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THERE IS NO RELIGION HIGHER THAN TRUTH,

[Family motto of the Maharajahs of Benares. ]

“INFINITE PERSONALITY.”

Tre article of Mr. Herbert Spencer in the Nineteentlh
Century has created a great deal of discussion, especially
i the theological circle. Nothing can be more injurious
to human progress than a condition of intellectual stag-
nation, and a spirit of enquiry marks an important stage
of the upward development. The freethought movenient
has loosened the chains forged by theology upon its
weak followers, and the result has been a keen and an
carnest spirit of investigation, Iew doctrines are now
accepted upon  faith’ or authority alone ; only those
which pass through the crucible of reason and logic
stand on a firm and lasting basis. An impartial search
18 necessary to lead one to truth. Iivery attemypt,
therefore, made in this direction is a cheering and a
hopeful sign of the times. It would not consequently
be uninteresting to examine some of the theistic answers
to Mr. Herbert Spencer’s arguments against the fruit-
less task of attaching a personality to the Infinite. The
chief contention of that distinguished philosopher is that
cousciousness, which is formed of successive states,
when applied to the Eternal Reality, makes of the
Divinity an anthropomorphic, hence necessarily a finite,
Being ; for such consciousness implies changeableness.
o this a certain class of theistic thinkers urge, in reply,
that they do not believe that the divine consciousness is
formed of successive statos, but that they conceive it “ to
be a permanent and unchangeable consciousness, with
the ideas and emotions constituting it as eternally exist-
g therein”  And further ;—

* When God ‘is represented as seeingand hearing this or the
other, and as being emotionally affected thereby,’ it is nok
meant that the fact is a new occurrence in the divine conscious-
ness, but that it is an ever-existing part of the eternal con-
sciousness, only coming to the coguizance of our limited con-
sciousness in time. Love of his creatures, approval of virtue
and disapproval of sin, these and other feelings which we attri-
buto to the Divine Being are conceived, not as transient phe-
romena appearing in and disappearing from the Divine Mind
in time ......... but as permanentand eternal states of the
Divine consciousness.............”

This assertion may seem sound at first sight, but a
little thinking shows it to be not quite logical. A pro-
position to be true must stand the test of both the
inductive and the deductive methods. Talking of the
Divine consciousness in relation to all humanity, the
ubove proposition of the Theists that all the states of
ecistence ave eternally present in the Divine Mind, may
Lold goed. Buat this Divine consciousness must now
be considered in its bearing uwpon the individual ; he
cxists because, according to the Theists, God wills so.
No intelligent person can deny that will is & mental

state and as such forms part of consciousness. It is
also obvious that if all causes are simultaneous, the
effects must also be simultaneous. Now the birth,
growth and death of an individual are entirely different
effects of the Divine will. If all these mental states
are simultaneous in the Divine mind, the effects must
be simultaneous. Do we however find it so ? No man
comes into existence, developes and dies simultane-
ously. If the effects are successive, the mental states
which produce those effects must also be successive.
The same applies to the whole universe. It does
not come into existence, develope and die simulta-
neously. What a superficial thinker is generally misled by
is the fact that his mind is capable of passing so rapidly
through successive states that he imagines these mental
states simultaneously present in his mind. But when a
logical test is applied to the lypothesis, such as men-
tioned above, then it becomes evident that the rapidity
of the succession of mental states must not be misunder-
stood to mean their simultaneous presence. If ¢ God’?
ts He cannot exist ; for emistence implies change. Like the
modern scientist, who is charged with standing in the
middle of the chain, the theist in his process of reasoning
adopts the same course. The other “ proposition” that
change from activity to inactivity does not imply such
changeableness as is ““ inconsistent with His (the Divine
Being’s) infinity,” is equally open to objection. If the
will to be active aud inactive is simultancous in the
Divine mind, then the creation must be simultaneously
active and inactive, which it is not. Henco these two
mental states must bo successive, and Mr. Herbert
Spencer’s reasoning holds good. The Adwaitee Philo-
sophy offers a logical solution of the problem, when it
teaches that Parabrahm, the one Eternal, Infinite Rea-
lity, has no will, no intelligence, no consciousness, for it
is itself absolute will, absolute intelligence and absoluto
consciousness. And to talk of Absolute consciousness
being conscious is to attempt the absurd task of measar-
ing infinity by finity. :

Bl S’
) ——
THE METAPHYSIOAL BASIS OF “ ESOTERIC
BUDDHISA.”

Tue pamphlet of Mr. C. C. Massey, an F.T.S., of the London
Lodge of the Theosophical Society, is a valuable contribution
to the discussion now being raised by the publication of Mr.
Siunctt's Esoteric Buddhism. It is a trite axiom that truth
exists independent of human error, and he who would know
the truth, must rise up to its lovel and not try the ridiculous
task of dragging it down to his own standard. Ivery meta-
phliysician knows that Absolute Truth is the eternal Reality
which survives all the transient phenomena. The preface to
the Isis Unveiled expresses the idea very clearly when it
says :—* Men and parties, scets and creeds, arve the mero
cphemera of the world’s day, whilo Truth, high seated on its
rock of Adamant, is alone cternal and sapreme.” Languaga
belongs to the world of relativity, while Truth is the
Absolute Reality, It is therefore vain to suppose that any
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language, however ancient or sublime, can express Abstract
Truth. The latter exists in the world of ideas, and tho ideal
can be perceived by the senso belonging to that world.
‘Worda can merely clothe the ideas, but no number of words
can convey an idea to one who is incapable of perceiving it.
tivery one of us has within him the latent capacity or a sense
dormant in us which can take cognisanco of Abstract Truth,
although tho devclopment of that senso or, more correctly
speaking, the assimilation of our intellect with that higher
sonso, may vary in different persons, according to circum-
stances, education and discipline. That higher sense which
is tho-potential capacity of every human being is in eternal
contact with Reality, and every one of ns has experienced
moments when, being for the fimo en rapport with that
higher sense, wo realise the eternal verities. The sole ques-
tion is how to focalise ourselves entircly in that higher sense.
Directly we realise this truth, we arc brought face to face
with occultism. Occultism teaches its votaries what sort of
training will bring on such a development. It never dogmatises,
but only recommends certain methods which the experience of
ages has proved to be tho best suited to the purpose. But
just as the harmony of nature consists in symphonious dis-
cord, 80 also the harmony of occult training (in other words,
individual human progress) consists in discord of details.
The scopo of Occultism being a study of Nature, both in its
pheunomenal and noumenal aspects, its organisation is in ex-
act harmony with the plan of Nature. Different constitu-
tions require different details in training, and different men
can better grasp tho idea clothed in different expressions.
This necessity has given rise to different schools of Occultism,
whose scope and ideal is the same, but whose modes of ex-
prossion and methods of procedurc differ. Nay, even the
students of the same school have not necessarily a uniformity
of training. This will show why it is that until a certain
stage is reached, the Chela is generally left to himself, and
why he is never given verbal or written instructions regard-
ing the truths of Nature. It will also suggest the meaning
of the Neophyte being inade to undergo a particular kind of
sleep for a certain period before each initiation, And
his success or failure depends upon bhis capacity for the
assimilation of the Abstract Truth his higher sense
perccives. However, just as unity is the ultimate possibility
of Nature, so there is a ccrtain school of Occultism
which deals only with the synthetic process, and to which
all the other shcools, dealing with analytical methods
wherein alone can diversity exist, owe their allegiance.
A careful reader will thus percecive the absurdity of a dog-
matism which claims for its methods a universal application.
What is thercfore meant by the Adwaitee I'bilosophy being
identical with the Arhat Doctrine, is that the final goal or the
ultimate possibility of both is the same. The synthetical
process is oue, for it deals only with eternal verities, tho
Abstract Truth, the nonmenal. And these two philosophies
are put forth together, for in their analytical metliods they
proceed on parallel lines; one procecding from the subjective
and the other from the objective staud-point, to meet ulti-
mately or rather converge togetlier in one point or centre,
As such, each is the complenient of the other and neither
ean be said to be complete in itself. It should be distinctly
remembered here that the Adwaitee Doctrine does not date
from Sankaracharya, nor does the Arhat Philosophy owe its
origin to Gautama Buddha. They were but the latest ex-
pounders of these two systems which have existed from time
immemorial as they must. Some naturcs can better com-
prehend the truth from a subjective stand-point, while others
must proceed from the objective. These two systemns are
therefore as old as Occultism itsclf, while the later phases
of the Esoteric Doctrine are but another aspect of either of
these two, the details being modified according to the com-
prehensive faculties of the pcople addressed, as also the
other surrounding circimstances. Attempts at a revival
of the knowledge of this Truth bave becn numberless, and
therefore to suggest that the present is the first attempt
in the world’s history, is an error which those whose sense
Las just been awakened to the glorions Reality are apt to
commit. It has already been stated that the diffusion of
knowledge is not limited to one process. The possessors of
it have never jealously guarded it from any personal or
selfish motives. In fact such a frame of mind precludes
the possibility of the attainment of knowledge. They have
at every opportunity tried all available means to give its
benefit to humanity. Times there were undoubtedly when they
had to rest content with giving it only to a few chosen pupils,

who, it should be remembered, differ from ordinary humanity
only in one essential particular, and that is, that by abnor-
mal training they bring on a process of self-evolution in
& comparatively very short period, which ordinary humanity
may require numberless ages to reach during tho ordinary
course of evolation. Those who aro acquainted with the his-
tory of Count St. Germain and the works of the late Lord
Lytton; need not be told that even during the past
hundred years constant efforts have been madc to awaken the
present races to a sense of the knowledgo which will assisé
their progress and ensure future happiness. It should not
be, moreover, forgotten that to spread a knowledge of phi-
losophical truths forms but a small fraction of tho impor-
taut work the occultists are engaged in.  Whenever circum-
stances compel them to be shut out from tho world’s view,
they are most actively engaged in so arranging and guiding
the current of events, sometimes by influencing people’s
minds, at others by bringing about, as far as practicable, such
combinations of forces as would give rise to a higher form
of evolution and such other important work on a spiritual
plane. They have to do and are doing that work now. Little
therefore do the public know what in reality it is that they
ask for when they apply for Chelaship. They have to thus
pledge themselves to assist the MamaTtmas in’ that spiritual
work by the process of self-evolution, for, the energy expend-
ed by them in the act of self-purification, has a dynamic
effect and produces grand results on a spiritual plane. More-
over, they gradually fit themselves to take an active share in
the grand work. It may perhaps be now apparent why
“Tue Apert Brcomes; ue Is Not Mapg,” and why he is
the “ rare efflorescence of the age.” The foregoing considera-
tions should never be lost sight of by the reader of Esoteris
Duddhism.

