of the
fuel being more or less wet. It is something similar to this that takes
place in the solar fire, when acting upon any substance for creative purposes.
A portion of the solar ray enters the body of the substance, and calls it into
active positive solar life; while another portion of the solar rays has no
effect at the inception. These non-effective rays are reflected off, and thus
are said in the text to be the smoke of the solar fire. That this does
happen 1s now a well recognised fact of modern science. I quote from
Ganot’s Physics :—

“ The researches of Bunsen and Roscoe show that whenever chemical
action is induced by light, an absorption of light takes place, preferably of
the more refrangible parts of the spectrum. Thus when chlorine and
hydrogen unite under the action of light to form hydrochloric acid, light is
absorbed and the quantity of chemically active rays consumed is directly
proportional to the amount of chemical action.

* The word in the original is vdyu, it means the gaseous (vdyava) state, of what is
transformed by the second fire into rain water ; hence it means in modern scientific language
water-vapour.
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* There is a curious difference in the action of different spectral rays.
Moser placed an engraving on an iodized silver plate, and exposed it to the
light until an action had commenced, and then placed it under a violet
glass in the sunlight. After a few minutes a picture was seen with great
distinctness, while when placed under a red or yellow glass, it required a
very long time and was very indistinct. When however the iodized silver
plate was first exposed in a camera obscura to blue light for two minutes,
and was then brought under a red or yellow glass, an image quickly
appeared, but not when placed under a green glass. It appears as if there
are vibrations of a certain velocity which would commence an action, and
that there are others which are devoid of the property of commencing but
can continue and complete an action when once set up. Becquerel, who
discovered these properties in luminous rays, called the former exciting rays,
and the latter continuing or phosphorogenic rays.”

This shows that a certain quantity of light is absorbed for the purpose
of exciting action, and thus bursting into the flame of essential life, while
there is another portion of solar prana which does not perform the function
of exciting, and thus flies away like smoke in an ordinary fire. This
beginning of life marks the positive phase of solar life, and is therefore
called day in the text.

1 shall now tell you why the moon (chandramas) and the asterisms
(nakshatras) have been called coals and sparks (angdrd and visphulingd) res-
pectively, you will at once see that the moon spoken of in the text cannot
be the asteroid, because the lunar mansions are spoken of in the same
place as the smaller coals (visphulingd) which break off the larger ones.
What is here meant is the negative condition of life-matter. Thus in an
ordinary fire the wood is in a negative condition to the fire which consumes
it. So is our individual life-matter, while in the lunar state, negative to the
solar exciting rays. It is in a state of excitability, but not of active
excitement. A little reflection will show you that the form of manifested
life depends upon lunar receptivity. All the lines of life which determine
the future form are latent in the negative lunar state. Thus it is the seed
which determines the form of a tree, the mayavic solar exciting rays being
the same in every case. 'The potential tendencies of life moving along the
most important determinative lines become when manifested the coals, as
it were, of the ordinary fuel; and the sparks, the smaller coals, are the
individual tendencies of the life-body, which underlie the generic and
specific tendencies. Hence are the lunar mansions called in the Upanishad
sparks, it being well-known that the moon in different asterisms becomes
the mother of different life-qualities.

I may here mention that Professor Max Muiiller, in the above text,
translates the word agni by ‘“altar”; the proper word for which is veds, the
place where a fire burns. This translation does no violence to the ultimate
meaning of the text; but it does a good deal of violence to the form in
which the meaning is expressed, as also to the immediate conception of
the Upanishad-allegorist. For, the text goes on to say: *its (of this fire)
fuel is the sun”, and it is evident that the pronoun ‘it"” refers to a
burning fire, rather than to an altar.

Another piece of objectionable translation is the rendering of the word
nakshatrani by *“stars’, as if the stars were sparks of the sun-fire, or of the
moon, and not suns themselves. There appears to be no reason why the
learned Orientalist saw fit to make a meaningless hash of the text, by
leaving out the ordinary meaning of the word nakshatra, and giving it the
rather uncommon meaning of a star.

