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ON THE WATCH-TOWER

WE have lately been kept in a state of great anxiety concerning
the health of our venerable President-Founder. On his arrival
' at Colombo at the end of November, though
sz?:dg?flee%ih still suffering from his injured leg, he appeared in
good health and spirits and quite ready to fulfil

a number of important engagements that had been arranged for
him. A few hours after his arrival, however, he suddenly collapsed,
and the physicians who were at once summoned to his side pro-
nounced it to be a grave case of heart disease with threatened
failure. At first his life was despaired of, but the skill of the
physicians, aided by his own sturdy constitution, finally triumphed
and the crisis was passed. Our beloved ,President slowly re-
covered, and was pronounced out of danger, though we grieve
to learn that his heart is permanently weakened ; he must always
exercise the greatest care and avoid all excitement and worry,
an almost impossible task for a man in his responsible position,
in spite of his naturally sunny nature. Though the doctors
forbade his travelling, he left Colombo for Adyar on December

6th. On his arrival at the home he loves so dearly, he had
z
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a slight relapse, we are sorry to learn, but since then he has
improved steadily. The last news is thus good news, but we
are still very anxious on his account. The Convention and
General Meeting were to have been held at Benares, but to save
the Colonel the risk of travelling they have been changed to Adyar,
and we sincerely hope that the love and gratitude of the many
members who have gathered together for that important occasion
have provided a tonic of far greater efficacy than any to be found
in the materia medica, and that they have insisted on keeping

the old War Horse out of harness as much as he will let them.

*
- L g

THE last issue of the Procecedings of the Society for Psychical
Research is a thick volume of 432 pages entirely devoted to a
general description, laborious analysis and
Mrs. Verrall's tes e ’ )
Automatic Script CTiticism by herself of Mrs. A. W. Verrall's
voluminous automatic script. It is indeed a
monument of all that there is of the most orthodox * Psychical
Researchy.” Itis a rare thing to find a lady of such wide educa-
tion, power of mental self-analysis and critical acumen, possessed
at the same time of the gift of automatic writing, or psychography.
Excellently equipped for the task of criticism, as that term is
generally understood, Mrs. Verrall has, in the very nature of the
phenomena, the good fortune of being intimately acquainted
with all the facts as they presented themselves to her in her own
conscious experience. With regard to the details, most of them
are of trivial importance compared with a number of automatic
scripts we have seen. The chief interest lies in the fact that the
script is mostly in Latin and Greek (languages in which Mrs.
Verrall is a scholar), but in Latin and Greek that she would not
have written in her normal consciousness, both as to style, con-
struction, and a large number of words that are correctly formed
butfabsent from the dictionaries. Moreover, and this most
interests us personally, there are a number of phrases and mystic
allusions and a few instances of scraps that seem to be reminis-
cent of mystic rituals, Orphic and old Christian perhaps, for a
knowledge of which in her normal consciousness Mrs. Verrall
cannot in any way account. The most interesting of these may
be translated as follows from the Latin:
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A cradle with a phial of unguent holds the infant God. To-day the
Holy One of Holies asks and obtains light for the faithful. Who in the
Council of God beholds the glory ? or Who in the Council beholds the glory

of God ?—with tinkling all is joyous; let the bystanders too sing.

*
» *

THE interest is intensified by the fact that Mrs. Verrall, though
widely read in scholastically orthodox classical literature, had ro
knowledge of classical mysticism or any ac-