The great difficulty which an ordinarily philosophic mind
has to contend against, is the idea that consciousness and
intelligence proceed out of non-consciousness and non-intelli-
gence. Although an abstruse metaphysical iuteliect can
comprehend or rather perceive the point subjectively, the
present undeveloped state of humanity, at any rate, can con-
ceive the higher trnths only from an objective stand-point.
Just as, therefore, we are obliged to talk of the setting of
the sun, in common parlance, although we know that it is
not the movement of the sun that wc really refer to, and
just as in geocentric system we have o speak as though the
earth were o fixed point in the centre of the universe so that
the unripe mind of the student may understand our teachings,
so in the same manmner the Abstract Truth has to be present-
ed from an objeetive point of view, so that it may be more
easily compreliended by minds with not a very keen meta-
physical intellcct. Thus one may say that Buddhism is
rational Vedantism, while Vedantism is transcendental
Buddhism.  Keeping this difference in view, an ex-
planation of the difficulty above put forth may be given
from the Buddhist stand-point. If the reader will here ro-
call thie answer of the Manarmas to Question V of * An
English F. T. 8., published in the Z1heosophist for Sep-
tember 1883, ho will remember the explanation concerning
“the mineral monad.” The one Life permeates ALL., Here
it may be added that consciousncss and intelligence also
permeate Aurn,  These threc are inherent potentially every-
where. But we do not talk of the life of a mineral, nor of its
consciousness or intelligence. These exist in it only poten-
tially. The differentiation which resalts in individualisation
i8 not yet complete. A picco of gold, silver, copper or any
other metal, or a pieco of rock, &c., has no sense of separate
existence, because the miueral monad is not individualised.
It is only in the animal kingdom that a sense of porsonality
begins to be formed. But for all that, an occultist will not
say that life, consciousness or intelligence, do not potentially
exist In the minerals. Thus it will be seen that although
consciousness and intelligence exist everywhore, all objects
are not couscious or intelligent. The latent potentiality when
developed to the stage of iudividualisation by the Law of
Cosmic livolation, separates the subject from the object, or
rather the subject falls into Upadhi, and a state of personal
consciousness or intelligence is realized. DBut the absolute
consciousness and intelligenco which has no Upadhi cannot
be conscious or intelligent, for there is no duality, nothing to
wake intelligence or to be conscious of. Hence the Upanishads
say that Parabrahm has no consciousness, no intelligence, for
these states can be cognised by us only on account of our in-
dividualisation, while we can have, from our differentiated and
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personal state, no conception of the undifferentiated, non-
dualistic conscionsness or intelligence. If there were no con-
sciousness or iutelligence in Nature, it were absurd to talk of
the Law of Karma or every cause prodacing its correspond-
ing effect. The MairaTma, in one of the letters published n the
Occult World, says that matter is indestractible, but enquires
whethar the modern Scientist can tell why it is that Nature
consciously prefers that matter should remain indestructible
under organic rather than inorganic form. This is a very
soggestive idea in regard to the subject under notice. At the
beginning of our studies we are apt to be misled by the sup-
position that our earth, or the planetary chain, or the solar
gystem, constitutes infinity and that cternity can be measured
by numbers. Often and often have the MamATMaAS warned us
against this crror, and yet we do, now and then, try to limit
the infinity to our standard instead of endeavouring to ex-
pand ourselves to its conception. This has led some naturally
to a sense of isolation, and to forget that the same
Law of Cosmic Evyolution which has brought us to
our present stage of individual differentiation, is tending
to lecad us gradually to the original undifferentiated
condition. Such allow themselves to be imbaoed so much
with a sense of personality that they try to rebel against
the idea of Absolnte Unity. Foreing themsclves thus in
a state of isolation, they endeavour to ride the Cosmic Law
which muat have its course: and the natural result is annihi-
lation throogh the throes of disintegration. 'This it is
which constitutes the bridge, the dangerous point in evolu-
tion veferred to by Mr. Sinnett in his Fsoteric Buddhism.
And this is why selfishness, which is the result of a strong
sease of personality, is detrimental to spiritaal progress,
This it is that constitutes the difference between white and
black magic. And it is this tendency to which reference is
made when talking of thoend of a Race. At this peried, the
whole humanity splits up into two classes, the Adepts of the
good Law and the sorcercrs (or Dugpas). ‘l'o that period we
are fast rushing ; and to save humanity from a cataclysm which
must overtake those who go against the purposes of Nature,
the Manarmas, who are working with her, are endeavouring
to spread knowledge in a manner to prevent its abuse as far
as possible. We should therefore constantly remember that
the present is not the apex of evolution, and that if we would
not be annihilated, we must not allow ourselves to be influ-
enced by a senso of persunal isolation and consequent worldly
vanities and shows. This world does not constitate infinity,
nor does our solar system, nor does the immeasurable cxpanse
our physical senses can take cognisance of. All these and more
are bnt an infinitesiiual atom of the Absolute Infinity. The
idea of personality islimited to our physical senses which, be-
longing as they do to the Kupa Loka (world of forms), must
perish, since we see no permanent form anywhere. All is liable
to change, and the more we live in transient personality, the
more we incur the danger of final dcath, or total annihilation.
It is only the seventh principle, the Adi Buddha, that is the
Absolute Reality. The objective stand-point, however, adds
further that Dharma, the vehiele of the seventh principle or
its Upadhi, is co-existent with its Lord aud Master, the
Adi Buddha ; because it says nothing can come out of nothing,
A more correct form of expressing the idea would be that in
the state of Pralaya the sixth principle exists in the seventh
a8 an eternal potentiality to be manifested during the period
of cosmic activity, Viewed in thislight both the seventh and
the sixth principles are Kiernal Realities, although it would
be more correct to say that the seventh principle is the ouly
Reality, since it remnaing immutable both during cosmic activity
as also during cosmic rest, while the sixth principle, the Upa-~
dhi, although absorbed into the seventh during Pralaya, is
changing during Manvantara, first differentiating to veturn to
its undifferentinted condition as the time for Praluya ap-
proaches, It was from this standpoint that Mr. Subba Row
was argning in his article on ‘“ A Personal and an Imper-
sonal God,” which was meant as a reply to Mr. Hume, who
was then talking of the Arhat Plilosophy.

Now the Vedantin doctrine says that Parabrahm is the Abso-
lute Reality which never changes and is thus identical with the
Adi Buddha of the Arhats, While Mulaprakrili is that aspect
of Parabrahm, which at the time of Manvanlara emnnates from
itself Purusk and Prakriti, and which thus undergoes change
during the period of cosmic activity, As Purush is force, which
remains immmutable throughout, it is that aspect of Mulaprakriti
which is identical with Parabralm. Henceo it is that Purush is
suid to be the same as Parabrahm, or the Absolule Reality.
While DPrakriti, the differentiated cosmic 1entter, constaptly

undergoes change, and is thus unpermanent, forming the basis of
pbenomenal evolution. This is a purely subjective stand-point
from which Mr. Subba Row was arguing wich the late Swami of
Almora who professed to be an Adwaitee. A careful reader will
thus perceive that there is no contradiction involved in Mr. Subba
Row’s statements, when he says from the objective standpoint
that Mulaprakriti and Purush are eternal, and when again from
a subjective standpoint he says that Purush is the only eternal
Reality. His critic has unconsciously mixed up the two stand-
points by culling extracts from two different articles written
from two different points of view and imagines that Mr. Subba
Row has made an error- '

Attention must now be turned to the idea of the Dhyan Oho<
hans. It has been already stated above that the sixth and the
seventh principles are the same in all, and this idea will be clear
to every one who reads carefully the foregoing remarks. It has
also been added that the sixth principle, being a differentiation
of Mulaprakriti, is personal, however exalted and ubiquitous that
personality may be. In the Adwaitee Philosophy the Dhyan
Ohohans correspond to Iswara, the Deminrgus. There is no con-
scious Iswara outside of the 7th principle of Menu as vulgarly
understood. This was the idea Mr. Subba Row meant to convey
when he said :—“expressions implying the existence of a conscions
Iswar which are to be found here and there in the Upanishads,
are not to be literally construed.”” Mr. Subba Row’s statement
is therefore neither *‘ perfectly inexplicable,” nor ‘‘audacious,”
as it is consistent with the teaching of Sankaracharya. The
Dhyan Chohans, who represent the aggregate cosmic intelligence,
are the immediate artificers of the worlds, and are thus identical
with Iswara or the Demiurgic Mind. But their consciousness and
intelligence, pertaining as they do to the sixth and tho seventh
stutes of matter, are such as we cannot cognise, so long as we

refer to remain in our isolation and do not transfer our
individuality to the sixth and the seventh principles. As
artificers of the worlds, they are the primary principle of tha
Universe, although they are at the sametime the result of Cosmic
Evolution, Itis an incorrect understanding of the consciousness
of Dhyan Clohans that has given rise to the current vulgar notion
of God. Little do the dogmatic theists realise that it is within
their power to become Dhyan Chohans or Iswara, or at least they
have the latent potentiality in them to rise to that spiritual
eminence if they will bot work with Nature. They know not
themselves, and thus allow themselves to be carricd away and
buried nnder a seunse of personal isolation, looking nupon Nature
as something apart from themselves. They thus isolate them-
selves from the spirit of Nature, which is the ouly cternal
Absolute Reulity and hurry towards their own disintegration.

The reader will now perceive that Esoteric Buddhism is nob
a system of materialism. It is, as Mr. Sionett calls it, * tran-
scendental Materialism™ which is non-materialism just as the
absolute consciousness is non-consciousness and the absolute
personality, of which Mr. Massey talks, is non-personality.

Mr. Massey’s description of evolution from the idealist stand-
point, with which bis pamphlet closes, no occultist will disagree
with. The book shows such various pbases of thonght that
different portions must evidently have been written at different
times. It is undoubtedly a valuable addition to the existing
literature on the subject and will be read with extreme interest
by the students of *T'he metaphysical basis of Esoleric
Buddhism.”

Damonar K. Mavarankar, F. T S.

POSTSCRIPT.

After the above was in type, a copy of the * Reply to the
¢ Observations’ of Mr.T'. Subba Row, F.I S.,”” by Mrs. Kingsford
ond Mr. Maitland of the London Lodye of the Theosophical Society,
came to hand. Most of the questions raised therein baving been
discussed in the foregoing article, attention must now be confin-
ed to three or four important poinvs put forth in the present
pamphlet.

It bas been authoritatively declared, more than once, in tha
Theosophist that tho eighth sphere must not be confounded with
the visible moon. The authors of the pamphlet are therefore
undoubted!y right in this respect.

Speaking from a subjective stand-point, to talk of locality and
time is absurd, since the latter are mere relative terms and as
such restricted only to tbhe phenomenal. Abstract space and
eternity are indivisible; and therefore to try to fix time and
place, as though they were absolute realities, is neither meta«
pbysical nor philosophical. However, objective stand-point ig
essential, as has been already pointed out. In the economy of
Natnre, every thing is right in its place, and to ignore a certain
plane is just as illogical as to over-estimate it. True knowledge
consists in a right sense of discrimination : to be able to perceiva
what phenomenou performs what function, aud how to utilize it
for human progress and happiness, Both the objective and sub-
jective stand-points, a8 much as the inductive and deductive me-



182

"THE THEOSOPHIST.

[ May, 1884,

thods, are thercfore essential for the attainment of frue }mow-
“Jedge which is true power. In doing so, it is human habit and
nature to associate certain phenomenn with certain abstract
ideas, having of course determined beforehand the exact relation
between these two, With these remarks, it may be left to the
intuition of the readers to find out the relation between the
phases of the moon and the states of being known to occultists
ns the eighth sphero.

Next we come to the question of the Dhyan Chohans.  What
they are conceived to be has already been stated in the foregoing
srticle. It may however be remarked here that the learned and
gifted authors of the pamphlet under consideration seem t0
mix up both the subjective and the objective stand-points when
they say :—

“We confess that the difficulty propounded by us requcbing the
alloged part takon by the Dhyan Chohans in the production of the
Cosmos is not removed by the statement that ‘as there can be no
begiuning of Eternity, 8o there can be no first Dhyan Chohans,’—if
we are to vegard these as human, and not Emanations, but products
of Evolution. For, both logically and chrouologically, the prodncer
must precede the product, the manifester the manifestation. Uuless,
indoed, it bo that we are called on to beliove that prior to, and in-
dependently of, manifestation is no— Being ; a belief which wonld
iuvolve the doctrine that the manifest exhausts Being; in othor words,
that the Cosmos is God.”

Perhaps the difficilty may be removed when it is remembered
that the Dhyan Chohans represent the cosmic intelligence and
consciousness, and that our conception of chronology is incon-
sistent with the idea of Eternity, and when the subjective and
objective stand-points are realized in their distinct aspects, The
Dhyan Chohans may be considered as the Elohim of the Kabala,
wlile the ““ Seven spirits of God” of the Cabalists are represent-
ed in the Oriental teaching by the primary seven Centres of
Energy which subsist “indefeasibly in the Dirine Nature, as the
weven rays of the prism in light.”’

1We may assure the erndite authors that, according to the Ori-
ental ocenlt teaching, ¢ When a race has reached the Zoenith of its
s¢ physical intellectuality and developed its highest civilization,
“ its progros3 towards absolute evil” is arrested by the destruc-
tion, as far as possible, ““of its false and pernicious system of
* thought and conduct...by means of such further interior unfold-
¢ ment of man’s spiritunl consciousnoss as will supplement and
« correct mere intellect and pure intuition, and thus enable man
 to realise his higher potentialitics.”” The formation and the

rowth of the Theosoplhical Society is one of the indications of the
Fnct, as has already been pointed out. Moreover, from a proper
nnderstanding of the doctrine of Karma and of what hag already
heen said in the Fragments, &c., concerning the after-states of
suicides and those who die premature deaths, it will be obvions
that the influence of the results of the evil actions of Dugpas
is likely to be worae, under certain conditions and circumstances,
when thoy are destroyed than when alive. In the first place,
their eclementaries are likely to affect a nnmber of sensitives who
may thus be dragged, unconsciously to_themselves, towards evil.
Then, the premature death of one evil personality is likely to
influence innumerable other evilly inclined personalities by the
Tiaw of Affinity, as in life the former has not had full opportuni-
ties of working out the effects of its bad Karma. Asthey are
all, more or less, nctuated by merely selfish and personal consi-
derations, there can bene complete unity among them, and their
¢ powers” are generally exercised and sometimes exhnusted in
matters of dissensions among parties and sects. The conditions
being such as above indicated, it will be seen that the physical des-
truction of a race would tend to increase rather the evil effects than
otherwise. At the same time, it should not be forgotten that those
entities who have as it were reached thegrandourand the eminence
of n Prince of Black magicians, nltimately tend to so group them-
gelves as to make it impossible for them to have their influence
spread beyond a very limited area, This opportunity may be
taken advantage of; and none will deny that it s a certain kind
of physical destruction by which they are all focalised together,
as it were, in a spot, until a total annihilation results. Itis to
this destruction that Mr. Subba Row refers in his * Observa-
tions.”
same senge as & mathematician sometimes uses the terms “Zero”
and “ Infinity’’—to indicate a theoretical limit.

