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The Bditors disclaim responsibility for opinions expressed by coit-
trébutors fn thelr articles, with some of which they wgree, with others
not. Great lutitede is allowed to correspondents, und they wlone are
aceowntable for what they write.  The journal is offered as o velkivle
for the wide dissemination of fucts und opinions connccted weth the
ALl who have ainythiny

dseatic reliyions, philvsophies wnd sciences,
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worth telling are made welcome, wid not dnterfered with.
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SPECIAL NOTICE TO CORRESPONDENTS,

Adverting to articles and  correspondence
destined for the pages of the Tnuosopuist, we
would call the attention of intending contr-
butors to the following instructions —

(LY No anviymous documents will be accepted for luscition, coen
though they imay be signed “« Theosophist.”

(LL)  Any contributor not desiving his wawme to be made public,
should give the necessury intimation to the Editor when forwarding
his contribution.

(L) Cowtributors are requested to forwurd thelr articles in the
carly part of the month, svas to allow the Editor plenty of time for
correction and disposul in the pages of the Tugosormisy,

(V) Al correspondence to be on one side of the paper only,
leaving clear spaves between lines und with u wide margin.

THE EDUCATION COMMISSION AT POONA.

The following extract from the Pioneer containing a
telegraphic accountof atotally unprecedented public meeting
held by the leading Bramhan ladies of Poona to welcome
the Education Comnnsswn——wlll undoubtedly be read
with the greatest interest by our Hindu readers. Itis an
interesting sign of the times that the ladies of India have
turned a new leaf ard manifested a public interest in the
most important of all subjects—education. This strikes
the more forcibly when one considers the present unfortu-
nate condition of the Indian ladies. It is to be hoped,
Lowever,that the example set by the capital of the Peishwas,
hitherto the most orthodox of all cities and the very hotbed
of uncompromising Bramhanism, will not be lost upon
other and less impregnable localities in this country, and:
that the enthusiasm and mental revolution worked by
Pandita Ramabai will not die away like so many other
Institution started by some of our modern Hindus, May

country, of which she is one of the lights and glories, and
may she live to see that the seed she has sown, begins to

germinate :— v

Jeed di /JJ'
¢ Pooxa, 1071 Sepr,

A public meeting of an altogether unprecedented character
wag held by the leading Bramhan ladies of Poona yesterday to
weleome  the Iiducation Commission. The President having
referred in a speech on Friday to the absence of municipal
girls’ schools here, the Arya Mahila Subha, or Indian Ladies’
Association, convened a public mecting of Maharatta ladies in
the Town Hall to show that, although the municipality had not
cncournged girls” schools, a real movement was being wade Ly
the best families of the Maharatta country.

Notwithstanding Leavy rain, about three hundred ladies, nearly
all Bramhang, and representing the most influential families in
Poona, assembled, with their children, and many of the priucipal
native geutlemen, in the Town Hall.  The famous young lady,
Pandita Ramabai Sauskrita, the Secrctary to the Association,
read an address to the Education Commission and made an
eloquent speech in Mahavatti.  She dwelt on the great diffi-
cultics which their efforts as women of good family had to
encounter from the abscuce of trained female teachers, wliom
thoy could trust, aud the absence of school books fit to be placed
in their givls’ They wanted cducation for their girls
as much as for their boys, Lut Government had supplied
trustworthy teachers and suitable books for their boys, and none
for their girls.

hands.

The lady’s speech was frequently applauded,
expressed the sense of all present.

and evidently

The President of the Education Commission, in replying to
the address, expressed his pleasure at meeting such an assembly,
which was altogether a new expericuee to him in India. He
laid stress on the help which sueh a Ladies” Association eould
render to the cause of female education.  Ile believed that, if
theiv learned lady Seerctary would prepare givls school-books,
which were really suitable, they would be translated into
every vernacular. If the women of Tudia had really made up
their minds that their girls ought to be edueated, all minor
difficulties would quickly disappear,

The President of the Association, the wife of the most
influential Bramhan in Poona, concluded the proceedings by a
Mahratti speech, delivered with great dignity, in which she
dwelt on the stimulus which the actual prescuce of the Commis-
sion was giving to female education, heth here and in every
provinee which it visited.

Thenon-official members of the Poonn municipality iutimated
yesterday their willinguess to take up the cause of girly’
schools, and to provide the necessary funds under the new
municipal arrangements resulting from Lord Ripon’s schemc

- of local sclf-government,
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“FR,AGMENTS OF OCCULT TRUTH.

No. IV.

TIIE EVOLUTION OF MAN.
BY A LAY CHELA,

A cssay on so vast a topic as this can only be a very
fragmentary “ Fragment” ; but an incomplete sketch may
be found useful as a framework for speculation. It
1s one thing to ponder on the origin and destination
of man without knowing more of the subject than can be
gathered from the open page of Nature before us at any
given moment: it is quite another to exercise the
mnaginative and reasoning faculties in filling up details,
after the general design has been made intelligible.  All
ordinary theoriecs concerning creation and the soul
belong to speculations of the former order, and very
poor, crude and inaceurate, do tlicy seem, when referred
to the broad outline of the facts as known to initiates
of occult science.

Greatly more intelligent, within its domain, than reli-
gious metaphysics, ordinary science has made out o
great deal concerning the evolution of Man’s body. And
cven though its conclusions may be incomplete, they arc
not altogether wrong. It only errs seriously when it tries
to deal with problems outside its proper domain, and
fancies that the cvolution of animal 1torms, and their
gradual improvement ay constitute the whole process
which leads to the evolution of humaunity ; iu other words
that the intelligence with which humanity is now
endowed is mercly one of the phenomena ot organic
chemistry. However, in  training  modern thought to
understand the principle of evolution, physical science
has paved the way for explanations which occult science
is at last conceding to the world, It has supplicd a clue
to the truc method of investigating the results so
unscientifically attributed by vulgar cosmogony to creation.
It is difficult to say how far the habit of literally
believing the statements of  the Bible lhas really
cstablished in the Western mind the idea that God, in the
beginning, performed some  charm “with woven paces
and with waving hands” and  that the Earth sprang
instantly into cxistenee, furnished witlh trees and live-
stock, and ready in the course of the week for the
habitation of a no less instantancously created nan,
DBut even when orthodox theologists concede that the
days of creation may be long  periods of time, they
certainly do not, as a rule, get vid of the notion that this
Earth and all its inhabitants are the fruit of an act of
creation worked out more or less dehberately, withine the
Limitz of the world now before us, cither through laws
especially designed to produce the results now perceived,
or by a more workmanlike process with lumps of clay,
spare 1ibs, or any other handy materials which a tangible
and visible Creator might find lying about his premiscs.

Certainly physical science, again breaking in upon
theological conceptions, disturbs orthodox speculation by
pointing out that the earth was at one tune a viscid
globe of inorganic fiery matter, that further back still it
was a ring of incandescent vapour thrown off from the
sun, that further back still it was part merely of a vast
fiery nebula like that which to this day may be observed
in the constellation of Orion, and which the fine instimments
of modern physical research have shown with approximate
certainty to be actually in that state which veason had
previously suggested that our own systent must have been
in once. But physical science does not go further than to
suggest that theology must somehow reconcile its colcep-
tions with these rudimentary facts. Lt fails to accomplish
the reconciliation itself, and offers, for its own part, a
theory so nnsatisfactory in onc divection—that, of spiritual
mysteries,—that only a small nnmber of thinking* nien
find themselves able to put up with it to the entire
exclusion of theologieal hypotheses, unsatisfactory thougl
these may be in the direction of physical mysteri.es. °

-

Now occult  science can and does ridge the gulf
between science and religion.  This is not the place to
descant at length upon its methods of research. On that
head & great deal lias been published lately, and the
reader may be referred to other writings in reference to
opportunities that ordinary people have had for realising
the fact that extraordinary persons, by the cultivation of
faculties dormant in all, (and the cxistence of which all
may prove for themselves if they arc prepared to take the
necessary trouble) have obtained the means of exploring
regions of the universe inaccessible to the physical
scnses. By degrees such persons have acquived that
cuornious mass of knowledge concerning the operations of
Nature over vast areas of space and time, which enable
them to make positive statements concerning the character
of the processes we are about to describe.

The first great fact wluch oceult science presents to our
notice 11 reference to thie origin of man on this glebe will
be scen at a glance to help the imagiuation over some
cmbarrassments of the fanuntiar scientific idea of evolution.,
The evolution of man is not a process carned out on this
planct alone. Itis a result to which many worlds in
different conditions of material aud spiritual developument
have contributed. 1f this statement were mercly put
forward as a conjecture, it would surely recommend’ itself
forcibly to ratioual minds. For there is a manilest irration-
ality m the connmon-place notion that mwan’s existence is
ivided 1nto o material beginning, tasting sixty or seventy
years, and a spuitual remainder lasting for ever.  The
rationality amounts to absurdity when it is alleged that
the acts of the sixty or seventy ycars,—the blundering
helpless acts of ignorant human bfe—are permitted by the
petiect justice ot an Adl-wise Providence to dehine the condi-
tious ot that later life of infimte duration, Nor is it less
extravaguant to imagine that apart irom the question of
Justice, the life beyoud the grave should be exempt from
the law of change, progress and improvement, which cvery
analogy of Nature poiuts to as probably running through
all the vaned cexistences of the universe. But once
abandon the wlea of a uniform, unvarying, unprogressive
life beyond the grave—once admit the conception of
change and progress in that life—and we admit the idea
of a variety haraly compatible with any other bypothesis
than that of progress through successive worlds,  As we
have said betore, this is not hypothesis at all for ocenlt
science, but a fact, ascertained and verified beyond the
reach (for occultists) of doubt or contradiction.

The life and evolutionary processes of this Planct in fact,
—all which constitutes it something miore than a dead
Inmp ot chaotic matter,—are linked with the life and
evolutionary processes of several other plancts. But let, it
not be supposed that there is no finality as regards the
scheme ot this planctary union to which we belone,
1he human imagimation once set frec is apt sometimes w0
bound too far. Guee let this notion, that the earth is merely
one Ik in a mighty chain ot worlds, be fully accepted as
probable, or true, and it may suggest the wlole
starry heavens are the heritage ol the human family, That
is so far from being the fact that it is almost infinrtely far
therefrom. One globe does not afford Nature scope for the
processes by which mankind has been evoked trom chaos,
but these processes do uot require more than a limited
and definite number of globes. Separated as these are, in
regard to the gross m.ccl‘xanicul madtter of wliich they cousist,
they are closely and intimately bound together by subtle
currents and lorces, whose existence reason need not be
much troubled to concede since the existence of some
connection,—of force as etherial media,—uniting all visible
celestial bodies, is proved by the mere fact that they are
visible, It is along these subtle currents that the lite-
clements pass from world to world.

The fact, however, will at once be liable to distortion

to suit preconceived habits of mind. Some readers
may lnagine our meaning to be that atter death

the surviving soul will be diawn into the currents of that
world with which its affinities connect it, The real process
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is more methodical. The system of worlds is a circuit
round which 7l individual spiritual entities have, alike,
topass ; and that passage constitutesthe Evolution of Man,
For it must he realised, that the cvolution of man
is a process stil) going on, and by no means yet complete,
Darwinian writings have tanght the modern world to
recard the ape as an ancestor, but the simple conceit of
Wostern speculation has rarely permitted Kuropean
evolutionists to look in the other direction and recognise
the probability, that to our yremote descendants we may be,
as that unwelecome progenitor to ns.  And the two facts
just declaved hinge together. The higher evolution will
e accomplished by our progress through the successive
worlds of the system ; and in higher forms we shall return
to this earth again, and again, and again. But the
avenues of thought throngh which we look forward to this
prospect, are of alinost inconceivable length.

Tt will readily be supposed that the chain of worlds to
which this carth belongs are not all prepared for a
material existence exactlv, or even approximately resembl-
ing our own. There would be no meaning in an organiscd
chain of worlds which were all alike, and might as well
all have been omalgamated into ome. In reality the
worlds with which we are connected are very unlike cach
other, not wmerely in outward conditions, but in  that
supreme characteristic, the proportion in whicl,—spirit
and matter,—are mingled in the'r constitution. Ql}r own
world presents us with conditions in which spivit_and
matter are, on the whole, evenly balanced in equilibriun.
Let it not be snpposed on that acconnt that it 1s very
highly clevated in the scale of perfection. On the
contrary, it occunies a very low place in that seale.  The
worlds that ave hieher in the seale are those in which
spirit largely predominates. There is another world
attaclied to the chain rather than forming a part of it in
whicl matter asscrts itself even more decisively than on
earth, but this may be spoken of later.

That the superior worlds which Man may come to
inhabit in his onward progress should gradually Lecome
more and more spiritual in their constitution—life there
being more and more snccessfully divorced from gross
material needs,—will scem reasonable cnough at the first
glance. But the first glance in imagination at those
which might conversely be called the iuferior, but may
with less inacenracy be spoken as the preceding worlds,
would perhaps suggest that they onght to be conversely
less spiritual,-—more material, than this carth. The faect
is quite the other way,~—and mnst be so, it will be seen
on reflection, n a chain of worlds which is an endless
chain, ie. vound and round which the evolutionary
process travels. If that process had merely one journey
to travel along a path which never returned into itself,
onc could think of it, at any rate, as working from
almost absolute matter, up to almost absolute spirit,
but nature works always in complete curves, and
travels always in paths which return into themselves.
The carliest, as also the latest, developed worlds—
for the chain itself has grown by dearces,—the furthest
back as also the finrthest forward are the most immaterial,
the maost etherial of the whole series and that
this is in all ways in accordance with the fitness of things
will appear from the reflection that the furthest forward
of the worlds is not a region of finality, hut the stepping
stone to the furthest’ back—as the month of December
leads us back again to Jannary., But it is not a climax
of development from which the individual monad falls, as
by a catastrople, into the state from which he slowly
began to ascend millions of years previously. From that
which for reasons which will soon appear must be consi-
derved the highest world ou the aseending are of the circle
to that which must he regarded as the first on the
descending arc,—in one sense the lowest, 7.e. in the order
of development,—there is no descent at all, but still ascent
and progress. For the spiritual monad or entity which
has worked its way all round the cycle of evolution, at
any onc of the many stages of development into which

the various existences around us may be grouped, begins
its next cvele at the next higer stage, and is thns still
accomplishing progress as it passes from world Z back
again to world A. Mauy times does it circle, in this way
right vound the system, but its passage round must not he
thought of merely as a circular revolution in an orbit. In
the seale of spivitual perfection it is constantly ascendiug.
Thus if we compare the system of worlds to a system of
towers standing on a plain,—towers each of many stories
and svimbolising the scale of perfection,—the spivitual
monad performs a gpiral progress round and round the
series, passing through each tower, every time it comes
round to it, at a higher level than before,

It is for want of realising this idea that speculation
concerned with physical evolution isso constantly finding
itsclf stopred by dead walls. It is searching for its
missing links in a world where it can never find them
now, for they were but required for a temporary purpose,
and have passed away. Man, savs the Darwinian. was once
an ape.  Quite true, but the ape known to the Darwinian

.will never become a man, 4. 0. the form will not change

from gcneration to generation till the tail disappears
and the hands turn into feet, and so on. Ordinary science
avows that thongh changes of forma can be detected in
progress within the limits of specics, the changes from
species to species can only be inferred, and to account for
these, it is content to assnme great intervals of time and
the extinetion of the intermediate forms,  There has been
no doubtan extinetion of the intermediate or carlier forms
of all species, (in the larger acceptation of the word), 7.e.,
of all kingdems, mineral, vegetable, animal, man. &ec.,
but ordinary science ean merely gness that to have been
the fact without realising the conditions which rendered
it inevitable, and which forbid the renewed generation of
the intermediate forms.

Tt is the spiral character of the progress accomplished
by the life impulses which develop the varions kingdowns
of Nature, which accounts for the gaps now observed in the
animated forms which people the earth.  The thread of a
serew which is a nniform inclined plane in reality looks
like a succession of steps when examined on'y along one
line parallel to its axis.  The spiritual monads which are
coming round the system on the animal level pass on
to other worlds when they have performed their turn of
animal inearnation here. By the time they come again,
they are ready for human incarnation, and there is no
necessity now for the npward development of animal formns
imto human forms,—these are already waiting for their
spiritnal tenants.  Butif we go back far enough we come
to a period at. which there were ne human forms ready
developed on the carth, but when spiritual monads travell-
ing on the earliest ov lowest human level, were beginning
to come round. Their onward pressure in a world at that
time containing none but animal forms provoked the
mmprovement of the highest of these into the required form,
—the much-talked-of missing link,

In one way of looking at the matter it may be contended
that this explanation 1s identical with the inference of
the Darwinian evolutionist in regard to the development
and extinction of missing links. After all, it may be
argued by a materialist, “ we arc not concerned to express
an.opinion as to the origin of the teudency in species to
develop higher forms. We say that they do develop these
higher forms by intermediate links, and that the inter-
mediate links die ont; and you say just the same thing.”
But there is a distinction between the two ideas for any
ono who can follow subtle distinetions. The natural process
of evolution from thie influence of loeal circumstances, and
sexual selection must not be credited with producing
intermediate forms, and this is why it is inevitable that
the intermediate forms should be of a temporary nature
and should die out. Otherwise we should find the
world stocked with missing links of all kinds, animal life
creeping by plainly apparent degrees up to manhoad,
hnman forms mingling in indistinguishable confusion with
thosc of animals, The impulse to the new evolution of

B . . . -
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higher forms is really given as we have shown by rushes
of spiritual monads coming round the cvele in a state fit
for the inhabitation of new forms. These superior life
mnpulses burst the chrysalis of the older form on the
planet they invade and throw off an efflorescence of some-
thing higher. The forms which have gone on  merely
repeating themselves for milleniums, start afresh, into
growth; with relative rapidity they rise throngh the
mtermediate into the higher forms, and then as these in
turn are multiplied with the vigour and rapidity of all
new growths they supply tencments of flesh for the
spiritual entitics coming round on that stage or plane of
existence, and for the intermediate forms there are no
longer anytenants offering. Inevitably they become extinct.

_ Thus is evolution accomplished as regards its essential
1mpulse by a spival progress through the worlds. In the
course of explaining this idea we have partly anticipated
the declaration of another fact of first-rate importance as
an ald to correct views of the world svstem to which we
belong. That is that the tide of life,—the wave of existence,
—the spivitual impulse call it by what name we please,
passes on from planet to planet by rushes, or gushes ; not
by an even continnons flow.  For the momentary purpose
of illustrating the idea in hand the process may be com-
pared to the filling of a series of holes or tubs sunk in the
ground, such as may sometimes be scen at the mouths
of feeble springs, and connceted with ecach other by
little surface channels.  The stream from the spring as it
flows is gathered up entirely in the be¢inning by the
ﬁl‘S't hole, or tub A, and it is rm]y' when this is
quite full that the continued in-pouring of water from the
spring eanses that which it already contains to overflow
mto tub B. This in turn fills and overflows along the
channel which leads to tub C, andso on.  Now, though, of
course, a clumsy analogy of this kind will not earry us>vm'y
far, it precisely illustrates the evolution of life on a chain
of worlds like that we are attached to, and, indeed, the
evolution of the worlds themselves, For the process
which goes on does not involve the pre-existence of a
chain of globes which nature proceeds to stock with life
but it is one in which the evolution of cach ¢lobe is the
result of previous evolutions, and the consequence of
certain impulses thrown off from its predecessor in the
superabundance of their development. Now itis necessary
to deal with this characteristic of the process to be
described, hut directlv we begin to deal with it we have
to go back in imagination to a period in the development
of our system very far antecedent to that, which is specially
our subject at present,—the evolution of man. And
manifestly, as soon as we begin talking of the beginnings
of worlds, we are dealing with phenomena which ean have
had very little to do with life, as we understand the
matter, and, thercfore, it may be supposed, nothing to do
with life impulses. But lei us go back by degrecs.
Behind the human barvest of the life impulse there lay
the harvest of mere animal forms,--as every one realises,
Behind that the harvest or growths of mere vegetable
forms—for some of these undoubtedly preceded the
appearance of the earliest animal life on the planet. Then
before the vegetable organisations there were mineral
organisations, for even a mineral is a product of Nature, an
evolution frem something behind it, as every imaginable
manifestation of nature must be until in the vast series of
manifestations, the mind travels back to the unmanifested
beginning of all things. On pure metaphysics of that
sort we are not now engaged. It is enough to show that
we may as reasonably,—and that we must if we would
talk about these mattersat all—conceive of a life impulse
giving birth to mineral forms, as if the same sort of
impulse concerned to raise a race of apes into a race of
rudimentary men. Indeed, occult science travels back
even further in its exbaustive analysis of evolution, than
the period at which minerals began to assume existence.
In the process of developing worlds from fiery nebule
Nature begins with something earlier than minerals—with
the clemental forces that underlic the phenomenn of

nature as visible now and perceptible to the senses of
man. But that branch of the subject may be left alone
for the present. Let us take wup the process at the
period when the first world of the series globe A, let us
call it, is merely a congeries of mineral forms. Now it
must be remembered that globe A has already been
described as very much more ctherial, more predominated
by spirit, as distinguished from matter, than the globe of
which we at present are having personal experience, so
that a large allowance must he made for that state of
things when we ask the reader to think of it at starting as
a mere congeries of mineral forms. Mineral forms may
be mineral in the sense of not belonging to the higher
forms of vegetable organism, and may yet be very
immaterial as we think of matter very. ctherial consisting
of a very fine or subtle qnality of matter, in which
the other pole or characteristic of nature,—spirit,—
largely predominates. The minerals we are trying to
pourtray are, as it were, the ghosts of minerals, by no
means the bighly-finished and beantiful, hard crystals,
which the mineralogical cabinets of this world supply.
In these lower spirals of evolution with which we are now
dealing as with the higher ones, there is progress fromn
world to world, and that is the great point at which we
have been aiming. There is progress downwards, so to
speak, in finish and materiality and consistency ; and then,
again, progress upward in spirituality as coupled with the
finish which matter, or materiality rendered possible in
the first instance, It will be found that the process of
evolution in its higher stages as regards man is carried on
inexactly the same way. All through these stndies,
indeed, it will be found that oue process of Nature typifies
another, that the big is the repetition of the little on a
larger seale.

It is manifost from what we have already said, and in
order that the progress of organisms on globe A shall be
accounted for, that the mineral kingdom will no more
develop the vegetable kingdomi on globe A until it
receives an impulse from withont, than the Earth was able
to develop Man from the ape till it received an
impulse from without. But it will be inconvenient
at present to go back to a consideration of the
impnlses which operate on globe A in the beginning of the
system’s construction.

We have already,—in order to be able to advance more
comfortably from a far later period than that to which we
have now reeeded, gone back so far that further recession
would change the whole character of this explanation. We
must stop somewhere, and for the present it will be best
to take the life impulses behind globe A, for granted. And
having stopped there we may now treat the enormous
period intervening between the mineral epoch on globe A
and the man epoch, in a very cursory way, and so get back
to the main problem before us. What has been already
said facilitates a carsory treatment of the intervening
evolntion. The full development of the mineral epoch on
globe A prepares the way for the vegetable development,
and as soon as this begins, the mineral life impulse
overflows into globe B.” Then when the vegetable
development on globe A is complete and the animal
development hegins, the vegetable life impulse over-
flows to globe B, and the mineral impulse passes on to
globe (. Then, finally, comes the human life impuise
on globe A. .

Now itis necessary at this point to guard against one
misconception that might arise. As just roughly described,
the process might convey the idea that by the time the
human impulse began on globe A, the mineral impulse
was then beginning on globe D, and that beyond lay
chaos. This is very far from being the case for two reasons.
Firstly, as already stated, there are processes of evolution
which precede the mineral evolution, and thus a wave of
evolution,—inddéed several waves of evolution precede the
mineral wave in its progress round the spleres. But over
and above this, there is a fact to be stated which has such
an influence on the course of events, When it is realised,
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it will be seen that the life impulse has passed several
times completely round the whole chain of worlds before
the commencement of the human impulse on globe A.
This fact is as follows :—Each kingdom of evolution,
vegetable, animal, and so on, is divided into several spiral
layers. The spiritual monads—the individual atoms of that
immense life impulse of which so much has been said,—
do not fully complete their mineral existence on globe A,
then complete it on globe B, and so on. They pass scveral
times round the whole cirele as minerals ; and then again
several times round as vegetables, and several times as
animals. We purposely refrain for the present from
going into figures, because it is more convenient to state
the ontline of the scheme in general terms first, but
figures in reference to these processes of Nature have now
been given to the world by the occult adepts (for the first
time we believe in its history), and they shall be brought
out in the course of these essays before we have done, but
aswesay the outline is enough for anyone tothink of at first.

And now we have rudimentary man beginning his exist-

ence on globe A, in that world where all things are us
the ghosts of the corresponding things in this world. He
1s beginning his long descent into matter. And the life
impulse of each “ round” overflows, and the races of man
are cstablished in different degrees of perfection on all the
plancts,—on each in turn. But the Rounds are more
complicated in their design than this explanation would
show if it stopped short here. The process for each
spiritnal monad 1s not mercly a passage from planct to
planet.  'Within the limits of each planet, each time it
arrives there it has a complicated process of evolution
to perform. Tt is many times incarnated in successive
races of man, before it passes onward, and it ecven has
many incarnations in each great race. Tt will be found
when we get on further that this fact throws a flood of
light upon the actual condition of mankind as we know it,
accounting for those immense differcnces of intellect and
morality, and even of welfarc in its highest sense, which
gelg‘eml]y appear so painfully mysterious.