The Method of . . . . -
Science and the quaintance with Gnosticism or the writings of
Quest of Gnosis the Fathers. It is, of course, hardly to be
expected that the really * spiritual ’’ element in her writings
should be dwelt upon by Mrs. Verrall in her busy dissection of
their form. Her search is for mechanism, the discovery of how
the wheels go round—a very necessary mode of inquiry for one
whose main desire is to keep within the precincts of the modern
temple of science. Personally we would sooner stand by *‘ the
cradle of the infant God " and assist at the office when *‘ the
Holy One of Holies asks and obtains light for the faithful,” and
spend our time in questioning about and searching out that
mystery, than in cataloguing and analysing the forms of words
and phrases; but that would not be the method of science ; it
would be the quest of gnosis. Nevertheless the two must work
together for realisation, and one become the other. Yet how
difficult is it to find the true balance, and arrive at a just
judgment of the values, the end of true criticism. Mrs. Verrall
frequently breaks a butterfly on her critical wheel in over-
anxiety to stand well with the Psychical Inquisitors who would
vivisect men’s souls rather than be Educators of their latent

powers.

*
* *

THOSE of our readers who have followed with interest the articles
of Mr. Sydney Sprague on Bahaism, will be glad to know that
) there is a little book of selections from the
Sayings of Baha  /orks of Baha Ullah, issued by the Bahai
Publishing Society of Chicago. It is entitled

Hidden Words: Words of Wisdom and Communes, from the
** Supreme Pen " of Baha’ U’llah, translated from the Arabic and
Persian by Mirza Ameen U. Fareed. It is difficult to realise that
we have before us in these Sayings writings of the latter half of
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the nineteenth century. They are conceived entirely in the
ancient prophetical mood, and that, too, without even the intro-
ductory * Thus saith the Lord "’ ; indeed they purport to be the
direct utterances of God Himself! The main atmosphere is
thus thoroughly Semitic, though this is often tempered with a
Persian blend. Here are a few of the most striking utterances :

I made death for thee as glad-tidings: Why art thou in despair at its
approach ? I made light for thee a splendour: Why dost thou hide from it ?

If thou run through all immensity and speed through the space of
heaven, thou shalt find no rest save in obedience to Our Command and in
devotion before Our Face.

My Calamity is My Providence. In appearance it isfireand vengeance;
in reality it is Light and Mercy. Therefore approach it, that thou mayest
become an Eternal Light and an Immortal Spirit. This is My Command;
know thou it.

Do ye know why We have created you from one clay? That no one
should glorify himself over the other. Be ye ever mindful of how ye were
created. Since we created you all from the same substance, ye must be as
one soul, walking with the same feet, eating with one mouth and living in
one land, that ye may manifest with your being, and by your deeds and
actions, the signs of unity and the spirit of oneness. This is My Counsel to
you, O people of Light! Therefore follow it, that ye may attain the fruits
of holiness from the tree of Might and Power.

Be blind, that thou mayest behold My Beauty : Be deaf that thou mayest
hear My Sweet Melody and Voice: Be ignorant that thou mayest enjoy a
portion from My Knowledge: Be poor that thou mayest obtain an ever-
lasting share from the sea of my Eternal Wealth.

Alas, that a hundred thousand ideal languages are spoken by One
Tongue, and that a hundred thousand hidden meanings are unfolded in One
Melody, and there is no ear to hearken, nor any heart to perceive a single
letter.

» %
IT would be of value to know what Baha Ullah really thought

of himself when he was penning these pronouncements; whether
he wrote ‘‘automatically "’ or how. If only he
had followed Mrs. Verrall’s method! The key
to the mood and manner of the writing is
given in the following utterance:

A Key to their
Manner

By My Spirit and by My Providence! By My Mercy and by My Beauty!
All that 1 uttered for thee by the Tongue of Power and wrote with the Pen of
Strength, verily, We revealed it according to thy capacity and perception,
not according to My State and Reality,
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Notice the change from “1” to ‘“ We,” and from “ We”
to “My.” This is not uncommon in such writings, and taken
together with the very important factor of the capacity and per-
ception of the prophet, should enable the learner of the mysteries
to distinguish the elements of the Master, the intelligences, and
the man in those pronouncements. With the acceptance of them
as a new revelation for the founding of a new popular religion
we have no concern; in the study of them as ‘ scripture in the
making "’ we have every interest.