A few words may now be said in connection with the idea of
Buddha. When Mr. Subba Row talks of tho historienl aspect
of Buddha, he probably refers to Gautama Buddha, who was a
historical personage. It must, of course, at the same time bs
remembered that every entity that identifies itself with that ray
of the Divino Wisdom which is represented by Gautama, is s
Bnddha; and thus it will be ovident that there can be but one
Buddhn at a time, the highest type of that particular ray of
Adcptship. .

As the purpose of this writing has been elucidation of truth by
means of discussion—spirit which should animate every true
philosophical disquisition—we hope we have succeeded in leav-
ing entirely out of consideration every personal question—which
ro Often mars the force of metaphysical arguments. The chief
aim of the Theosophical Society is human enlightenment and

The phrase “ Absolute evil” has been made use of in the:

true progress, which can be gained only by impersonal intelli-
gent discussions, thus promoting a Brotherhood formed upon
the basis of mutual intelléctual sympathy,

D. K. M.

‘Note.—Mr. Subba Row’s reply to the pamphlets above referred to
will shortly appear in a separate phamphlet,—Ed.

—_——
THE COSMOGONY OF THE OLD TESTAMENT.

A Verse of the Bible, examined by the Light
of the Jewish Caba’a.
By ax AmEericay BuppmisT,

Txe first chapter of Genesis in the Bible, accepted by the
Christians, says :— _

i. In the beginning Qod crealed the heaven and the earth.

These opening lines, as well as the rest of the grand poem,
called ““ The Bible,” have been for centuries either ridiculed
by those who were ignorant of the wisdom concealed in the
allegorical or symbolical langnage in which the book is
written, or they have been regarded with awe, terror and
superstition by those, who, incapable of seeing their true
esoteric meaning, have looked upon the exoteric sense, which
these words conveyed, as the final dictum of an extra-cosmic
deity. In addition to these unfortunate circumstances, there
is an inaccuracy of translation from the Hebrew text, which
is very much to be regretted, and which becomes apparent
already in the beginning of the chapter. If by Prasit we
understand the active principle of the creation, instead of its
beginning; in such a case we will clearly perceive that Moses
never meant to say that heaven and earth were the first
works of God. He only said that God created heaven and
earth through the principle, which is his son.*

1f the Christian translators of the Hebrew Bible had been
more conversant with the Hebrew language and with the
occult meaning of Hebrew words, they would perhaps have
translated it differently, and if the doctrine of evolution and
the construction of the sidereal universe had been knowun to
them, they would probably not have left their readers to
suppose that the word “ creation” meant the formation of
something out of nothing, or that their ¢ history of creation”
or the first four chapters of  Genesis” wasintended to present
an allegory of our planet “ Earth,” leaving them in igno-
rance of the fact that it referrcd to the grand evolution of the
universe when, after the night of Brahma was ended, a new
activity commenced ; when ““ God awoke from his slumbor”
and sent out of his divine essence the germs and sparks from
which worlds grew into existence.

If we examine the occult meaning of the original text,
from which the Bible of our present day has been composed,
and call to our assistance the explanations offered by the
Cabala, we find the following principles represented as
laid down in * The voice of Israel.”

1. From nothing can procced nothing. There is there-
fore no substance which sprang from nothing, or was created
by nothing. Even matter cannot have originated from
nothing ; no more can it have derived its origin from itself,
because it is destitute of shape, and differs only in one grade
from nothing, and is almost equal to nothing: Hence it
follows, that no matter exists of itself.

2. All that ewxists is solely of a spiritual nature. This.
spiritual nature is uncreated, eternally intellectual, sensible
and living, automatous, and necessarily self-existent. 1t is-
the infinite Godhead, the first-cause of every cause,

3. All existing things must have emanated from that
infinité Being. Seeing then they con have emanated from
Him only, they must exist in Him only. The World then is
tho immanent effect of the Godhead, in which He has exhi-
bited his attributes and properties in a variety of degrees
and modifications,

4. The nearer the thing emanated is to the infinite
fountain-head, the sublimer and holier it is, and the farther it
is from the same, the more it is destitute of the divinity and
therefore of perfection.

5. In order that that emanation might proceed from the
hidden source of the infinite and divine light, and become
manifested as the modification of divine powers and attri-
butes, God caused a primitive scurce to emanate from
Himself ; from and by which all other emanations came and
still come into existence. The primitive source of all things
emanated from the Godhead is called Adam Kadmon, original
man, the first and only-begotten Son of God. _

¥ See ““ Isis Unveiled,” p. 36,
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6. This first-begotten Sou of God manifested himself in
his emanations in ten special modes, or in ten rays of light,
which they call Sephiroth. Through these Sephiroth pro-
ceceded from the Adam Kadmon, or original man, as the
jmmanent efféects of his emanation, the spirits without all
matter, the angels as created” distinctly existing substances,
yet without matter, and those beings that with respect to
their existence and power depend upon matter, in short all
that is not God. : : ‘

7. Though all that exists flowed, by means of primitive
emanation, from the divinity, yet is the world different from
the Godhead as the effeot is from .the cause; nevertheless,
10t a8 separate from, but rather as immanent in the Godhead.
The world is thus the revelation of the Godhead, not accord-
ing to innate hidden being, but according to visible glory.

" These principles may be . reduced to two chief principles,
and two fundamental doctrines :

A. Bverything that has existence has emanated from the
primitive source of the infinite light, spirit and life. :The
creation of the world is a revelation of the intrinsically in-
comprehensible Godhead, called by the Cabalists * the con-
cealed above all concealments.”” The creation therefore con-
sisted merely in this, that the primordial Being drew forth
out of himself the power of light and life for the gradual
impartation to an infinite degree. .

B. God is everything, and God is nothing of that which
is not God.

1. As proof for the first of these principles, the Cabalists
adduce the maxim, that, since no beiug can come into
cxistence from nothing, it follows that no creation can
proceed from nothing.* That which is must, according to its
essence, be from eternity, or else it was not atall. The
Being, however, that was from eternity, cannot be mutable
and inconstant matter, which, since it unceasingly alters its
form, has no durability in itself, and cannot therefore be
from eternity ; while, on the contrary, that which is eternal
must be of the opposite character, 7. e., of o nature invariable
like itsclf, existing by itself and unchangeable.

Hence it follows that all that exists, must in an absolute
senso be o gpiritual essence. This spiritual essence is
uncreated, eternal, containing in itself the principle of all
existence, intellectnal, self-determining, immense, absolutely
necessary, originating in itself, and therefore nothing else
than the Godhead, who is called Ensoph or the infinite Being ;
beeause it is the primeval cause of all that exists.

That which exists cannot exist by itself and without God,
but in Him and through Him ; it can only be rogarded as
having emanated from, aud thercfore as a revelation of,
the infinite Being.

2. The second principle the Cabalists explain in the
following manner. God is everything, Not as if He could
bo divided as to His essence, but He ¢s all because there is
nothing that does not proceed from Him alone, exist and
cohere through Him. ¥or this rcason they also call himn
makon (space), because that everything is in Lim, and kao
(he), because He is in all.

When they say that all proceeds from Him, they diselaim
the idea leading to the conclusion, that there is any thing
material on His part, but that all created beings have their
origin in Him according to that which is in them of light,
spirit and life. This kind of becowing and being they
designate by the cxpression nahir, which has a two-fold
signmfication of shining and outflowing. When they say
that all things exist by Mim, it is with reference to
this that all things were brought into cxistence by the
uninterrupted ray proceeding from God, which pervades
all space and is called God. In a similar sense they
anderstand the expression, all things cokere through Qod,
viz., that all things are "animated, sustained and united
by means of the spirit of God. In this sense are all beings
yod himself, which they designate by the cxpression hoo
(the being). ‘

In the same way they most emphatically imaintain that
God is nothing of all that whicl is not Ged ; 4. e, which
belongs to the world. Tor they say, the world is but the
veil of the most hidden or incomprehensible Being, through
which penetrates the impression of the highest power and
wisdom of God, especially his most exalted attributes. But

" % When it ig sn}d that God created tl.xe world from nothing, it i3 not
Lo be road méuyin, but meensoph, i, e, from the infinite Being.

God limself is not the.unity. in'nature; but the absolute
unity above nature, and i therefore not subject to number,
measure or any other estimation, but s o man. an abstract
idea of spiritual contemplation. Voo

From the above definitions it appears that thé words
¢ In the beginning GQod created” mean sownething very different,
from what those, unacquainted with the esoteric pliloséphies,
commonly suppose them to imply. As to the. words % the
heaven and the earth,” it does not require a great stretch
of the imagination, and will becqine clear by a further study
of the Cabala that they refer to the material and .spiritual
universe.” If we therefore attempt to render the first verse
of the first chapter in Genesis in a language more appro-
priate to the intelligence of our century and more in accord-
ance with the csoteric truth, which that sentence coptfains,
we might perhaps say : '

The one, unthinkable, self-existent, eternal, unchangealle and
infinite supreme cause, the inexhaustible sowrce of all life,
power and intelligence, which tn itself is space, duration and
motion, produces out of itself and by the activity of ils own in.

herent will, the principls out of which the spiritual and material
untverse is evolved, :

This first emanation of the Supreme, the first ray of
Light, both male and fomale, the 4dam Kadmon of the Chal-
deans, the One Life or Vack of the Hindus, the Logos of the
Greeks, the Word or Christ of the Christians, and ‘Seventh
Principle of the Occultists, is the beginning, by: which all
things come into existence ; it is the embodiment of the law of
evolution, the cause and cnergy manifested in the visible and
invisible universe. 1t is called by the Cabalist primordial
man, the first and only begotten son of God; Sephira or
Divine Intelligence, the mother of all the Sephiraths, while
the concealed Wisdom is the father. :

This first ray manifested itself in ten rays of light, and
with these the Cabalists connect the ten names of God, ten
orders of angels, the three heavens and the seven planets,
the ten patriarchs, etc. Iin-Soph is non-existent, for it is in-
comprehensible to our finite intellects and therefore cannot
exist to our minds.- When the time for an active period had
come, then was produced a natural expansion of the Divine
essence, and from this eternal light was emitted a ‘'spiritual
substance. This was the first Sephira, containirg in herself
the other nine Sephiraths or intelligences. In their totality
and unity they vepresent the archetypal man, who in his
individuality or unity is yet dual or bisexual, for he 18 the
prototype of all humanity. oo

The ten Sephiraths are divided into three classes, each of
them presenting to us the Divinity under a different aspect,
the whole still remaining an indivisible Trinity. The names
of the ten Scphiraths arve :

1. Kaither, Crown ; 2. Chochmah, Wisdom ; 3. Deenah,
Understanding ; 4. Chatsed, Grace; 5. Geburah, Strength ;
6. Tiphaireth, Ornament; 7. Naitsach, Victory; 8. Hod,
Majesty ; 9, Yessod, Foundation; 10. Malchut, Kingdom.

These ten Sephiraths formm at the same time four worlds in
varions gradutions. They influence these worlds from the
upper to the lower, but in a diminishing degree, and arc
conceived as so many degrees of spirit, light and life,
descending ic a gradually coarser state or corporification:
These worlds are : ' :

1. The Aziluh, or emanated world, as the next to the
Divinity, contains the ten Sephiraths in their greatest potence,
and is therefore directly adjacent to the incomprehensible
Being of the Godhead, and immediately cinanated from
him, Tt is the highest and most perfect manifestation of
God, without dcfeet, alteration and change, but ever remain-
ing the same. It is the noblest, and the beings contained
therein are the immediate ¢manations from Adam Kadmon,
or the Liogos and therefore of the sane nature with him.

2. The Derial, or created world, is the next cmanation
from the Azilah world. Though this contains likewise tle
ten Sephiraths, they are not of so great a polency as those of
the other, and thisis thercforc lower and more-confined than
the other. The substances which it contains arve, however,
yet without matter, of a pure spiritual kind. ~As they have
the Azilah world as their source, so they arc in' their’ turn a
source to the infevior worlds. -

3. The Teziral, or fushioned world, is the next emanation
from the Beriah world. Its substances, though already sub-
ject to individuality, do not yet congist of matter, Thig ia

2
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then the world of angels, <. e., the intelligent and yet incor-
poreal beings, who are enveloped in a lucid covering, who,
when they appear to man, adopt a still coarser matter.