I'hat which has a definite beginning generally has an
end also. As we have shown that the evolutionary process
under description began when certain impnlses first com-
menced their operation, so it may be inferred that they are
tending towards a final consummation, towards a goal and a
conclusion. Thatis so, though the goal is still far off.
Man, as we know him on this earth, is but lalf way
through the evolutionary process to which he owes his
present development. He will be as much greater,
—before the destiny of our system is accomplished,
—than he is now, as he is now greater than the
missing link. And that improvement will even be
accomplished on this Earth, while, in the other worlds,
of the ascending series, there are still loftier peaks of
perfection to be scaled. It is utterly beyond the vange of
faculties untntored in the discernment of occult mysteries
to imagine the kind of life, which Man will thus ultimately
lead betore the zenith of the great cycle is attained. But,
there is enough to be donein filling up the details of the
outline now presented to the rcader without attempting
to forecast those which have to do with existences towards
which evolution is reaching across the enormous ahysscs
of the future.

——, e —— e

A VERY INTERESTING INSTRUMENT, CALLED A PHOTO-
graphic gun, has been invented by a Frenchman—
M. Mayrez. It is nothing more nor less than a very large
revolver, with a stock to put to the shoulder. The barrel
is, telescope, that is to say, it contains the lenses of a
camera. There are twelve apertures, which take the place
of chambers. The photographer puts a sensitised plate
behind these apertures, amd, performing an operation
analogous to cocking a gun, the weapon is ready for the
field. Onu seeing a flying bird, Le takes aim, and pulls the
trigger. The chamber revolves once and in one second he
obtains twelve little pictures of the bird in various positions.
—The Indian Mivror. ’
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THE BIRTH AND GROWTH OF THE PHIL-
HARMONIC ACADEMY OF CALCUTTA.

( Communicated.)

A few montbs ago, a notice was published in the
columns of the THEOSOPHIST, announcing the establish-
ment of a Phillarmonic Academy at Caleutta, under the
presidency and management of Rajal Sourindra Mohan
Tagore, Mus. Doc., C.LE., &c., the well-known reviver and
reformer of Hindu music. ~ In order to um]ers’mn_d pre-
cisely the necessity and objects of this institution, it
would be necessary to review the progress that Hindu
music has attained during the last twelve years ‘unde'r the
fostering care and liberal patronage of the public-spirited
Rajah, Hindu music, both as an art and a science, received
the highest amount of development in the ancient da.y.s,
and formed a powerful help to the Riskis and devotees
performing their rituals, and to the worldly people in
sceking for the enjoyment of innocent amuscments.
Music was then, in fact, the hand-maid of religion. But:
in course of time, it came to be made the concrmitant of
voluptuous pursuits, and what had been cultivated by the
holy and pure for noble purposes, was eagerly sought for
by ‘the wicked and impure, and tured to an ignoble use.
Latterly, it had become so degraded, that a respectable
father would be shocked to lLear his children cultivate
this art. And the inevitable conscquence was that it
became associated  with all that was vnlgar and base.
The enltivation of music received some impetus during
the reign of the Moguls in India, and several renowned
musicians are known to lave flourished during that
period.  The Mahomedans, be it 1'e11)emboref1, are
proliibited by their religion to cnltivaie musie, and
consequently they had no music of their own. What
they patronised was the music of the Aryan nations, and,
as practical music, was all that they chiefly cared f03‘—
they considering the music to be an art meant to satisfy
carnal cravings—the elaborate learned theory of music, as
propounded and recorded by several distinguished sages
of old, came to be lost sight of. The system of unotation
devised by the Aryan sages got out of use, and, in the
absence of any definite system of musical notation, much
of the intrinsic character and integrity of the rdas and
rdgines was lost in the course of the transit of the art
from car to ear to succeeding generations.  The rdgs and
ragines were in hopeless confusion, each modern musician
insisting upon the corvectness of their features as learned
or taught by him, and rejecting those taught by others as
incorrect.  With the spread of modern education in this
country, a taste for the revival of Indian music grew n
many a Hindu heart, but it was not till the movements
initiated by Rajah Sourindra Mohan Tagore took =
practical form that the revival might be said to have
commenced.

Rajah  Sonrindra Mohan Tagore, who studied music
under very able professors, found his favourite study
in pretty much the same plight as has just been described,
and it was his culightened liberality of spirit and an
enthusiastic love of Aryan lore that prompted him to
undertake the enterprise, the result of which has been to
him, as to all others interested in the revival of Aryan
glory, a matter of such unqualified gratification. It was,
on the 3rd Angust, 1871, that the Bengal Music School
was established by the Rajal in the rooms of the Govern-
ment Normal School, Caleutta, with the object of provid-
ing his countrymen with a course of musical instrnction
upon a systematic basis with the help of elementary books
and with a system of notation devised by him-—all
prepsred purposely for their wuse. This institution
was visited froum time to time by several Indian
gentlemen, and Kuropean gentlemen and ladies inter-
ested 1n the art of musie, and the encouraging remarks
which they recorded in the visitors’ book regarding
the plan of tuition and the efficient management of
the classes, prompted the Rajah to further exertions.
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The distribution of prizes to the students was made

“the occasion of giving musical entertainments to the
audience whe came gradnally to appreciate the merits and
beauties of Hindumusic, which, in their previous ignorance,
were a scaled book to many.  On one of these occasions,
the Rajal had, for the first time perhaps in the listory of
the native stage, exhibited the Tableaue wivanis of the
sIY principal rdagas of Hindu musie.  The exhibitlon was
asinteresting as original, and drew the applanse of the
appreciative audience.  The idea of encouraging music by
means of showing public marks of appreciation to  distin-
guished musicians did ot eseape the Rajal’s notice.  On
the 19th Angust, 1873, asilver medal was awarded, in the
presence of a laree gathering held in conncetion with the
school, to Pandit Bissnath Shastri, awusician who came to
Calcutta from the Presidency of Madras; a gold medal to
Professor Mowla Bux, of Baroda, on the 28th November
1874 ; a silver medal te Pandit Wasudeo Joshee, of Gwalior,
onthe 25th.June, 1879 ; and a gold medal to Pandit Copal
Prasad Misser, Jately of Calentta, on the 9th July, 1874.
Branch music schools were cstablished during all this
time in varions parts of Bengal, and these were for the
most part supported, as the head institution is, at the
expense of the Rajah, and supervised by the Professors and
Superintendent of the latter. Steps were taken  to
introdnce music in  Goverument  and private schools.
Music was tanght to the boys of the Normal schools at
Caleutta and Jubbulpore, with the sanetion of the
Government Edueational officers.

The classes in the Caleutta Normal Scliool were  taken
charge of by a teachier deputed and paid for by the Rajah,
while those at the Jubbulpore school were taught by
means of amannal of voeal musie, called, Gitavali, pub-
lished in Hindi by the Rajah for use in schools in the
Central Provinces.  Seme elagses in the Unitarian Mission
school, and the Caleutta school (now known as the Alhert,
College) werealsoput underthecharge of Professors of Music
furnished for a time, free of charge, by the Rajali. Most
of the classes where music was begum to be taught under
the patronage, or with the co-operation, of the Raial are
still in existence and in a flourishing condition.  For the
use of schools the Rajah has himself written the Yantra-
Hshettra Dipica,a treatise on the Setar; Mridanga-Mangari,
a treatise on the Indian Drum; Jarmonimn-Suira, a work
on the harmoninm ; and Gitoval?, a Hindi manual en voeal
music. He has caused to Le written, under his justruetions
and published at his expense, an important musical work
s'gy]ed Sanart Sdra, Dahuling Taltivw, a work on the
violin, and Kantha- Kaumaudi, o treatise on voeal music.
In order to make all these works aceessible to the students,
these have been priced at a low figure. But the generality
of the Rajal’s publications, comprising works on music,
drama, and eognate subjects, ~re distributed gratis  among
the Tudian public, and alzo abroad. The year 1880 was
full of importance to the cause of the revival of Hindu
music ; for it was in this year that the Government of
Bengal recognized thie music of the Aryans as a subject
worth encouragement, and was, at the instance of the
Director of Public Tnstruction, pleased to sanction a
monthly grant-in-aid of Rs. 25 to the Bengal Musie School.
Si.multavnoously with the awarding of this grant, the
Licutenant-Governor of Bengal and the Director of Public
Instruction accepted the officc of “Patron” of that
mstitution.

The year 1881 witnessed the establishment of the Ben-
gal Philharmonic Academy under the auspices of the
Lieutenant-Governor and the Director of Public Instrue-
tion, Bengal, and nnder the presidency and management
of Rajah 8. M. Tagore. The Academy was founded by the
Rajah on the 29th August, 1881, and during the period
that it hias been in existence it lias sccured nearly a hun-
dred honorary members, among whom arc some of the
well-known orientalists, noblemen, and musicians of both
Europe and Asia. The Academy is managed by an
Executive Council presided over by the Rajah, the founder
of the mstitution. During this period, the Academy has,

according to the provisions made in the statutes, bestowed
Diplomas of Honour and complimentary literary and
musical titles, together with the insignias vespectively
appertaining thereto, to about twelve gentlemen, Kuropean
and native. At a meeting of the Academy, held in May
last, a medal of honour and a purse of money were bestowed
on Atta Hossien Khan, performer on the tuble, and a
Diploma of Honour, as also a purse of money, on Enayet
Hoseen Khan, performer on the sharod — both musicians
belonging to the establishmoent of the Nawalb Nazim of
Bengal.  Since February last, a music class has been opened
in conneetion with the Sanskrit College at Caleutta (and
affiliated with the Academy), where, with the approval of
the local Government, the theory of Hindu music, asre-
corded in learned treatises by classical musicians, is being
taught by a Professor deputed to take charge of the class,
and paid for by the President-Founder. The Rajahhas offer-
ed three scholarships of Rs.40, Rs. 25, and Rs. 15,each,to be
lield by the students of this class who will stand first, sccond
and third, respectively, in the examination that will be held
at the close of the first year's course. It may be mentioned
liere once for all, that the whole of the expenses connected
with the movements, headed by the Rajah, are met by him-
self, and the s of the money, that he hasspent in further-
ance of the noble object with which he is identified, has
been by no means inconsiderable, and the spirit in which
he has set, about the work is above all commendation.
Considering the condition of Hindu musie, in which he
found it when he took up the subject, the success, which
hie has achieved during this short period, is creditable to
his enthusiastic love of this important branch of Aryan
learning, and speaks volmmes in favour of the patience,
moderation and judgment that he has exercised in the
discharge of his self-imposed duty. The Rajah has made
A very ]m])eful beginning, and, if the movement speeds on
its course af the rate it has hitherto done, Rajah
Souvindra Mohan Tagore will have lefv a name, the
memory of which will shine in brilliant Instre in the
pages of the future annals of the country, as the redeemer
of a noble art which has been turned into ignoble use, but
which will regain its pristine position of glory and purity,
and which will again become the means of moral cleva-
tion and refinement to his countrymen.  May all success
attend the noble etlorts of this liberal-minded nobleman.

TUE ORIGIN OF TIIE GOSPELS AND THE
BISHOP OF BOMBAY.

The ignorance which commonly prevails among English
Christians concerning the history of their own religicus
books—and, it is feared of their contents—has been
amusingly illustrated by a few letters recently exchanged
in the Pioneer between the supporters aud the critics of
the Bishop of Bombay—the controversialists breaking
their Jances over the pastoral concerning the divoree and
remarriage question. Much ink was spilt during the
correspondence, and still more saintly ignorance shown on
both sides. “ ONE orF 1ni LArry,” who supports, and
“THBINGEN,”who criticises,closethe rather lengthy polemics.
A letter from the former, framed in a style that might as
well stand for veiled sarcasm as for religious cant (sce
Pioneer of Augnst 19) runs as follows :—

Sir—T have read, in this and many other newspapers,
articles and letters respecting the Rishop of Bombay's pastoral.
But it seems to me that they all miss the mark, turning simply
on human opinion.  The question is a very simple one : Our
Jessed Lord whilst en earth, being Almichty God as well as
mun, and consequently perfectly knowing every controversy
that would rage in the future over IJis words (this one among
others) said certain words plainly and distinetly.  This is, T
suppose, undeniable——at least, by Christians,  dis servant, the
Bishop of Bembay (T suppose no one will deny that the Bichop
of Bombay s our Lord’s servant in n more especial sense than
he is the servant of the State) hasrepeated these words plainly
and distinetly.  And these same words will e repeated  plainly
and distinctly, and, to some, with terrible emphasis, on the Day
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of Judgment.  That is all, enough—too much perhaps. 1luman
vespect, public opinion, civil law—aull these things” will pass
away ; but the words of Almighty God will never pass away.
Personally, T am  satisfied with kuowing that the Church,
having been cudowed by our Blessed Lord with absolute and
infallible authority inall questions of faith and morals, has put
forth certain discipline with respect to marringe ; but I know
Protestants refuse to allow this.  Perhapsa little reflection on
the subject of the Day of Judgment may cause them to sce
that the Bishop of Bombay is vight in what be has put forth.
It a person can calmly make up his mind to bring forward at
the Day of Judgment public opinion, human respect, civil law,
us excuses for what he has doue, or not done, on carth, by ail
means let him—and abide theresult. Here, on earth, individuals,
good and bad, make mistakes. There, there will be none —except
those already made on earth 5 and, as Faber says, it will be an
exceedingly awkward time for finding them out. I do not
pretend to argue against persons who do uot believe in revela-
tion, being only, asmy card will show you—
Onx or 1re Lairy.

This is very plain ; and yet can hardly be allowed to
pass without comments.  Ifor instance, if * Our Blessed
Lord” who was « Almighty God” knew beforeband « every
controversy that would rage in the future” (the Pioncer
correspondence among othiers) then one cannot be very fur
from truth in supposing that he also knew of the remarks
and criticisms in store for “ONE oF THE Lairy” in the
Turosortitsr ¢ This is very encouraging, and really
dissipates the last hesitation and doubts felt about the
propricty of pussing remarks, however respeetful, on the
Bishop of Bombay’s last pronunciamento. Our logic is
very simple. Since that, which we are about to say,
could never have escaped Our Lord’s attention cighteen
centurics ago, and that up to date we have reccived no
ntimation to the contrary (silence meaning with us—as
with every other trusting  mortal—consent) we  feel
serencly confident that this column or two was so pre-
ordained from the beginning ; hence—it can give offence
tono one. But, before offering any personal remarks, our
readers must see what © TUnINGEN” had to say in reply
to “ ONE or TuE Larry.” The above-quoted letter clicited
the following answer in the Pioncer of August 25 :—

Sik,—Your Layman correspondent, who kuows so much
about our Lord’s uiterances ou the subject of divorce, seems to
forget a few points which bear on the matter, especially that
the *certain words” which he aud the Bishop of Bombay rely
upon, were certainly not spoken by our Lord, who did not
express Himselt in Koglish, but are mercly a translation of an
Alexandrian Greek wanslation of some documents, the origin
of which I thus find spoken of in Chambers’ most orthiodox
Encyclopwdia :—*"Lhe inquiry has been weated in an extremely
technical manner by many crivies.  The object of these theories
has been to find & common origin for the gospels.  Eiehhorn
und Bishop Marsh presume an original document, difering
from any of the existng gospels, aud which is supposed 1o pus_s
through varivus moditicutions.  Another and more probuble
supposition is that the gospels sprang out of a common oral
tradition.  This theory......is of course widely sepurated  from
the well-known ‘L ibingen theory, which carries the period of
tradition down to the middle of the second century, and
supposes the  gospels to have been then  called torth by
the iufluence of opposing  teachers.” Under the head
“Tibmgow,” in another part of the Encyclopadia, 1 read
thut 1the place is celebrated *as a sclivol of Instorico-philo-
sopliical leculugy.........lho influcnce of which, on religions
thought, has been very great, and islikely to prove permancnt.”
Thus, I'am ufinid, your Layman, though doubess a very good
Inan, 13 10t quite 0 accurately informed concernng our Lord’s
language, as e imagmes lumself ; and thag, cousidering the
uniortunute uncertainty that sttends our fragmentary records
of thisy, the Bishop o Bombay is not s0 wise i regulating his
views ot divorce according to the exact Lnglish text of the
Bible, a8 1rartiament has been in regulating the law aceording
to whaut common-senze leads us to imagine wmust probably Lave
been the views of our Lord,

TiisINGEN,
The veply is very good as far as it gues, but it does not
go very tar; because, the point made that “our Lord did
ot cxpress himself in Luglish” does not cover the whole

ground. He could have expressed himself in any presum-
ably dead or living Oriental language he liked, and yet—
since he was Almighty God, who kuew the tremendous
weapon he was furnishing the present infidels with—he
might have avoided “ ONE or THE Larry ” as well as the
Bishop, “ his own servant,” the imuniliation of being taught
their own Scriptures by the infidel THrosorHIST. Indeed,
while the former has evidently either never read or has
forgotten his Bible, the latter who cannot be held ignorant
of 1ts contents, has very arbitrarily made a selection of the
one that suited him the best, since there are several such
commands in the Bible to pick out from, in reference to the
remarriage question.  Why did not his Lordship refer to
those also ? And why should the Christian Laity be for-
bidden the privilege of making their choice, since the
Bible affords them the opportunity of suiting every taste,
while adhering as strictly in the one case as in the other to
the Commands of Almighty God ¢ 1f «“ ONE or tHE Lalry”
is personally satisfied with knowing “that the Church
having been cndowed by our Blessed Lord with absolute
and mfallible authority in all questions of faith and
morals,” fas the right to € put forth certain discipline
with respect to marriage,” then lic must know more than
auy one ¢lse knows,  [For, if “ Protestants refuse to allow
this, ” it is not from excess of modesty, but simply that
such a claint on their part would be really too preposterous
in the face of the Bible.  Jesus Christ, though in one sense
a Protestant Himself, knew nothing of Protestantism ; and
endowed—if he cever endowed any one with anything—
Pcter with such authority, leaviug Paul out in the cold.
Protestantisin, having ouce protested against the dictates of
the Roman Cathiolic Churel, has no right to assume out of
the many alleged prerogatives of Peter’s Chinreh that which
suits it and reject that which it finds inconvenient to follow
or to cnforce. Moreover, sinee Protestantism chose to
give cqual authority and infallibility to both the Old and
the New Testament, its Bisliops should not, in deciding up-
on social or religions questions, give prelerence only to the
latter and ignore cutively what the former has tosay.  The
fact that the Protestant Chareh, acting upon the principle
of “might Is right ” is, and hag always Dbeen, in the habit
of resorting to 1t to cut every Gordian knot—is no proof
that she 1s acting under Divine authority. The clain,
then, made by “ONE or vy Lamy” as “TiniNGuN ?
will sce, does not rest so much upon the correctness of the
translation made of Clivist’s words, or whether 1t was ren-
dered by a Greck ora Hebrew, as upon the self-contradic-
tion of these very words in the Bible—assuming, of course,
that Christ and Almighty God arc one and identical. Other-
wise, and if Jesus of Nazavetl was simply « man, then he
can neither be accuscd of Hlagiant contradiction nor of
ineiting his prophets to break the seveuth commandent, as
done by God In the casc of Hosea. And 1t is also, we
suppose, *“ undeunlableat least by Clhristians,” that what was
goud for a prophet of the Lord God cannot be bad for a
Christian, eveu though lic be an Anglo-ludian Civilian. In
truth, as © ONg oF T Lalry” has 1t, “the question is a
very simple one.” Lt is one of Unitarianism and a matter of
choice. * Chocse ye, this day,” might say a modern
Joshua, “whom you will serve;” whether the God which
the Jews served, and who contradicts on every page of the
Old the New Testament—the wrathful, revengetul, fickle
Jchovali; or him whom you call “Christ”—one ot the
noblest and purest types of humanity,  Yor there can be
no mistake about this: it Christ 1s one with the Lord God
of Isracl—all this ideal purity vanishes like a dream,
leaving in 1ts place but bewilderment, doubt and disgust—
usually followed by blank atheisi.

To make the matter plain, it the Lord DBishop, with
“ONg oF TuE LAITY” jnsists that Christ being  Almighty
Jod said certain words plainly and distinctly, and he < Our
Lord’s servant.. lias repeated these words” as given 1n
Matthew v. 52, namely, * Whosoever shall put away his wile
suving for the causc of-—d&e., causcth licr to  commit
adultery, and whosoever shall warry her that is divoreed coi-
mitteth adultery”—then the so-called infidels and the parties
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concerned, have a right to vespectfully insist on his Lord-
ship, showing them why he, the servant of the same God,
should not repeat ccrtain other words pronounced far
wore plaily and distinetly, in the book of ZJosea, chapter
i, verse 2, and chapter i, 1-5? For certain good
reasons—onc among others that the THEOSOPHIST not
being a Holy Book is neither privileged, nor would it
consent to publish obscenities—the said verses in Hosea
cannot be quoted in this magazine. Eut every one is
at liberty to turn to the first Bible on hand, and, finding
the above passages, read themn and judge for himself.
Anc then he will find that Almighty God cominauds
Hosea not only to take unto himself a “divorced wite,”
but something unpronounceably worse. And if we are
told by some Bible expounders, as that class will often do,
that the words must not be taken literally, that they are
allegorical, then the burden of proof remains with the
Bishop to show why, in such case, the words in Matthew
should not be also regarded as a parable; and why, this
one solitary command should be enforced literally, while
nearly every other that precedes or follows it, is regarded,
explained, and has to be accepted simply as a parable. 1t
he would be consistent with himself, the Bishop should
insist that as a consequence of temptation every Christian
would “ pluck” out his right eye, “cut oft” his right hand
—(and who can pretend, that neither his eye nov his hand
has ever tempted or “ offended” Lim ?)—would moreover
refuse to take his oath iu a Court of Justice, turn his
check to every bully who would smite his face, and
present with his cloak the first thief who would choose to
robb him of his coat. Every oune of these commands has
been “explained away” to the satisfaction of all parties
concerned—amongst others that which commands, never
to swear at all, 1. ¢, to take the prescribed oath—neither
by heaven nor by earth,” but let the affirmation be
“yea, yea; vay, nay.”  And if, His Lordship would have
no one deny that he “is Our Lord’s servant in a more
especial sense than he is the servant of the State,” whose
law, disregarding Christ’s injuncticn, commands every one
of its subjects to swear upon the Bible, then the Bishop
would perhaps but strengthen his claim and silence even
the intidels, if, instead of losing lis time over divorced
wives, e would use his cloquence in supporting Mr.
Bradlaugh, at any rate, in his refusal to take his oath in
Parlimment. Iu this respect, at least, the Christian clergy
should be at one with the celebrated infidel.

No doubt, but alittle reflection on the subject of the
“ Day of Judgment” may go a good way toward explain-
ing the inexplicable ; with all this, 1t has to be feared, it
will never account for all of the above enumerated
inconsistencies. Nevertheless—nil desperandun. There
is a pretty story told of the present English Premier by
James T. Bixby, in whicli, the objection made to a pleasant
plan of marrying the late General Garibaldi to a wealthy
English lady, 222, that the hero of Caprera bad already
one wife,—1s triumpbantly met by the suggestion that
Mr. Gladstone could be readily gob to erplain her away.
Perchance, His Lordship of Bombay, having heard of the
story, had an eye on the “ grand old man,” to belp him,
At any rate, heseems to be as easy a reconciler of the
irreconcilable, and manifests, to use au expression of the
same author, “a theological dissipating power of equal
strength” with that of the reconcilers of Science and
Scripture.

Had « TiBiNoEy,” instead of getting his iuspiration
from < Chambers” most orthodox Encyclopedia,” turned to
consult what the Fathers of the Church have themselves
to say about the Gospel of Matthew in which the certain
words “ ONE oF THE LArry” and “ the Bishop of Bombay
vely upon,” arc made to appear—then he would have
been far better qualified to upset the arguments of his
opponent.  He would have learned, for instance, that out
of the four, the Gospel of Matthew is the only original
one, as the only one that was written in Hebrew or rather
in one of its corrupted forms, the Galileean Syriac——by
whom or when it was written not being now the main

point.  Epiphaniuns tells us that it was the heretic
Nazarenes or the Sabians “ who Jive in the eity of the
Beroeans toward Coeli-Syria and in the Decapolis toward
the parts of Pella, and 1 the Basantis” »xho have the
Evangel of Matthew most fully, and us it was originally
writfen—in Hebrew letters ; and that it was St. Jerome
who translated it into Greek : Quod nuper in Graecum de
Hebraco & ermone transtulimus, et quod vocatur a plerisque
Matthaei authenticom (Epiplanius 1, p. 123-24 5 Dion
Petarv., unimadr., p. 54 5 Lieeronymus., iu cap. XL, Matth.
cap. 13).  Matthew, the despised publican, be it remem-
bered, is the only identified and authenticated author of
his Gospel, the other three having to remain probably for
ever under their unidentified noms de plume. The
Ebionites and the Nazarenes are nearly identical.
Inhabiting a desert betwcen Syria and Egypt beyond
Jordan called Nabathaea, they were indifferently called
Sabaeans, Nazarenes and Ebionites. Olshausen ( Naclweis
der LEchtheit der Simmtlichen Scloriften des Neuwen Test,
p.35) finds it remarkable that, while all church Fathers
agree in saying that Maithew wrote in Hebrew, the whole
of them use the Greek text as the genuine apostolic wnt-
ing without mentioning what relation the Hebrew Matthew
has to the Gveel: one.  “It had many peculiar additions
avlich are wanting in our Greek Evangel” he remarks ;
and as many omissions, we may add. The fact ceases at
once to be remarkable when we remnember the confession
made by /ieronymus (or St. Jerome) in his letter to
Bishops Chromatius and Heliodorus, and in several other
passages in his works :—

“ Matthew who is also Leuis (Levi) an apostle from
Publicans, in Youdaea first with a view to those belicving in
cirewmeision put together an Evangel of the Anointed, in
Hebrew letters and words, it 1s not known who (first)
translated it into Greek,” he writes. “The Hebrew
(Syriac) up to this time is in the library of Caesarea. I
reccived permission from the Nazaracans, who at Beroea
of Syria used this (evangel) to translate this” (/e wviris
illustr, cap. 3). « In the evangel according to the Hebrews,
which, indeed, was written in the Chaldean (Lingue
Claldaica quan vocat hic Syriacam)and Syrian language,
but with Hebrew letters, which the Nazarenes use to-day
according to the apostles, or asmost suppose according to
Matthew, whiclr also is containedin the library at Caesarea,
the history narrates: Lo the mother of the Lord and his
Brothers said to him, Joan the Baptist baptizes unto
remission of sins; let us go and be baptized by him,
But lie (Iasous) said to them: what sin have T comunitted
that I should go and be baptized by him 77 (Hieronymus
adv. Pelagianos 111, 2.)