The Sayings throughout are prefaced by such phrases
as: O Son of Spirit, of Man, of Existence, of Humanity, of
the Supreme, of Perfection; O Son of Dust, of Earth; O
Fleeting Shadow; O Son of Clay! But the most mystical
address of allis: O Son of Him Who stood by His Own Entity
in the Kingdom of Himself! We shall look forward with much
pleasure to a translation of the more mystical writings of Baha
Ullah. As for the prayers, supplications and * communes " in the
present little book, useful as they may be for the pious exercises

of the masses, they are not of so high an order as the Sayings.

»
» »*

IN our last issue we referred to a great archazological find in
Central Asia and have since been glad to learn that our conjec-
ture as to its being the work of Dr. Griin-
wedel’s mission is correct. An article in The
Standard of December 26th, gives us the
following additional information :

The Archaological
Treasures of Turfan

Unless the stories which reach us from the vale of Kashmir are exag.
gerated, the German explorer and antiquary, Dr. von Lecoq, who recently
arrived at Srinagar, is bringing with him from a remote corner of Chinese
Turkestan the most valuable relics of an ancient Asiatic civilisation that
will have been seen in Europe for a long time past. . . . All the dis-
coveries hitherto reported would appear to be surpassed by the results of the
antiquarian mission conducted by Dr. von Lecoq and his leader and
colleague, Dr. Griinwedel, both of the Berlin Ethnological Museum. Their
expedition has lasted over two years, and between two and three hundred
packing cases full of manuscripts in a dozen languages, fresco paintings,
sculptured tablets and images, and various articles of * bigotry and virtue,”
dating back to the eighth or ninth centuries of our era, have rewarded their
labours and the enlightened liberality, it must be added, of the German
Government. . . .
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Archzologists have often turned envious eyes to this region (Turfan).
It was known to have been one of the chief centres of Buddhist civilisation
in the earlier centuries of the Middle Ages; and the Uighur Turks, who gave
their name to the country, were the most cultured people in Central
Asia. They learnt the Syriac alphabet from Nestorian missionaries, and
then taught it to]Jinghis Khan’s Mongols. This lends significance to the
statement that among the manuscripts found by the Germans some are in
the Uighur and others in the Syriac language. There are also manuscripts
in Sanskrit, Chinese, and in the language of Tangut, which Sir Henry
Howorth has identified as the land of Prester John. The full results of the
expedition will not be known till the official report is published ; and as this,
according to Dr. von Lecoq, is likely to fill about two dozen volumes,
Oriental scholars may have to wait some little time for it.

L 4
* *

FRroM another account, in the Morning Post of January 12th, we
learn that from the cursory examination that has so far been
made, it seems certain that these discoveries
will shed considerable light upon hitherto dark
places in history of early days, principally of
the Eighth and Ninth Centuries, of Central Asia.

Chief interest in these discoveries centres around the manuscripts, the
majority of these being written in the following languages, or modifications
of them: Nagari, Brami (two dialects), Chinese, Tibetan, Tangut, Syriac,
Manichzan, Uighur, and Turkish. In addition there are several in a
tongue that is declared to be utterly unknown. These last will probably
attract the notice and interest of ethnologists throughout the world. Appar.
ently this language is a variation of Syriac, but nothing definite on this
subject can be stated at the moment. Among the languages represented
there is much to interest the student and the man of science. The Tangut
tongue, for instance, is a dialect formerly in existence in Tibet, and certain
traces of it are still to be discovered in the language spoken to-day in and
around Lhasa. Hitherto the only specimens of writing known to exist in
this tongue are believed to be a few inscriptions carved on rock. The
characters bear a strong resemblance to ancient Chinese, but the present
discoveries should add enormously to the rather scanty knowledge of this
tongue that previously existed. Some of the Syriac manuscripts run to con-
siderable length and are in almost pure Persian, some of them bearing clear
indication of Nestorian influence. It will be seen, therefore, that the very
fact of these many and diverse writings in so many languages being found
in one place—and this a spot so inhospitable and desolate—in itself opens
up a very wide question, and around which considerable controversy is
likely to take place during the next few years. Further, it may be added
that though, as has previously been mentioned, most of these manuscripts