4. The Assiah, or formed world, consists of the grosser
parts of the three upper worlds, which on account of their
materiality and weight, are sunk down to this lower world.
Tts substances consist of matter confined to space, which are
perceptible to the grosscst senses under various shapes and
are subject to an unceasing change and a continual mutable-
ness of existence and decay; of dccrease and increase and
gradual transformation.  They therefore call this world a
world of seemingness and illusion. For in it there i8 nothing
simple and indivisible, but mere composition, which at every
moment changes form, internally and externally,

To those who cannot elevate their minds above the world
of forms, who constantly move on & low material plane,
who reject intuition, spirituality and inspiration as idle
dreams, and cannot conceive of the nature of an idea, and
who therefore feel it their duty to reject and ridicule the
ancient symbolical writings, which include “the Bible"” as
nonsense, fancy and superstition, theabove explanation may
at least serve to show what the subject ¢s, which they
ridicule and reject; while to the Christian fanatics, who
profess to believe in the letter of their “ Bible,” it may prove
that, if they would examine those letters by thelight thrown
upon them by the “ Bibles” of other nations, and learn to
distinguish between the esoteric and exoteric sense; their
conceptions of their own professed religion would become
more grand and sublime in proportion as their knowledge
extended. They would at once see the harmony and con-
formity existing between the fundamentals of their own
religions and those of other nations ; their spiritual aspira-
tions would grow; they would come out from their state
of isolation and realise the grand doctrine of the Father-
hood of Qod and the Brotherhood of Universal Humanity,

—_——
“MAGNETIC” QUACKERY.

Ax erroneous opinion seems to prevail to a certain
extent amongst the public that, by joining the Theo-
sophical Society, one must necessarily become endowed
with wonderful powers. Many think that, after the
““mystic rites” of the first initiation have been performn-
ed, they are to constitute so many ‘ Messiahs” to be
sent into the world to perform miracles and to cure the
sick, and they look perhaps with contempt and pity
upon the mauliitude of M. D.s, who, at a great ex-
pense of labour and mouey and after much trouble,
study and vexation of mind, have obtained their sheep-
skin and title, but only aninferior kuowledge; while they,
—happy mortals !—at the expense of only ten
Rupees, have been suddenly transformed from the con-
dition of ignoramuses into that of paragons of medical
wisdom. The sovereign right of a regular M, D. to kill
or cure has, as they think, been conferred npon them
without putting them to the irksome and tedious labonr
of developing their intellectnal powers sufficiently to
deserve that right, and they are going to exercise it,
Jet the consequences be what they may,

The number of such would-be saviours of mankind is
very large, and we are continually in receipt of letters,
asking for our assistance to spread the practice of
“medical wmagnetism” all over the country; but we
shall not only do nothing of the kind, but we shall use
our endeavours to discountenance entirely the indiscrimi-
nate attempt to use such powers and to denounce
quackery iu all its departments.

Not many weuld be so rash as to desire to be put
into the office of first engineer on a steamboat, without
knowing anything about the powers of steam or the
mechanical construction of the engine. Any man in
such a position would be afraid that an explosion might
follow and that his own valuable head might be blown
off. But the medical quack runs no such risk for his
head. He thinks that if he fails or makes a mistake, it
is the patient who suffers, not he. He probably does not
consider the doctrine of Karma of sufficient importance
to remember that each cause will have its effect that

the curse of his ignorance comes home to roost, and
that he will bo the chief sufferer in the end. ¢ The
Karma of evil, be it great or small, is as certainly opera-
tive at the appointed time as the Karma of good,” and
if an uneducated mesmerizer injures his victim by a
misapplication of his magnetism, or by the impurity of
the‘s»;me, it will bo useless for himn to excuse himself by
saying that he has done evil by intending to do good;
because he ought to hive kuown that he was wrong to
bring forces into play, the natures of which he did not
understand. Man is a more complicated mechanism
than a steam engine, and in mau the many and more
active forces involved in the process of life are far less
simple to handle than steatn. We have been answered
that the ““ regular profession’” generally does not know
more than the most common tyro about the laws of
what is called ““animal magnetism” and therefore it
would be useless to turn such patients as wish to be
treated by ““ mesmerism’ over to them, and such is the
truth.  We do not desire to shield prejudice or defend
ignorance, whether it is openly practised or whether it
hides itself behind the seal of & medical diploma ; but
we would, warn professional as well as unprofessional
ignoramnses, not to meddle with such things, before
they have thoroughly studied the subject.

Let therefore those who ““feel called” to practise
mesmerism, whether they are M. D.’s or ordinary
mortals, first study the constitution of man in its differ-
ent aspects, tho real nature and causes of the diseases,
which they propose to treat, and the quality of the
forces they wish to employ. Let them live such lives as
will develop only a healthy and pure magnetism. Let
them be of good health, use the proper food and occult
traiving, and above all lead truly moral lives. In short
let them be true Theosophists, and the powers which
they seek will descend upon them without being “ trans-
ferred” by the editor or any one else. Their very pre-
serce will then act as a charm against disease, they will
carry blessings in every house, and their patients will
get well without having to submit to a course of ridicu-
lous “ passes, blowings und snappings of fingers.”’” Di-
seases and doctors’ bills will decrease where such men
go, and the blessings of mankind will follow them iu
their path.

But those who, ignorant of the laws of life and lealth
and perhaps only for the purpose of gratifying their own
vanity, or as a sort of amusement, or for gain, attempt
indiscriminately to infuse an undesirable or perhaps
injurious magnetism into their fellow-beings, are entirely
in the wrong, and to convince them of this fact is the
object of the writer. A man cannot become an Adept
by staring at the end of his nose or by standing on one
leg for an hour every day ; to become such he must first
develop bis intellectual faculties to their fullest extent,
He cannot become & healer by making faces or passes at
patients according to the rules laid down in books on
Mesmerism, which teach how the ‘ passes” are to be
made. To become a real healer, he must first put
himself into the possession of a healthy magnetism and
then know how to intelligently apply the same. 'To do
the first he must coutinnally lead a life not only of
physical but also of mental purity ; for evil desires poison
the magnetic emanations, impure thoughts pollute them
and seifish motives impart deleterious qualities to the
same. A wrongly directed or vacillating will gives a wrong
direction to their action, and an ignorant mesmeriser
may do a great deal of barm, To become a successful
magnetic healer, one must be possessed of a Knowledge
of the laws of nature, especially such as relate to the
cause of human suffering, of sufficient Wisdom to apply
the forces with which he deals properly and of an
entirely unselfish Love for humanity., We can therofora
encourage only those in the practice of medical magnet-
ism, who are properly qualified ; and we can only con-
sider those qualified, who, by a long continued course of
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study, have obtained a true insight into the nature of
disease, and by observation and practice developed suffi-
cient intuition to intelligently apply the sawe. :
AN AuericaN BuppHIST.
et .
THE PHOTOGRAPHIO PICTURE OF A MUR-
DERER IN THE EYE OF THE VICTIM.

Tae ¢ Democratic Press” brings an account of. an
oxperiment made by Dr. Pollock, an American physician,
which shows that the last impressions, which the eye of
the dying receives, may be permanently impressed on
the same, and become plainly visible to all by the appli-
cation of a microscope. .

A man by the name of Beardsley, re_siding: in Auburn,
was found murdered, and the coroner’s jury gave a
verdict that the instrument of murder, with which the
victinoi’s scull was fractured, had heen a heavy blood-
stained rock, which was found close by the body. The
following is a part of the report :— )

“ At the post-mortem examination the eye was inserted
into a solution of Atropia, which produqed a consider-
able dilation of the pupil. We then applied a powerful
magnifying lens, and by its aid we plainly perceived the
form of a man in a light coat, his attitude was that. of
bending forward with outstretched arms, and near him,
as if floating in the air, was the image of a rock.
Unfortunately the pye was somewhat damaged by our
manipulations, which evidently produced a partial dis-
placement of the retina; and although the form of the
figure was plainly visible to all, still the face of the
murderer was too much out of shape, to lead to his
recognition.” ) ) : )

An experiment of the same kind without removing
the eye from its orbit might lead to better results.

(Psychische Studien.)

e e
THOUGHTS ON MIND READING.
By Dr. L. Sarzer, F. T. S,

WrATEVER psychologists of the materialistic school
may have to say about the phenomen_a.. ocemring under
the influence of mesmerism, or at splrltpahstlc seances,
there is one psychic phenomenon which has gained
undisputed recoguition, and this is the faculty of some
men to read, under conditions not yet scientifically
defined, the thoughts of others. Of course men'of the
world are still to be found by the thousands who 1'1d10.ule
the idea of one man ever being capable of reading
the thoughts of another man, But then men of the
world ave, as a rule, not particularly gifted with a scien-
tific turn of mind. Dr. Carpenter in his “ Mental Phy-
siology,” after having destroyed in his own way all
mesmeric and spiritualistic phenomena, denying one half
of the respective facts, and explaining away the other
half in a manner satisfactory to himself, willingly admits,
without any attempt towards explanation, the fact of
thought-reading as stated above. L

At first sight, it would appear that it is hardly neces.
sary to state what is meant by thought or mind reading ;
the word, as it stands, one should say, is intelligible
enough, without further explanation. When, at a given
moment, A. knows what B. thinks, then A. has per-
formed the act of thought-reading 'with respect to B,
Not always, however, is the mental operation involved
in thought-reading so plain and simple. As far asITam
aware, both from my own experience and from experi-
wents made upon others, A.may not actually know
what B. thinks, and yet he may answer B.’s mental
question in such a fitting manner as if he knew all
about B.’s thoughts. A few examples will illustrate best
this particular mode of thought-reading.

Some years ago while entering a house, I found two
ladies busy in working the planchetle, whlgh' was at that
time “ the rage’”’ in Calcutta. The mode in which they

went to work was as follows. They asked some questions
aloud, as if directed to the planchette; then they laid
their hands on the moveable writing instrument; the
planchette moved upon a sheet of paper, and in moving
traced some sentences, which were supposed to have been
inspired by some invisible spirits, I tried hard to
explain to the ladies that the writing is by no means of &,
“gpirit” origin; that it is their own thought, conscions o
unconscious, that comes out in those sentences by some
sort of automatiq motion—it was of no use. They asked
the planchette if I wasright, and the planchette an-
swered : Spirits. All right, I said, if we have to do
with spirits, they will know just as well to answer
a question addressed to them in silence. I then went
into an adjoihing room, shut the door behind me,
and, taking out of my pocket a piece of paper and a
pencil, wrote down the following question : What will
become of the planchette after ten years? I then folded
the paper, returned to the other room, laid the folded
paper under the sheet of paper spread out for the plan-
chette, and requested the ladies to answer the question
written on the folded paper. They soon began to
operate, and to my surprise planchette answered quite
sensibly : Break up. What 1s the meaning of that? I
asked. We do'not know, they said, but this is planchette’s
answer. What was your question ?

At a second similar experiment, my question was :
Would the planchette give again a suitable answer ?
It would, was the reply, without either of the operating
ladies knowing what would.

I shall give only one example more from my own ex-
perience, as the faculty of thought-reading has been
lately developing itself in me. The question put down
on paper by a member of the Bengal Branch of the
Theosophical Society, while my back was turned towards
him, was as follows. Shall I ever succeed in becoming a

‘chela? “Try,” was my answer, without knowing any-

thing about the nature of his question, and, it goes
without saying, without having the slightest counception
what he was to try. Strange to say, the word (Try) was
pronounced with such an emphasis, that the poor mau
said it will ring in his ears as long as he lives. Yet I
became only aware of the meaning, and I may as well
say of the significance of the word, after I had un-
folded the paper and had read its contents.

Now all this is certainly not thought-reading in the
common seuse of the word. A. has, in none of these
cases, guessed the thoughts of B.; what be appears to
have guessed is the substratum of B.’s thoughts, one of
the possible answers that Jay dormant in the mind of B.
while framing his question ; in other words dived, so to
say, into the depths of B.’s unconscious cerebration,
while, what was uppermost in B.’s mind (the question}
remained all along hidden to him. It must be confessed
this is rather an awkward way of doing things; espe-
cially so, when it is remembered that to unravel half-
developed thoughts is by far more difficult, than to
grasp thoughts ready-made. A thought-reader of this
class, so it would appear to my untutored mind, must
necessarily waste a good deal more of energy than the
plain and simple thought-reader, while the work done
by him must be pronounced by far inferior to that
performed by his rival in the art of thought-reading.
And yet, when I come to examine myself closely, ¥
find that no perceptible effort is made on my part in the
attempt at fittingly answering an unknown question:
I simply make a blank of my mind, and a word bubbles
up—1 pronounce jt—and the thing is done. So it was
with regard to the word “ Try,” and so was it with.
regard to many similar words and answers occasionally
given.

Whatever may be the modus operand: of this class of
thought-reading, it appears desirable that the two
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clagses of thought-reading should be distinguished by
different names. Should I have been ‘the first, who
drew-attention on tlie subject, then [ would propose,
the one sliould go by the name of direct, and the other
by the name of indirect thought-reading.

. |: : N
PRINCE BISMARK’S MYSTERIOUS VISITOR.