The Gospel we have of Matthew tells quite a ditferent
story; and yet Jerome, speaking of the ecvangel
whicli Nazarenes and Ebionites use, mentions it as the
one “which recently I translated from Hebrew into Greek
and which is called by most persons the gennine Gospel of
Matthew” (Book 2nd, Com. to Matthew, X1I-13). But
the whole truth dawns at once on him, who reads Jerome’s
letter ~ and remecinbers that this famous Dalmatian
Christian had been before his full conversion a no less
famous barrister, well acquainted with both ecclesiastical
and law casuistry; and that, therefore, he must have trans-
formed the genuine Hebrew Gospel into something quite
different from what 1t originally was. And such, indeed,
is his own confession. Hear him saying :—

« A difficult work is enjoined, since this (the translation
of Matthew) has been commanded me by Your Felicities
(Bishops Chromatius and Heliodorus), which St. Matthew
kimself, the Apostle and Lvangelist, did not wish to e
openly written ! For if this had not been SECRET, Lie would
have added to the Kvangel that he gave forth awas his;
but he (Matthew) made this book sealed up wn the Iebrew
characters ; which he put forth even in such a way that the
book written in Hebrew letters and by the hand of him-
self, might be possessed (only) by the men most religious ;
who als» in the course (successus) of time received it thus
(secretly) from those who preceded them, But this very
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book they (the most religious, the initiates) never gave to
any one to be transeribed : and its text they related, some
one way and some anothev (aliter atque aliter).  And it
happened that this book (the original Gospel of Matthew)
having been published by a disciple of Manichaeus, named
Seleucus, who also wrole fulsely the acts of the Apostles,
exhibited matter not for edification, but for destruction ;
and that this (book) was approved in a synod
which the cars of the Church properly vefused to listen to”
(St. Jerome, V. 445).

And, to suit the cars of the Church who “properly
refused to listen” to the original Gospel, St. Jerome
candidly tells us :—

« Matthew first in Judea issned in Hebrew an Evangel
of the Anocinted. This, at least, when n our word (our
text) it differs and assmnes different sideways of rills
(et diversos rivulorwm tramites ducit) is to be sought for
(accounted) from ore source” (the original Gospel).
"Therefore—¢ I pass over those codices mentivned by Lucian
and Hesychius, wlich the perverse contention of a jew men
afirms”......

In other words, the venecrable compiler of the Latin
version of the Scriptures,—the basis of the present
vulgate—in what is called by Alban Butler “ Lis famous
crifical labours on the ‘lloly Seriptures,” distorted the
original Gospel of Matthew Dbeyond recognition. And
it 1s such sentences as now stand in the Gospel of Matthew,
and which ought to be properly called the “ Gospel
according to St. Jerome,” that the Bishop of Bombay and
«OnE or Tk LAry” would have any one but the
Christians regard and accept as words of Almighty God,
that “ will never pass away.”  LProk pudor ! Words copied
with all kind of omissions and additions, out of notes,
taken from various oral renderings of the original text—
“a book they (its possessors) never gave to any one lo be
transeribed,” as St. Jerome himsclf tells us,—still elaiming
a divine origin ! 1f the orthodox expouents of “ Listorico-
philosophical theology” in Kurope have hitherto handied
all these questions which relate to the anthenticity of the
Bible with a very timid haund, it has not in the least
others to cxamine them ascritically as they would Homer’s
Iliad. And, having doue so, they found embodied in that
heterogencous literature the production of hundred anony-
mous scribes. Its very Greek plural name of ta bLibla,
mearing “ the books,” or a collection of small pamphlets,
shows it to be a regular hotch-potch of storics having a
meaning but for the Kabalist. Every child will very soon
be taught that even the Epistles have been regarded as
sacred and authoritative a great deal carlier than the
Gospels ; and that for two cenluries, at least, the New
Testament was never looked upon by the Christians as
sucred as the old one. And,aswe can learn from St. Jerome’s
writingsjustquotedabove, at the end of the fourth century
(he died in 420) there was no New Testament canon as
we now have it, since it was not even agrced npon which
of the Gospels should be included in it and regarded as
sacred and which should be rejected.  As well may we,
Theosophists, claim  (and perbaps  with  far  better
reasons) that some of the words as occasionally found in
our journal, “ WILL NLVER PASS AWAY.”

OBSERVATIONS ON TIE « PANOHAKON.
BY BABU KEDARNATIL BASU.

The readers of the TiEosorHIsT are well aware of the
: cfficacy of the five pointed star (as in the
margin) in cases of bites and stings of
poisonous insccts, &c, but few of them
know anything about its mysteries or
philosophy. Iam, in the following lines,
going to give a brief account of the
observations I have made In my several
cxperiments. I made morc than 50 ex-

\ ~

periments with the cabalistic sign in cases of waspy’ stings, .
€)

and T found it to be efficacious in subduing the burning
pain and inflaimmation, in almost all the cages. The
potencey, as far as I have observed, does not lie with the
sign itself, but in the manipulation or passing the finger
over the inflamed part. The stings of wasps, &c., cause
inflammation by disturbiug the state of the cquilibrium
of the vital electricity of the part stung, and such a
disturbance gives precedence to positive clectricity which
is the sole cause of the inflammation. Now, thercfore,
when the figure is drawn with the finger, (the muscles of
the hand aud arm being relaxed,) on the inflamed part, it
allows the negative vital electricity of the manipulator to
pass into the inflamed part ; and thus the equilibrium is
maintained by the positive and negative clectricities. It
matters httle whether oue draws the figure of the
five-pointed star, or any other figure whilst manipulating,
for there is no charm in the figure itself ; but you obtain
the faith and ereate the belief i speedy cure of the patient
by drawing that special figure. It is well known that
ruental force is the sole prime-mover of vital electricity.
This subject will be fully understood by auny one who
refers to a work on Electro-Psychology, or Animal Magnet-
ism, and 1 ‘sliould here recommend the reader to go
through the great American sevant, Dr. S. B. Brittan’s
work cntitled “ Man and His Relations,” and 1 specially
refer the reader to the chapter on “ Animal Magnetisi as a
Therapeutic Agent.” It should here be remarked that
cures had been effected by some of the correspondents
of the Tueosoruist by drawing the figure of the
five pointed star with pen and ink, buat it should be
borne in mind that the cures in these cases were effected
by the patients themselves by their own implicit belief
and faith i the cabalistie sign. I believe, the readers ave
aware of the reuovating and destructive powers of the
mind ; they are moreover aware of instances in  which
persons have been kuown to have been cured of serious
maladies; and there are well-Enown instances in whick persons
have been Inown lo expire on their own implicit beliefs ?

The power of mind in adjusting the equilibrium of
animal magnetism, or vital clectricity, is an undisputed
fact. A skilled magnetic manipulator with the determina-
tion of his will, in a very short time, brings back the
cquilibrium of the vital magnetisiu and clectricity of his
paticnt, by his manipulations ; and such is the nature of
the cure effected by the five pointed star in cases of bites
and stings of poisonous insccts, &e. The potency in mno
way rests with the star, for T have effected curcs by draw-
ing at random figures while I mwanipulated my subjects,
in the course of my experiments; besides, I simply nade
magnetic manipulations in many of the cases, commencing
from the highest point down to the extremitics of the
fingers and toes, and found this process to be equally
etficacious in allaying pain aud inflammation of the affected
part within a very few minutes.

The greater part of my experiments were made upon
the persons of educated friends, who had very little belief
in either the star or magnetic manipulations. These
gentlemen volunteered themselves for experiments, and,
happily, were convinced of the truth of magnetic mani-
pulations in cases of disturbance of the vital clectricity,
and they also comprehended the province of animal
magnetism in our system in its relation to the mind.

1T am of opinion that the Aryans introduced, very
judiciously, signs, mystical incantations, and so forth, in
conmnection with then magnetic manipulations, to secure
the belicf and faith of ignorant people, who would not
have otherwise relied upon their efficacy. It is the
inuate nature of ignorant people and savages to attribute
the cause of cures of discases to miracles wrought Dby
charms or other supernatural means; and this peculiarity
is iuvariably scen all over the world. The Aryans, to
satisfy and suit the low mental capacities of such people,
introduced cabalistic or mystical
Incantations, aud sundry other processes, nicrely to seeurc
the patient’s faith and belief, which mater i

signs  and nantras,

NSKRI&L




10 "THE

THEOSOPHIST.

[October, 1 §&2,

manipnlating process towards the cure of maladies.
Therefore, it caunot be said that the whole mystery and
philosophy lic on the cabalistic signs or manfras them-
selves ; but on the magnetic manipulations and will-
power evineed in cffecting them.

“THI; PERFECT WAY.”

The surprisc we feel that the authors of the Perfect
Way should have resented the review of that book, which
appeared in our issues of May and June, would be greater
than it is, if it were not almost obliterated by regret.
Certainly we endeavoured to show that a good deal of what
may be called the seientific doctrine of the book,—its
occult scientific doctrine—was at variance  with  that
taught in a school, which we believe to be the highest in
which such knowledge ¢ be studied.  And, so far as
we are privileged to he the exponents of that latter
doctrine for the service of the present generation, it was
clearly a duty to put forward these objections. Buf
setting out with that task in view, we were none the less
so deeply impressed with the general merits of the book
to Le described,—with its lofty spirit, with the great value
of that which we¢ conceived to be the “topic and key-
note” of the work,—that criticism of dectails had to be
suspended while we gave vent to four or five columns of
almost undiluted admiration.  The first halt of our
review was little more than an enthusiastic culogy from
which indecd some sentences have since heen quoted aud
appended to every announcement of the Penfect Way
in Linglish newspapers. Has any other review, the book has
received, embodied anything like so carnest and reverent
a tribute toits merits 7 We should doubt this, and yet the
authors now write to us in terms which scem to imply
that they have been hritated ina far greater degree by
the critical, than pleased by the enlogistic element in our
estimate of the work they have doue.

3t we have no wish to say one bitter word i reply.
Against the authors of the Perfect Way no angry fecling
can go out under any circnmstances from people as
ardently desivons as we are, to sce the spirituality of
the world improved. It scems to us that our authors
have taken our remarks ungraciously, but it 1s not with
any sensation of wounded vanity that we observe this,—
mercely with sincere regret. Perhaps itfany of our former
ceriticisms scemed to them roughly  written, that was
mercly duc to a freedom of speech born of the carnest-
ness of our respect. ' We never thought that objections to
their doctrine introduced by such an exordinm, could
have annoyed them. TFiven now we venture to think, in spite
of last month’s letter trom the authors, that our « strictures”
considering their setting cannot have been “ injurious,” and
we pass to the (uestion whether they were “ warranted.”

Now, the principal embarrassment we feel in dealing
with that question is due to reluctance to enter into any
argument with the authors of the Perfect Way that can
provoke discord between ourselves and them. Whether
they for their part do or do not discern in the Theo-
sophical Society, an agency engaged on behalfof the highest
interests of humanity in combatting its direst cnemies,
materialism and bigotry, we from our side reg-rd them as
among the ablest and most powerful champions enbsted
in that good fight—as far at all events as the outer
world is concerned.  We should prefer to drop all points,
now raised in dispute, rather than carry on a fratricidal
guarrel. But, then, our authors might declare that we had
made groundless charges against their book and had after-
wards ron away unable to substantiate them.

As regards the division of the Human principles, the
present letter seeks to show lhow the doctrine of the
Perfect Woy may be brought into harmony with the
doctrine of the sevenfold division. if there is no substantial
divergence of belief here; so much the better ; but we
failed to realise from the book itscif that its authors
realised the essential difference between the fifth and
sixth priuciples, the personal and the surviving or indivi-
dlual soul,

it

And cven now, though the two scales have been pnt in
parallel columns and apparently made to fit, there are
considerations lying on the very surface of the prescen
letter, which suggest that perhaps the correspondence
between thent may not really be so complete as it seems.
Our authors now writc of the sixth principle, which, we
said, they ignored :—

“ ...t is no other than this very element in Man’s
nature...... that constitutes the chief topic...... of our whole
book, and it is in the perfectionment and exaltation of this
element......that we place the proper end of all culture
and experience.”

Our anthors in this sentence have put the vindication
of our review into our hands. 'Fhe sixth principle is
incapable of perfectionment and exaltation. Tt is the
perfect spiritual monad which survives all  trausitory
existence, and that which isreally the proper end of all
self-culture and expericnce is the perfectionment and
exaltation of the /1 principle, so that it may be fitted to
unite with the sixth and preserve its personality—an
achicvement which, in the fullest scuse of the expression,
can never be accomplishied by niore than a very few, but
the partial achievement of which may yield immense
advantage to any one.

Thus 1t would scem that the principle of which tle
Dervfect TVay speaks as its third was our fifth, and that
there is no roown in the fourtold classification for the sixth,
which, in fact, if the fourfold and sevenfold classification
are to be reconciled, we should be inclined to seck for in
a sub-division of the Perfect Way's foutth.

The authors object to the expression “ Nature never goes
back upon her owufootsteps” as nuscientific, inaccurate, and
beside the mark.,  But as the idea which that expression
sought to conveyis one which all occult teaching very
ciiphatically asserts, all we can do is to trust for another
form of words. Lhe crude notions of exoteric Hindoo philo-
sophy about the transnigration of souls do not constitute
occult teaching.  Whatever such doctrine may suggest,
we maintain that when the authors talk about Nature
allowing the perverse individual to “ manifest his retrogres-
sion by outward expression, and thus to descend, as well as
to ascend, npon the manifold steps of the ladder of
inearnation and re-births,”—they are describing just what
Nature docs not allow. We arc accused of denying a
logical and scicntific necessity by recognising extinction,
while ignoring the deterioration that leads to it.  Will our
authors pleasc referback to the Review? We wrote—“There
may be punishment for the self-degraded Egos—there 15
law of retrilnition most ussuredly jor all—but Nature does
not go back, &e.” It was impossible to set forth at full
length all collateral doctrines, but that sentence just quoted
was intended to allude to the process of deterioration
which leads to extinetion.  Only it is not a descent on the
steps of the ladder which has been already ascended. I
is a wholly different ladder that the sclf-degraded Ego gets
upon in a wholly different world. Those two phrascs
ahout Nature not going back and shutting the door behind
her come out of Eliphas Levi, but without n great deal
of tiresome scarching after them in the works of that
voluminous writer, we cannot give chapter and verse,

Next about Christianity. It would take pages of this
magazine to do justice to the tangle which our authors
have made of our argument in thatinatter. They combat our
objection to their explanation of the phrase, “Mary brings
us to Jesus,” by totally misrepresenting it.  The point is
not whether 1e were or were not unaware of the inner
meaning implied in the formula. We said, and say again,
that it 1s nonsense to attribute that comprehiension to “the
Cliereh,”  which shows in a hundred different ways that it
docs not adopt tire mystical Christianity which our authors,
in common, no doubt, with some few Clristian mystics in
all ages, Dave distilled from the gross doctrine of
churclies. Or, if they like it better, that of our authors is
the true original Chiristianity, and the Christianity of the
church a gross clumsy corruption. It comes to the same
thing either way. What people understand in these days
by Christianity is the ecclesiastical corruption, Anything
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said in defence of Christianity is so much support given to
the grotesque caricatures of religion put forward in modern
pulpits. The mystic who likes to work with Christian
symbology, so far as he is a thoroughly educated myvstic, is
ahove any symboloay really.  'What docs it matter whether
men who think alike wear coats of the samo colour?  But
do notlet us use words in a double meaning, and so
confuse the understanding of people who are not nvstics
at all, thoroughly educated or otherwise. Tt would Dbe
casy to amplifv all this, but, as we said already, we have
no wish to dwell upou the points on which we and our
present correspondents differ. So far as we have striven
against them here, we have been animated rvather by a
desive to avoid the discourtesy of letting their letter go
unanswered, than by the expectation of disturbing con-
clusions they have formed deliberately, by the agency of
halfa dozen parographs.  But, on the other hand, we may
have shown themy that the Review was not a careless and
indefensible production unworthy of their great work—
nor its views, even where they were but sketchily in-
dicated-—slovenly suggestions of the moment.

There is only one more matter to be mnoticed.  Surcly
it was beneath the dignity of the present suhicet to
suggest,—what is suggested in the sentence :— There i
no surer test of & man’s own interior status than his opinion
of women.” The opinion of women entertained by the
writer of the Review never came on the tapis. Tt wonld
be impertinent on his part to bring it forward cven now.
That which he objected to was an occult doctrine emhoadied
in the Perfect Way, which gave in his opinion an inaccurnte
picture of the moral nature of the Genus Homo, He
could hardly have made plainer, than he did, his contention
that the doctrine of the Perfeet Way was obnoxious to
him for one reason, because it was degrading to woman,
Women (in the plural) arc as wmnch susceptible of that
treatment whicl is deseribed in the Perfect Way, as the
devclopment of “ the woman” within them,—as menare. So
that we found fault with the plirases nsed as awkward
svmbology and emphasised that objection by passages,
which our authors have now affocted to regard as evidence
that the writer of the Review in hisprivate and individual
character has an affinity for women of an inferior tvpe.
The insinnation is unkind and beneath the level on which
the thonghts of such people as the authors of the Perfect
Way must generally float,—and above all it is irrclevant
to the present discussion,

But let us not quit the snbject with an allnsion that
may seem cven in the least degree flavonred with hitter-
ness. The letter to which these few words arcareply is, as
we began by saying, a subject of surprise for us, beeause
we hoped that the Review would have provoked feelings
exactly the reverse of those which the letter aisplays.  As
it has failed to do this, we can only repeat explicitly that
onr admiration for the book and respect for its writers was
really the predominant idea, which that review sought to
¢ nvey, and, in spite of the present letter, we regard its
authors as having produced one of the most, perhaps the
most important and spirit-stirving appeal to the hicher
instinets of mankind, which modern European literature
has yet cvolved.

Pain 15 A Lost ArM.— From the Danbury (Conn.) Demo-
erat.—The vufortonare youne man, George Rue, who lost his arm
from »n accident received on the New York and New England
Roud a few weeks since, ha- heen serionsly troubled by the
eramping of his fingers and arms on the side where there were
none. e felt the pnin, althiough there was no arm  there nnd
he knew it. A fiiend of his suguested the propricty of digging
up the arm, but he did not believe in the stories he had heard
ahout limbs troubling people after they were cut off The
limb was  however, exhumed, and upon examination it was

-found that the fingers were eramped the same as he stated his
were, the thumb projected out and  the arm  contracied,
corresponding precisely with his description of his fingers put
in their proper place, and the paticnt was relieved of the pain
immediately and has suffered no more with it since.

THE HINDOO THEORY OF MUSIC. *

BY ISAAC L. RICE.

The musical system which next claims our attention is
that of the ancient Hindoos. Though nnlike that of the
Chinese, it is no less curious and interesting. The latter
attempted to account for the power of wusic over the
emotions by a mystic symbolical systein. But it was not
the cliaracteristic of the Hindoos to enter into such geog-
nostic mysteries.  They, too, were susceptible to the influ-
ence of music. and to a very great degrec ; but they
were too Indolent to scek for tho natural cause of the
phenomenon—they hiad o simpler way of doing things.
Why spend your existence in the futile effort to untic a
knot, when you can cut it, and scver its most intricate
ramifications at a single blow ?

Music is the invention of the great God Mahada-
Krishna, who cansed five Ragas to spring from his oive

heads.  The sixth owed its existence to Parbuti. After-
wards Brahma himsclf created thirty Raginits. Each

Raga was then personified in a god who protected and
governed it, cach Raginit in a nymph. The Ragas were
the primary modes, the Raginits the sccondary ones.
Later, Sarasvati, the spouse of Bramha, presented man-
kind with the most beautiful of instruments—the rina,
The demi-cod Narad was sclected to teach its use. Then
Mahada-Krislma endowed the Ragas with  the power of
magic—the Ragas, in turn, endowed the Raginits, Men,
animals and inanimate Nature were lenceforth compelled
to obey them. One Raga was possessed of the power of
raising clouds and producing rain. A songstress versed
in that mode at one time saved Bengal from an nimminent
famine by intoning it.  Another Raga could cause the
sun to vanish. One charmed serpents, another lions
anl ticers.  All heaven is filled with music. The great
God Indrais surrounded by Gandharvas ; they accompany
him in war and sing his praise in peace. Yea, the
terrible Shiva himsclf was charmed by the magie of
Ravana’s vina. Music is the pier of prayer and sacrifice
—it is god-compelling.

The original system was much claborated in the course
of time, so that it arew to contain no less than sixteen
thousand modes, each of which was governed by one of
the sixtcen thousand nympbs, who aftempted to gain
the love of Mahada-Krishna during his incarnation. The
nymphs are governed by the thirty Raginits, the Raginits
by the six Ragas, the Ragas by Krishna himself. Now,
as certain Ragiuits had affinities for certain Ragas, it was
conceived that a general marriage had taken place—that
cach Raga had been wedded to five Raginits, and that
eight sons bad been born in each family ; that each of the
forty-eight sons, called pulras, had taken a nymph for a
spouse, whereupon the immediate family of the Ragas
comprised one hundred and thivty-two heads, all chief
modes.

Later, the Ragas were construed as being also gods of
the scasons,  This was done, becanse there appeared to
be a great analogy between the frame of mind prodnced
by each of the Ragas, and the onc natural toone of the
six scasons into which the Hindu year was divided. The
joyful strains of one Raga were symbolical of the season
of blooming ; the gay characteristics of another, of the
ripening of the fruits; while the sad and melanchely
melodies of another, of the fading and falling leaves.
In time it came to be considered a grave offence to the
presiding Raga of the season, if melodies in any but one
of the modes subject to his control were intoned.

How difterently the Chinese and the Hindoos accounted
for the cmotive power of music ! On the once land, the
gloomy mysterics of the numbers and the elements ; on
the other, the bright, fantastic, gorgeous heaven of sun-
shine, marriages, and pleasures ! And yet, who knows but
that the Hindoo philosaphers, who cstablished such a
flowery system, were thinkers fully as deep as the Chinese
sages—that their original conception and hidden meaning

* ‘“What is Musie,” by Issac L. Rice. Mr, I. L. Rice is a well-known

" Pianist and Professor of Now York,—Ep,
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were not as spiritual as those of modern days? It was
the spirit of the age to call a force a god—that is to say,
to personify the ideal, the spiritual. The first theoreticians,
probably, used the word Raga as a sober name, signifying
mode. As the tones increased in varicty, and by the aid
of modulation, changes of rhythm, &c., appeared to be-
come almost unmanageable, or rather irreducible to any
system ; they werc compelled to limit them to a certain
number of modes fit for practical use, and this number
became in course of time extended to sixteen thousand
by some calculation, of which we are ignorant. Then
came mythological philosophy. The tones, with their
wonderful effect on the soul, must have originated in
heaven. The next step was to specify how and where
they originated, by whom they were propagated, and then
the wildest speculations on the subject were the order of
the day. The peculiar poetical character of the ancient
Hindoo showed itself in the question “ What is music 2"
a3 part of the question, “ What is Nature ?”

ANTHROPOMORPIIISM.

BY POLIUTO.
( Concluded from the August Number.)
X

A DEMONTACAL POTENTIALITY.

It may be said that this omnipotent potentate whom
I bave depicted is no God, but simply a cruel, impossible
ogre worthy only the creation of a ravage mind. T will
not attempt, for one moment, to challenge any such asser-
tion; nay, more, I most thoroughly and cordially endorse it.
It is true beyond any possibility of dispute; and yot, this
does not alter the fact that all 1 have described is an into-
lerable reality ; that it scems to be real while I know it to
be false and unworthy; that my case is probably represen-
tative of any number of others, and that this religious re-
sult has most wretchedly effected, not merely my
woral, but my intellectual life. Whose nature can have
any freedom, any elasticity, and broad and free develop-
ment when it is weighted down with such ahideous night-
roare as that I have carried all my life, and which T pre-
sented for your contemplation ?

Nor is this incessant torture, extending through an entire
life-time, all there s of the diabolical visitation. TItis far
from being the sum total of the hardships of a destiny, the
unfortunate possessor of which is, in suffering, if not in
fact, damned bLefore his time. I know that, when the last
hours of life shall have arrived, and I shall find myself face
to face with the grizzly skeleton, then reason, enfeebled
by illness, will lose its sway; that the teachings and impres-
sions of my early life will assert themselves, and thatas I
glance despairingly into the near and dread future—across
the narrow stream which separates the two existences—I
shall be confronted only by the menacing glances, the wrath-
ful countenance of this demon who has thrust himself
into my life as the only living God. Is there po nccro-
mancer who can disenthrall a soul enslaved, bound,
benumbed by such a horrid spell ?