Into this fire (and not, as Professor Max Miiller mistranslates it, ‘“on
that altar”) the Gods throw the oblation of skraddha. Professor Max
Maiiller renders it as the ¢ shraddha libation " and adds parenthetically the
words “ consisting of water ", as if shraddhd meant water. If you read
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further on, you will find that this oblation of shraddha comes out of the fire
as rdja soma, and that this soma in the second fire retransforms into water.
Now, if the first oblation shraddha was water already, why did the Gods
perform the useless task of changing it into soma, if the soma was again to be
changed into water. Nothing superior to ordinary common sense is
required to see this anonialy ; and Professor Max Miiller might haye’'been
kind enough—might he not?—with his unbounded pity for the early
gropings into darkness of the human races, to give them credit for ordinary
common sense !

In the IXth Khanda of this Vth Prapithaka, the learned professor
tells us:—* 1. For this reason is water in the fifth oblation called Man.”
The original is:

< [t5 tu panchamyam dhutan apah purusha vdchaso bhavanti.”

It is the word dpah in this text which has misled the learnéd translator,
and many another too, perhaps. The word dpak has water for one of its
meanings, but the whole context of the Upanishad shows that this is not the
meaning here. The word here means ‘“work”, ‘- action”, *karma.”
This too is one of the ordinary meanings of the word dpas, which is thus
connected with the Latin opus, work.

Now I have already told you that phenomenal human life is a bundle
of actions, and that in the lunar state these actions live in a state of
potentiality. The word dpas thus denotes here * the potential bundle of
actions ”’, which in their essential state are man or any other organism.
Here, however, we are only speaking of man, and hence the use of the
word purusha, man, and of others having special reference to mankind.

Professor Max Miller translates purusha vdchaso bhavanti, by the
words “is called man™. ¢ Water in the fifth oblation,” he says, ** is called
man.” What can be more nonsensical? The factisthatin this text the sage
Praviahana Jaivali intends to contrast the lunar state of dpas with the
terrestrial state of vichas. The word vdchas here means logos in the essential
state, and dpas as 1 have already told you means human life in the poten-
tial state. The meaning is that the works of man which were in the world
potential, now become essential in the shape of a human being. All
images when potential are Jogo: within, and when manifested logos without.
These collective potential works are called in the Science of the Five Fires
shvaddha. It is not very clear how the word skraddhi can be made to mean
‘“water.” The radical idea of the word is the ¢ bearing or nourishing of
truth,” or rather the true state of being of any substance. That state
which carries with it, or keeps up, the true idea of any substance is its
shraddhi. Applied to the human mind it means ‘faith,” because faith
carries with it and keeps up what is conceived by any mind to be the true
idea of any substance. Applied to human life, shraddhd is that state
which determines the future lines of human development. It is in
fact potential human life, such as it is in the moon. It cannot mean
anything else, and certainly never * water.” Another fact which seems
to have contributed somewhat to mislead the learned mythologist
is the well-known legend which tells us that the moon is made
of waters. Even the great astrologer Varihamihira gravely asserts
that the moon is made of waters. Now if this assertion were to be
taken in its literal sense, it would be a piece of unmitigated nonsense. But
the words which ordinarily mean water, were in connection with the moon
never understood to mean the well-known fluid, except by the modern
expositors of ancient classics. The neaning is, as it was always under-
stood to be by the ancients, that the moon bears the same relation to earth
life, as the dpas fatwa or fluid state of matter bears to the prithivi tatwa, or
the earthy (1.c., solid) state. The solid state comes out of the fluid, or in
the words of the Sanskrit philosophers, the prithivi comes out of dpas.