La France in an article headed ¢ Chronique
Allemande” says about Prince Bismark : ¢ There is no
doubt that he works hard, while undergoing treatment
at Kissingen ; but it is not religious politics that takes
up his time. Although not a single caller 1s admitted,
still a very mysterious visitor comes to him . every day.
"Phis visitor is a tall, dried-up, old man with grim face
and clothed in the fashion of the country people of
Bavaria, namoly wearing, as they all do, silver pieces in
place of coat buttons. Certain knowing gossips say
that this peasant comes from Pasing, near Munich, that
his name is Huber, and that he is nothing more or less
than a magicisn or wizard.” :

This account, coming as it does from a French source,
admittedly nnfriendly to Prince Bismark, vw0u1d .appear,
at first sight, to have for its object to throw a slur on the
Chancellor, and charge him with superstition and crt.adu-
lity. But if we turn to the -German Journal Psychische
Studien published at Leipzig, we find anotlier article
lieaded © Gambetta and Bismark in their relation to Psy-
chism.”” It shows that several years before Gambetta’s
death he was dining at the house of a friend, when after
dinner the lady of the house proposed a bit of fortune-
telling by cards, an amusement that was smilingly accept-
ed. When it was Gambetta’s turn to have his fortnne told,
the lady became suddenly serious, Do you know,”
she said, “that you are threatened by a great danger
which comes to you through a woman 7 ¢ Yon are
perhaps right,” veplied Gambetta, ‘“ my mother was
already told before my birth, that she would have a son
who would occupy a high position in France, but who
would be killed by the hand of a woman.””" .

According to the same journal Prince Bismark is a
sensitive. ldeas come to him and keep him awake, when
lie would prefer to sleep. Who knows but Professor
‘Willisin Carpenter may yet show that the victories in
France were but a result of Bismark’s unconscious cere-
bration, Hesekiel tells a ghost story which occurred
in Bismark’s castle in ‘Schoenhausen ; the Chancellor
himself saw the ghost and never denied it. - He also
exprossed on a certain occasion his belief in mystic
vumbers and lucky and nnlucky days, and. when on the
14th of October 1870 General Bayer opened negociations
with him in regard to the surrender of Bazaine,
Bismark put off the transaction of that serious busi-
uess, privately giving the reason for it that it was an
unlucky day. '

Shall we draw the conclusion that these great men
are iguorant and superstitious, or that they, perhaps,
have higher developed intuitions than the ordinary
rabble ?

——
THE SOUL.
Essay 111 (By Evirenas Levr). ., |

Try Soul is eternal ; and immortality means Bternity.
Nothing can ascend to leaven that has not descended
from heaven. Void not existing, can’ produce notling.
AuEternity that bogins is a double absurdity, for it would
presuppose an Kternity that has an end. Beginning
and end are two words that exclude .every idea:of
Bternity, ho ' S

God is creating soul ,eternally* In-this . soul we
were, to it we will return; but transfigured and
strengthened by our trials. The conscience of the
eternity is the intelligence of the sacrifice, for it is
through sacrifice alone that man can commune with

God.t

. He who saves his soul will lose it } and he who loses
16 will save it, said the Sovereign Master. ~ Thab is to
say, that he who sacrifices God to his personality will lose
his personality, and he who sacrifices his personality to
God will fiud it eternal in God. God ig evel'ywhei'e, in
the soul and witlt' the soul, and the sonl is everywhero
w1hh,' and in, the form that it modifies. Soul is one and
multiple. Metal, stone, vegetable and animal participate
in the universal Soul. Soul is the first creatibit of the
vel‘}); the verb is in‘her and yet ceasés not for éll,that to
be in God. 1'% ipso vita erdt el bita erdt lus hominwin.}

. Yeg ; true life is ‘intellectual light, human’ light;
and this light is the soul. The soul is the radiast star
that nover-hides. - It is the soul that God questions and
who is answered by it that his works are perfectly beauti-
ful.” It is in the soul that God sees the light of the
world, aud it is again in the soul that we perceive the
light of God. o T ‘

Spirit is one as substance is one. Special and personified
souls are lighted at one common fire, which, like the sun,
scatters its rays through analysis and gathers them
ii again by synthesis, It is.the same fire that lights
the torches of the fostivals, and the flames of a confla-
gration. Collective soul is sinless, because it is impersonal.
It is the burning bush that God  transforms into a
brilliant and eternal luminary .} the soul has to become
personified and to incarnate itself before it can reach
self-consciousness ; it limits (conditions?) itself in order
to spread, and has to dié’if it will liye.

Soul is the directing and conservative principle of
life ; and God the creative and conservative principle of
soul. Soul is his breath, his Ruach ; our breath comes
from ourselves, but it does not belong to onr sub-
stance ; nor is Iuach co-substantial (coeval ?} with God.
Universal soul does not animate only the embryo in his
mother’s bosom ; but also the inyriads of zoosperms
bidden in the prolific male substance. It is the universal
soul that shapes the' forms, but it does not create them,
neither docs it perceive themn with any consciousness of
their beanty. It acts like those weavers of the fine
gobelin carpets, who copy servilely the pictures placed
behind them and never look at them, doing “their work
with a mechanical but blind precision, Universal soul
can be compared to the suppositum or the substratum of
the divine verb. When God says, Lot there be light,”
he commands tlie eyes to open, the intellect to be born,
dnd desires the hight to'make room for spleudour,

Nature is i)ut a coillneot’:ion of laws ; that which renders
them living dnd efficacious is the soul. * This intelligence
that manifests itself everywhere where there is life, not

* T'his assertion is only trae in the sense that” that Parabralimam or
Adi-Buddha i8 etornally manifesting its¢lf as Jivatma (7th prin-
ciple) or Avalokiteswara.—7. 8 : .

: “God ig creatingsoul ecternally” and ‘* goul, elerngl” nevertheless!
Can sense and logic be more sacrificed than to the fallacy of certain
meaningless bat holiéd words snch as * creation P’ - Had E. L. said
that ‘“ God is evoliying senl eternally,” that would have sense; for here
“God” stands for the Kternal Principlo, Parabrahm,.one of whose
aspects i3 Mulaprakriti” or the eternal’ soof, the spiritual and
physical germ of all--the boul shd ‘tho body of the universé both
eternal their nitimate constitution—whtoh is one.:~Ed. .~ -

+ Surely, the * sacrifice’’ of ovur reason—if a. personal God js
meant.—Ed. ) e - D ' o,
.1 What round-aboat and prolific sentences to say that. which can be
expressed ina few, words: God is’ natnre, visible and invisible, and
natnte or Cosmos in its infinity i§ God ! And yeét E, L, was uzdoubt.
odly o great oceultisk—Ed, =~ . - : C
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as an accident, but as a cause—it 1s the soul. * God does
not act directly on the bodies, otherwise, all would be
perfect in its form, and the ropairing motion would ceaso
to be necessary : hicrarchy is everywhere, and the order
18 never interrupted. ‘ :

Universal soul has itself for snpport or for substraium
the primordial corporeal substance which is the vibruting
and vibrated fluid that we call od, ob and aour. T Thereis
within tho astral light an animistic principle, which is,
in a way, latent and impersonal, which is ncither god
nor the devil, but which is—soul, the fatal anima, called
to become free animus. But this is something so occult,
that I have not dared to mention it in my printed works.

How can we conceive an impersonal and, at the same
time, in?el'ligent nature ! By giving it multipersonality.
Yor, if it is not personified in its universality, it 1s, at
least, rpecialized 1n all living personalities. 1t is through
this that one is enabled to _read in the thought of
another person ; through this again, that seers can find
in that one common source every remembrance and
evory thought that was, is, and will be. But.thls 18 once
more a profound arcanum that must remain unknown
to the vulgar; an arcanum profuned, at present, by these
miserablo spiritists, who play with fire over an immense
powdermine, that will one day bring them back to
reasoul. i o .

The mystery of the intercommunication of the uni-
versal, with the individual, soul, is the great arcanum of
Magic. ) .

" Univorsal soul is the great mystery of salvation. God
will save neither a portion, nor the half, of the great
"soul : he will save the whole of it.

When a body loses a leg a wooden leg is made for
it, and still it suffers pain in its foot, that is amputated
and gone.

But wooden legs cannot be made for souls; and the
soul that suffers from the limbs it has lost, regencrates
them by accopting the neccssary suffering.

It is called sacrifice. Meditate and try to understand.
Kgkr THESE TUINGS BECRET, FOR YOURSELF.

Tor, if the profanc come to know and study the ocenlt
soul, he would mistake it forthwith for God, and that
would be the real creation of Satan, It is divina in
origine, but non divina in nature, and this has to be
~well understood.

The occult soul is one, as God is one, universal as
himself, but through him. It is this aoul that the
Bible calls absolute maN, this name including also the
gpirit of angels und the soul of the stars. This soul is
“universal man’’ or the great Adam,the Adam Kadinon
of the Kabalists. It is he who is the Macroprosopns of
the “ Sohar,” it is in him that we live, and move and
have our being, as he lives and moves and hay his being
in God,f whose black mirage he 7s.- 'Thus, the angels and
the suns, it is we ourselves; their soul is our soul,
Thns we have always lived in this soul one and universal,
whose most distant recollections we can always evoke.
It is in those recollectious that we recognize those who
have lived ages back, and that, by comparing, we can tell

* We havo been just told that soul only servilely copies ““liko the
gobelin weavers” the ready models it findy, and that ib is not con-
scious of tho boanty of the forma it is shaping. What and wherefore
the ¢ intolligence” tlien ?P-—God being intelligence itself, and
the sonl his agent likewise intolligent. Whence the imperfection, the
evil, the failures of nuture? Whois responsible for all this 7 Or shall
we be answoered by Christian occultists ag ywo have hitherto been by
thoir orthodox brethren: ‘“the ways of Providence are mystorivus
and it is & sin to question them?”—kd.,

Tt is in fact the Malamaya of the Hindu occullists.—7'. .

1 And wo tho manifested prakriti (not differentiated)—Ed.

1 Which amounts to saying that it is not in the personal Jehova,
the God of thoe Bible, that * welive and move and have our being,” but

in Adam, the spirit of Adam—or HuMANITY in its universal and cosmical |

wsounse., Thisis in perfect accard with the occult doctrine; but what
will the Theists and Christians say to this P—Ed.

This universal goul i in fact the manifested Brahmam of the Hindu .

philosopbers and Avalokitcawara of the Buddhist occultista.—T, 8,

“mortality.

whether a portrait of Socrates, of Jesus, or of Luther, is
a good likeness or not. o
This soul preserves all the echoes, every word ever
pronounced. Hence the Master’s words, that the secrets
told in the ear shall be revealed on the house-tops.
The whisper of the sage will become one day the voice
of peoples like the roar of great waters. o
- What I now write was recad by Simeon-ben-Jochai
and Isaac de Loria in the imprints of the secrct verh of
Joseph, Moses and Solomon. Centuries moré will have to
pass before the mustard seed grows into a large tree.
But what a transformation on earth when HuMAN ‘UNITY
(or the unity of man?) will have become u dogma and
when all will have learned to know that— '

““ ALL oTHERS ARE stiLL 1.’
Brirnas Levi,
Superquo pai.
R

« SOME UNCOMMON THOUGHTS ON
TIMMORTALITY.” ’

Mr. Lavrence GronLunp has kindly favoured us with a
copy of the “ Indes” containing his able article on the
abovesubject. The uttempt to show in a coneise manner
that tho doctrine of immortality is scientific and logical,
is not quite without success. The argument that “ the
“well aceredited instances of the often astonishing

-“influence of the mind over the body, sud the still move

“wondorful ¢outrol of one mind over the bodily and
““mentul states of another, tend to prove that mind js
“ more than a ¢ function’ or an ‘effect’ ”—may not in
itself be sufficient for establishing the possibility of im-
But when it is urged that “by. the study
“of cataleptic patients, it Lhas been demonstrated’ that
“the soul has extraordinary capacities, tndependent
“of the orderly agency of tho bodily organs, and-thit
“jts perceptions in that condition are as much realities
“ag those of its ordinury state”—the argument assumes
additional strength aod vigour. It is the phenomens of
clairvoyance and trance—natursl in some and induciblo
in others by powerful mesmerisers—that are the stumb-
ling blocks of the materinlist. These, at any rate,
give ample ovidence of tho existence of something
in man, which acts independently of his body. TFurther
investigations demonstrate the fact of the survival of
that something after what is called ¢ death,” 4. e,
physical decease. Col. Olcott has always based his
scientific lectures upon these facts. Onco that the
exhibition o©f consciousness when the Lody is 1n
a state of mesmeric slesp, and the sorvival of
tliat consciousuess after “the death of the body ave
admitted as facts, we have to turn away from modern
science for further facts, as the latter has not yet
quite made up its mind to accept them, much less
could it give a scientific theory concerning the after-
states of man.  Where the modern “ exact’”’ seience thus
halts, the ancient. plillosophy of the Aryans begins.  The
lutter had investigated ail these phenomena, or most of
them, and based u perfectly scientific system thereon. 1t
is therefore absurd to say that the Aryan science is in
antagonism to the modern, when the fact 13 that the
former lends the student from the point where the latter