Were my case an isolated one ; were I the only victim of
such atrocious hallucinations, it might not be worthy of
anything more extended than such sympathy, such commi-
scration as men extend to exceptional cases of deformity,
or isolated instances of unusual and poignant suffering.
But it seems impossible that these phenomena are
without precedent or parallel. There must be others
who have thus had forced into their natures a belicf
which they ablior; a religious faith  which they
despise, and a god whom they know te bo a travesty
upon Omnipotence, a diabolical creation wlho has usurped
the eternal throne, and obliterated or obscured the true
God and the truec heaven. I would like that all who hear
these confessions—for they seem to meto be moreconfessions
than aught else—to examine their own souls ; and discover
how far the God whom they see—if they see one at all—is
other than the growth, the emanation of the surroundings

of their childish lives. Perhaps they may find as I
have found, that the Deity who is enthroned in their
existence, is made up of an accrescence to which the Foc}ts,
the soil, the forests, the drifting snows, the plaintive
voices of night, the thunders, and carly teachings, all
contribute essential parts,

If so, what then ? Does this relicve the possess01"0f
such a God fram any of the terrors or tortures which
His presence inflicts 2 Does it relicve such a one from
the shame and humiliation of knowing that a hrutal
fetich has taken possession of him, and that, while know-
ing absolutely it is a wretched and degrading lmrlesque
of the character it claims to be, he cannot escape trembling
at its counterfeit frown, and shrinking from the wrathful
glances of its lifcless eves ? .

I am perfectly well aware that, if there be a God, He is a
spirit—whatever that may be-—and that as such He is
utterly beyond comprehension. I know that such a God
is omnipotent and omnipresent; but while I abundantly
know this, the fact has no influence whatever upon the
other God who has taken possession of my life. Thus,
what I know—or at least hope—to be true, is without
influence upon me; while that which T know to be false
exercises upon me an influence which is at once all-potent,
and disastrous. It, therefore, is the case that, not only is
this God of mine an absolute torture, a source of constant
drvead and apprehiension, but also forces me to reject the
possibly true, and believe in that which T know to be a
lie. o

There are thus produced two conditions, one of wh_nch 18
that of abject moral cowardice—a poltroonery without
excuse; and the other is that of intellectual malformation
—a case in which the demonstrably false has become an
accepted trutl.

X.
AN TSOTHERMAL GOD.

It might be worth while, asa curious, if not as a graver
study to ascertain the extent to which reaclies this anthro-
pomorphism. 1t is barely possible that an examination of
tlie success of the souls of each limnan being would result
n showing that, in place of their being only one God, there
are as any as there are individuals; and that, in place of
this favoured land being the domain of monotheism, there
prevails a polytheisin which is limitless in its products
as the units who make up the human aggregate.

Perhaps such an  examination, if thoroughly made,
would reveal the fact that no two of us are worshipping
fearing, or dreading the same deified potency. I fancy
that the sombre, scowling power wlo haunts and
afflicts my life is utterly unlike the . deific embodi-
ment which dominates the lives of others. If I may
draw conclusion from my own experience, it would
be to the ecffect that the God whom each person
sees and compreliends has, as in the case of mine, an inti-
mate relation in appearance and qualities to the carly teach-
ings and temperament of cach individual aud the physi-
cal aspeets and peculiarities of the region in which were
spent the earlier years of life,

Thus, it wonld be the fact that the God of the moun-
tains is not the God of the valleys, or of the plains. He who
is worshipped, or is feared by him who dwells in the green
and solemn {orests, has the name, but is utterly unlike the
God who is the object of adoration——or execration, as the
case may be, on the arid plains, where eternal grayness
broods over the face of the landscape, and silence and
desolation are enthroned in unending security.

Down in the cquatorial regions, where the broad leaves
of the palm droop iu the withering heat; where poisonous
reptiles and blood-thirsty beasts lurk in the heavy jungles;
wlere meu swelter in a temperature at fever heat ; where
howling thunder-storms, ablaze with lurid and ghastly
flame, ave ever wandering athwart the sky; where errant
will-o’-the-wisps gleam and fade above the tangled grasses
of lonely morasses; in these regions, I fancy, the God who
reigns is the conglomerate of all these phenomena. He is
a gigantic savage, with a spear; whose loins are wrapped
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about with a breech-clout ; and who has the power of the
cyclone and the thunder-storm ; the hot wrath of the blaz-
ing sun ; the blood-thirstiness of the tigers; and the cun-
ning of the venomous serpents that bask in the torrid heat.

Away in the frozen nortly, the deity of the people is a
skinclad creature ; who is lethargic ; who hybernates ; who
occupies himself but little with the affairs of men. His
habitat is a palace in mid-air. Tts walls in smmer glow
redly under the raysof a sun which but just lifts itself
abovethe horizon; 1n winter, its frozen faces are ablaze with
the corruscations of the aurora Lorealis, and which is, in
fact, the outbursts of the glories of the inner cffulgence of
this palace of the Arctic God. All about the home of this
Boreal deity, are illimitable fields of ice ; which ¢rift, with
thundering noises, hither and thither as drviven by the
changing winds. Icebergs rear their colossal forms in
every direction ; and upon their shelving precipices sport
seals without number, and which fall an casy prey to tho
spears of the elect who have gained this heaven as their
resting-place.

There are, then, in fact, two kinds of God in the composi-
tion of the one: the generic God who has the «ualities of
an isotherm, in that he is peenliar to similar temperatures,
and the specific God; who is a variation of the generic God
to the extent that he is modified in accordance with the
cducation, the imagination, the temperament of the indivi-
duals of the respective isothermal belts.

XL

NO WHY,

Admitting all this to be true, what of it 2 is an inquiry
which may be asked by those who have read these confes-
sions. I do not know that there is any lesson or conclu-
sion of any magnitude to be obtained from their presenta-
tion. There may be thosc, among the philosophical minds,
who may find something in all this of wider import than
I, myself, attach to it.; or they may find it of no possible
value from any stand-point whatever. To me, the things
herein said are simply of deep personal meaning and
importance. They are an effort to show how a whole life
may be made wretched, under a certain class of civenm-
stances, by the teachings of a so-called rcligion, but which
1s, in truth, a miserable, debasing snperstition. I do not
mean by this that there is no true religion ; that there is
nothing upon which men can rely in the hour of need and
of death, but simply that the faith which I was taught
was, and is, the very essence of malignant and diabolical
cruelty ; and that, in every instance where it is enforced,
its consequences are a despairing infidelity, or a belief
which, if honest and sincere, is the synonym of supreme
unhappiness.

(Continued from the August Number.)
SUPERIORITY OF HINDUISM TO OTIIER
LEXISTING RELIGIONS: AS VIEWED FROM
THE STAND-POINT OF TIIEISM.

BY BABU RAJ NARAIN BOSE,
Dyesident of the Adi Brakmo Swinaj.
( Translated <nto English by the Author,)

“ T only hand on, I cannot creato new things, I believe in the ancients
and, therefore, I lovo then.”-— Confucius.

9. Hinduism is more liberal than other religions.
Christians and  Mahomedans assert that, unless one
be a Christian or a Mahomedan, he is to suffer the
pains of cternal hell. The principal doctrine of the
Hindu religion is that, if a man follows the religion in
which he believes to the best of his power, he will be
saved. All Hindus hold this belief. The hymns to Siva
contained in the book named Mulimnastava, and daily
chanted by the Brahmins at the time of devotion, hag the
following :—-

g<[t IRAEIF EBAAGITEI
FOURK] TAEITAR GARIANTEE ||

“ As the ocean is the goal of all rivers, so thou art the
ultimate goal of different paths, straight or devious, which
men follow according to their various tastes and inclina-
tions.”

In what other religion than Hinduism can such tolera-
tion be met with 7 Such Hindus, as transgress the rules of
casto and the several orders of life® that 1s, such men, as
violate all the rules of ordinary Hinduism, were reckoned
as Hindus by Hindus. In the Vedant Sutrasit is said—

“ FALRINIaL e

“It is seen in the Vedas that men violating all rules of
caste and the four orders of life are declared to be entitled
to Brahmaguan,” or the knowledge of, and communion
with, the One Truc God, the highest stage of Hinduism,
and decied by the Shastras as the only path to salvation,
Not only are such men ecntitled to salvation, but even
Kirdtas, the Yavanas, and other non-Aryan races, who
were constantly revolting against the Aryans and throwing
obstacles in the way of thenr Yagnyas, or sacrificial obser-
vances, were not considercd unecntitled to the benefits of
religion, or to be forsaken by God. 1t is distinctly said in
the Srimad Bhagavata :—

FRTUAEOTH JI@-E JRTl AR J94: Tared: |
309 qIERYrAErAar; et qed gynoEa ||

“Teverence be to that Vishnu by takimg refuge in
whom the Kiratas, the Hunas, the Andhras, the Pulindas,
tho Pukkasas, the Abhiras the Kankas, the Yavanas
the Khasas, and other wicked races arc purified.”

Mark the tolerant spirit of Hinduism in this passage!
What other religion is so liberal 2 A Mahomedan convert
to Hinduism, named Darap Khan, composed a Liymn
addressed to the Ganges, and that hymmn is daily
chanted by the Brahinins of Bengal without scruple,
at the time of bathing in that viver. This is another
proot of the tolerant spirit of Hinduism., What Christian
uses the divine hymns in the Vedas in his daily worship ?
Those, who are knowers of the One True God, or Theists,
among the Hindus, do not worship gods and goddesses,
nor observe rites and ceremonies, T but still they are not
so intolerant as to exclude idolators from the pale of reli-
aion, but werely call them Kanishthd dhikaris, or followers
of the inferior religion. But differont is the spirit of
Christianity and Mahowedanism. The Moslem says:
“Slay the idolator when you see him.” The Christian
says: “ Hindus do not worship God, but Satan in their
Brahma, Vishuu and Siva.  Satan lives in them.” Such
opinions are extremely unreasonable aud uncharitable.
Those, who worship idols, worship them as God through
ignorance. At any rate idolatry is better than atheism.
It is certainly, not proper on the part of the knowers of
Brahma, or the One True God, to worship gods and
goddesses, but on the part of the idolator who does it
through ignorance, it is not sin to do so. Iu fact, all men
do not possess the same power of intellect, understanding,
or comprehension.  Different wen think differently of
God according to the culture they have undergone, the
instruction they have received, and the intellect and the
powers of comprehension which they possess. Where,
then, is the wonder, that some would, out of ignorance,
invest with divinity what is not divine, and worship
imaginary gods and goddesses, as the Deity Himself, or as
portions of Him? What else does it indicate than the
superiority of Hinduism to other religions, that 1t unites
the knowing and the iguorant in one body, and, by
precept and example, trics to remove the ignorance of the
latter and promote their improvement in religious know-
ledge 2 This arvangement of Hinduism strictly accords
with the law of nature. It is only by gradual steps that
man can comprehend the infinite God. We should, there-
fore, reckon idolatry to be the ladder towards the attain-
ment of the One True God. It is, Liowever, necessary to

® Suchb as the puypil, the house-holder, the hormit, &c., &c.
T Such as the Veda-sannyasi grikasthas montioned in Kulluka's Commentary
ou Mauu, und the prosent Faramkansas.

sy
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give this adviece to those who have betaken themselves to
this ladder :—“ Remain not cternally on the ladder, but
try to ascend to the roof.”” But we can never be justified
in telling them that they arce irreligious or impious.

10. Hinduism is superior to other religions in thig,

that it gives us minute directions to rcmember God in all
our actg ;—

ST (Fraae [{e] WisAT S |
A9 GIANT A8 gROA |

Tg IR T gAET FAREFT |
AT qg-any gl fad |

T W W AT GRS wgEad |
FIAG AGET qAF TG |
HSAET LT 94T (LA |

TR ARATT IR AT |

QIqREarT @A AEEg qraiaq:
g MM JAT TTEd JAqAA |

“While taking medicine onc shonld think of Vishnu, or
the all-pervading; while eating, Janardana, or the All-
Feeder; while lying down, Padmanabha ; while mmrrving,
Praja-pati, or the Lord of Creatures; while fighting, Chakrva-
dhara ; while travelling in a foreign land, Trivilirama; at
the time of death, Narayana; at the time of reunion with
friends, Sridhara ; after dreaming bad dreams, Govinda; at
the time of danger, Madlhiusudana 5 in the midst of a forest,
Narsingha; in the midst of fire, Jalasai, or the one lving
on the water; in the midst of water, Varaha; on a
mountain, Raghunundana ; while going, Vamana ; and in
all acts, Madhava.”*—Deilad  Nundikeshwaer Purana,
quoted in Raja Radhakant Deb's Subdakulpurmma,

« O Thou Mother of the Universe! from morn to cve
and from eve to morn, whatever 1 do is thy worship
only."— Krishnanande’'s Tantrasara, or Selections from the
Tantras.

The drift of all these sayings is that we should not
forget God in any of our acts, We should not perform
any act without first vemembering Him. Hindus, when
they write a common letter, begin it with the name of
God. Such a religious race is nowhere to be seen.

11. There is another point on which Hinduism is
superior to other religions, which is that all the acts of a
Hindu ave regulated by the ordinances of religion. A
man of note has observed that “ the ITindu eats religiously,
drinks religiously, and sleeps rveligiously.” Hinduism leaves
out of consideration neither the soul, nor the mind, nor the
body, nor socicty. Firstly, no religion contains such rules
and precepts for the preservation of health as Hinduism
does. The idea that it is our duty to observe the laws of
health, and that their non-observance especially obstructs
the practice of religion, pervades the whole of Hinduism.
So much so is this the cas¢ that the injunction can be
found even in ordinary poems :—

TN WA AF 9AaT

“ The body is the primal caunsc of religion.” If the hody
is kept hale and sound, the mind remains at ease, and, if
the mind remains at case, it helps the performance of
religious acts. There is a very intimate connection between
the body and the mind. Thisis patent to all. The sensual
propensitics gain strength from the usc of wine and flesh.
The intellect becomes dull by excessive eating. And it is
for this reason that rules are given for the regulation of
dict in the Hindu Shastras, and particularly in the Shastras

* Jovardana, Padmanabha, &c., are all names of Vishnu or the All-
Brooding,

treating of Yoga, or divine communion. It is snid in the
Bhagavat-Gita :—

FHIER A gF9T 4 F4G |
RETShICEIEIINTIEC T SR

“Proper food, proper amuscments, proper cndeavours,
proper acts, proper sleep, proper wnking, con:qtltut,c: the
religious discipline which enables us to dvert misery. In
this way a connection has been kept between religion and
Lygienc in Hinduism, and, T doubt not, smont}ﬁc men
would approve of this arrangement. Not ouly hvgienc, but
politics, military science, sociology, and household econotny,
arc reckoned by it as parts of religion, so also such common
branches of knowledge, as grammar and astrouomy. There
is no such division as sacred knowledge and pl'o.fu‘ne.know—
Jedwe in Hinduisim as in other religions. Hinduism iguores
neither the soul, nor the mind, nov tlu? body, nor suciety.
Hence sprung true civilization in ancient India, that is,
moral and religious civilization. The present civilization
is a hollow onc—glitter without but rottenuess within.
Fxternal refinement covers the grossest vices. It is a
pseudo-civilization.  That (‘iyilization, which springs fron}
religion and worality, is solid and sound c1vlhzat10r3, anc
sueh civilization India could once boast of. 'Strubo, n his
geographical work, compiled from the lnf\termls flll‘l;ls.h(i(l
by the writings of those who accompamed Alexanc le 0[
India, says in the chapter about In_dln, that Indmns‘. eC
no necessity of using locks to their doors, ot of wnttt}eln
contracts and cngagements. How righteous were the
rules of war that obtained in aucient India ! Such righte-
ousness is trne civilization. When that time arrives when
sueh civilization shall return and sprecd over the world,
the world will assume a new and glorious aspect. .

12.  Hinduism is older than any other re]igion, and it
sprung long before the rise of history. It 1s .oldor than
Christianity ; Buddhism is but 1ts 1‘01')01 _c\nl(l . Maho-
snedanism is but of the other day. IHinduism has been
existing from a period anterior to the rise of history .up 'to
the present time, and this shows that it has something 10
it that can keep hold of the lnnn:m' mind for 2 long, long
time. It has given, and is giving, risc to many a religions
sect, and the faith of each of these sects has become a wide-
spreading religion in its turn. Hindnism can he very
aptly compared to the Kabir Burr, or the great Banyan
trec on the banks of the Nerbudda, This tree is so old,
that many of its branches have become trees in their turn.
As men grow old, they become feeble in body and weak
in intellect, but this is not the case with Hinduism.
Hindnism has got the power of rejuvenescence. It possesses
extraordinary stamina, Like the Kahir Burr, it has the
capacity of rencwing its foliage. With the progress of
socicty—with the development of reason—it will assume
anew shape which will not fail to satisfy the intellect.*
This internal power gives it a claim to superiority over
other religions,

Having thus shown the superiority of Hinduism in
general to other existing religions, .I now proceed to .show
the especial superiority of that portion of it, which Hindns
consider to be the essential portion of their religion, and
which passes by the name of Judnkanda, that is, the
knowledge and worship of Brahma, or the One True God.
The aim and object of Judnkanda is the direct worship
of Brahima. It inculcates the worship of Brahima to those
who arc capable of comprehending him.  The Upanishads
amply treat of the nature and attributes of Brahma and
the mode or manner in which his worship is tobe performed.
Every Shastra contains words of Jnan, or knowledge of
Brahma, but the Vedant, or the Upanishadhs, arc the
principal works on that subject. There are no scriptures
in the world which contain such instruction about the
nature of God as the Jndnkanda, The Bible and the

Koran teach that God is particularly manifest in a parti-

# This is tostifiod to by the evelution of Brahmoism out of Hinduism.
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cular place in the universe—namely, Heaven. But the

Upanishads affirm—
« iy gand gaed”

“He is omnipresent, all-immanent, and of the subtlest
essence.”— Mundakupanishad. The Bible says that the
Supreme Being is seated upon His throne in heaven and
Christ sits at His right band. Astronomers have dis-
covered that as the sun is the centre of the solar world,
there is a certain star in the firmament which is the centre
of the whole universe, and round which our sun with its
attendant plancts aund their satellites revolve. Dick, an
Awmerican veligious writer, affirms that that star is the
habitation of God and is Heaven, The sages of India never
fell into such crror,

Onc of the principal teachings of the Jndnkanda is
that man should endeavour to sec God dircctly, and not
inairectly, by the help of a mediator or prophet.
FAHIEA [AAZEETA T 9390 [Aewa=agar: |
“The man purified by the grace of divine wisdom sees
Him, the formless, in mood meditation.—aA/oondalku-
panishad.

TR 9T G 9599 G [ AARgIEd |

“ As the eye sces the expanded sky, so the wise sec the
omnipresent God.”—Hlig- } ede.

It appears from a study of the works of Jnénkanda that
some of its writers did not blindly depend on what are
believed to be inspired writings.

AIGHIAT Ha9IT @¥dl 9 R9al 7 BgAT F3T |
AR4q AUTATT SEIAT AT JI aF €@l |

“God is not to be obtained by Vedic sayings, or by
remembrance of what is learnt about Him.  He ouly whom
He accepteth can obtain Him ; to his soul doth He reveal
His nature.,”~ A athopanishad.

atd A9 [HYF1 HIeqq |

“ What shall sayings of the Rig-Veda do to Him who

does not know Him ¢ ”— Swetaswature Upanishud.

GAIGU JET IFAE: WAIAL] STAa: (AIHT
FUF A&F AT s@iaw (Aid | $F90Tar agal
AT

“The Rig-Veda, the Yajur-Veda, the Sam-Veda, the
Atharva-Vedn, Siksha or Fronunciation, Kalpa, Vyakarana
or Grammar, Nirukta or Glossary, Chhanda or Prosody,
Jyoush or Astronomy, arc all mferior knowledge ; the
superior knowledge 1s that by which the Undecaying could
be known.”—Mundukupanishad.

3@ @RI T Fwedl @hoa: |
grRgia A=Ror gAaEnE: gsad )

“We should not determine anything only by help of the
Shastra; there is loss of religiousness in judging of religions
matters without the aid of reason.”— Vrihaspati.

ggia Arg Fiag FATaansa |
AR [Hag FFaea 2[qead ||

“When your reason shall be freed from delusion, then
you shall become mdifferent to tradition (Sruti or the Veda),
or what 1s reckoned worthy of bemng heard (other Shastras),
—Bhugaout-Gite,

YRR R OAFARTATIC |
qE@Nd qrard] NI AENd: |
FeEHEEA [ FAIRIAT zAMAISIFIA] JIFT |
139 JauiSFa 4 941 IEHT |
AAISAGT JaEq 94l (& qaTS |

Q4 aF WA FeAr a8 e g4I

“ As the man, desivous of obtaining corn, rejects the husk,
so the wise man devoted to the acquirement of the know-
ledge of God and other kinds of knowledge (leading to the
same), should, after studying writings (which treat of God),
abandon them as there is no end to books (on the subject).
As a man, after seeing an vbject, which he wants to see
by meaus of a torch, abandons it, so the knower of God,
after seeing God by means of books treating of divine
knowledge, should abandon them. As he who has drunk
neetar does not require water, so he who las known Him,
the Highest, does not require the Vedas."— Utlaragita in
the Branhanda Puranc.

[AFAr ST T a9 T 99 |
BRI qamE® agacd agarerai ||

~“Knowing life to be transient, one, abandoning all
Shastras, should worship Him, the undecaying who ig
Truth itself and who is the only Reality.”—Ibid.

AT |WH A ACAA, SGIFKAT FFIA [T |

a7 QRYT qZ90aq =a 947 fiTEAnga ||

“Shastrasareinfimte,and there is much to be known; but
time is short and obstacles many, wherefore a man  should
accept the essence of books, like the duck which, when it
gets millk mixed with water, drinks ouly the milk rejecting
the water.”"—Ihid.

JIFRTFYULT 395 ASFIEN |
AT FAUI{HT IFE qUF GFHAFHAT ||

“Reasonable words are welcome though fiom a child,
unreasonable words are to be rejected like grass though
uttered by Bralima (she (od who revealed the Vedas to
man).”"— Yogu- Vasisth .
~ Such a spirit of independence with vespect to seripture
15 not to be witnessed in any other religion than Hiuduism.

Another teaching of the Judnkandais to renounce all
ritual observances.  Such renunciation by men who bave
arrived at Shieshthadlikara, or the highev stage of religion,
has all along existed in Hinduism. 1t is said in the
Mundakupanishad ;-

N - [ <
R JETT IF=-Y JTEAFAIE IT F+ |

TAFAIS (947 71 S0 9§ gRaniyala |

“The cftects of these ritual observances, which are per-
forrned by eightcen priests, are unstable and fleeting.
Those dunces, who rejoice at thinking them to be impor-
tant duties, are often and often subject to decay and death
(1., to transmigration in this world).”

1t is said in the Manu Samhita :—

QIFFAG FH0T EEE AT
AT [H FEITATFARTIF ||

“The best among Brahmins, renouncing these ritual
observances, should be assiduous in the cultivation of
divine knowledge, the study of the Vedas and the prac-
tice of tranquillity of mind.”

Kulluka Bhatta, the ornament of Bengal, whom Sir W,
Jones calls the best of all counmecutators in the world,
mentions in his commeuntary on the Manu Sanbita, a class
of house-holders who were called Vedasaunyasis. These
house-houlders totally rcuounced the ritual laid down in
the Vedas.*  Liven now there are classes of men known
as the Dandis and the Paramhansas who, forsaking all
ritual observances, devote themselves wholly to the con-
templation of God.

In the Jniukanda of the Hindu Shustras, the greatest
prominence is given to the contemplation of God, though in
the Upanishads or principal workof Jnankandathere arenot
ouly precepts about contemplation, but thercare prayersalso,
for  the Upanishads we come across such beautiful prayers

* Phe Veilas, except tho small portions whicli go by the name of the
Upaunishad, consist of rules for ritual observauces, and bymns to the gody

in whose houour they are performed,
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as “Lead me from the fleeting into the everlasting, from
darkness into light, from death into immortality.” The
ultimate object of religion is the attainment of the company
of God; absolution from sin by means of repentance,
snd prayers arc the means for thisattainment. If enjoy-
ment of the company of God be the wultimate
object of religion, and if Dby contemplation ouly
we can enjoy lus compauy, contemplation 1s surely the
best form of worship. By means of the body we can go
near & man, but never near the Supreme Being who 1s
beyond the seuses. It is only by means of contemplation
that we can obtain the company of the invistble God.

¢ F FEN[ TR AN A= A AT RO ar |
ARG (4350 QAT 7397 (4R earam:)|”

“ He cannot be seen by the eyes, He cannot be described
by the tongue, He is accessible to none of the senscs. He
canuot bc obtained by means of austerities or ritual
observances., That man alone, whose mind has been
purified by divine knowledge, can, by means of contem-
plation, see that God who is beyond the reach of the
senses.” Wlhen this contemplation assumes a fixed
uzwavering character, when at all times of life—even in
the bustle of wordly pursuits—we can calnily contemplate
Him, when we can always keep Him tull in our sight,
when we can sec Him without intermission, it is called
Yoga, or divine communion. The spirit of prayer is very
strong in Europe,—but still for all that, there are not
wanting now-a-days men who acknowledge communion
to be the best worship of God. An Kuropean poet of the
highest order has thus expressed himselt :—

“ Rapt into still communion whi? tfnscends

The inferior offices of prayer anit praisc.”

For him who has got a true knowledge of God there is
no particular ruling of time or place lur devotion, For
him that place and that time arc the best place and time

for devotion where and when ke ean concentrate his mind
upon God.

“ 3 FAT FAOFIT

“Where he can concentrate his mind upon God, there
he should worship Him. There is no particular rule
about this.”"— Vedanta Sutre,

To those who have got true knowledge of God, there is
no necessity of undertaking pilgrimages. For them the
attainment of a pure heart is the best pilgrimage,
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“Truth is pilgrimage ; forgiveness is pilgrimage ; morti-
fication of the senses is pilgrimage ; benevolence towards
all creatures is pilgrimage; simplicity of heart is pil-
grimage ; generosity is pilgrimage; restrainment of the
passions is pilgrimage ; contentment is pilgrimage ; absti-
Lence from improper sexual intercourse is pilgrimage ;
speaking sweet words is pilgrimage; the attainment of
divine wisdom is pilgrimage ; continence is pilgrimage ;
virtue is pilgrimage. Attainment of a pure heart is the
best of all pilgrimages.”—Kasikhande in the Scanda
LPurana,

(Zo be continued.)

orrespondence,

. o

AN ALLURING PROMISE.