Another
Account
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must date back to the eighth and ninth centuries, if not even earlier, there
is no papyrus among them, all being writtea on parchment, two or three
kinds of Chinese paper, or leather. Some of this latter is as soft and pliable
as a kid glove, the greatest care having apparently been bestowed upon its
preparation. . . .

Though for the moment a halt has been called in this work of excavation,
there is no intention on the part of the German authorities to relinquish
their research entirely, So much has already been brought to light, how-
ever, that it was considered advisable for the present to examine and collate
the discoveries made before determining in what direction fresh work should
be undertaken. It may be added that in addition to this German expedition
there is at the present time labouring in various parts of Turkestan, an
expedition organised by the Indian Government, under the direction of Dr.
Stein, and another sent out by the French Government. Dr. Stein, one of
the greatest living authorities on the buried cities of Turkestan, is for the
moment confining his attention to a systematic and very valuable examination
of Southern Chinese Turkestan, while the French expedition is devoting its

energies to work on the borders of Mongolia.

*
» *

THE Rev. R. J. Campbell, of the City Temple, is one of the
most liberal-minded and courageous ministers of the Congrega-
tional Churches. For some months lately the
daily papers have been filled with accounts of
his views—and these, too, vastly more sym-
pathetic than critical. In this way hundred of thousands of
people are becoming familiarised with tenets which, though
commonplaces to ourselves, are a breath of fresh air in the
normal stuffiness of theological traditionalism. Mr. Campbell’s
general position is in many respects highly to be commended by
all students of Theosophy, as may be seen from the following
extracts from his own statement, published in the Daily Mail
of January 12th,

The * New
Theology "

Every man is a potential Christ, or rather a manifestation of the eternal
Christ, that side of the nature of God from which all humanity has come
forth. Humanity is fundamentally one, and all true living is the effort to
realise that oneness. This is the truth that underlies all noble effort for the
common good in the world to-day.

The New Theology looks upon evil as a negative rather than a positive
term. It is the shadow where the light ought to be; it is the perceived
privation of good. It belongs only to finiteness. Pain is the effort of the
spirit to break through the limitations which it feels to be evil. The
New Theology believes that the only way in which the true nature of good
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can be manifested either by God or man is by the struggle against limitation,
and therefore it is not appalled by the long story of cosmic suffering. Every-
body knows this after a fashion. The things we most admire and reverence
in one another are the things involving struggle and self-sacrifice.

The New Theology watches with sympathy the development of modern
science, for it believes itself to be in harmony therewith. It is the religious
articulation of the scientific method. It therefore follows that it is in
sympathy with scientific criticism of the important religious literature known
as the Bible. While recognising the value of the Bible as a unique record
of religious experience, it handles it as freely and critically as it would any
other book. It believes that the seat of religious authority is within, not
without, the human soul. The individual man is so constituted as to be
able to recognise, ray by ray, the truth that helps him upward, no matter
from what source it comes. . . .

The New Theology, of course, believes in the immortality of the soul,
but only on the ground that every individual consciousness is a ray of the
universal consciousness and cannot be destroyed. It believes that there are
many stages in the upward progress of the soul in the unseen world before it
becomes fully and consciously one with its infinite source. We make our
destiny in the next world by our behaviour in this. Ultimately every soul
will be perfected.

From all this it will surely be clear that the New Theology brushes
aside many of the most familiar dogmas still taught from the pulpit. We
believe that the story of the Fall, in a literal sense, is untrue. It is litera-
ture, not dogma, the romance of an early age used for the ethical instruction
of man. We believe that the very imperfection of the world to-day is due
to God’s will, and is a working-out of Himself with its purpose, a purpose
not wholly hidden from us.