Hence it means to say that on the moon, earth-life remains in a state of
latency.
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Well then, this oblation of siraddi«, this potential human life, when
subjected on the moon to the life-exciting rays of the solar fire, changes its
form, and becomes rdja soma. Professor Max Miller translates these
words as ‘ Soma the King,” and in a footnote adds the astounding statement
that: ¢ The sacrifices themselvesrise through their oblations to heaven, and
attain as their reward a soma-like nature.” Thus while the Upanishad
speaks of the human Monad descending from the moon into earth-life, the
-learned professor speaks of the sacrifice rising to heaven. And he takes no
account of the fact which is patent on the face of the text, that the ¢ soma-
like nature ™ as he puts it, cannot be the reward of the sacrificer, inasmuch
as it isonly an intermediate stage of descent. The shraddha might be talked
of as the reward, this being the state in which the human Monad lives in
heaven as long as the time for descent has not arrived. To say that the first
or second stage of descent is the reward of the sacrificers is something quite
indescribable. No truer translation and no better explanation are really
possible !

I will now tell you what the meaning of the word soma here is, and
what of the word rdja. The word soma means life in the lunar state, heat on
creation, that is coming back to earth. The epithet rdjd means
manifested or manifesting, from the root rdy to shine, to show. Somo rdjd
means human life, when it has been called back into active life by the solar
fire. A king himself is called rdji because the power of government
manifests itself in him alone in an entire political society. For the same
reason lunar life when manifesting is qualified as riyjé. The meaning of
the allegory is that by being subjected to the solar fire, human life in the
lunar state begins to manifest, and that when the latent tendencies of
earth-life thus begin to rise, the descent naturally begins from heaven
earthwards. The conditions of lunar life are such that this rising life
cannot live there.

Now come we to the second fire. This is the ordinary fire, which
turns atmospheric vapour into cloud, and cloud into rain. It burns in the
cloudy region as a matter of course. The fuel of this fire is the water-vapour
present in the atmosphere. It is a well-known dictum of the philosophy of
the Upanishads that nothing can make appearance in the effect, if not in
some state already present in the cause. Therefore in the atmospheric
cause of rain-water, aqueousness must be present in some form. In
modern terminology it must be water-vapour, and the word rdjd in the text
must be translated as such. It means the gaseous state of what next
transforms into water. To translate the word as air is to mislead the lay
reader.

The fuel of this second fire then is the atmospheric water-vapour. It
burns, and rises to a rather high degree of temperature, when the lunisolar
life-monad is thrown into it. The cooler currents of the same vapour, which
the monsoons send over this heated space, turn it into the cloudy state.
Clouds rise out of this fire like smoke. Hence are the clouds said to be
the smoke of this fire, which burns in the cloudy region. As these two
variously heated water-vapours come together, they give birth to electric
sparks and to sound. When the contact is rapid and violent, broad sheets
of lightning and loud claps of thunder are produced. Otherwise the spark
is rather dim and the sound rather feeble. Lightning therefore is the lame
of the cloudy fire. and it is easy to see how the thunder and its peals might
be compared to the coals of an ordinary fire.

(To be continued.)
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( Concluded. )

THE THrEE MIRAGES.

into the desert, and which again beset thy path after thou hadst for-
saken the cavern of the Devas, and plunged into the silent wilderness, two
have been already interpreted in thy own description. That blue Mriga-jala,
deer-water, which mocks the weary hart, and deceives the human traveller
in the wilderness, typifies, indeed, those false rivers of delight, and
delusive hopes of happiness, which the world spreads afar off before the
longing pilgrim who is a wayfarer in this wilderness, to lure him on in the

ISve)
@F the mirages which attracted thy observation on thy first entrance
¢

perpetual pursuit of an unreal content and joy, but which ever vanish as
we approach. and mock the fainting soul in the very moment of expected
fruition.