0 THE EDITOR OF THE “ TIIROSOPHIST.”

11 ordinary success at college and in life be the measure of
ordinary intelligence, then 1 may faivly lay claim to be an
ordinarily inteliigent gentleman.  Yet 1 confess thut, with my
ordinary intelligence, I find myself atthe end of months of
earnest study, as far almost as ever from grasping, in all their
comprehensiveness, the noble truths which are from time to time
presented to the readers of the Tirosoruist, especiully the
sublime mysteries coucerning the highest interests of humunity,
which have appeared under the modest heading of  Iragments
of Occult Truth.”  Such being my positivn us regurds these
teachings, it wmay well be imagined, with what unspeakable
delight I read the confident assertion of *“1I. X.” in the last
number of the Tnrosornist, stating that *in one week” he
(*H.X.")could teach any ordinarily intelligent man,all that in
18 months we all of us have succeeded in extracting from them,”
menning the “ Brothers.” Here, said L to myself, is a glorious
prospect specially for ouc who is, so to speak, groping in the
dark ! When we consider what it is exactly that the Brothers
have “unfolded to us in 18 months,” in spite of the excluzive
sellishness for which, among other things, your correspondent
takes them roundly to tark ; when we consiver that the Irag-
ments aloue, if they were all that had been conceded to us up to
the present moment, would themselves throw no uncertain light
upon our knowledge of the hidden mysteries of life aud death ;
and, finally, when we consider what other sterling truths, as yet
concenled from the public eye, the Brothers may have already
communicated to the favoured few—(*“I1. X.” perhaps among the
number) —whom they have admitted into their coufidence, then,
indeed, the charm of making oneself acquainted with it all within
a single week is one that it would be sheer madness to throw
away. I, for onc, embrace it with all eagerness, sund humbly
beg your correspondent to take me as his chela. 1 will at once
join himat Calcutta, if, indeed, as 1 suspeet, he hails from that
city—or wherever else he may be. I shall give him implicit
obedience ani carnest, undivided sttention, if ouly he will un-
dertake at the end of his promised week (or, for that matter, at
the end of 4 wecks) to send me back armed with all the knowiedge
(considerable, as there is every reason to believe it must be)
which lhe has happily succceded in “extracting from the
Brothers in 18 months.” An early and favourable auswer would
be hailed with delight. B. J. b

CAN A MAN LIVE WITHOUT FOOD ?
TO THE EDITOR OF THE “ TIEOSOPHIST.”

What is the purpose of our taking food ? In adulis it only
supplies us with an amount of energy nccessary to keep up
the 1empetature of the body and to supply the energy expended
by our muscular exertions. Food principally consists of carbon,
and the slow combustion of carbon in oxygen transtorms the
potential energy latent in carbon into a kinetic form of energy,
that is heat, and that heat into work. Such was until recently
the general explanation of the scientists of the present age.

But now-a-days a question has aricen, whether the energy
latent in the molecules of carbon or in those of oxygen is during
combustion transformed into heat. T suppose that it is the
energy of oxygen molecules and not of curbon molecules which
is thus transformed.

To transform a solid into Jiquid, a certain amount of heat
and, therefore, energy must be added ; and so is the case in
transforming liquid into a gas. From this I conjecture that the
total amount of energy in a gas is generally greater than that
present in a solid or al iquid.

Amongst gases oxygen is the one which is liquified and
solidified with the grecatest dilliculty ; and smongst the solid
elements it is carbon which has hitherto defied the attempts
of the chemists to tirn it into a gas.

I conjecture that while oxygen abounds in energy, the store
of cuergy in carbon is very poor. When two molecules, one
of the oxygen and the other of carbon, come together under
favourable circumnstances, according to the law of equilibrium a
certain amount of energy in the oxygen molecule passes
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into the earbon wolecule as in the case of the transfer of energy
from a highly-electrified body to another less clectrified. The
energy, that so passes, resappears in the form of kinetic energy,
and is the heat of combastion,

If it can be shown that oxygen is the source from which wo
draw the cnergy that vegulates the temperature of our body,
aud enables it to do work, and not the carbon, may it wot be
possible for us to live without introducing earbon at all in the
form of food into aur system ?

Or, in other words, the question asked is—can we not
transform the energy potential in oxygen into its kinetic mode,
without the help of its chemical affinity with some other
clements ¢ There are varivus processes by which potential
encrgy may bo transferved into a kinetic one in a molecule,
und chemical combination is ouly oue of them.

Thus, for instance, oxygen in the form of ozone easily yields
in the common form of oxygen, and a certain amount of
cuergy is thereby rendered kinetie.

Now, the question arises, whether it is possible that a man
could live without food ? It is theluw of cvolution that our
organs should be so formed, as to be well adapied to our
necessities 3 or, in other words, it is necessity that  has
gradually developed and fitted our organs for their various
uzes.  If it be so, then @ man might also attempt gradually
to give up food, and his system would be gradually so trans-
formed as to coable him  to absorb oxygen in ‘a certain
purticular way, that would transform a portion of their
potential energy intoa kinetic form.*  To some it may appear
sumething very ridieulous, when I say, that the oxygen
moiccules may be absorbed in a particular way, &e., &e.  But
let them think for a mwoment of the case of a common  platinum
ball and a ball of spongy platinum.  ‘The spongy platinum
absorbs hydrogen in a particular way, so that the absorbed
hydiogen becomes totally distinet from common hydrogen, in
the avudity withe which it combines with oxyzen.  ‘Theretore, I
suy to thuse willing to be testing every alleged fact in nature
by the tformulas of modern scicoee, that, according to this
science, theve is no reason for disbelicving in the possibility of
aman livii g without uny food.

And as alwost all our dizeascs owe more or less their origin
to the food absorbed, a mun thus abstaining from it ought to  be
healthier and stronger.

Finally, I must remind the reader that the subtler the fluid,
the greater the mmount of cunergy stored in it.  Heuce, he who
will bave learut the sceret of drawing cenergy from ether and
will hiave fiited bis organs to perfection for the wame, may {eel
no necessity for breathing the common air.

KnisuNAsanyMA MookenrJer.
Bankipur, The 7th August, 1882.

TIHE VIBRATORY IIARMONICS Ol SMELL.
TO TIIE EDITOR O TUE * Tirosoriisr.”

By a fortunate chance, a copy of Dr. Mayo’s Kaloolah+ has
fallen in my way, and you can give your readers the opportunity to
peruse for themsclves the evidence that the vibratory theory of
smell, propounded by Professor W. Ramsay, of University
College, Briztol, in Nature, (for June 23rd, 1882) was long
ago put forth by an American romancer. In noticing this
curious fact in the Tirosoruise for August, you relied eutirely
upou your recollection of an episode in  the novel, which, as I
was told, you had read more than twenty ycars ago. It is a
pleasure now to find that your memaory did not deceive you.
The novel in question forms one of Routledge’s * Railway
Library,” and may be Lad at uny of the Look-shops.  We must
all feet indebted to Professor Ramsay for opening one more
of the hitherto locked doors of the school-room of Occult
Philosophy.

Youry, &e.
M. O. L.

———y

“ At the conclusion of' the piece, the prince inquired whether
I should not like to wituess a performance upon the perfume-

* And, in such a case, the wisdom of tho man whe experimented on his
donkey in that direction, and had neswrly succeeded in his altempt to
habituate thie creature to live without food, ‘‘but unfortunately it pot
sick and died” before getting entirely into the habit—would be fully
vindicated. But joking apart, do we not know, for acertainty, of Yoyis who
pass months and years in Sawadhi without eating ; and does not the reeent
suceessful attempt of Dr. l'anner and othors, who lived forty days without
any food, provo the hypothesis more than possible I—Up,

+ Kualoolah : or Adventures in Africa,By W, 8. Mayo, M.D,, Londen,

5

machine, which had often been the subject of conversation
Letween us. I at once assented, und, rising, we all vepuired, by
a short passage, to a low, narrow, but very long, hall. It was
destiture of furniture, except a couch in the ceuntre, upon which
we scated ourselves,  Atcone end of the hall there were two
Jarge cireutar apertures, the open ends of pipes leading to a
centrifugal blower, precisely like those in use in the lludson
River stcam-bouts. Opening in at the centre of motion,
arcund the axis of the revolving fan, the action of the blower
was, of course, to suck the air out of the hall, through tho
pipe, in a steady current.  The upper-end wall of the hall was
studded with the open mouths of very small tubes, the othor
ends of which communicated with reservoirs of perfume with-
out the room. Below this projected from the wall a carved
shelf, or rather box, supporting a row of keys, the extreme
ends of which were attached by wires to valves in the tnbes.
Upon pressing the keys, corresponding valves were opencd,
and jets of scented air thus allowed to euter the hall, These
odours, borne on the steady current, passed down the rooui,
and out through the pipes leading to.the blower.

“There were mere than fifty distinet perfumes, that
stood in the same relation to each other that tones aud seni-
tones do to the difficrent parts of the scale in musie.
The harmonic combinations of thesc were infinite. There are
also several fundamental aml coutrolling odours, by which the
whole scale can be modified at pleasure. The three principal
of these are garlic, musk, and sulplhuretted hydrogen. 1he
garlic, which correspouds to the minor key in musie, i3
exceedingly plaintive and aflecting. Compositions in this key
alnost invariably excite the smetler to tears.  Compositions in
the musk key are very varied in their cxpression ; sometintes
grave and solemm, like church music 5 at other times gay, lively,
and redolent of chalked floors and gas lights.  Compositions w
the sulphuretted hydrogen key have invariably a spirit-stirricg
and martial expression. It is the proper key for odorate marches,
battle-pieces and storm-rondos.

“ The Christian reader, with an uneducated sense of swell,
may, perhaps, turn up his nose (in profound jgnorance of his
nose’s capacitics) at the instrument 1 am describing ; but if hLe
shiould ever have an opportunity of snufling the melodious
streans and harmonic accordsevolved by a good performer, upon
a properly-consirneted instrument, he will be compelied to
admit that his nasul organ way given to him for a higher
purpose than to tauke sunufl, support spectacles, or express
contempt.

“ True, ai first he may not appreciate the more recondite com-
binations and dclicate aperfumes any move than a  noviee in
music appreciates the scientific arrangements of notes in Italian
or German opera, but he will at once be able to understand and
admire the easy melodies—the natural succession of simple
fragrances, and, in time, the cultivated sensibility of his nasal
orgun will enable bim to comprehend the more elaboraté harmo-
nics—the most subtile and artificial odoriferous correspondences
and modulations, '

“The uname of this instrument is the Ristum-Kitherum
which, if my recollection of the Greek serves e, is very much
like two words in that lunguage signifyiug u nose and a harp.
It was played, upen the oceasion of which I speak, by the
same artist who had just performed upon the sheep skins, and,
although huardly qualified to judge, I had no Lesitation in
setting him down as cqually @ master of both.

“Tor some time, I sat, the complete verification, notwith-
standing the presence of the princess, of au observation, I think
by Hazlit, that odours better than the subjects of the other sensus,
serve as links in the chain of association. A series of staceato
passages amid bergamot, lemon, orange, cinnamon and other
fumiliar perfumes, quite entrunced me, while a succession of
double shakes on the uttar of roses made e faney, for a moment,
that tlie joyous breath of a bright spring morning was once more
dashing the odours of that old sweet briar bush into the open
window of my chamber at O .

“The night wus well advanced when the performance von-
cluded, and bidding Kaloolul: good-night, I was conducted by
the prince to my own apartiments where Hugh and Jack werc
waiting for me. In no mood for talking, I despatched them to
bed, and withdrew to iy own chamber, where, revolving in my -
mind the question whether odours, instead of being material
emanations, may not be like Light or sound, mere vibrations
propagated in an elastic medium, 1 threw myself upon my
couch, and was coon in u souud gleep, hardly drestning even of
Kalooluh,”
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IDOLATRY IN THE VEDAS.

With referenco to ‘our estcemed brother “D.'s” letter,
published on page 213 of Vol. III. of the TREOsoPHIST, a
correspondent of the Arya, from Mecerut, says :—

“The alleged sentence from the Yajur Veda is neither traceable
in that Veda, nor in the Veda Bhashya of Swamiji Dayananda
Saraswati. There are no Prashuas in either of thesc books. 1
would like to know where and in what Adhyai, or page, of the
Swamiji’s Veda Bhashya it is to be found. T'he quotation appears
to have been made from some Bramhan, or Upanisbad, to interpret
which correctly we should have the full paragraph before us, and
not a part of the sentence as published. If ¢ D. is really in earnest,
why does he not undertake to prove it to Mr. Mathuradas Lowji,
a learned aud spiritually advanced geutlemnan, who offers a reward
of Rs, 5,000 to any person who would prove that idolatry is
sanc.ioned in the Vedas,

“The fears entertained by ‘D. of being guilty of a religious
offence by publishing a word or two of the Vedas are unfounded.
The insprred Rishis who published the Vedas to the world are the
noble cxample to be followed, and not the peculiar views of a
sclfish pricst or psydo-Bramhau,”

The correspondent of the Arya secms to have confounded
tie two questions, about the idolntry in the Vedus and in the
Saustras,  Our friend, ¢ 1).,” wrote about the former, wlhile
Mr. Mathuradas Lowji concerns himsell but with the latter,
. for the prescut nt lenst. However, a reference to page 303 of
odr lust Number will show thut our worthy correspoudent is
¢ really in enrnest.”  He has alrendy applied for the address
of Mr. Mathuradas and has aunouuced his intention of under-
tuking to prove that * idolatry is sanctioned by the Shastras.”
As 1egurds the clallenge of the correspoudent of the Arye
about the sentence in the Vedas, in question, we trust that
“ 1. will soou seud his reply defending his position. It is
free discussion alune that can bring to light hidden truths.
I'he ‘Lusosoriust will, theretore, deem it o great honour, if
this vexed question about idolatry is settled onee for all through
its coluwmus,

J Uy SIS
THE PHILOSOPIIY OF SPIRIT.
JIEROSOPHY, THEOSOPHY, AND DI'SYCHOSOPHY.
By T. Subba Row, I\T'.8.

An article by Mr. W. Oxley, llDdOl"tllC above heading,
has appeared in the last issue of the THEOSOPHIST. It s
intended to be areply to the strictures contained in my
review of « The Philosophy of Spirit,” published in the
May number of the THELSOPHIST but a copsulemblc por-
tion of it is devoted to the exposition of some of the
important doctrines of what is termed “ Hierosophy z‘md
Theosophy,” as understood by the author. I shall first
examine the author’s defence of Busiris and the statements
contained in his treatisc on “The Philosophy of Spirit
regarding the authorship of Mahabhamta, and then Broceed
to point out his misconceptions of the real doctrines of
« Theosophy,” and the fanciful nature of his speculations
on the doctrines of the new system of Esoteric Philosophy
and Science, which, it is confidently predicted, will soon
supplant the existing systems of Eastern Brotherhoods, and
which is hereafter to be known under the name of

“ Hieorosophy.”

Mz, Oxley is pleased to state at the commencement of his
article, that whatever may be the views of ““orthodox
Bramhins” regarding his theories and speculations,
“ enlightened Buddhists” would  not be unwilling  to
sympathize with and receive him as an ally in the work

of reform.

Buddhists may not be very much interested either iu
Bhagavat-Gita, its authorship, or its correct interpretation,
and consequeutly they may not take the trouble ol arriving
at any patticular conclusions about the correctness of the
author’s interpretation of its philosophy, or the justness of
his views concerning its authorship. But if the author
would publish another small treatisc to‘e_xpln,m the philo-
sophy of spirit contained either in the ' ripitakas, or in the
Dharma Chakkra Pravartana Sutra, and assert that the

real authors of these works werc better known to certain

mediums in England than to all the Buddhist Lamas
and Arhats put together, that they were, in fact, certain
angels called by names which they never heard in their
lives, and that Gautama Buddha’s interiors werce opened to
let in spiritual Jight and wholesome life influx from the
sphere of solar angels, he will have an opportunity of
ascertaining the opinion of “enlightened Buddhists” on
the real value of his speculations and the extent of their
usefulness in promoting the cause of Buddhist philosophy
and Buddhist reform. I hardly ever expected that a
philvsopler of Mr. Oxley’s pretensions would think it proper
to attack orthodox Bramhinism and inform the public
that his reading of the doings of orthodox people in
past history and observations of their spirit and action in
present times has not left a very favourable impression on
his mind, when the said statemeént is perfectly irrelevant
to the argument in question. Busiris must, inceed, have
been reduced to desperate straits when this counter-attack
on “orthodox Bramhinism” is considered necessary to
save him from annihilation, But what does Mr. Oxley
know of “ orthodox Bramhins 2’ So far as I can sce, liis
knowledge of the douctrines of orthodox Bramhinism
is all derived from the perusal of a few incorrect English
translations of Bhagavat-Gita; hec is confessedly ignorant
of the Sanskrit language, and is, therefore, unable to
derive information from any of owr Sanskrit works,
He must have based bis assertion, perhaps, on the state-
ments of some interested missionaries, who are generally
fond of abusing orthodox Bramhinism when they find
themselves unable to convert Hindus to their creed by
fair argument. Under such circumstances, what is the
good of informing his readers that he does not patronize
“orthodox Bramhinism,” when he is not prepared to point
out in what respects crthodox Bramhinism is bad, and how
far my connection with it has tended to vitiate mny argu-
ments against the claims of Busiris to the authorship of
Mahabharata ? 1 beg to inform the author that if there is
reason to condemn any of the rites, ceremonies, or
practices of modern Brambhins, their Bramhinism would
be heterodox Bramhinism, and not orthodox Bramhinism.
The truc orthodox Bramhins are the children of the
niysterious Fire-mist known to Eastern Occultists, The
two Sanskrit words, Badaba and Badabaya, generally
applied to Bramhins, will reveal to the author the real
basis of orthodox Bramhinism, if he can but understand
their significance. The real orthodox Bramhin is the
Astral man and his religion is the only true religion in
the world; it i3 as eternal as the mighty law which
governs the Universe. It is this grand religion which is
the foundation of Theosophy. Mr. Oxley is but enunciating
a truism—a truism to Theosophists, at least,—when he says
that “esoteric truth is one and the same when divested
of the external garb in which it is clothed.” 1t is from the
stand-point of this esoteric truth, that 1 have examined
the theories of the author explained in his book, and
arrived at the conclusion that they were mere faneies and
speculations, which do not harmonize with the doctrines
of the ancient WISDOM-RELIGION which, in my humble
opinion, is identical with the real orthodox Bramhinism
of ancient Aryavarta and the pre-Vedic Bnddhism of
Central Asia. I shall now request my readers to read my
review of “The Philosophy of Spirit” in connection with
the article under consideration fully to appreciate the
relevancy of Mr. Oxley’s arguments.

I stated in my review that as regards the facts of history
mentioned in Mahabharata, there conld not be any need for
Vyasa’s “interiors being opened,” and that as regards the
philosophy contained therem, there was no necessity for
any thing like a special revelation by angels like Busiris,
The learned author objects to this statement for two
reasons which may be stated as follows —

1.— Vedic allegories have sbout as mucl literal historica
truth in them as the Hebraic allegories, &c., R

Therefore, Mahabharata does not contain any facts of
history. 1t is hardly necessary for me to point out the
fallacy and worthlessness of such an argument, Argument
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No. I is still more ridienlons; when stated in plain
language, it stands thus:—

Orthodoxy insists on a literal interpretation of such
books as Mahabharata,

Mr. Oxley is not favourably disposed towards “ Ortho-
doxy,”

And, therefore, it necessarily follows that Mahabbharata
contains no facts of history, and that Vyasa's “interiors
wore opened” to let in light from Busiris,

Having urged these two useless argumentsin defence of
Busiris, the learned author proceeds to notice the sizteen
states mentioned in my review, after giving me due warning,
that I should meet him as a Theosophist, and not as an
orthodox Bramhin, He says that as his twelve states are
dnalities, he has, in fact, twenty-four states when I have only
sixteen, and treating these latter, according to his own
method, he asserts that Eastern Theosophists have not gone
beyond his eighth stage of ascent. If I were to tell him in
reply to this statement, that my states are also dualities,
he will probably say that his twleve states are so many
brinities, Any how, Mr. Oxley’s number must be greater
than my number; and this is the grand resnlt to be
achieved atany cost. Mr, Oxley willdo well to remember
that just as a geometrical line may be divided into parts in
an infinite number of ways, this line of ascent may similarly
be divided into various stages in an innumerable number
of ways. And, in order to ascertain whether the very last
stage reached by Eastern adepte is higher or lower than the
last stage conceived by Mr, Oxley, he ought to examine
carefully the characteristics of our last stage, instead of
merely comparing the number of stages without knowing
any thing ahout the basis of our division. 1 beg tosubmit
that the existence of any state or condition beyond
the Shodasanthum (sixteenth state) mentioned in mv
review is altogether inconceivable. For, it 1s the
Thurceya-kala which is Nishkala ; it is the Grand Nothing
from which is evolved, by the operation of the eternal
law, every existence, whether physical, astral, or spiritual ;
it is the condition of Final Negation—the Maha Sunyam,
the Nirvana of the Buddhists. It is not the blezing
star itself, but it is the condition of perfect uncenscious-
ness of the entity thus indicated, as well as of the “ Sun,”
which is supposed to be beyond the said star.

The learned author next points out that there cannot
be any difficulty or objection “ to accepting as a possibility,
that the actual author of Mahabbarata should put in, not
an objective, but a subjective, appearance in London, or
elsewhere, if le chose so to do.” Quite true ; but he will
never choose to do so. And, consequently, when such
subjective appearance is stated to have taken place, very
strong grounds will be required to support it. So far as
I can see, all the evidence is against the said statement.
Subjective appearances like these are generally very decep-
tive. The mischiewus pranks of Pisachams or elementals
may be often mistaken for the subjective appeararnces
of solar angels or iving adepts. The author’s statement
osbout the supposed astral visits of “the venerable Koot-
Hoomi” is now ontradicted by Koot-Hoomi’s chela under
the orders of his Master. Unfortunately, Busiris has no
chela in humapform to contradict Mr. Oxley’s statements.
But the accourt of Koot-Hoomi’s visits will be sufficient to
show how very easily the learned author may be deceived
by devils and elementals, or by his own uncontrolled
imagination. I respectfully beg tosuggest to Mr. Oxley that
it may be argued in conformity with his own mighty “law
of influx,” tlat the Pisacham or elemental, whom he
mistook for Vyasa, might have put forth a false statement,
being upabk to maintain “concurrent consciousness at
both ends of the line,” or for the same reason, and labour-
ing under s similar difliculty (for we are told by the author
that even ‘he highest Deva cannot transcend “the law of
conditions’), Busiris might have mistaken himself for the
anthur of Mahabharata, having lost the consciousness of
what he really was before he had put in the subjective

appearaice in question.

The learned author reminds me that Krishna Dwypa-
yana “is only the supposed author of Mahabharata,” “and
confidently asserts that “ no man living knows who were
the authors of the Hindu sacred records, or when and
where they were written and published,” relying upon the
authority of Professor Monier Williams, who stated in his
book on “Hinduism” that Sanskrit literature is wholly
destitute of trustworthy historical records.

This assertion does not prove that Busiris was the real
author of Mahabharata for the following reasons :—

L With all due respect to the learned Professor, I
venture to affirm that the general proposition relied upon
1s not correct.  We have got trustworthy historical records
which no European has ever seen; and we have, besides,
the means of finding out any historical fact that may be
wanted, or of reproducing in its entirety any work that
might have becn lost. Eastern oceult science has given
us these powers,

II.  Even if the gencral proposition is correct, it cannot
reasonably be inferred therefrom, that, when the names of
the authors of Sanskrit works are mentioned in the said
works themselves or inother books, which may be considered
as authoritative, no reliance should be placed on such
statements.

Iil. Even ifsuch inference were permissible, it cannot be
contended, in the absence of any reliable independent
evidence, that, because the author of a certain Sanskrit
book is not known, it should be presumed to be the
production of an angel.

The following statement is to be found in the author’s
book, p. 51:—*“Busiris expressly declared: ‘I am the author
of Mahabharata, and I can answer for five thousand years
of time, for I was then on earth’; and he goes on to give
an interesting account of the civilization, and manners
and customs of the inhabitants of his day, long ante-
cedent to the system of caste which now prevails in
India.” We are now informed by Mr, Oxley that the
words, “long antecedent to the system of caste which
now prevails in India,” were not uttered by Busiris,
but that.they were written by himself Even then,
Busiris has undoubtedly some connection with the state-
ment. “The interesting account of the civilization, and
manners and customs of the inhabitants of his day,” given
by Busiris, is either consistent with the existence of caste
at that time, or it isnot. If itis, the author’s statement
does not barmonize with the account of Busiris, and I do
not suppose that the author will venture to contradict
the statements of an angel. I should, therefore, assume
that the account given by Busiris is inconsistent with
the existence of caste at the time he appeared in human
form.

If so, the account in question flatly contradicts all the
statements in Mahabahrata itself, which refer to the system
of caste (see Santiparvam and Annsasanikaparvam). The
author’s quotation of Professor Williams' opinion regard-
ing Purusha Sukta does not show that it does not properly
form a portion of Rig-Veda, and no reasons are given for
holding that the system of caste mentioned in Bhagavat-
Gita i3 not properly speaking a system of caste. And here
again the author thinksit necessary to condemn orthodox
Bramhinism for the purpose of enforcing his arguments.
If the author really thinks that he will gain his cause by
abusing “ orthodox Bramhinism,” he is entirely mistaken.