The doctrine of sin which holds us to be blameworthy for deeds that we
cannot help, we believe to be a false view. Sin is simply selfishness. It is
an offence against the God within, a violation of the law of love. We reject
wholly the common interpretation of the Atonement—that another is beaten
for our fault. We believe not in a final judgment, but in a judgment that
is ever proceeding. Every sin involves suffering, suffering which cannot be
remitted by any work of another. When a deed is done its consequences
are eternal.

We believe that Jesus is and was divine, but so are we. His mission
was to make us realise our divinity and our oneness with God. And we are
called to live the life which He lived.
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THE UNIVERSAL RELIGION

THE progress of science, physical and critical, in the West, has
forced the educated public to reconsider the basis of its beliefs,
and to ask what is left of the edifice of faith hitherto resting
thereupon. If an educated man of sixty asks of himself how
much is left to him of religion as taught to him in his child-
hood, he may well be startled at the answer to his enquiry.
The creation of the world, 4004 B.C.; the Noachian deluge ; the
Tower of Babel; the standing still of the sun and moon at
Joshua's command ; the remarkable biology of Leviticus; or,
on another side, the vicarious atonement ; justification by faith ;
everlasting punishment; the dubious condition after death of
unbaptised infants and the countless millions of heathens; the
verbal inspiration of the Bible ; these doctrines, and many more,
where are they in the intellectual world of the educated man?
whither have they gone ? wherein have; they been submerged ?
Or, if they have not quite vanished, are these pale and filmy
ghosts that bear their semblance, all that is left of the full-
blooded lusty dogmas of his childhood ? The change, in those
who are not troubled over religious problems, is often imper-
ceptible, but is none the less effective, and, when fifty years ago
and to-day are placed side by side, the width of the distance
travelled so unconsciously is seen.

The chief agents of the change have been the Higher
Criticism, a knowledge of World-Religions, the discoveries of
physical and psychical Science, the education of the public
conscience. Each of these has contributed a factor to the total.

The work done by critical science on the Christian
Scriptures can never be undone, and all other great Scriptures
will certainly have to pass through the same fire. They also
will be shown to be composite documents, writings of different
ages woven into a single “ book " ; the various readings will be
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placed side by side; interpolations will be shown to have
become part of the text; recension after recension will be traced
out; each will be seen to be a temporary expression of eternal
truths. And the result of all this will be to throw man back on
his own experience, on the experience of the race, on the testi-
mony of the higher consciousness. The Universal Religion will
have no Book as final authority; it will treat with becoming
reverence as valuable subjects of study all great books that
embody the experiences of mankind.

A century ago, when there was little communication between
East and West save for commercial purposes, the ordinary
Christian was blankly ignorant of the history and teachings of
ancient religions. Boys at school learned the * mythology ' of
Greeks and Romans, but never dreamed of regarding it as the
outcome of religious experience among highly cultivated civilisa-
tions. All before and outside Christianity were * heathens,”
“ pagans,” inhabitants of a world sunk in darkness; only the
glimmering torch of Hebraism traced a faint pathway of light
through the midnight of the ancient world. The pages of
Tavernier and Bernier, keen observers of manners and men,
show the stolid indifference with which they regarded the Indian
“ heathen " among whom they travelled in the days of Aurungzeb.
Not the faintest gleam reached them of the philosophy, the
poetry, the drama, of India, despite their admiration of the
exquisite art in whose products they so eagerly trafficked. That
such art must needs be the flower of a great civilisation never
crossed their minds. Later, when Indian thought dawned on
the intellectual horizon of the West, in the days of Bailly,
Dulaure, Higginson, Moore, it did not affect current Western
ideas. It was looked on as a curiosity, not as a teacher. Not
until archzological research began to unbury the fragments of
the treasures of the past, till Egypt, Babylon, Nineveh, yielded
up some of their hidden wealth of knowledge and of thought, did
the science of Comparative Mythology prove to demonstration
the common substratum in all religions of religious thought and
religious experience. The Universal Religion will recognise in
its World-Empire all the religions of the past and present, as
kingdoms embraced therein.
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The discoveries of physical and psychical science, opening
new worlds of matter and of consciousness, have taught the vital
lesson that no barriers of custom, of antiquity, of prejudice, must
be allowed to stand in the way of the advance of the human
intellect. They have proved that investigation into ‘nature”
can only render wider and fuller conceptions about “ God ”’; that
the ever Self-revealing Self in nature continually corrects and
enlarges the narrow views imposed by ignorance in every age,
and that Religion has nothing to fear from the discoveries of
Science, though sometimes bespattered by the bigotries of
scientists—who also are but men. They are establishing on firm
experimental—instead of on intuitional-—grounds the largeness of
the Larger Consciousness, and are building up towards the
truths which religions have proclaimed on the celestial authority
of seers and mystics. The Universal Religion will see Science
as its handmaid, not its enemy, and will place no limitations on
the ever-expanding intellect of man.