-brings him to a stand-still; into the domain of noumena,

whenco proceed the phienomena of the visible world. Tho
author of the article snder votice snccessfully shows how
the pre-existence of the soul must be admitted, once that
its survival is acknowledged.  Darwin’s theory of evolu-
tion postulates that therc is a continuous progress in
evolution and that the higher forms are evolved out of the
lower. The present inan hus thus reached his present con-
dition of development in the process of gradual evolution
from his ancestor, the ape. The teaching of the Aryan
Science, on the other hand, shows that while Darwin is
right so far as he goes, he begins and ends in the
middle of the chain and deals ouly with physical

3
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evolution. The wodern evolutionist says that although
the material out of which man is evolved may evolve
other men and forms, still these men have uothing to
do with the prévions man, as the consciousness which
is a function of organism dies with the death of the
body. When however the phenomena of clairvoyance
prove these two assumptions to be wrong, the Aryan theory
which is based upon a knowledge of those phenowena,
cannot but lead to truth, since it is based on logic and
mathematics, which cannot err. Mr. Gronlund is probably
not aware of the Aryan teachings on the subject,
although his conclusions, based npon the theories of
Western Philosophers like Hume, Knight, &c., are in
some respects identical with those of the ancients. We
do not entirely agree with allthat he says concerniog
the after-states of man, but to enter into that subject
would necessitate the recapitulation of the whole occult
doctrine, hithertofore given out, which our readers are
(Y‘lite familiar with. It is however a pleasure to note
that Western thinkers are day by day vindicating the
truth of the science and the philosophy of our fore-
fathers. B. S.
R,

MODERN SPIRITUALISM AND THE JAPANESE
MAGIC MIRROR.

(Translated from the Psychische Studien.)

MopErN Spiritualists as well as their sceptical oppo-
neuts may perhaps draw useful conclusions in regard to
the superficiality of their own observationsand investiga-
tions of phenomena,

At the time when European civilisation first invaded
Japsn, mirrors were unknown among the common people.
Many of them lad never seen a looking glass. They
had beard of such things, but believed thewn to be divine
objects, by which one could read the most secret
thoughts, and which it was not lawful to possess.

One day a poor coolie, a * Djin-rik-shi” man, whose
occupation was to pull a hand-car, found a small pocket-
mirror in the street, which had probably been dropped
_ by some English lady. It was set in a pretty silver
plated frame and engraved with some very mysterions
characters, such as are fonnd in the Inglish alphabet.

"He picked it up, and as he looked at it, the tears came
in his eyes and the glow of a holy emotion spread over
his face. ‘“Is it possible ?” he said, ‘“here I beliold
the face of my dear departed father, living and moving
just as I knew bim when he lived. Oh what a miracle,
that I, o poor sinner, should be blessed with such a holy
vigion!”’ Carefully he hid the mirror under his clotbes
and took good care not to show it to any one, not even
to his wife.

But such a precious article could not be constantly
carried about his person without the risk of losing it;
and after mature deliberation he concluded to hide it in
a safe place.

Placing it, therefore, in an earthen vessel, he covered it
with his garments and hid it away in his room. But his
thoughts were continually wandering to his hidden trea-
sure. Ten times a day he would return to his locked
chamber to behold the sacred face of his father. He
thereby neglected his business to a counsiderable extent.

This strange behavionr excited his wife’s suspicions;
because the Japaneso ladies are not less inquisitive than
their Luropean sisters in regard to the doings of their
husbands. But no amount of coaxing and caressing would
bring her the desired explanation. Ife had all kinds of
cxcugses, Sometimes it was a headache, which caused
his frequent return ; another time it was a pretended
*“ desire to see his wife,”” and 8o on. But she was not
to be put off in this way. She made up her mind to
search the rooms; and, if necessary, to turn the whole

“house npside down. So'during his absence she went
" for the gdrthen pot-<and found the mirror,

““Good Heavens,” she whispered as she held it
in her hand. “ A woman.” “ Ah! now I understand,”
she cried, as a deadly palor spread over her fac,e,
‘“ he loves me no more. Hesiin love with this one. Oh!
how wretched I am,”’” and she began to weep very pitifully,

Just then ber husband came home in hot haste, to
behold once more his dear departed father. He found
his wife in tears; but at the sight of him, her jealous
sorrow kindled into rage.  Ob!—you miserable wretch,”
she cried, “I bave found you out at last; you are
running after another woman and desert your lawful
wife! And what a woman! If you think her pretty,
I'must sny I am very sorry for your taste. You ought
to be ashamed of yourself I’

The poor man thought he wos dreaming. He rubbed
his eyes to see whether he wus awake, and said with as
much tenderness as his confusion would permit: « What
are you talking about, my love? I to desert you? I
love no one but you.” ¢ How,” exclaimed the woman,
¢ dare you utter such a lie ?”” and saying this, she held
the mirror before his eyes. “ Oh!” he said, “and is it
this that makes you so angry? Indeed, it was wron
of mo not to show you this enchanted metal before,
You see I found it in the street, and every time I look

-at it, I see the face of my departed father before me.”

“And a nice kind of a dead father you have ?”* she
retorted. ““ Do you really think that I sm blind snd
cannot distinguish the face of A man from that of some
old strumpet ?”’

Now came the husband’s turn to get excited and to
lose his patience. ‘‘ How dare you,”” he cried,  call my
blessed father an old strumpet.”” And as the mirror
passed from hand to hand, a war of words commenced.
It is my fathor,” asid he. ‘It is a tea girl,” said she.
Then she recommenced to weep, and to sob—“ Oh ! my
dear Kiki,” (such was his name) she cried, “you, who have
ever been so kind and good.”” But again, her anger reas-
serting itself, she shouted—“You area...,You are just as
bad as all men are, and worse. If she were at least beauti-
full...but I never saw an uglicr monster. Fie upon her,
what a shame,” and the weeping recommenced once more.
«“ My poor Kikn,” said he, “I am sorry to sece that you
have lost your reason.”” ‘“ lold your tongue, you wretch,”’
she cried.  “ You deserve that I shounld kick her out ot
the house, and you with her.” “I am holding my
tongue,” said he. “Yes,”” said she, “becaunse you cannot
deny that you are in love with this...I will not call her
by lier proper name.” ““ No,” said he, ‘“ come nay dear
Kiku, and be reasonable. Just look atit. Don’t you see
thatthis is my father ? Don’t talk any more so foolishly.”

But his persuasions were in vaiu; the quarrel became
more and more animated, and they were about to proceed
from words to blows and scratches; wlhen, just then, an
old, grey-bearded priest happened to pass by. Attract-
ed by the noise, he camo to inquire what was the
reason of all this fuss. ‘“ My children,” he said, ““you
seem to quarrel ? This is not the way in which you should
eraploy your time.”” ¢ Oh holy Bonze,”” explained the
woman, “ Kiki has a sweetheart. He, who is hardly
able to support one wife decently! He neglects his
work, earns no money, and we shall soon starve; and
all this on account of his woman.” ‘Do not listen to
her, Oh saintly Bonze,”” said the man ‘“she lies and
is crazy.” ‘“ All women are more or less given to prevari-
cation,” said the priest, ¢ whose voice was trembling from
age.” 1 found this in the street,”” said Kiki, giving his
magic mirror to the priest,  and every time I look at it
I belold my deceased father, just as he looked when 1
was still a boy and sitting on his knee. ¢ And I,” said
Kiku, ““ I see in it the face of a tea girl, just look at it,
and see how foolishly he talks. -A child would be aston-
ished at his stupidity and laugh to his face, I think
that girl has made him drunk.”

¢ Let. me see,”  said the priest,; and he examined the
mirror. But as.he did:go an expression of . astonishment
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spread over his face. He passed his hand over his eyes,
like one who does not believe in his senses ; then looked
again, and after a long pnuse, he eaid:—*‘ My children,
you have both been the victims of a great mistake, and
it is very probable that some spirit, or a demon of
hell bas thrown a spell over you, and blinded your eyes,
so that each of you should see differently. This sacred
metal shows neither your deceased father, nor the face
of a girl ; it represents the holy faco of a blessed priest,
with s white beard ; an old and venerable looking man !
Do not quarrel any longer, but live in peace. This sacred
metal I shall take with me, for it is not proper that such
a thing should be in the possession of common people—
such things can only belong to the church!*’

So saying he hid the mirror in his belt, gave his bless-
ing to the reconciled couple, and majestically walked away,

MoRrar.—Tt ia a parable of the “ seance room.” Every Spiritualist
sees in the same ‘‘materialized form® the reflection of his own
imaye, distorted in the mould of his expectation and fancy—the
wish beiug the father to the thought.—Ed.

————

A SPIRIT VISIT.
To His HovrLiNess THE METrRoPOLITAN PraToN.

Tuk * Diocesan Vyedamosty” of Mohilev (Russia)
quotes an interesting experience in the life of the
Venerable Platon, one of the three Metropolitans of the
Russian Einpire—as narrated last year by himself, during
his visit to the town of Tuer, his birth-place. While
holding a conference at the Monastery of Jeltikof
in the cell of the Father Superior, he related to the
assembled guests some episodes of his long life. Among
other events, he described what the spiritualists would
call a “ Spirit visit,”—he had received years before.
We translate verbatim,

“ ..Yes; 1 had such an experience in my life; I saw once
before the shadow of a dead man, and in as vivid and
natural a form as any one of your ownl see now before me.
It wasin the year 1830, when I was Inspector at the I'heological
Academy of St. Petersburg, Among other students there was
one, named Ivan Kriloff, that 1 bad kuwown in the Seminary of
Orloff. I see his face before me as vividly as ever, whenever
I think of him. He progressed well, was a fino looking young
man of good behaviour and a promising student. Once he came
to ask my permission to enter for a few duys the hospital, as he
felt unwell. So thinking that, perchance, the poor boy had made
himself il through too much austerities and that he might
recuperate in the hospital diet of chicken and white bread and,
at the same time, not lose time in writing his examination
easay, I consented. After he had become a patient for along
time, I heard nothing of, nor from, him, nor had I been notified
of any dunger to him by the doctor. Once I was lying in my
room on a sofa, reading a book, with a table placed behind me,
Suddenly I left off reading and turned to the other side, thus
facing the table, when, to my surprise, I saw Kriloff standing at
the other end of it, and looking earnestly in my face. Thinking,
a8 he had not been announced, I might have been dreaming, I
rubbed my eyes, and arose from the sofa, ...... ver YOB,eeuen, b
was Kriloff, motionless, and still gazing fixedly at me.
His head and face nsclear and as distinct us yours, but his body
hazy, as though veiled in a mist or a cloud. Ouce more I looked
at him, It is he, He! ......... but what’s the matter with him P
1 felt a shnddering when the phantom finally moving, glided
noiselessly from the table to the window, where it finally dis-
appeared. I was still trying to unriddle the menning of this,
still uncertain whether I Lad not dreamt the whole scene
when some one knocked at my door. I donned my clericals and
called out to the visitor to come in, It was the Hospital
Warden who had come to notify me that one of the stndents
had just delivered his soul to God.

*Who is it P” T asked.

“ Ivan Kriloff,” he answered.

‘“ When did he die?” I exolaimed, completely taken aback.

*. About five minutes ngo or so. I lost no time in coming down
to report to your Reverence,” said he,

“ And now,” added the holy Archipaster, addressing
the monks and guests assembled around him—¢ 1 leave
the mystery to be solved by yourselves,”

But every one kept silent.

“All this,” concluded the Metropolitan, * proves to
us undeniably the existence of some mysterious connec-
tion between us and the souls of the departed.” =~

Nore.—Quite 8o, and the word * undeniably” is here properly used.
That such a connection exists was proven to the world by thousands
upon thousands of well authenticated cases of the apparition of the
gend mfiking themselves visible to theliving. But it can take place only
xm.me'dlutely, or very soon, ufter the separation of the surviving
principles from the body. Such visions, when they take place, are
gerious and full of solemnity to the living. 'The ‘¢ Spirit”—a rea}
Spirit in such cases, fulfils the last desire'of the soul, some praiso-
worthy craving, beneficent to the survivor in every case, if not to the
departed eotity. But one has yet to learn that one of such phantomsg
has ever shouted, ¢ Good evening to you Mr. So and So,” performed
Japanese juggling feats with flying musical boxes and rapped Yankee-
doodle on a guitar d la *“ John King"”—or any other like worthy of the
“Summer Laud.'—E&d,

I

PRACTICAL INSTRUCTIONS FOR STUDENTS
OF OCCULTISM.