After giving us a brief account of the progress of the
United States and predicting the future downfall of
orthodox Bramhinism, the learned author informs his
readers that it would be better not to notice what in his
opinion might be urged to prove that my criticisms are
from a mistaken stand-point. Certainly, the author has
acted very prudently in making this declaration; any
attempt on his part to answer the main arguments urged
by me would have ended in a disastrous failure,

It is always difficult for a foreigner to understand - our
religious philosophy and the mysteries of our Puranas,
even when he devotes a considerable portion of his time
and energy to the study of Sanskrit literature and the real
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scerets of Eastern occult science can only be revealed by
an INITIATE. So long as Europeans treat the opinions of
Hindus with contempt and interpret our veligious books
according to their own fancies, the sublime truths contained
therein will not be disclosed to Western nations. Mr.
Oxley evidently thinks that there is no initiate in India,
who can interpret our religious books properly, and that
the real key to csoteric Hinduism is in his possession.
It is such uoreasonable confidence that has hitherto
prevented so many Euwropean enquirers from ascertaining
the real truth about our ancient rehigious books.

My, Oxley means to assume a certain amount of import-
auce by putting forth the following astounding assertion.
Hoa says 1n his article :—* What, if T state to my reviewer
that perchance—following the hint and guidance of
Swedenborg—I and somec others miay have penetrated
mto that sacred region (Central Asia) and discovered the
¢ Lost Word’ !

1f 1 had not seen the author’s book and his articles
in the TnirosopRIST, I wonld have refrained from saying
any thing against such a statement on the assumption
that no man’s statement should be presumed to be false,
nnless it is proved to be so. But from the following
considerations, I cannot help coming to the conclusion
that the author knows nothing about the “ Lost Word.”

(1.} Those who are in possession of it arc not ignorant
of the  art of dominating over the so-called forces of
Nature.” The author confesses that he and his asso-
ciates are ignorant of the said art.

(2.) Those who are acquainted with the Mighty Law
embodied in the “ Lost Word” will never affirm that the
“Infinite Monad receives an influx of encrgy from the
Planetary Spirits” as stated by the anthor.

(3.) The anthor’s  assertion about the flow of cuergy
from solar angels shows that he is not acquainted with
the real source of creative energy indicated by the Name.

Here ends Mr. Oxley’s reply to my criticisms. He
then proceeds to explain the doctrines of Hierosophy. I
shall examine the author’s theories in the continuation of
this article which will appear in the next issue of the
THEOSOPHIST.

(To be continved.)

THEOSOPHY AND THE AVESTA.
BY A PARSI F.TS.

Tt is now nearly four years that the Theosophical Society
has established itself amongst us. During this short
period a Iarge number of lectures have been delivered by
the President in various parts of Tndia, as well as in Bom-
bay. Many of these lectures reveal a spirit akin to that
which is to be fonnd in the older religions of the East,
especinlly the Vedic and the Zendic. Leaving aside the
former, I wish to point out. by an instance or two, the
similarity and close resemblance whicl the doctrines of
the old Zendic literature, as far as they are now preserved,
appear to bear to the teachings of the Founders of th_e
Society as conveved to us through their lectures and their
chief organ, the THEOSOPHIST.

Of course, a student of the Avesta would see at a glance
bow every precept and dogma taught in these sacred scrip-
tures are corroborated, nay, reflected as it were, in the
pamphlets which are o extensively published and circulated
by the Society. At the same time, any ordinary Parsi,
while reciting his daily Niyashes, Gehs and Yashts, provided
he yields to the curiosity of looking into the meanings of
what he recites, will also, only with a little more exertion,
pereeive how the same ideas, only clothed in a more
intelligible and comprehensive garb, are reflected in these
pamphlets. My only obiact, therefore, in writing this is
to give those, who are interested in the revival of the old
Zend philosophy, the benefit of sharing in the pleasure
which it has been my lot to enjoy almost accidentally.

The first number of a very small pamphlet called “ Frag-
ments of Occult Truth” is before me; and at page fifth, T
find a description of the several compound privciples which
2o to form what is called {(according to occult doctrine)
MAN. By quite a fortuitous coincidence I am informed
that a description, similar in every respect, is given in the
54th chapter of the Tusna, one of the best authentic
ancient books of the Mazdiasndn religion. In scarching
fpr it (us, of course, not being quite conversant with this
literature, I had to), what do T find but that the very first
paragraph gives all the information one can require to
convince him that Aresiq, Theosophy, Oceultism, Esoteric
Philosophy, or whatever elsc it may be called, are identical.
Indecd, as a Mazdiasnian, T felt quito ashamed that, having
such undeniable and unmistakable evidence before their
eyes, the Zoroastrians of the present day should not avail
themselves of tho opportunity offered of throwing light
upon their now entirely misunderstood and misinterpreted
scriptures by the assistance and under the guidance of the
Theosophical Society. Be it well nnderstood that the
Society does not pretend to offer Madame Blavatsky and
Colonel Olcott, as the Alpha and Omega of its researches.
If Zend scholars and students of Avesta would only care
to study and search for themselves, they would, perhaps,
find to assist them, men who are in the possession of the
right and only key to the true esoteric wisdom ; men, who
would be willing to guide and help them to reach the true
and hidden meaning, and to supply them with the missing
links that have resulted in such painful gaps as to leave tho
meaning meaningless, and to create in the mind of the
perplexed student donbts that have finally to culminate
in a thorough unbelief in his own religion. Who knows but
they may find some of their own co-religionists, who, aloof
from the world, have to this day preserved the glorvious
truths of their once mighty religion, and who, hidden
in the recesses of solitary mountains and unknown silent
caves, are still in possession of, and exercising mighty powers,
the heirloom of the ancient Magi. That the dobeds wero
Yoqis, and that they too had once the power of making
themselves simultaneously visibleat different places, though
the latter may have been hundreds of miles apart, is some-
thing, we are told, in our scriptures; as also that they
could heal the sick and work that which would now
appear to us miraculous. All this was considered as facts
but two or three centuries back, ns any reader of old books
(mostly Persian) knows well and will not disbelieve
a priori unless his mind is irretrievably biassed by modern
secular education. The story about the A/obed and Emperor
Akbar and of the latter’s conversion, is an historical fact, so
well known as to require no more proofs at this late hour.

But as the modern Parsi will never fail to ask for a
corroboration, and that before we insist upon the results
we have to show the existence and reality of the causes
that underlie such phenomenal powen in man, called in
our days—jugglery, I will first of all qudte side by side the
two passages referring to the septenary rature of man as I

find them in our scriptures and the FRAGMENTS.

Sub-divisims of septenary
man according to Yasnae
(chap. 54, yara, 1).
3

1. The Physical body, com- 1. Tanvas—ie., body
pored wholly of matter in its (the self) fiat cousists of
grossest and most tangible form. bones (4)—gossest furm of
muatter.

Sub-divisions of septenary man
according to the Occultists.

h
2. The Vital principle—(or 2.  Ushtan ai—Vital heat
Jiv-atma).— a form of force, (or force).
indestructible and when discon-
nected with one set of atoms,

" becoming attracted immediately

by others,
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3. The Astral body (Linga-
shariray  composed of highly
etherinlized matter ; in its
hubitual passive stato, the perfect
but very shadowy duplicate of
the bady ;5 its activity, consoli-
dation and  fom  depevding
entirely on the Kama rupa.

4. The Astral shape (Kama-
rupa) or body of desire, n prin-
ciple defining the coufiguration
of.

5. The animel or physical
intelligence or consciousness or
Ego, analogous to, though pro-
portionally higher in degrec than
the reason, instinet, memory,
imagination, &e., existing in the
higher animals,

6. ‘Ihe Iligher or Spiritual
intelligence or consciousness, or
spiritual Ego, in which mainly
resides the sense of consciousness
in the perfect man, though the

6
3. Keherpas—Adrial form,
the airy mould, (Pr.) Kaleb.

-

7
4, Tevichis—Will, or
where sentient cousciousness
is furmed, also fore-knowledge,
8
b, DBaodhas (in San<krit
Boodli;—Body of physiesl
consciousness, pereeption by
the senses or the animal soul.

4
6.  ITreanem (Pr Rawon)
—Soul, that which gets its
reward or punishment after
death.

lower dimmer animal conscious-
ness co-exists in No. 5.

7. The Spirit—an emanation
from the ABSOLUTE ; uncreated ;

10
7. Fravashemor Farohar
—Spirit (the guiding energy,

eternal 5 a state rather than o which is with cevery man,

being. is ahisolutely independent, and,
withont mixing  with any
worldly object, leads  wman
io poud.  The spark  of
divinity in every beiog).

The above is given in the Avesta as follows :—
AVESTA,

1 2 3 4 by
Lyl MY ardxy Mol Gy
6 7 8 9 10 11
T -~ I =~ C - ‘ -

e ddlilaa BN G DA vy v {laevnél
12 13 14 15 16 17

LAY EL L G AR E 21l -aledl
18 19
34 el 2yl

TRANSLATION.
12 13 5 14
We declarc and positively make known this (that) we
11 1 2 3
offer (our) entire property (which is) the body (f;;lo self
4 5 6
consisting of) bones, vital heat, aérial form, knowledge,
9 . 10 17
consciousness, soul and spirit to  the prospeions,
- 18 ' 19 16

truth-coherent (and) purc Gathas (prayers).

The ordinary Gujarathi translation differs {rom Spiegel’s,
and this latter differs very slightly from what s here
given. Yet in the present translation there has been
made no addition to, or omission from, the original word-
ing of the Zend text. The grammatical construction also
has been preserved intact.  The only difference, therefore,
between the current translations and the one here
given is that ours is in accordance with the modern
corrections of philological researclr which make it more
intelligible, and the 1dea perfect’y clear to the reader.

The words (3), (4) and (3) need no further explanation.
They represent the purely physical part of man: matter
and that force which keeps this matter in coliesion for a
fixed period of time. The sixth word also has come down to
us without undergoing any change in the meaning. It s
the mcdern Persian word kaleb, whicl means a mould, a
shape into which a thing is cast, to take a certain form
and features. Tle next word, the seventh, is one about
which there is a great difference of opinion. It is by somo
called strength, durability, e, that power which gives
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tenacity to and sustains the nerves. Others explain it as
that quality in a maun of rank and position which makes
him perecive the result of cortain events (causes), and
thus helps him in being prepared to meet them. This
meaning is sugycstive, though we translate it as knowledge
ov fore-knowledge rather, with the greatest diffidence.
The cighth word is quite clear, That inward feeling which
tells a man that he knows this or that, that he has or can do
certain things—is pereeption and consciousness. It is the
mer conviction, knowledge and its possession. The ninth
word is again one which has retained its meaning and has
been i use up to the present day. The reader will at
once recognise that it 1s the origin of the modern word
Rawan. Tt is (metaplorically) the king, the conscious
maotor or agent i man. It is that something which
depends upon and is beuefitted or injured by the foregoing
attributes.  We say depends upon, because its progress
entircly cousists in the development of those attributes.
If they are ncglected, it becomes weak and degencrating,
and disappears.  If they ascend on the moral and spiritual
scale, it gains strength and vigour and becomes more
blended than ever to the Divine Essence—the seventh priu-
ciple.  But hLow does it become attracted toward its
monad ? This is
the Divine essenee in man. But this is only the irre-
sponsible winister (this completes the mectaphor). The
real master is the king, the spivitual soul. Tt must have
the willingness and power to sce and follow the course
pointed ont by the pure spivit. Thie vizir's business
is only to represent a point of attraction, towards which
the king should turn, It is for the king to sec and act
accordingly for the glory of his own sclf. The minister
or spivit can neither compel nor constrain, It inspires
and clectrifies into action; but to benefit by the inspiration,
to take advantage of it, is Jeft to the option of the
spiritual soul.

If, then, the Aveste contains sucl a passage, it must

The tenth word answers the question.

fairly be  admitted that its writers knew the whole
doctrine concerning spiritual man.  We cannot  suppose

that the ancient Mazdiasnians, the Mage, wrote this short
pussage, without interring from it, at the same time, that
they were thoroughly conversant with the whole of the
oceult theory about man. And it looks very strauge
indeed, that modern Theosophists should now preach to us
the very sume doctrines that swust have been known and
tanght thousands of years ago by the Mazdiasmiaus,—tho
passage is quoted from one of their oldest  writings.
And siuce they propound the very same ideas, the
meaning of which has well nigh been lost even to our most
learned Mobeds, they ought to be eredited at least with
sowe possession of a kuowledge, the key to which has
been revealod to thiem, und lost to us, and which opens the
door to the meuaning of those hitherto inexplicable
sentences and doctrines in our old writings, about whicl
we are still, and will go on, groping in the dark, unless we
listen to what they have to tell us about them.

To show that the above is not a solitary instance, but
that the Avesta contains this idea in many other places,
T will give another para. which contains the same doctrine
though in a more condensed torm than the one just given.
Let the Parsi veader turn to Yasna, chapter 26, and read
the Gth parva. which runs as tollows

| ) 3 4 5 6
YWY EATH syl YRIEF4in Hixd W e
7 s 9 10 11
WYV DU By Ay I
12 (ER 1516 17
™ 544 Y yro T G Myl q¥q3,
14 9 10 [ 12

We praise the life, knowledge, consciousness, soul and
13 . 2 5 4
spirit of the first in religion, the first hearers and teachers
7 8 15
(fearners), the holy men and holy women who were the
17 166
protectors of purity here (in this world),

3]
(3]
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Here the whole man is spoken of as composed of five
parts, as under :—

1. The physieal body.

LA b 9. The vital Principle.
. hum —lixistence, The Astral Bod
Lire. It includes 3 16 astrn v
10 .
2. Dacnam—K no w- 4. The Astral shape or body
ledge. of desire.
11
3. Baodhas—Cons e i- . The Animal or phyrical
ousness. intelligence or conscious-
ness or Ego.
12
4, Urwanem—Soul, 6. The Hiclier or Spiritoal
intelligenee or conscious-
ness, or Spiritual Ego.
13
5. Frawashem—Spirit 7. The Spirit.

In this description the first triple group, wiz the bones
(or the gross matter), the vital force which keeps them
“together, and the etherial body are included in one and
called Existence, L1k, The sccond part stands for the
Jowrth principle of the septenary man, as denoting the
configuration of his knowledge or desives.* Then the
three, consciousness (or animal soul), (spiritual) soul
and the pure Spirit are the same as in the first
quoted passage. Why are these four mentioned as distinet,
from cach other and not consolidated like the first part ?
The sacred writings explain this by saying that on death the
first of these five parts disappears and perishes sooncv
or later in the earth’s atmosphere. The gross elementary
matter (the shell) has to run within the eartl’s attraction;
so the Alum separates from the higher portions and is lost.
The second (ie, the jourth of the septenary group)
remains, but not with the spiritual srul. It continues to
hold its place in the vast storehouse of the universe. And
it is this second Darnam which stands before the (spiritual)
soul in the form of a beantiful maiden or an wgly hag}
That which brings this Daenam within the sight of the
(spiritual) soul is the third part (ie. the fifih of the
septenary group), the Baodhas. Or in other words the
(spirtinal) soul has with it or in it, the true consciousness
bv which it can view the deeds which it subjected itself to,
cither actively or passively during its physical career. So
this consciousness, this power or faculty which brings
the recollection is always with, in other words,is a rart
and parcel of, the soul itsclf; hence, its not mixing with
any other part, and hence its existence after the physieal
death of man}

® Modern rcience also teaches that certain characteristics of features
indicate the possession of certain qualities in a2 man, The whale science
of physiognomy iz founded on it. One can prediet tho dispesition of a
man from his features, te., the features develop in nccordance with

the idiosyncrasies, qualities and vicee, knowledge or tho ignorance of man,

+ This is a fundamental dogma of tho Parsi roligion, which I propose to
treat upon, on some other occasien,

3 Our Brother has but to look into the oldest sacred books of China—
namely Tnr Y1 Kixe, or Book of Changes (translated by J«mes Lepge)
written 1,200 B. C., to find that same Sepfenary divicion of man mentioned in
that system of Divination. Zkiing, which is translated correctly cuough
‘ossence’ is the moro subtle and pure part of matter—the grosser form of
the clementary ether ; Khi—or ¢ spirit’ is the lLreath, still material but
purer than the 2king and is made of the fincr and more active form of ether.
In the hwun, or soul (animus) the K/i predominates, and the zking (or 2ing)
in tho plo or animal soul. At death the Awun (or spiritual sonl) wanders
away, ascending. and the pko (tho root of the Tibetan word Pho-kat,) descends
and is changed into a ghostly shade (the shell). Dr. Medhurst thinks that
“the Kirei Shans” (See Theology of the Chinese pp. 10-12} are ¢ tho expand-
ing and contracting principles of huwan life” ! The Kwei Skans are brought
about by the dissolution of tho buman frame—and consist f tho expanding
and ascending Shan which rambles about in space, and of the contracted
and shrivelled Kuei, which reverts to carth and noncntity. Thercfore, the
Kuet is the physical body; tho Skan is the vital principle; the Huwei Shan
the linga-sariram, or the vital soul ; Zhing the 4th principle or Kama Rupa, the
cssonce of will ; phn (the animal soul); Aki tho spiritunl soul ; and Hwun

the pure spirit—tho seven principles of our occult doctrine!—Ep.

WAS IT “SPIRITS” OR WHAT?
BY A PERPLEXED THEOSOPHIST,

The facts, which T am going to describe, happened a
short time ago in our family. As I am unable to account
for them myself, and as it is only, I think, explainable on
psvehological principles, I send them for publication in
the THEOSOPHIST, and beg that some explanation will be
kindly given of them in the Editor's Note as was often
done before for correspondents.

A nicce of mine, my younger sister's daughter, whose
mother had died when she was only four days old, was
brought up until the age of fifteen by her grand-parents.
Owing to her affectionate and sympathetic nature and
also to her being the first and only child of her mother
she was greatly beloved by all her relatives and very much
attached to onc of her maternal aunts. This young girl
was suddenly snatched away from this.world, hardly after
a few hours of illness, on the 25th of the last month.

So far back as the nights of the 27th and 28th of
February last, I had a peculiar dream which, I think, is in
some way or other connected with her death. In those
days it was my habit, the first thing on rising in the
morning, to note down my dreams as much as I then
remembered them ; and [ find the entry of that morning
in the following words :—

“ Dreamt of the death of a young child. Knew that
mother was crying for it ; that 1t was her youngest. Saw
father also sad.”

T paid no attention to this at the time and had, in fact,
quite forgotten the dream. Only lately in turning over
the pages of the book in which I note down such things
as T consider mysterious and oceult, I came acvoss this
cntry,

Again, the night preceding her death (at that time she
was well and hearty) I drcamt of the death of a young
girl in my father’s hounse and in my sister’s bed-room;
and that a number of the female servants had come to see
her after the hody nad been laid out. The dream was
vealised.  After her death, when I reached my father’s
house. I saw the above scene as described.  On the night
following, about4 a.m., T had a most mysterious dream
in which mny late niece and my youngest brother at Naini-
Tal were chiefly concerned. But before the dream was
completed T was aronsed by a telegram. Tt was from my
father, saying that my nicce was very ill and asking me
to come. In the excitement and waking up I forgot this
dream altogether. My sisters had been dreaming, in their
turn, that they were parting with their deceased niece, on
more than one occasion ; of secing her off to England—
also of secing for some time two healthy and one sickly
infant, then two healthy girls and a sickly boy, and then
seeing me appear and telling them the meaning of their
dream, the interpretation of which they forgot upon
awvakening. Besides having continually such bad dreams,
they had a feeling of oppression and saduess, and an
intense longing of leaving the house and even the station,
and of going anywhere rather than stay ot home. One of
my brothers at Agra, and a niece at Caleutta, had also
dreams of this nature before my niece’s translation.

Al these forebodings culminated in herdeath and that
of another young girl—a consin—after a very short illness,
though both were strong and healthy. And now remains
only the little sickly boy of my sister’s dream, whose
features arc identical with those of my brother's youngest
child. My sister saw them distinctly in her dreams.

About the time when my niece was falling, before death,
into a state of unconscionsness, a figure of a man was seen
by my sisters to cross the doorway leading to another
room, which figure my sisters recognised at the time as
that of a brother of ours, now dead for some years, my
dying niece calling out at the same time: ¢ Tell sister,
I an coming,” then a little louder: “I am coming, sister,
coming ; wait a little while.”*

* Our correspondent does not explain wheso ‘“ sister” was thus addressed.
Not a sistor of tho dyins young lady, since he tells us that sho was
“ the first and only child of her motbor.” —Eo.
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After the funeral, at about 11 o'clock at night, T was
aroused by my youngest sister’s voice who, fecling very
sick, had called for mie.  Shie appeared as one entranced.
She asked me to Lold her bands and to sit by her bed-side,
About three in the morning, the fit seemed to wear away,
and I went to take some rest. But I could not sleep.
There was a sound in my right car as though some one
was whispering or making an etfort to speak to me. I
tried to catch the words, to understand the meaning—Dbut
with no effect.  This state lasted for about ten mnutes,
perhaps more. At about the same tine, my other sister
heard foot-steps in the adjoining room.

On tle following night I was again called at about 11,
as again my sister was fecling bad aud had called for me.
My mother and my other sister who were slecping on
couches on cach side of her bed, were both mysteriously
awakened. My mother heard my deceased mniece telling
lier, in her natural voice, to turn round and see how Iillen
was; and my clder sister was aroused by somc oue calling
her by ber nae.  On rising, she saw our younger sister
looking very strange.  She addressed her but received no
answer; shook and spoke to her, but to no purpose. The
only reply she got was an injunction to call me. When I
came, she told me to catch Lold of her, and to tell
“Granny” to go home. I complied with her reqguest, and
she remained quict, but evidently in a trance-like state,
which lasted till about three in the morning. On  that
night about 2-30, my niece was distinctly seen by her
grandfather, standing, clothed in her usual dress. The
vision was evanescent, yet scen for some time, standing by
him. My other sister felt Ler hands gently stroked, and
saw first a bright speck of light above her hand, and then
her deceased niece’s hand gently placed over it.  While [
was seated in the room, 1 saw three or four times the bust
of my sister, who was reclining at the time, as though in a
halo of light.  This circle of hght would remain for a short
time, then vanish away, then return again. Sonictimes
the whole room, at others only half of 1t, would become
suddenly brightly lit up, as with many lights. T also saw
a bright light iu the shape of a cross through the opening
of the door leading into the next voon. After looking
attentively at it for some time, I went into the adjacent
room to assure myselt that the servants had not left a lamp
burning in it, but found nothing but darkness i it. My
sister saw alsoa number of lights in the roow, moving like
so many sparks, from place to place.

Next day, as recommecuded by our doctor, we left the
place and came to Allahabad. On the first night here,
my youngest sister fell again about the samne hour of
cleven at night, into her usual trance—in which she
continued until about ten in the morning ot the following
day. The ctfects then gradually wore oft and unothing has
happened since. About three in the morning she said
she saw Ler deceased nicee dressed up 1 luminous
garments and had received a message from her. In the
morning when she had recovered from her trance-state,
she had altogether forgotten it.

What [ would like to learn is—to what causes can
such eftects be attributed, and in what way can the
phenomena be explained ? The sister who became subject
to trance, was the first in our famnily who taught us the
effects of WILL-FORCE, about winch I had spoken to
Colonel Olcott, when the President was here last,

All of the above arc—facts without any exaggeration
or curtailing, as corroborated by all concerned in it, to
whom I have read it. Any explanation, which you may
give, will be thankfully received.

1 have no objection to any thing 1 may write, appearing
over my own signature; but as my sisters do not wish
their names to appear in magazines, I beg that in publish-
ing this narrative you will kindly allow it to appear under
o nom de plume. 1 append to this my full name and
address, and you arc at liberty to give it to any one who
may desire to know it,

Allahabad, August 21, 1882,
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A FEW REMARKS THEREON.

Tho strict adherence to our duty as an Occultist,
while it satisfics a few of our fellow-students, materially
detracts, in the opinion of our spiritualistically-inclined
friends, from the value of our editorial notes and explana-
tions. The latter find that our theories will not bear
comparison with those upon similar phenomena of the
Spiritualists,  They charge us with the double crime of
being not ouly personally unsatisfied with their explana-
tious about spiritual communications, and with refusing
to infer the “spirit” presence from the many wonderful
phenomena  we acknowledge as genuine, but also with
leading our rcaders into keresy and error, regarding such.
We arc not content, they reproachtully tell us, to humbly
acknowledge facts, and accept the testimony of the agents
at work behind the phenomenal efteets which crowd the
records of modern spiritualism, but in our pride we seck to
penctratc into unfathomable mysteries to not ouly
ascertain the naturc of the relations between cause and
effect, or, in other words—bctween medium and pheno-

mena,—but cven  to fathom  mysteries that spirits
themselves confuss their inability to cxplain. Too much

speculation on certain subjects leads the mind into a sea
of error,—think our Europeun and American spiritualistic
friends,—and it is sure to land us “ In regions of Falsity.”
If men would leave oft speculating, and would simply stick
to fuet, truth would be more readily attained in each
and every casc.