Much of the revolt against popular Christianity is due to the
education of the popular conscience; man cannot believe in a
God who commits in his own person actions from which a good
man would shrink ; as the bonds of dogma, which prevent a man
from using his conscience as a critic of religious teachings, are
loosened, the moral sense in man judges the morality ascribed to
God, and condemns as blasphemous that which is below the
noblest human standard. The Universal Religion can have no
teachings that are contrary to ethics.

What is the best definition of religion ? There are two that
seem to me good: Man’s search for God, or the means to the
unfolding of the God-consciousness in man; Man’s idea of his
relation to the universe. The first is my own ; the second I read
in the Theosophy of the Upanishads, and it conveys a fine and true
idea. Either of these will serve for a definition of the Universal
Religion, if in the second the word ‘“ universe ” is held to include
the invisible as well as the visible.

The Universal Religion must be built on a universal fact.
What fact is there which is recognised by each as fact? The
fact of existence. I exist. No argument can strengthen my
security of conscious existence ; no argument can weaken it. It
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is above and beyond all proofs. All proofs are related to it as
secondary, and gain their validity, nay, their existence, from it.
This is the one primary truth; all others are secondary and
derived. As I plunge more and more deeply into my own con-
sciousness, I pass through layer after layer of me, and discard
them as not myself in my veriest essence; but I am always
there, sinking more and more into myself. And when I reach a
certain depth, I know that all other selves are as myself, and
that there is only One Self, One essential Being, and that
“ myself and others™ are but parts of one mighty whole, one
Self in innumerable forms. That Universal Self is God, one
Life, pulsing in innumerable forms, one Breath, breathing in all
that is. This is the one impregnable demonstration of God; all
other arguments amount only to a probability; this alone is
demonstrative, irrefutable: “ It 1s; the truth of existence
establishes it by direct perception’ (Kathopan., vi. 13). * The
Self reveals its own nature "’ (Mundakopan., 11. ii. 3).

This doctrine of the Universal Self is the only doctrine of
the Universal Religion, and the mere statement of itis sufficient
proof for all who are able to grasp it. It shines, like the sun, by
its own light, and illumines all ; it is not illuminated. ‘ When
He forth shineth, all shines after Him; the light of Him
illuminates this All " (Kathopan., ii. 15).

The Universal Religion is the apprehension of this one
truth ; it is purely spiritual, and is therefore a unity. One Self
in all—this is to be sought after ; God-consciousness—this is the
goal. This Universal Religion is the Brahma-Vidy4, the God-
Knowledge of the East ; it is the Ved4nta, the end of the Vedas;
it is the Gnosis, the Wisdom, of the West. It is Theosophy.
It is the ultimate truth in all religions. All mystics have
sought it ; it satisfies the deepest craving of the human heart:
““When 1 awake sn Thy Iltkeness, 1 shall be satisfied” (P.,
xvii. 16).