That white mirage which built up the Gandbarva city of fairy palaces
in the clouds, to melt again like mist into the air, is the emblem of that
delusion which besets the blinded soul, and instead of staying at home
and attending to itself, seeking its satisfaction there only where abiding
peace is to be found, in itself, in seeking to know itself, and to recover its
own true relation, a participation in the divine nature, urges it for ever to
depart far from itself, to forget itself, and its own high birthright; and
build up for its solace vain projects in the distance—magnificent fairy
castles and palaces in the clouds, or in the land of dreams, which ever
dissolve as soon as built, and leave the soul in disappointment to begin
afresh,

But the Kala Vivarta, that flittering black mirage, or mirage of Time,
has a more special signification. This beset thee at the outset, to denote
that in all the events that were to follow in thy dream-—in all the visions
which were shown, and all which in relation thereto may yet be called up
before thee, as well as in all the voices of interpretation which shall be
uttered to thee—Time shall stand in a reversed relation, its unities and
successions be broken, its distinction confounded. The far, far future
shall become present or past, the past become future, the present be
pictured as yet to come or long gone by. All distinction and succession
shall be forgotten and lost in an eternal present. Without this indication
from the black mirage neither the dream nor its interpretation would be
intelligible,
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But such a confusion and total reversion were inipossible, if these
distinctions were in their own nature real and eternal; and here we at
length reach the profound and enduring signification of the mirages, which
thou, O Titan! art, perhaps, as yet scarcely prepared to receive.

The blue mirage, which operates in space, and alters its relations,
which presents the lake water as close at hand, and then withdraws it afar
off; for ever deluding the eye with imaginary and ever-changing distances,
typifies the temporary, delusive, and unreal nature of Space itself. Space
has no real existence to Spirit. It is merely an order in which Spirit, when
bound in the fetters of the intellect, shut up in the cell of the soul, and
barred and bolted securely within the prison of the body, is compelled to
look out piecemeal on True Being, which is essentially one, in a broken,
multitudinous, and successive way. Spaceis a mere How. Itis nota WHaT.
It is a method of analysis, an intervalling, or ruling off, to enable the
multitudinous figures by which the intellect is compelled to express
diffusively the totality which is one, but which, from its own now fractional
nature, it cannot contemplate in unity, to be severally set down.

Time, too, is a How, and not a WuaT; a method of analysis, inter-
valling, or ruling off, which intellect employs to enable it to contemplate in
successive parts the one eternal divine Thought, when broken into fractional
successive intellections; and the one eternal divine Sentiment, when re-
vealed to limited natures in history, as a succession of broken events.
And this is what is indicated by the black mirage: that to Spirit, Time has
no real existence; it is'only a necessary method and instrument of finite
intellect.

What the blue image indicates as to Space, what the black as to
Time, the white mirage, with its Gandharva fairy cities in the clouds, ever
changing their form and dissolving into nothing, typifies as to the
multitudinous diversified forms of Matter in the universe. They have no
real existence. They are the multitudinous, transient phenomena thrown
offin Space and Time, by that which is ever one, constant, unchanging, and
hath its being outside and beyond both Space and Time—enfolding both :
the current hieroglyphic writing in which it reveals itself, and in which
alone it can be read by Spirit fallen into finite intelligence, when it hath
lost its pristine dignity and purity of nature.

And the same doctrine is applicable to individual personalities, which
all arise in and re-subside, like waves, into the infinite impersonal ocean
of Being ; but for the contemplation of this mystery thou art not yet fully
prepared, O Titan! nor has it any type in the three images, which typify
only Space, Time, and multitudinous divided Matter. To sum up. To
Spirit, or True Being, there is no Space, no Time, no diversified Matter,
no multitudinous Personality, no successive Thought, no historical
Event. ) .

True Being is universal, uniform, constant, unchanging, and eternal,
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and is termed Sach-Chid-inanda-Ghana, a compacted BeinG, THOUGHT,
Jov. BEeING culminatinr to consciousnss; conscious THOUGHT returning
and entering into BEING, with an eternal Joyv. Beinc worketh eternally
in the depths, but knoweth not itself. THouGHT, generated in the eternal
centre, giveth forth the GreEAT UTTERANCE, and calleth out I aMm Branw.
Being becometh thus revealed unto itself in Thought, and between the
Thought and the Being an eternal Joy ariseth: and these three are one
Ghana, or solidarity of eternal life, filling all things, and yet minuter than
an atom. That is the true Jheya, or object of wisdom; of it Krishna
sayeth in the Gitd, Lecture XIII. :—

THe CHorus SINGS THE OBJEcT oF 