For the sauke of thuse of our triends who have
made of spiritualism a new * Revelation” a “glorious
faith,” as they call it, we feel rcally sorry to be forced to
hurt their feelings by our “ blank denial.” But truth
stands higher in our opinion than any earthly considera-
tion ever will; and, it is truth—at least we so regard it
—that compcls us to answer those, who come to ustor an
explanation, according to the teachings of ocenltism, instead
of telling then, as Spiritualists would, that such phenomena,
are all produced by disembodied mortals, or spirits.  To
ascertain  the laws accordiug to which psycho-physio-
logical manifestations tuke place from a  spiritualistic
stand-point is, no doubt, a gratifying kind of knowledge;
but we, Occultists, are not satistied with only this. We
seek to learn primal, as well as sccondary, causes; to
fathom the »eal, not apparent, nature of thut power that
performs such strange, seemvingly supernatural operations ;
and, we thiuk, we have succecded in unravelling some of
its mysteries and in explaining much of the hitherto unex-
plained.  Hence our convietion that the Force, which the
Spiritnalists ‘view as a tllinli.ing, intelligent Principle, a
power, that can never be manifested outside the magnetic
aurn of a sensitive, 1s oftener a blind cnergy than the
conscious production of any beings or spirits; and, also,
that this Force can be replaced by the conscious will of 2
living man, one of those 1uitiates, as a few may yet be found
in the East. We cannot be content with the easy-going
theory of returning spirits. We haveseen too much  for i,
And, since we arc thoroughly convinced thatncarly cvery-
thing in conncction with this mystertous agent—* the
Astral Serpent” of Eliphas Levi—had been discovered
ages ago, however little knowledge of it we may claim
personally, yet we know sufficiently, we think, to judge on
the whole correctly of its influence upon, and direct rela-
tions with, the corporeal machines called medivins ; as
also of its inter-correlations with the aura of cvery person
present in the séunce-room. Morcover, we maintain that
it looks far more reasonable to tollow the uniform teaching
upon this subject of one school, than to be hopelessly
groping for truth in the dark, with our intellects literally
rent asunder by the thousand and one conflicting
“teachings” of the supposed denizens of the “ Spirit-
World.” '

Had our correspondent asked—rtor an explauation of the
weird phenomena that have just occurred in his family—
one possessed practicully of that knowledge, he would, no
doubt, have received a perfectly corrcet information as to
what really took place, and how the phenomena have come
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to pass (that is to say, if the adept had found worth his
while to undergo a mentally paininl process, and safe to
divulge the whole truth to the public).  While now, he
has to be content with a few generalitics, We can tell Liim
for a certainty what it 1was not, but we eannot undertake
to say what it veally ras, sinee similar eflocts nmay be
produced by a hundred various causes,

We will not touch npon the question of forchoding
dreams, since the existence of snch is proved to all Tt
mcurable seeptics, and is easily accounted for by every one
who believes and knows that inside hig body of flesh, the
gross envelepe, there is the real, generally invisible, hody of
etherial clements, the Ego, that watches and never sleeps.
The facts as described seem certainly  as though they
belonged to that class of phenomena which are regarded
as “spuitual,” and which occur, wnder ordinary civenm-
stances, only wheve there are one or more mediums in the
family.  The regnlar and periodical trance-fits, which our
correspondent’s relative hal suddenly become subject to
for several consceutive nights, would point to that lady as
being the cause, the principal generator of the phenomena.
But, since we know nothing of cither her previous state
of health, and lack further details that might give an
additional clue to the mystery, our cxplanation nust be
regarded as a simple suggestion.  Thouch the Ocenltists
reject, on the whole, the theory of disembodiced Egos
manifesting after death, yet they admit of eertain possibi-
litics of a real spirit’s presence, or apparition, cither
preceding or directly following physical death, cspe-
cially when the Jatter was sudden ag in the case of
the writer’s nicce.  We are taught by those, in whom
we have full confidence, that, in such rapid cases
of dissolution, the body may he quite dead, and huried,
and yct the brain—though its functions are stopped—
may preserve a latent  spark of  will  or  desire,
connccted  with  soine  predominating  feeling in hfe
which will have the eftect of throwing mto objectivity, of
thrusting, so to say, into a certain m:ngnutvic cirrent of
attraction the astral Fgo or doppelganger of the dead
body. Whenever, we are told, death is bronght on by
suffocation, apoplexy, conenssion of the brain, hemorrhage,
or some such change, “the tripod of lift"—uas the Girecks
called it—the heart, the lungs and the rain, the funda-
mental basis  upon  which avimal-life is  erceted—is
simultaneously atlected in its threc parts; the lungs and
heart, the organs the most intimately nssociated in the
circulation of the Dlood, becoming inactive, and the Dlood
not being sufficiently aérated on account of this sudden
inactivity, the latter often becomes the cause of putting
o sudden stop to the functions of the brain, and so
terminate life.

Therefore, beforc pronouncing upon the value of an
appurition, an Occeultist has always to ascertain whether
complete death was brought on by, or primarily due to the
death of the lungs, the heart, or the brain.  But of all
these the latter—on accouut of its double functions—the
spiritual and the physical-—is the ost tenacious. As
cessution of breathing and of the pulse, stoppage of the
heart, colduness and palencss of the surface, a film on the
eye, and the rigidity of the joints arc no sure indications
of real physical death ; and, as the fucies Ilippocratica has
deceived more than one experienced practitioner; so, even
complete physical death is no indication that the jnner-
most spiritual life of the brain is cqually dead.  The
activity of the mind remains to the last;and the final
physical function of the brain in conncction with some
fecling, or passion may impart, for all our physiologists can
say to the contrary, o kind of post-morrem energy to the
bewildered astral Igo, aid thus cause it to continue its
dynamic scemingly couscious action even for a few days
after death. The ninpulse imparted by the still living
brain dies out long after that brain has ceased its tunctions
for ever.  During life the astral Ego is dependent on, and
quite subscrvient to, the will of the pliysical brain. It
acts automatically, and according to how the wires are be-
ing pulled by cither our trained or untrained thought,
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Rut after death—awhich is the birth of the spiritual entity
into the world or condition of effects, the latter Laving now
beeome for it a world of causes—the astral entity must be
given time to evolute and mature a shadowy brain of its
own before it can begin to act independently. Whatever
its subsequent fate, and whatever happensin the mean-
while, no action of its can be regarded as a result of a
consciong, intelligent will, no more than we would hold any
gestures of anewly-horn infant for actions resulting from
a determined and conscious destre,

Thus, since the deccased young Jady lost all conscious-
ness some tiine before death, and that, being so young and
so beloved in her family, she could bardly, when dying,
have her thoughts occupied by anything but those around
her ;—thoughts involnntary, and perhaps unconnected, as
those of & dream, but still in a divect sequence to her
habitual thonghts and feelings—every faculty of Lers,
paralyzed so suddenly, and severed, during its full vigour
and activity, from its natural medium—the body—must
have left its astral impress in every nook and cornev of the
house where she had lived so long and where she died.
Henee, it may have been but the “astral” echo of her
voice, dirceted by her last thought and drawn magneti-
ally to her uncle, the writer, that sounded in his “right
car, as though some onc was whispering” or trying to speak

to him; and  the same astral echo of “her natural
voice” that told his mother “to turn round.” Her

X . ,
appearance to her grandfather “in her usual dress’

shows us  that it was ler astral reflection on the
atmoapheric waves that hie saw; otherwise he would have
Lardly scen a 7eal just disembodied spirit in such an
attire. The prescnee of the “usual dress” forming part of an
apparition—-were the latter, a voluntary, consctous act of
the liberated Ego—would have naturally necessitated a
previous conception in the plans of the latter, the creation,
s0 to say, of that garment by the spirit—(unless we have
also to believe in conscious ghosts and independent
apparitions of wearing apparel 2) before it could appear
along with its owner. And this would be a pre-
determined act of volition difficnlt to suppose 1 a
still dazed human “soul” just escaped from 1ts prison.
Even many of the wmore advanced Spiritualists admit
to-day that, whatever its subsequent caveer, the freed
spirit. can never realize the great change, at least for
several terrestrial days.  Notwithstanding the above we
know well that we shall be not only laughed to scorn by
scientific men as by all the unscientitic sceptics, but also
give again offence to Spiritualists. They would have us
say : “ It was the spirit of your departed niece, fier voice,
and real presence, &e.”; and then rest on our laurels with-
ont any further attempt at anything like a proof, or an
explanation. If the prescnt one is found insufficient, let
the Spivitualists and sceptics offer a better one and let
impartial judges decide. Meanwhile, we would ask the
fornier—it it was all produced by the conscious spirit of
the deceased, why have all such manifestations stopped, as
soon as the family had left the station and come to
Alflahabad 7 Is 1t that the spirit determined to come no
more, or that the mediums in the family had suddenly
lost their power, or is it simply because, as the writer puts
it, “the cffects then wore off, and nothing has happened
sinee” ?

With regard to sceptics our answer is still more easy,
Tt is no longer a question with any sane man whether such
things do and do mot happen; but only what is the
real cause that underlies such abnormal effects, Hereis a
case, which no sceptic—unless he denies the occurrence
of the whole story a priori—will be ever able to explain
otherwise, but on one of the two theories—that of the
Occultists and Spiritualists. A case, in which a whole
family of respectable persons of various ages testifies to, us
eye-witnesses. This can no longer be attributed to o case
of isolated hallucination. And in the presence of the
frequent occurrence of sucl cases, every sober man ought
to protest against the irrational proceedings of those who
condemn without seeing, deny without a hearing, and
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abuse those, who have both seen and leard, for putting  with the proposition that the brain furnishes the

faith in their own eyes and ears. We Lave thousands upon
thousands of testimonies coming {rom intelligent, valid
persons, that such things do occur and—very frequently.
If the senses of those persons arc not to be trusted,
then what else can be trusted ¢ What better test of truth
have we? How can we be sure of anything we hear, or
even onrselves sec 2 How are the most ordinary affairs of
life to be conducted and relied upon ¢ As a mesmerizer
remarked to a sceptic—*If the rule, which the objectors to
mesmeric phenomena persist in applying to them, were to
be enforced universally, all the business of life must come
to a stand.” Indeed, no man could put faith in any
assertion of any other man ; the administration of justice
itself wust fail, because evidence would become impossible,
and the whole world would go upside down. Theretore, and
since science will have nothing to do with such abnormal
phenomena, the great battle in consequence of the dispute
as to the causes underlying them, between natural and
unnatural theories, must be fought out between the
Occultists and the Spiritualists alene. Let each of us
show our facts and give our explanations ; and let those—
who are neither Occultists, Spiritualists, nor sceptics—
decide between the contestant paities, 1t is not cnough
that all should know that such things do happen. The
world must learn at last—under the penalty of falling
back to superstitious belicfs, in the arch encmy of man—the
biblical devil—why such phenomena do so happen, and to
what cause or causcs they are to be attributed. We call
for inquiry, not for blind credence.  And—nutil inquiry
has establislied scientifically and beyond any doubt that the
producing cause at work DLehind the veil of objective
matter is what the Spiritualists proclaim it to be, namcly
disembodied, human spirits—we beg to assert the right of
tlie Theosophists, whether they be Occultists, sceptics, or
neither, but simply searchers after truth-—to maintain
their attitude of neutrality #nd even of modest scepticisw,

without risking for it to find themselves crucificd by’

both parties.

MIND, THOUGHT AND CEREBRATION.
BY PROFESSOR ALEXANDER WILDLR, F.I.5.

The endeavour of the ablest writers on Physiology as well
“as Philosophy, has always culminated in the recognition of
an ulterior privciple or taculty which exceeds our scientific
methods. [t is a private potency of life within or behind
our common phenomenal existence, whicli 1s vegarded as
accounting for what was otherwise unexplainable. 1t
corresponds with every fact, satisfies every question, is
allied by the most intimate relations to the whole order of
the universe, and is urgently invoked in cxtremc emer-
gency. Our sensc-perception is ewmployed with what is
external and objective, while this faculty appears to
transcend common consciousness, and indeed to be dis-
soctated from it.

Numerous designations have been invented to denote
this occult principle of our nature. Maudsley terms it the
preconscious action of the mind, a mental power which is
organized before the supervention of consciousness. Agassiz
deseribes it as u superior power which controls our better
nature, aud acts through us without consciousness of our
own. Schelling denominates it unconscious knowledge, a
capacity for knowledge above or behind consciousness, and
higher than the understanding. It is also very comunon
to styleit reflex action of the brain, and automatic brain-
work, a brain-activity without thonght, but an activity
nevertheless, which may subsequently be reproduced in
conncction with consciousness or thought, or which may,
without being reproduced, modify subsequent kindred
mental action or thought in the same mind.

Dr. William B. Carpenter has formulated it accordingly
under the title of UNconsCrous CEREBRATION, Begiuning

mechanisni of thought, he asserts that there can be no
question at all that 1t works of itself as it were,—* that it
Lias an automatic power, just as the sensory centres and
the spinal cord have an automatic power of their own.” He
declares, however, that it originates in the previous habit.
There can be no doubt whatever, he tells us, that a very
large part of our mental activity cousists of this autamatic
action of the brain, according to the wode n which we
have trained it to action. The will gives the Impulse
in the first instance and kecps before the wmind all the
thoughts which it can immediately lay hold of, or which
association suggests, that bear upon the subject. These
thoughts, however, do not conduct immediately to an
issue, but require to work themselves out. The sensorinm,
or group of nerve-ganglia of special scnsation, which have
their place at the base of the brain, and distinct from it,
may be in a statc of inaction all the while, or perhaps
otherwise occupied.

r

This peculiar activity of the brain though automatic,
Dr. Carpenter does not consider to be spontancous, or the
result of any peculiar inspiration. 1Ilis theory is simply
that the cercbrum, having been shaped, so to speak, in
accordapce with our ordinary processes of mental activity,
Laving grown to the kind of work that we are acenstomed
to set 1t to execute, can go on and work for itself, Un-
conscious Cerebration is defined by him accordingly ay
“the unconscious operation of the brain in balancing for
itself all the various considerations—in putting all in
order, so to spealk, in working out the result.” This con-
clusion, he declares, will be the resultant of the whole
previous training and  disciplining of our minds. e
accordingly designates it as the Common Sensc.

“1 believe,” e says, © that it is thie carnest habit of
looking at a subject from first principles, looking honestly
and steadily at the True and the Right, which gives the
mind that direction that ultimately overcomes the force
of these carly prejudices and these early associations, and
brings us into that condition which approaches the nearest
of any thing that 1 think we lave the opportunity of
wituessing in our earthly life to that Direct Insight which
many of us believe will be the condition of onr minds in
that future state i which they are released from all the
trammels of cur corporeal existence.”

Earnest von Hartisann, the author of The Philvsoply
of the Uncomscious, has given to this subject a greater
cmphasis. He declares that consciousness has its origin
in the cerebral organism of man. 1t is not a fixed state,
but a process, a perpetual change and becoming. Its
antecedents arc impenctrable to itself, and we can only
hope to resolic the problem indirectly. There is no
Supreme Being, but an ommipresent Will and Iutellect,
acting unconsciously in inscparable union with eacl other,
—oue absolute subjectivity, a power operating on all
unconscious fuuctions, human, animal aud vegetable, 1t
is the fashion forall writers of the modern school to decry
metaphysics ; yet with a curious inconsistency they scem
very generally to have a metaphysic of their own. ~ Hart-
mann Is a conspicuous example.  He employs the most
abstruse and uncouscionable metaplysieal subtilities to
explain and defend his propositions.  FHe defines the
essence of cunsclousness as cousisting of a breaking apart
of the unton between the Iutellect and the Will,  Percep-
tion 1s forced upon the mind, thus separuting and
ewaucipating it from the will, and cuebling it to revolt
and even to subject thic will to its own laws. The
astonishiment of the will at this, “the scosation eauscd
by the appurition of the Ideaiu the busom of the Uncon-
scious—that 1s consciousuess”  lu briet: “the Uncon--
scious Thought does not recognize o separation between
the form and the contents of the knowledge, the subject
and the object in the act of thinking. It is just herc
that the subject aud the object ave intimately identical, or,
rather, that nothing distinguishes them wbsolutely, since
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they are not yet risen out of their condition of original
non-differcnee.” ) )

This proposition of Dr. Hartmann is a curious illustra-
tion of the peenliar agreement often attained by persons
holding seutiments diametrically opposite.  This writer,
who is usually represented as denying a Supreme Being
and the immortality of the human soal, is in pertect rap-
port in his expressions with the extremest Mystic who
surpasses all others in theosophic  conception.  Each
declares that the person who really knows docs not
cognize the fact of knowing, because such knowledge is
subjective ; and, therefore, may not be contemplated as an
object which is in a certain sense apart from us. It would
be wholesome for us to learn from this to be just toward

each other, genecrously considering that difference of
opinionis a diverse view of truth and no warrant or
occasion for animosity, proscription or disrespect.  As the

rivers, however much they ave at variance in the direction
of their currents, all mect in the ocean, so all faiths,
philosophies and }lOSf:illiL‘S, we may coufidently believe,
converge in the Divinity.

The deseription presented by - Dr. Carpenter agrees
after a manner with facts in my own experience. I have
been utterlv at a loss for words and ileas on 1mportant
occasions, and they came forth on a sudden at the eritical
moment, and fulfilled the required purpose. I have often
telt myself circumscribed in my ability and endeavour to
solve and decide urgent questions. I have noticed this
peculiar constraint to occur especially when some  other
person was endeavouring with much imperativeness  to
constrain me to give a speedy answer to o proposition. I
would experience a difficulty to think clearly, or to perceive
what to say or do. There appeared to be no u.]tm'natlve
but to seem stupid or obstinate, and abide the issue.  In
other instances when lashing my own mind to a conclu-
sion, a like impediment would be present. Yet, after a
time, it might be short or prolonged, there would  bolt
into the mind a solution of the whole matter. In fact, 1
am seldom disappointed in this respect, when I am really
in cxigency. I donot consider it wisc or pl'ug]entv, never-
theless, to forego any mental effort, in supine reliance
upon such accessary aid. It would be a species of fool-
hardiness, and would naturally tend to shut away from me
the very succour which I counted upon.

I have never judged it of any utility to inspect critically
the moods aud processes which wrought thus beneficially,
but considered 1t wiser to accept the results with a modest
docility. One is never quite able to understand  the
opcmtﬁons of hiz own mind. Vet so far as I remember,
these peculiar exhibitions very frequently, but not always,
accorded with the explanation which Dr. Carpenter has
made. Thev harmonised with previous ideas and habits
of thinking.” The readiness and spontancity scemed to
result from a quick wemory, which was roused on the
instant. The thoughts and words which came to the
mind, were very often shaped after forms of expression
which T had written or uttered long before and forgotten.
Most persons will probably, therefore, regard the matter
as being nothing very wonderful.

(1o be conlinuwed.)
e e el QP e

Somr  Sererrvan Toovants  or Caruver from  his
s Note-Book ” given in Light arc worthy of being republished,
The late vencrable philosopher seems to have had the true
Vedantic ring in him,  For instance t—-

« You sec two men fronting cach other. One sitg dressed in
red cloth, the other stands dressed in threadbare biue. The first
says to the other, ‘ Be hanged and auatomised I' and it is forth-
with put in execution, till Number Two is a skeleton.  Whence
comes this 7 These men have no physival kold of cach or:lnex";
they are not iu contact.  Fach of the bailifis is included in his
own ki, not hooked to any other ',l.'lm reason is, man is
spirvit.  Invisible influences run through society, and make it a mys-
terions whole Tull of life and inscrutable activity and capubilities.
OQur individual existence i3 mystery ; our social stil more,
¢ Nothing can act but where it is " True—if you will—only

where tstt £ Is not the distant, the dead, whom 1 Jove and sor-
row for, nerk, in the genuine spiritual sensc, as really as the
table I now write on?  Space is a mode of our sense, su is bimg;
(this I ouly half understand); »¢ are—we know not what--light
gparkles floating in  the cther of Divinity ! So that this solid
world after all isx bmt an air image, our me is the ouly reality,
and all is Godlike or God.”
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THE WORK IN CEYLON.

Our latest advices from Colonel Olcott were from

Batimulle, o small hamlet in the Ceylon jungle, some
twenty-five miles from Galle. He was living 1n his travell-
ing-cart—that ingenious construction of his which excites
the wonder of the unsophisticated natives. At Wallawe,
where he lectured the day before, he was in close proximity
to the jungly retreats of the wild elephant, cheeta and
wild boar, but was not molested. e describes the
country as charming in an artistic sense, the landscape
comprising wooded hills, a winding valley of paddy-fields,
and a tropical luxuriance of vegetable forms and tints
meeting the eye at every side. The district, and, in fact,
all Ceylon hitherto visited, is paradisaically verdant and
refreshing to the sight, a land of perpetual spring, rather
than of summer, for the temperature stands at an average of
about 81° Fah. the year round. Our colleague has more
than once his regret, that our friends in the countries of the
West could not drop in upon hiim any day when his lecture
is being given, and witness the picturesque sgene. Usually
he speaks inside the precinets of temples, where they have
prepared a pandal, or preaching stand, made of a frame-
work of undressed arecan-palm timber, with a thatching of
palm-leaves, and decorations of flowers, clusters of young
king-cocoanuts {colour, a mixture of cream and umber shad-
ing to each other), Hags and gay cloths; or in the temple
dharmasale  (preaching-hall), if there bé one. A pro-
cession of people with flags, tomn-tom and pipe-players,
costumed sword and small-stick dancers, and Yalkdelerlle
-~devil-dancers wearing huge grotesque masks and fan-
tastical costumes—meet him a mile or so down the roa,
and escort him to the temple or other lecturing place. The
first thing, in order, is ulways the “ taking of Pansil,” or
reeitation of the five obligations that every Buddhist takes
upon himself, viz., to abstain from taking life, from steal-
ing, from unlawful sensual gratification, from falsehood,
and from the use of intoxicating beverages and stupefying
drugs. The priest intoncs the words in Pali, and the
people repeat each pledge in concert. Next comes a
brief address from the senior priest, recommending the
people to support Colonel Oleott’s object., Then the

lecture by the Colonel, which is spoken ex-tempore and
without notes, and interpreted, sentence by sentence, into
the Sinhalese language. A printed blank form is then laid
upon the table and those, who wish to subscribe to the
National Fuud for founding schools and printing and
circulating Buddhistic books and other literary matter,
come forward, and their names are registered for publication
in the weekly vernacular journal—the Sarasavi Sundaresa
—which is issued at Colombo by our local Branch at that
place.  The aggregate subscription is often, though not
always, a large amount. Tt has been as high as
Rs. 2,000 in one day, and as low as Rs 5, all depending
upon the comparative poverty of the locality, the interest
shown by the scnior priest, and the pains taken by the
village headmen to canvass from house to house before
the Colonel’s arrival.  The wonder of wonders to the most
intelligent among our Sinhalese eolleagucs is that Colonel
Olcott 1s able to collect anything at all for so high an object
as national education and religious reform, from a people
so illiterate in the mass and so utterly unaccustomed to
this sort of unselfish combination. Mr. Gooncratne, the
distinguished Galle Mudaliyar of the Governor’s Gate, says
that there is not a man in all Ceylon, native or European,
who could get the Sinhalese to subseribe one-tenth part
of what they are giving in response to Colonel Olcott’s
appeals. The appearance of the Sinhalese people is striking
to Western cyes. They arc of a brown colour like the
Hindus of their own parent stock; of good stature; and
often handsome—thic women frequently very pretty. Out-
side the towns the men wear no clothing except a cloth
(sarama) enwrapped about the lower portion of the body,
and confined by a belt or waist-string ; their hair is worn
long, twisted into a “ Grecian-knot” at the back of the
head ; and a “ round” comb, such as school-girls wear, is
worn. The women have, beside the cloth, a Dutch short-

Jacket, or spencer of white calico or muslin, and long pins

thrust through the knot of their hair
rule, are barefoot.

On the 3rd of September, the sets of trust-deeds by
which Colonel Olcott, as principal creator of the Sinhalese
National Buddhistic Fund. organized a Boavd of Trustees

Both sexes, as a




and an independent Board of Managers of the Trust, in the
Southern Province of Cleylon, were signed, sealed and
recorded n the Registrar’s Office at Galle. On the same
day, Colonel Oleott transferred, to the eredit of the Trustees,
the centire sum amounting to about Rs. 3,000, he has
collected in the Southern Provinee thus far; and all
monies thenceforth collected will he deposited in their
joint names,

—— —— -

THE COLOMBO BRANCT.

Life has been infused into ihe branch by the visit of
the President-Founder. variously
occupicd in collecting the unpaid subscriptions to  the
National Fund collected by Colonel Oleott in the Westein
Provinee last year, in organising the new printing office,
at which the Sundarese newspaper and all sorts of tracts
and pamphlets are to be printed ; and other good works.
The President, Mr. Andrew Pereira, and new Secrctary,
Mr. C. P. Geonewardeune, a most estimable and  systematie
gentleman and a true Theosophist, with the co-operation
of other members, are doing all that they ean, to make

The members are

the Brauch give a good account of itself during the current
year,

GALLE THEOSOPHICAL-BUDDHIST SCHOOL.

(FOR PUBLIC INFORMATION),

(1) “Tnr THUROSOPIHCAT, SOCIETY oF GALLE” will,
considering the local demands, open on the 15th September
instant, an English School, (with Vernacular Instruction)
at the Socicty’s Office, which is held in the large upstair
sea-view building at Pettigalawatta, Calle,

(2) This School shall be opened in striet accordance
with the Government School regulations, managed dircetly
by the Socicty’s President and tanght by astaff of efficient
and experienced Teachers.

)
Government Examinations intended to prepare candidates
in due course.

(4) This establishment offers a sound sccular education
m English, Sinhalese, Mathematics, &e., to children of all
nations and creeds, and especially endeavours to school
pupils who, by attending other schools, prosceute studies
partly against their conscience.

Subjects of instruction are those preseribed for the

(5)  School fees will be demanded only from such boys
as can pay ; and all orphans and really poor children, are
taught free.

Following arc the charges of monthly fecs :—for VI. and
V. Standards at 50 cents; IV. and III. Standards at 36
cents; and II. and I. Standards at 25 cents cach.

No fees awhatever will be exacted for this year from all
pupils entering this School before the close of the current
month.

G. €. A. JAYASERKARA,

President, Theosophical Society.

Galle, 1st September, 1880,
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“BRANDS PLUCKED FROM THE BURNING”.

Statement showing the number of Boys in the Theosophival Society's
Duddhist Iligh School at Golle, admitted during the first month,

From what School. VI‘: V. [ v IH.) 1. | 1. ;:g I temarke.