Unper this head we propose to give a series of articles, by
which students of Occultism may be guided in their oxertions
to obtain occult knowledge and power. They are called * prac-
tical,” because they ought not to be only considered theoreti-
cally, but should be put into practice, that means, to bp
embodied in their every day life.

L
FREEDOM.
ExanciraTioN AND DEVELOPMENT.

¢ No Neophyte must have at his initiation one affection or desire
that chains him to the world.”— Bulwer Lytton, “ ZaNoNL."”

It is said that the first step, which the Student of
“ Practical Occultism must make, is to renounce the
“ vanities of the world.” This does not necessarily mean
that he must break his family ties, throw away his meansy
of support, avoid society, become a misanthrope and re-
tire into a cave or a jungle, there perhaps to amuse him-
gelf with the morbid fancies of his imagination, and to
continnally crave internally for the very objects which
he has pretended to rénounce, and which he has given up
externally. He may live in the world and yet not be of
the world. Iis body and mind may be more or lesy
engaged in the affairs of everyday life, and at the same
time his spiritual faculties be constantly excrcised. He
may be ¢ personally” in the world, and yet spiritually
soar above tt. '

Man has besides his physical body two sets of faculties,
the intellectual and spiritual, and their powers correlate
and interrelate with each other. If he employs his in-
tellectual powers only on the physical plane and for
material purposes, he becomes selfish and material. He
concentrates, as it were, his powers into a small focus,
which represents his ‘¢ personality,”” and the more they
are concentrated the smaller will be tho focus, the more
the person will become little and selfish and lose sight of
the whole, of which he as such is only an iofinitesimal
and insignificant part.

On the other hand, if he prematurely attempts to send
his gpirit out into the regions of the unknown ; that is,
without having sufficiently developed and expanded his
intellect, to act as a firm basis upon which to rest his
gpirvituality, he will wander like a shadow through the
realms of the infinite, and behold spiritual things without
being able to comprehend them. He will become an
“ impractical man,” a superstitious fanatic and a
dreamer. Too rapid growth iu one direction to the ex-
clusion of a corresponding growth in another, is detri-
mental to progress, and it is therefore necessary to dis-
criminate properly, and to develope the intellectual and
spiritual powers in the right proportion.

To “ renounce the world’” does not therefore mean to
look with contempt upon the achievements of science, to
remain ignorant of mathematics or philosophy, to take
no interest in human progress, to avoid the duties be-
longing to the sphere in which we are born, or to neglect
our surroundings ; but it means to renounce selfishness,
the love of self, the first angel of evil, or, according to
Edwin Arnold,

“ The sin of self, who in the universe
As in a mirvor sees her fond face shown,
And orying, ** I would have the world say * I;"
And all things perish so if sLe endure.”
“ L1gBT OF A81A,?
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The renunciation of selfishness 1s necessarily accompas
nied by spiritual growth, : :

One of the first duties therefore which the Student of
Occultism has to perform, is to divest his mind of the
idea of ““ personality.”” THat means to begiu by attach-
ing less importance to “ personaiities,” personal things
and personal feelings, 1le must forget himself. e
must not look upon his existence »s being a permanent,
unchanging and uuchangeable entity, standing isolated
amongst other isolated entities, and being separated
from them by an impenctrable shall; but he must con-
sider himself as an itegral part of aun infinite power
which embraces the universe, and whose forces are con-
centrated and brought to a focus In the body which he
temporarily ivhabits ; into which body continually flow
and from which are incessantly radiating the rays of
the infinite sphore of Light, whose circumfercuce is
endless (nowhere) and whose centre 1s everywhere.

To make this idea clear, we will examine men 1a his
three differcnt aspects,

I. 1t has often been demonatrated that the physical
body of man can have no real or permanent individual
cxistence. We cannot sce it, hear it or feel i,
wo only feel the eoffocts which its actiohs produce,
or, in other. wordy, we feel the  vibrations or con-
volutions of the forces, which, acting tipon our scnses,
produce certain ““ niental impressions,’” ‘and these comn-
ing to our intellectual cognizance produce consciousness.
Moreover the constitnents of that temporary body cori-
tinually change by the processes of * assimilation” aid
“climmation.”  Tissues disappear slowly or qnickly
according -to their nature or affinities, new ones. take
their places to be- replaced in their turh by others, and
tho process continues as long as life lasts, Neither has
the form of the physical bedy any permanency. It
changes in size, shape and deusity as age advances, from
the buoyant lhiealth of infancy and youth to the vigoi-
ous constitution of wanhood ov the grace and beauty of
womanhood, up to the infirmities of decrepit old age,
the forerunuer of decay, death and putrefaction.

II. There is wvo permanent individuality in the
physical body ; but is there any in the Mind or Intellect?

To answer thiy question, wo will first inve-tigate the
meaning of these words.

"Yhe Intellect in conjunction with the Will is an actiyo
power, by which all mental impressions {romn the cxterior
world, coming throngh the seuses, arc drawn together
as to & common centre or focus, and there being held
together for a time by ¢ Memory,” are applied to some
object or purpose. By  Memory” is meant the passive
power of forming and retaining it the focused coudition
tho indelible impressions produced by thonght in the
Akasa or Astral Light. Now as time changes, so also
the perceptions change. "New perceptions replace the
old ones, the will loses its power to hold them togetlier,
meinories grow dim, and the intellect changes its form
and modo éf action. No grown up man has the sawe
opinions he had when a child ; what scems to him wise
to-day appears to him féolish to:morrow ;our ideas of
right or wrong aud our religious or philosophical views
take their colonring from the modes of thought prevailing
in the country in which we livo and fvom the mnfluences
that are governing there.  The intelloct is born, grows
and developes by change, and although this process may
be delayed or extended indefinitely, still there must be a
‘chauge similar-to that of the physical body, and thero
can be no permmaucnt individuality in the dMind.

1II. We comenow to a consideration of man’s ligher

principles, the spiritual soul and the spirtt.  The majori- -
ty of men possess the sixth principle only in an cmbryo- -

nic form, and many havo not even yet a cousgiousness
of its existence. . It can thercfore not be regardéd as
having any individuality at all, unless, accompanied with
the higher ‘portious of the ¢ Mind,” it grows and unites
itself with tlie seventh, the ¢ One ILife;”’ the one and
cternal universal spirit, This divine spirit is o unbity,

and cannot Be divided up into parts and ““bottled up”
in the different individual “ personalities.” It cannot
be drawn down to them, but théy must rise up to it, and
the higher ‘they rise, the more do their mental and
spiritual faculties expand. The more they amalgamate
themselves with that principle; the more do they become
one with the same, until finally each ““ individual”’ spirit
cmbraces in its potentiality the universe and is comprised
in the All, as the All is comprised in him. .

- If this view is correct, then we find that man’s exist-
ence and activity are by no means limited to the confines
of his material body ; but must extend through all space.
At the end of his cyclic ovolution he will illumine alt
space, as he is now llluminated by the spiritual rays of
the same to an extent proportionate to his capacity for
attracting the said light.

Man is a centre of forces, into which the rays of the
universe convergé. Iu this centre the work of lllusion
begins, and to that centre is it confined. Effects are
mistaken for causes, and phantasmagoric appearances
are mistaken for realities. I'he mind revels in delights
which are due to Such canses as produce hallucinations,
and desires are created for which there is no real neces-
sity. . As the rays of our sun are reflected from the dull
surfacé of the insigiiificant pebble or the oyster shell,
producing the manifold tinted colours of the rainbow,
dancing and . glittering in. various hues as_long as it is
coxposed to the sun, so do the rays proceeding from tho
.objective world, flowing through our senses, roflect their
images upon the mnirror of our mind, creating phantomns
and delusions, illusions and desirves, aud filling it with
.the products of its own imaginatioi. :

To discriminate between what is real and what is
unreal, to distingnish between the true and the false
by means of the divine light of the spirit, is the first
duty of the true Theosophist. In performing this dity
.he finds that the love of self is illusory ; that there is no
permancnt real ‘“gelf’” and no individual cxistence
except such as cmbraces all mankind, and when he
once fally grasps this idea and i1s willing to let his
“ personality” dic and disappear, then the eternal life of
spiritual consciousness has begun to dawn upon him, and
" his immortality as an integral and individual form of the
universal spirvit has comnrienced,

Bulwer Lytton’s ¢ Zanoni” says: ‘“ For the accom-
plishiments of whatever is great and lofty, the clear
perception of the truths is the first requisite.”” Frowm
the fragmeuts of truth, which have been variously
displayed in the course of ages, and which are hinted at
in the various ‘“sacred’” books, but .which more recently
have been explained to s in their true esoteric sense -
and in a language better adapted to our times and more
comprehensible to us, it appears that, as spirit descends

- into matter, the universal spiritual monad on its down-

ward progression becomes first differentiated in the
animal kingdom ; that is, it bieaks up into different rays
of vavious hues (characteristics) oversbadowing the
different classes and species collectively, and further on,
on a higler scale their “ personalities’” sepurately, until
it reaches its highest degree of differential isolation in
man.* ' o
Here it commences to reascend, but now not 4s a
passive ray of the universal spirit but endowed - with
positive activity and accompanied ‘with such por-
_tions of the personality’s lower principle, as have been
‘able to become absorbed into the same. The spirit is
tho same in the descendiug as in the ascending ray; and
is the-same in ocach “individual.”” But as it ascends
. each ray becomes endowed with a 'different hue by the
¢ personality’ of each ¢ in(lividqul”"(the higher parts of

* Thorc are exceptional eases (of black magicians): in wilich_ a wtill
. higher degreo of *f individunl’ idolation iA renchod by an imprisonmens

*-!of o pirt of tho sixth principle:in thb l6wer ones; but such a condition,

although long enduring, isngt permanent, and asin such cases the
goventh prineiplo is entirely. abgent, they do not come within the limits
of our present consideration, ~ : : -
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the fifth principle). The more intellect has been evolved,
the more of it will there be to follow the spirit in
its upward flight and to give it a distinct character
or colour; but if the development of the intellect
has' been retarded, or if such as has been developed
has been applied to material or ¢ personal” purposes,
the less will there be of it to combine with the spiri-
tual ray, and pure spirit will be proportionally bare and
unclothed by intelligence and devoid of active power,
and must either return to its original state or be com-
pelled to return again to earth, to attract to itself a new
combination of Manas. The more the intellect is deve-
loped and ezpanded, the more will the spiritual state and
gpiritual consciousness be established as on a firin basis,
and the spirit, invested by the divine attributes of
Wisdom and Love, reaches out into the infinite ocean of
the universe and embraces in its potentiality the Al

A change begins now to manifest itself in the mind
of the beginner, who has reached that stato of develop-
meut, in which he looks upon his own *‘ personality” as
being of little importance. It is not only his own
¢ personality’’ that now appears to him in that light,
but also every other “ personality’’ as proportionately
insignificant and small. Man appears to him only as the
“ centralisation’” of an idea ; humanity at large appcars
to him like the grains of sand on the shores of aninfinite
occan. Iortune, fame, love, luxury, &c., assumne in his
conception thé importance of soap bubbles, and he lhus
no hesitation to relinquish them as the idle playthings of
children. Neither can such a renunciation be called
“a sacrifice,” for grown np boys or girls do not
“ gacrifice” their popguns and dolls, they simply do not
want them any longer. In proportion as theiv minds
expand, do they rcach out for something more useful,
and as man’s spirit expands, his surroundings and even
the planct on which he lives appear to him small as a
landscape seen from a great distance or from a ligh
mountain ; whilo at the same time his conception of the
iafinite which surrounds him grows larger and assumes
a gigantic form.

The feeling prodaced by such an expansion of mind
s true coutemplation and in a potentialized degree is
éalled ““extasis’’ or “trance.” This expansion of our
existence “ robs us of a country and a home,” by making
us citizens of the grand universe, lifts us up from the
varrow confines of the * Real” to the unlimited realm of
the Ideal, and, releasing man from the prison houses of
mortal clay, leads him to the sublime splendour of the
Eberual and Universal Life.

But “ the mirror of the soul cannot reflect both earth
and heaven, and the ove vanishes from the surface, as
the other is glassed upon its deep.”” How then can thig
grand renunciation of self and expansion of the spirit be
accowmplished ? ‘

There is a magic word which is the key to all mys-
teries, which opens the places, in which are hidden
spiritual, intellectual and material treasures, and by
which we gain power over the seen and unseen. Th's
word is * Determination.” If we desire to accomplish
a great object, we must learn to concentrate upon the
same all our desives. Whether the object is good or
evil, the cffect 1s invariably proportionate to the cause.