The various religions of the world formulate, by the intellect,
the various secondary truths that flow from this One Truth.
Religions belong to the intellect, and differ ; Religion belongs to
the spirit, and is one. Great men have formulated in divers
ways, for divers ages, the facts of the universe ; and the teachings
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about these facts, as thus formulated by them, form the doctrines
of the various religions.

It is easy to see that these secondary truths are logical
deductions from the One Truth.

Immortality.—The dogma of immortality, as taught in
religions, is a partial expression of the nature of the Self,
as eternal. That which is the source of all life, the Self, cannot
die, and the ¢ immortality of the soul” is a necessary con-
sequence, or a limited statement of the inherent eternity of
the Self.

Reincarnation.—This is a necessary corollary of the life of the
Self in all beings; the bodies are ever changing, but the Self
remaineth ever, the thread on which the innumerable pearls of
lives are strung. In the memory of the Self live all his lives, and
none are wanting when he counts his jewels. For the unfolding
of his powers in matter, these long series of lives are necessary ;
the Self in the sheaths of a savage cannot manifest his powers as
in the sheaths of a saint or a philosopher ; he must ‘ subdue all
things unto himself ”* (Ph4l., iii. 21), and that is a work which can
only be performed by innumerable lives. Until God-conscious-
ness shines out in man, the path of births and deaths must be
trodden.

Karma.—The changelessness of the Self implies the inviola-
bility of natural laws, the sureness of natural sequences rooted in
the nature of things. Karma is but an expression of the linked
inter-relations of antecedents and consequents, causes and effects.

Many Worlds.—When the infinity of the Self is considered,
the unlimitedness of forms embodying the Self is obvious, and
the telescope and microscope but reaffirm the conclusions of the
reason. That particular forms exist, and under what conditions,
these are matters for research, and for the revelations of travellers
who have visited other worlds. But the main fact of the
existence of other worlds and other intelligences is established by
reason, deduced from the universality of the Self, the one Life.

This list of doctrines which are, or should be, found in all
religions, might be prolonged, but such prolongation is unneces-
sary. The point here sought to be established is that all these
are secondary and derived truths, and that they are formulated
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by the intellect in various ways ; a set of these formulations, with
attendant rites, ceremonies, practices, make up a religion, and
these religions must necessarily vary, with the variations and
limitations of the human minds that frame their dogmas. This
is a matter to rejoice over, not to deplore, for the many views of
truth give fullness and roundness to its presentation, and each
man's thoughts enrich the ever-growing heritage of humanity.
The variety of religions is a beauty, not a defect. As the varied
hues of sky and sea and land are all due to the variety of combi-
nations of matter, which take from the one white light the
constituents they need and throw back the rest in gorgeous play
of colour, so do men's varying minds assimilate what they require
of the one Truth, and yield the manifold splendours of religious
thought.

Rightly seen, all religions are sects in the Universal Religion,
as really as Methodists and Congregationalists and Baptists are
sects in English Christianity, and Greek, Roman and English
Churches are sects in Christianity as a whole. THE \WispoM
includes all religions, and they hang from it as fruits from a tree.

As the future recognises this, Religion will become once
more a binding instead of a disintegrating force, and will work for
peace instead of moving to war. In every religion the evolved
man will seek to realise the God-consciousness in himself, and
will strive so to shape his life that he may surround himself with
the best conditions for that realisation. A true brotherhood
with his other selves, himself in other forms, will grow out of
his recognition of the spiritual oneness, and he will see in each
the Self who ‘ makes his own way according to the Word,” the
Word which is the Master-Sound of his own form of manifesta-
tion. Hence a wide and patient tolerance of all littlenesses
and all greatnesses, of all vices and all virtues, seeing that each
is part of the Making of the Way, 