Galle Central 11y 1. ] 1| 5| Government.
Mt Calvary ., W 20 7 8] 64 8131|621 Roman Catholic.
Richmond 14Nl . S 3| 1t 81328 Wesleyan.
Bouna Vista .., 1 {1 1) 1| 411425 Church of England.
Mazalla 90 21 9] 6|31 43| Wenleyan,
Danzedarn ... JUN BTV VR 1 81 9 Duddhist.
Materembo .., 1 51 6| Wesleyan.
Makuluwa - .
Chiuna grarden . 1| 1 | Buddhist,
Totagadn ... 11/ .. 51 4| Wesleyan.
Pilame - e 1 . ‘1 1
Milidduwa .. % T T RO RO 2( 9 2
Walahandawawe | [ | ooy T 6] 141 21 | Wesleyan,
Talpo ... o |l 1] 1| 2
Herembore . e | 30 3 9
Buddhist Temples ...| w | 90
Out-stations 1] 11} 3

ToTal... ——5_ ‘1_7— 15 —14- _5—-}2—5 ‘m

Ep. Nore.—Aund now, how do the Missionuries of various
Clivistian =cets like to find the above Official Statement headed
“Braxps PLUCKED rFroM THE Burxing,” as they often Tiead
their statements showing tlie number of heathen children and
adults comveried by them 2 For, if they have the right to <o
regard their converts, the Buddhists and the Ilindus have a far
better right 1o return the compliment, considering they are in
their own nutive countvy and that they never would go out of
their wny to travel to Christian lands to prexeh their religion,

e e el — i em

O,

“OUR ARYAN FOREFATHERS SOCIETY”
(FINNEVELLY).

“Ne cha Vidya Samo Bandhul”

(Inangurated on the 80th of Vaisaka, Chaitrabham, Kali
Era 4984—corresponding to 11th June, 1882).

The formal inauguration of this Society was celebrated
at the Hindu College, Viraraghavapuram—the very place
where Colonel Oleott delivered last year, to a large Hindu
audieuce, his elaborate and admirable lecture on « The
Civilization that India Necds.” M.I%.Ry. S. Ramaswamicr,
B.A, F.T.S., District Registrar, was unanimously voted to the
chair.  After the objects of the Society, as published on
page 4 of the SUPPLEMERT to the July Number of Vol. I1L
of the TurosorHIST, were read by the Secretary, M.1e [Ry.
S. Narayanasami Iyer Avergal, ouc of the members gave a
fine address. A most able and exhaustive inaugural
address by the Chairman terminated the proceedings of the
day.

The considerations that gave an impetus to the forma-
tion of the Society may be thus summarised :—

The members were considering with great eagerncss as
to the best way of manifesting their sympathy with the
objects of the Theosophical Socicty, and their sincere
appreciation and approbation of the sincere and unselfish
cfforts evinced by its two Founders, ever since their advent
to this land of the Aryas. We had also to vindicatc the
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memory of our forefathers—those sages who, in the hoary
past when other countries were only about to enter the
first stage of civilization, nay, when very few, if any, be-
sides Aryavarta, had the least conception of anything
approaching the true type of civilization—had made them-
selves an ever glorious name and fame by thelr profound
knowledge of Sciences, Arts and Religion. In the scale of
social, intellectual, moral and spiritual development, they
had attained the highest ideal of perfection—with very few
equnl, and none superior, to them. What the moderns
boast of as developients, discoveries and inventions in arts
and scicuces, are but re-discoveries and reproductions of
what was known in those days of old even to the
lowest chandala. And what are we but the degraded sons
of a ovo mnoble and world-civilizing nation! Even in
this Kali Yuga can yet be found, in the caves and
golitudes of mountains, and forests, some few remnants
of those g¢reat men, in the persons of Yogis.
But even these rare representatives of the Mighty
Past purposely and studiously, thougl for no reason of
jealousy, keep themselves entirely aloof from the profane.
For, this our age—one so-called of scientific acuteness and
swecping negation—is an age when our very senses arve
doubted, and sight itself is often looked upon as guilsy of
optical delusion. But the happy, deserving few are not
refused the privilege of initiation into the secrct sanctified
lore, wlen indefatigably sought. The cause why such
favours are so rarely shown by our adepts, is not that there
are no more holy or great Yogis, but that there are so
very few wmen worthy of receiving theiv favours, than
which, there are no higher for onc who knows what they
confer.

The truth is that © Western Civiization” is but a rapid
receding to those days, when, having reached the apex
of its ctvilization, our country was at the head of all the
nations. It has been undergoing gradually the process of
degeneration for many centuries, and now that the apex of
thestage of moral and spiritual rottennessis alimost reached,
we must notallow it to go any further. The dwarfed and
degenerate sons of Aryavarta have passed through every
phasis of degradation. They have cven gone to the
length of adopting European dress in place of the well-
adapted, simple and convenient national clothing of their
forefathers. They have taken to strong European drinks
instead of water, the plain drink of nature. They are
now assuming an affected, hanghty, carcless demeanour,
instead of their wonted cxpression of simplicity and
modesty. The sacred Vedas are now spoken of as tush anud
nonsense. Is this deplorable and mortifying state of things
to be allowed to continue 2 Should Avyarvarta still go
on bewailing m secret lier lost grandeur ?  Let us not be
cowed down or daunted by any obstacles, since there may
still be found te survive in our country some MAHATMAS
who may inspire her sons to hasten to the help of their
dying wmotherland !

Wlen a true patriotic spirit mnoves us ; when we get the
firm determination to go deep into the study of the
achievements of the ancients, to noticethepresent degraded
condition of our country, and resolve to spare no
efforts to contribute towards a revival of Lier glory ; when
such a feeling takes a firm hold of the hearts of a nation, its
regeneration may invariably be said to have begun. The
advent of Theosopliy has laid this stepping stone. Impelled
by certain Manarnas, the two Founders of that Socicty
have set out on thetr arduous and heroic task. They
preach no new veligion, they favour no particular crecd,
nor do they entertain the remotest idea of destroying
any of the established religions.  Their misson is simply to
show that uo religioun is utterly devoid of truths, aud that
ours especially teems with profound verities significantly
hidden, as they may be from skimming bigotry, intolerance
and hypoerigy ; and that the same cternal truths underlie
the different veligions of our country, many and apparently
conflicting, as they and their external rites and observances
may be. Amidst our disgraceful and petty sectariw
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squabbles, we are losing sight of the grand comnmon cause
of National Advancement. Itis on the common platform of
“ Theosophy” only, that our differences being minimised,
we can, without fear of failure, jointly work for our mutual
benefit and happiness. he two Founders do not claim
either superhuman knowledge, achievements in sorcery,
or in spiritual plhenomensa.  They do not profess to lead
their believers on tothe paths of Heaven of iunocentbliss and
harp-playing. Nor do they threaten their opponents witle
the revenge of a tyrannical and Dblood-thirsty deity that
can doom them at lis will and pleasure to an eternal Hell.
They siwply show us the way that will, if we accept it, lead
to our regencration and material advancement,

As these two noble philanthropists continue to
give a strong lelping hand to the different

religions of this country, torn to shreds by the cunning
misconstructions and isinterpretations of the zealous
and deep Clristian Padris, the latter spared no pains to
misrepresent and lower them in the estimation of their
respective followers, But, these charges were, one and all,
proved to be false and groundless. The thanks of the
sympathisers with the two Founders are largely due to
their nnconscientious critics; for, had it not been for the
direct and utterly false charges against the respectability
and social position that the Founders held in their
respective countries, the real facts would never have been
made so public,

“The whole Truth about the Theosophical Society and
its Founders” is now so well kuown to the English-speak-
ing and right-minded Hindus that they can no longer be
imposed upon by the dissimulating advocates of the
Nazarenc Prophet’s creed. Butsome of those yet, who do
not understand  English, are still labouring under mis-
conceptions, while there are others who arc totally
ignorant of the existence of such a Socicty, and the real
good its Founders are doing to our country.

1t is chiefly for the wide dissemination of the results of
the Theosoplical Society’s researches, and the vindieation
of its Founders’ characters that “ Our Aryan Forefathers’
Society” was formed. Our other notives, as important
as the aforesaid, will be iore fully understood by a
perugal of the motto and the objects of the Society,
already announced.

Like all other good undertakings, ours has not remained
frec from the attacks of decrying and cver-disparaging
enemnics. We were not spared our share of scandalous
and undeserved reproach and obloquy.  Suffice it to say
here that those, with whose feelings our objeets did .not
harmonise, were not slow in remarking that our attempt
was Utopian, und no better than a childish dream.

A careful examination of the vesult of Missionary work
in India will show that the Tinnevelly District has
supplied more converts than any other place in India. A
further careful enquiry will show that the so nick-named
belly Christians are all found among the «lliterate Sudras,
the toddy-drawers, and Pariahs (originally slaves), and
that thesc form the great majority. This must naturally
lead to the jufevence that the Missionaries invariably
entrap the most ignorant and wncultuved classes as the
castest, and fittest victims upon which they can work
mischiet most effectually ; the result varying accord-
ing to the nature and qualifications of the persons
so caught in their snare. The illiterate becomes
actually converted, while the so-called educated Hindu
youth is made to often lose belief in bhis own
religion, aud the orthodox is misinformed.  These Padris
aim al vothiug less than cradicating our social and
religious principles, by sowing discord wmong ourselves.
Such of our men as are deserters to Western influence are
more wnsympathetic with our views than the Christians
themselves,

Among men of this class, those that know English,
are, under the auspices of the Theosophical publications,
now gaining belief and beginning to be convinced of the
precious truths imbedded in our scriptures. But the
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orthodox, who are jealous of all who do not belong to

" their class, ave far from believing that the esoteric truths
in the Yedas ean be understood by the so-called Mlen-
chehhas, while any amount of labour {0  convince
them by mere words—that the Theosophical Society is
actually working for our good—is practically futile. It
is for them that our attempts at translation and publica-
tion of hooks, pamphlets and tracts, are intended.

Although onr objects may seem impossible of realisation
at the first glance, we are not lacking in courage to work
for their attainment ; for, the Theosophical Society has
substantiated the truth that “ Nothing is impossible
under the Sun,” if only sought for in the vight  direction.
This direction is the one that has been and wmay from
time to time be suggested by the Theosophical Society
and its afliliated bodies.

In conclusion, I, in the name of our Society, beg to state
that our Association cannot but prosper under the
sympathy and patronage of the Theosophical Socicty and
all the rght-minded Ilindus. Namaste,

TR V.M O ATS

——

HYNMN TO BRAMH.

1

The mist which hid Eternity from sight
Of its own shadow, which was like a veil
The morning clouds weave from the beams of light,
Rolled slow away, when from the farthest palo
Of things which long had vanished into nought,
T sprang into existence like a thought !

%)
e

And with me sprang all that has life from life :
For a strange longing seized npon my brain,
A passion like the poet'’s, when the strife
Of rushing thoughts exhansts him with their pain,
Panting T gasped for breath, and in that pause,
The universe received its changeless laws !

3
And in that pause T burst the chrysalis,
Which locked my being, as clouds lock the dew,
And as the dew docs with a tearful kiss
Fill the eartl’s licart with softness, and renew
Her flowers” blushes, so my spirit fell
Upon the world with a reviving spell !

4

Stars, suns and planets ope’d their dreani-dazed vision,
Unto th’ awakening light, in solemn wonder;
The captive winds rushed from their air-bound prisen,
To meet the sea-waves which leaped up in thunder;
Earth and the ocean heaved with Jife new-boin,
With the new dawn of a (reat Cyele’s morn !
5
And as the meuntain-snows perpetually,
Allured by the sun’s ardour, wind their way,
Through streams and rivers, to the farthest sea,
Till the same power, which led their steps astray,
Dry up their falling tears, and so restore
The crrants, heart-whole, to their homes once niore :

6
E'en thus, dissolved by Love Divine, my spirit
Flowed, penetrating Nature’s heart ; and she
Forthwith became like what she did inherit,
Immortal and enduring e’en like me !
And from her I received what I had giveu',
And we were intertwined like earth and heaven !
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And like the inessential summer air,

Or like the moonlight brooding on the sea,
Or like a happy dream on eyelids fair,

I lingered un her bosom lovingly :
And many a shape of wonder and delight
Leapt from that mystic union into light

8

[ am the Life of life, the Soul of soul,
I am the unseen God felt everywhere!
(Ver living things 1 hold supreme control,
And in my presence Death forgets despair,
And rises from his ashes: from me flow
Streams of delight to water ficlds of woe !

9

Motion and change are but the viewless wings
With which creation plumes its upward flight ;

And death is the dark clift whence whoso springs
Is nearer to the fountain of my light.

He best obtains it who 1s most like me,—

But then he is no more, but | am he'!

10

My voice sounds like a trumpet in the ear
Of saints and prophets in the solitude
Of mountains or of their own hearts : the fear
Of fleshi and matter dare no more intrude
Wherever T assert iy power divine :—
The realms of purity are ever mine!

11
I AM Tuar I AM! Mortal, ask no more!
Thon, too, like me immortal and cterne,
May’st grope thy way unto that sceret door,
Whence whoso enters never may return
To tell the tale of the deep mystery
Of mighty Fate, which is Necessity !

S. J. PApsHAH,
Fellow, Theosophical Society.

Personal Ftems.

Mr. (rrcoris Lnirewere, FUT.S., Secretary of the
(Galle (Ceylon) Theosophical Society, is one of the most
unselfishly indefutigable officers we have ever seen. He
is sparing no pains to contribute towards the success of
(lolonel Oleott’s canvass of the Galle District this year,

In connection with the same work much praise is due
to Mr. Thomas de Silva Amarasuriya, F.T.S,, of Unna-
watana. At each of Colonel Olcott’s lectures, with the
preparations for which he has occupied himself, the
subscription for the Sinhalese National Fund has been
large and almost the whole of it paid down in cash on the
spot.,

———

MR. SiMoN PERREIRA ABAYAWARDENE, F.T.S, has heen
clected Chairman, and Mr. D. C, P. Weerakoon, F.T.S., Sec-
retary of the Board of Trustees of the Sinhalese National
Buddhistic Fund iu the Southern Province of Ceylon,
The monies are deposited in the Galle Branch of the
Chartered Mercantile Bank of India, London and China.

The Board of Managers of the same Fund have chosen
Mr. D. O. D. 8. Goonesekara, F.T.S., Chairman, and, Mr.
Gregoris Edirewere, F.T.S., Sceretary.
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Mr. William Q. Judge, Joint Recording Secretary of
our Socicty, has recently returned to New York from South
America, where he has a large interest in silver mines.

Our faithiul friend, Mrs. Hollis Billing, F'T.S., has gone
fromi New York to London for a visit of a few months to
recuperate her health.

The Buron and Baroness Von  Vay, FET.S, have
returned to their channing estate at Gonobitz, Styria,
after passing some months at the Austrian capital.

PO p— R -

Theosophical Torvespondence.

“II. X” AND THE “ BROTHERS”
L.

TO THE SECRETARY AT THE HEAD-QUARTERS.

v.....We have read with more than usual iuterest the
THEOSOPHIST for the current month. It is to be deeply
regretted “ H. X.” should write in the tone he has chosen
...... 1 am told a householder (grikastha) can be a
probutionary though not an “accepted” chela. If so,
perhaps many more Theosophists would like to aspire for
the position.

‘With best fraterral compliments, 1 remain,

Yours most fraternally,
Bisnen Lawn, MA,

President of the Rohilcund Theosophical Society.

Bareilly, 9th September, 1882,

11.

I regret our Brothers of the...... Socicty do not under-
stand their position. “ H. X.’s” letter is not written in a
good spirit.  Hec takes upon himsclt to judge as to what
knowledge should be given to the public by the Mahatmas
and what is their duty ! There 1s some thing in the very
constitution of the Westerns, which makes them not very
fit recipicnts of such favours and such knowledge as have
been vouchsafed to them. The Easterns have a great
advantage in this respect over their Westerm Brothers,

With best wishes and kind regards,
Yours sincercly and traternally,
KisueN Lavnw, BA,,
President of the Chohan Theosophical Society.

Cawnpore, 9th Septermber, 1382,

1L
TO THE EDITOR OF THE “ THEOSOPHIST.”
Mapame,

[n the last number of the Tiurosornist, “H. X.” a
“lay disciple,” stutes that « “ Isis Unvetled’—for all but the
adepts and chelas—teems with what are practically ervors.”
This statement, however, is likely to mislead and dishearten
many a reader of “Isis.” Some of the nistakes that may
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inadvertently have erept in, in revising the manuscript,
could, we think, be eliminated by a careful reader, and
the “errors” that “H. X.” spcaks of, are really no
errors at all, unlessthey be the product of the ignorance of
the reader. “ Isis Unveiled” was never meant to give any-
thing like a systematic cxposition of the Hermetic
Philosophy 1 any part, and, as it suffices to stimulate
enquiry, it succecds in its object. The reader of it, not
being m possession of most of the knowledge in connec-
tion with the several points noticed therein, is likely
to observe seeming discrepancies and crrors  which

“should not, Lhowever, mislead him into supposing that

the book is full of hrrecoucilable statements ; and, therefore,
not worthy of carcful study,

As to the “ Brothers,” “H, X.” states that he “ dis-
tinctly holds that, knowing what they do, it is a sin on
their part not to communicate to the world all the
knowledge they possess” We should like to  know
“H. X.s” definition of the word stn. The word ordinarily
means & transgression of the Divine law, and, as « H, X.”
credits the Brothers, and them only, with * possessing
the highest knowledge,” he must concede that they ought

better what is and what Is not  sin.
Consistently with this opinion we would expect “H. X.
to hold it a sin in well-to-do persons not to give away to
the world all their riches, after kecping just sufficient for

to know much

33

their wants,

As “H. X7 1s not 1 possession of all the fuets
concerning the Brothers, and the height, deptl, and
nature of their knowledge, it 1s certainly premature on his
part to asscrt that the Brothers “carc nothing about
complete accuracy” or that they are “unable to answer the
arguments of their questioners.” If this philosophy, so
eagerly called for by * H. X.,” 1s merely to serve the reader
of 1t as the Theory or speculationofasct of recluses, it would
be scarcely worth having ; but, if it is really to serve to
change our false notions of things and put an 1mperfect
knowledge on a correct basis, then must those, who ask
for that knowledge, strive, as far as possible, to raise the
tone of morality—right thought, word, and speech—for
that is the key to higher knowledge.  Western civilization
aims simply at intcllectual development, and moral
progress is with it of secondary consideration. Here itis the
reverse, and the mere desive to gratify the mtellect 18
therefore not easily compliedwith. 1t seems to us that when
asincere and consolidated cffort 1s made to give moral
progress its right place inmodern civilization, the know-
ledge, that “ H. X.” says is painfully doled out, will be
imparted faster than at present. Impatience raises
unnecessary obstacles and no one, who carnestly sceks to
gain something of this higher knowledge, ought now dud
again, by conjuring up various doubts, to think of closing
their connection with the Brothers to whom we certainly
feel thankful for even the little they have imparted to
us. We have every reason to take a Lopeful view of this
connection with the Brothers of whom it behoves us to speak
always with respect. © H.X.” is, we believe, theauthorof the
first number of the fints on lsoteric Theosophy; if so, his
own writing teaches us in some measure to be patient
and persevering. We certainly admire his honest and
outspoken views given out in his letter which, however, is
likely to mislead his readers in some respects. He is in
a position to inspire us with confidence and urge us on
to great perseverance ; and, therefore, any lhttle dis-
appointment, that he might show, is likely to have undue
influence.  With all respect, therefore, for “ H.X.,,” we say
again,—there is no reason to despoud. '

Navrosr Dorauit Kuanvaravars, BA, L.LB,,
President of the Poona Theosophical Socicty.

20tk Scptember, 1882,

+ e STt



G SUPPLLMENTTU J‘Hl'

Iv.
TO THE EDITOR OF THE “ THROSOPHIST.”
Mapamz,

1o the Turosoeist for September, we find a letter from
“H. X, condemning outright the conduct of the Mahatmas
in, what we consider to be, the most impious terms. We,
as true Hindus, and not as Theosophists, {eel it our duty to
protest against his statements which are not verifiable.

“H. X.” condemns them for the simple reason that thosce
great Beings, who know better than any person living, have
not all at once revealed to the public the sceret knowledge
they possess.  This ouly shows how impatient and hasty
“H. X.” is.  Hce does not sce, being a Kuropean, in what
veneration we, Hindus, hold those eminent Beings, notwith-
standing that we are thoronghly awave of the tedious and
tiresome trials a disciple hasg to pass through, before he
is permitted initiation into the mysteries of Nature.

The very Sanskrit word  Sushrusha” imports the idea
of implicit obeisance to the orders of the Mabatmas, with-
~out going into the question of their reasonableness or
appropriatencss.

In almost every Purana, we read of the disciple being
made to undergo all manner of hardship for years torrebllen
and then—(if the Guru is thoroughly satisfied with thc
conduct of the discipleduringthe period of trial)—only then
1s he taught what he is yearning after. This “ Sushrusha”
is termed by “ H. X.” slavish, while we considerit a great
boon conferred upou us towards our Spiritual improve-
ment. Even after years of “ Sushrusha,” somctimnes we
see that the disciples are not blessed with the knowledge
after which they ave secking ; and even then a disciple is
not permitted to speak dmcspcctfulh of Ius Master. I,
therefore, the matter stands thus with the Hindus them-
selves who have a right to demand of their Masters such
powers as they possess, how can a European like “ H. X."—
whose habits of life from the beginning, and whose mental
and moral training arc diametrically opposed to those of the
Hindus—expect to be led intosecret kuowledge within such
a short space of time ns he has had the good luck to come
underthe noticeofthe Brothers. While so,“H. X.” has really,
by his premature protestagainstithe conductofthe Mahatmas,
and by the expressions which lie has applied to them, given
offence to many a true Hindu mind. He, instead of being
grateful to them for those very crumbs of knowledge
granted by thent most gracicusly to him, finds fault with
them and calls them “siuful” ecreatures! This, in our
opinion, is really very “sinful” of “H. X.”

We beg to remain,
MADAME,
Yours very truly.
1 J. Rungial Naidu 20 C. Seshadrt Rao
2 Ramamohan Singh 21 V. Varadarayooloo

8 S. Badrachellam Naiadoo.
4 T. Krishnasawmy Naidu 22 V. Venkoba Rao

5 G. Subbial 23 D. Veukatramiah

6 M. Ramiah Pillay 24 D. Subha Row

7 T. V. Narrain Rao 25 K. Sreeramicngar

8 L. Venkatunbba Row 26 V. Seetlia Ramialt

9 N. Vasudew Row 27 N. Kristnama Charlu
10 N. Veeraraghava Charlu 28 Doercata Narayaniali,
11 B. Lohiah N'udu 29 P, Mallikbarjauu Row
12 N. Aubramania Aiyar 30 XK. Srinivsa Chary
13 C. Subbarow, a1 B. V. Sukho Biddi
14 K. Seshachari 32 A. Pinney Adiya

15 C. Narayanaiah 33 A, Adinarayaniah

16 V. Nadhamini Aiyangar 34 (.. V. Miappen Moody
17 Ramchandra Rao 35 S. Pribriah

18 K. Blhima Rao 36 M. Veld Rata Kiistna
19 (Signature in Tamil) Rao

10 A. Srinivas Row
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47 N. Parthasaratht
Ayaiengar

48 (Signaturc in Tamil)

49 Chintekumurprasad

50 Kisouri Singh

51 D. Soobhba Rao

52 T. Runga Charln

37 C Rama Rao
38 K. Kasturt Rungachariar

.

59 A. Narayen

41 A. Chinchiah

42 R. Parthasaradi

43 Kegsewchund Laul

4+ 1. 1L Rajier. 53 C. Parthasarady Pilly

45 M. Subburayadu 54 V. K. Runga Charlu

4G (. Venkatakristniah 55 C. U, Subba Rav
Nellore, 19 September, 1882.

V.
To THE EDITOR OF THE “ THEOSOPHIST.
MADAME,

T haveto say a word about “H. X.’s” letter in the THE0S0-
riist for September. It shows that « H. X.” is not in
that frame of mind which is absolutely necessary for a
chela. Sish Bhavis a sine que non tor all wpadesh. It
“ H. X.” has not the humble spirit of a Chela and,
with his limited knowledge, takes upon himself to
judge of what is right and reasonable for the adepts
to do, he does not understand his position. Really 1
stand astonished to see that the [srothers have con-
descended to confer inestimable and exceptional favours
ou & lay Chcla who, whatever his literary acquirements be,
has the audacity to think he is quahified to receive all the
highest knowledge the Masters possess, wlio is so impaticat
as to thiuk e can swallow it all at one draught, and who
can be so ungrateful aund disrespectful (hom an Oriental
point of view) to those, whose “slave” an dsiatic would
consider a great honour to be, although every body cannot
easily have that privilege.

Yours faithfully,
P

THE NELLORE THEOSOPHICAL
SOCIETY.

It is with decp and sincere sorrow that T
have to report the death of our worthy Presi-
dent, M.R.1y. Ramaswami Naidu Garu, on
the 9th instant. He was suffering from a
carbuicle which proved fatal. Iu lis death the
Branch loses its chief pillar, as lic was an
ardent and most devoted Theosophist. His
loss to us cannot be easily replaced. Now that
he has left us, may his soul rest in peace!

R. Casava Pivray,

Seeretary,
September 17, 1882,

Sad news indeed, both for the Piesident-
Fouunder and the Corresponding SLCletaly
Ou their last annual tour this spring, few
have shown to them more genuine kindness,
sympathy and hospitality than owr lamented

Brother. This year seenis a fatal one indeed,
as one after another, some of our best Theo-
sophists have been passing away.—Ep.
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