The power of will i3 omuipotent, but it can only be

ut into action by a firm and resolute determination and
Exeduess of purpose. A vacillating will accomplishes
pothing. He whose heart treinbles with abject fear to give
up his old habits, inclinations and desires, who is afraid
to fight and subdue his passions, who is the slave of self
and clings with cowardly apprehension to the delusions
of life, can accomplish nothing. Vices do not eling to
wan, but man clings to them and is afraid to let
gohis hold and looso hix grasp, either because he over-
estimates their valne and utility, or, perhaps, imagines
that by doing so his illusive self may boe precipitated
into the infinite nothing and bo dashed to pieces upon the
fancicd rocks below, Only he, who is willing to Jet his

‘ personality’’ die, can live, and only when personal feel-
ings and desires are put to rest then man becomes im-
mortal, k

How can he, that has not the power to command him-
self, become able to command others? A servant, to’
become a master, must first become free, and freedom is
only acquired by determination and will put into action.’
An Adept is not made ; he must grow to become such by.
his own exertions. He who dives into the depths.of the,
earth loses the sight of the sun, and he who sinks into
matter cannot perceive the spirit. IIe who is wedded
to wrong ideas or opinions, or chained to superstitions,.
cannot behold the truth. Old ideas, loves and opinions
die hard. They have grown up with us, we have becormng
attached to them, and it is just as painful to ses them’
die as to lose an esteemmed relative or friend.

They are often our own children. We have created
or adopted, nursed, nourished and trained them; they
have been our companions for years, and it secms cruel
and sacrilegious to drive them away. They appeal to
our mercy, and, when once dismissed, return again, cla-
mouring for our hospitality and expostulating their
rights. But we shall get rid of them easily, if wo call to:
our aid a powerful geniug, whose name is Determination.
He will put into action the Will, and Will is a powerful
giant without any sentimentality, who, when once set into:
motion, becomes irresistible and of whom we propose to
speak on some further occasion,

Ax AxericaNn Buppnisr,

———
AFTER DEATIL*

Ix the regiment to which I belonged during my serviee in
Caucasus, I had a great friend and chum by the name of
Michael Petroviteh Osokine, e belonged to u good and
wealthy family, had received a fine education and was cxiled
to Caucasus for a ducl. From the first we felt altracted to
each other. He was of an cceentric chavacier, and lonked ng
one who was constantly trying to forget a painful past. Ho
began by throwing himself headlong into the fathomless
whirlpool of a celibate military life, with its eternal drink-
ing parties and scandals, but. found in this little satisfaction,
Then he sought relief in friendly interconrse and long.
conversations, the tenor of which enveloped liim, in our cyes,
in a still deeper shade of mystery. This seemed to answer
his soffering soul better.

One day Osokine saved my life. During an expedition ia
the mountains while reconnoitering the enemny’s posilion in a
thick jungle, a Tehctchene, quite a young boy, unawares
pounced upon me from behind a tree. As I was unprepared for
an attack, ho snatched the pistol from my hand and would have
easily disposed of me, had not Osokine sudden.ly appearing on
the spot, killed him by splitting his hcad intwo with his.
Cireassian shashka. .

TFrom that day we became brothers. In the evening,
pefore a bottle of wine, we pledged cternal 'fricndship. By
degrees, Osokine turned the conversation upon death and
after-life. :

“ Who knows when death is to snatch one,” he remarked.
“ Quo, to-day, for instance...only simple chanee has saved you.-
from finding yourself now in heaven or hell.. ” s

« Nonsense., 'T'rue, death was pretty sure; as for heaven,
or hell, it is no belter than empty tulk ; I am afraid...”

“ Why so ?” .

« Becunse, no one can tell for a certainty, A mau lives, and.
then dies, that's all...1Do you meun to say that the question
of an after Life has still any interest for yon ¢7

« Tt has. I will say more : nothing has ever interested me
half as mueh as this great problem...1 may often doubt, T,
would if I would believe. Only think! A man, so to say,
dies...He is perfumed with incense, wept over (with false-
tears, generally), laid out in a coffin, which is carefully
nailed and sealed, the casket is lowered down into a
deep hole, and the grave thickly filled and coverqd with-
carth oand sod... heirs and cnemics rejoico and gecretly-
think : ‘yon are buried and put ont of the way, my
man ; you will find it hard now to erawl out of your bol?...»
you ave dead...dead! wherecas in truth—who knows!-—

" # Condensed from tlhe St. Pelersburgh Nevoyé Vremya.
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perchance he is all that time amidst those who pass on him
such and other kind remarks. For all we know, he may be
standing there, among the crowd, over his own tomb and
looking at it asking bimself ¢ who is it, who is dead ? whom
are they burying? If it is me, thcy are then sadly mis-
$aken ; for herc I am, well and free, more free than they
sver were—since I am not only lLere, but—cverywhere’... It
is' just at this point that black magic comes in...of which
magic, the least said, the better...Have yon never thought
of this ? I1aye you nover asked yonrself the question :— How
it is, that there I live, breathe, feel, think (this especially)
and then suddenly all such processes are stopped and from
something I have become anothing !... How, uothing ? How can
this be P...and you must kuow that when Isay ‘youn,’ or ‘I
I do not mean you or anybody; but something quile
different, something that can neither die, nor decay, but has
to live thronghout Infinity. My body will rot away, but
I will remain tho same for ever...It isonly the force of habit
that makes us dread, according to tradition and custom,
the word ¢ death.” Undoubtedly it is a solemn, a sugges-
tive word. DBut we have never understood it correctly, led
into mistake through our suffering body and foolish heurt,
To die is by no means to soc the end of all. I'll give an
jllastration ; we are moving on with the army. The roads
are good, the rivulels murmur softly around the rested
soldiers, tlie woods are green aund cool, and birds fill the
Morning air with their merry songs...We have atarted culy,
st dawn, when the sun wag hardly daring, so to say to peep
at our blooming healthy faces ; a little later, it has avisen
and gradually Las enveloped us in its intenso heat and
Light.

Our journoy is becoming wearisome. Wo pant, we gasp
for breath, we fecl tired. Then thoe sun sets, the west
dons its reddest, its most fiery garments, the great sha-
dows are croeping out, and little by little they cover the
whole horizon below and above, as with a sable mantle.,,

Tho cvening brecze cools our burning faces...we feel more

tived out, and still more woary; we ‘thirst for rest, but
have to march on, for the hour of rest has not struck...Stop... !
we have arrived... Quick, a bed, a large firc....We throw
ourselves down and—go to sleep....That’s nll....But this is
not always tho end of our journoy. Tho morning comes,
and we find...something quite new, something entirely
uncxpected !

. *“ What an illustration !
far..:too simple !”

. “And why should wo imagine that death is not quite as
simple and as natural ?...Death may be a problem to man,
alone...and only while alive: he will solve it when he is
dead...AL!”"—and Osokihe sighed very bitterly. '

Wo kept both silent for a time. The great bivonac
fires were going out, the tongues of flame had disappeared
buried moder a veil of ashes...Swddenly he started and
whigpered into my ear :—

“Bay ?... Let us mutually pledge our words of honour
to the following promiso: who ever .of us dies first, must
visit the ether... Will yon 2.”

* What nonsensc...why should you talk so foolishly!”

_*f Aro you afraid ?”...he sneoringly asked.
¢ Not at all...but this is really too absurd !”’
“ Indeed 1t is not. But it is simply this : we foel ashamed

This will nover do, for it is by

at being eaught talking wpon matters that relate to soul,

and have nothing to do with our physical bodies ; things,
for whieh neither yeward nor medal is to be expected...l
will tell yon what...We are no better than brutes...and
that’s the whole secrot”... ““ Speak for yourself...”

“ All right...only tell mo now seriously whethor or not

you accept my pledge...fear not ; I will bo the ficst to die...

and no regret for it, either.”... v
“ Very well,”—1I said, with a forced smile,—* But how shall
wo notify each other of the other’s death ?...Mind, s mistake
i8 easy..-... ” ’ o
- “ Quite easy...and, ont of friendship for you ‘I 'wotld not
havo you comuifting it in my case... Listen, I' will appear
before you in such a way that no doubt will be possible, that

you will know it is I, and believe, nay,  know it!...Yes,

friend, you will be happy then,
longer...”

Hisvoico trembled with suppressed emotion, yheén daying
thisi “That will do, Osokine;” I eaid, “ I'féfél';'chiily‘n'nd
wo better begin a new bottle and then turn ‘inl.;wé Rave"to
rise oarly to-morrow,.,” : —— :

for you 'will doubt no

IR

IETRTTIR RS

- “Do not laugh !...It is a serious matter-—once you have
consented there's no backing out of it.. A pledge is a pledge
you know...give me your Liand !"...

I stretched it ont, And hie eagerly pressed it, nttering a low
‘amen’ ; and then gazed straight between my eyes with
look that made me feel quite queor...The camp fires had now
gone ont entirely along the lines. The huge mountains
were slumbering within their thick misty veils, their rugged
tops alone, occasionally jlluminated by a rapid flash of
lightning ...a kind .of -ceaseless mournful creaking in the
forest, a rustling of leaves and strange, incomprehensible
sounds around us broko alone the silence of the sleeping
camp...The loud neighing of a horse and the monotonous
watch-cries of the sentries, finally broke the spell. We
separated, Some time after, Osokine told me guite unex-
peetedly, that he was leaving the Caucasus, to return to
Russin, He was sorry, he said, to part with the coumntry,
sorry to leave the regiment... sorry also to have been spared
by the enemy’s bullet.., "

“You are an amusing fellow, npon my word I I conld not
help remarking Innghingly. ** You seem to be ever courtin
death, and death, very evidently, will not have you !... When
are you going?”’ . ‘

“In a few days...By the bye, yon have not forgotten our
mutual agreement? Do you remember it "

“1do, I do...only, I am afraid it will now be your turn to
expect a post-mortem visit from me...There are no Circassian
murids, in Petersburg, you know...”

“Who can tell!” hie auswered thoughtfully.

After his departure, for the first year or two I received
from him occasionally letters. Then they suddenly censed,
after whieh I lost sight of him entirely. For over fifteen
yeara 1 had no news whatover of my old companion, and trath
to say, ended by hardly ever thinking of him. One night, I
had a dream...A party of soldiers were carrying a corpse i
which I recognized Osokine. There ho was, stretched on a
litter, witlh his eyes wide open and Lis colourless lips
muttering soundless words. When I awoke that dream that
had rewakened in me long forgotlen feelings of friendship
brought with it an associntion of idens that ended somchow
my taking the train for St. Petersburg. 1 had long left the
service, lost my wife and children, and determined to neek
oblivion in the noisy metropolis from a sorrowful past. Once
there, I tried to find out my old eccentiic friend, but was
unsuccessfnl. I only learned that the said dream that I had
been half inclined to look npon as the promised visit from
tbe dend, was nothing of the kind. '
. Osokine was alive somowhere abroad, but none knew his
whereabouts. Thus passed two months...We were now in the
heart of the cold, dreary winter of 187—, :

Once I got an invitation to a ball in the homse of a rich
gencral, whom I had known in the Caucasus. I arrived late,
and to avoid atteption erept into the drawing room, whero [
sat quitely hidden by a large window cuartain. I was in one
of my fits of melancholy. When found out in my retreat by
the lady of the liouse, she could not help laughing at the
sight of my ruefuol physiognomy. Probably not khowing what
to do with me, she invited me to a game of whist. Luckily,
it did not last long. Thus, cscaping as soon as I could do so
with propriety, I sought refuge in the general’s library.
There, 1 was nlone, the room was comfortable and cool, and
placing myself in a largo arm chair I was soon lost in my
usual disconnected thoughts:

And now, like a serics of Chinese shadows, there arose
before me a long line of remembrances : first my youth, merry
and confiding, without any serions aim in life; then ecame
my years of maturity, of care, and more sober thoughts ..
of my wife, the poor, dearly beloved one, I tried not to think
at all...on the other hand, the image of Osokine arose beforo
me as a living man, with all the scenes and events connected
with our.short acqnaintance. The “ right of the pledge”
arose before mé in all its vividoess. I saw the same bright,
deep blue sky, in the immensity of which the snowy peaks
of the Caucasinh mountains bathed their dazzling whiteness.
There’s the thick  forest, the camp on which is falling
silently the coming night...a soldicr’s bourke,* and on it
a form. 'T do not' recognize Osokine, but I know it'is his
body...a hazy, misty, gray shadow, trembling and vacillating
like the bluish smoke of a fire in sun light...* He; who dies

* Buffalo-skin ébak ' worn by tho Circassians and adopted by
Russian ‘soldiers, '-{+ -~ . ' ‘ ' o
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first, shall vigit him who will survive !”...are the familiar
words 1 hear pronounced, in my reverie, but so close and so,
distinct are they, that I start, in- my arm-chair, rcpeating.
mechanically—* Childish pledge...nonsense”—and. try to
smile at the remembrance. ¢ Why, indeed, all this trouble,
on his part to convince me P” I tlionght—* and suppose he
did come after his death to warn me, as promised—what then P
would I feel any the happier for it ?...Besides... he i3 not dead
at all—he is alive...” ‘

“ And, if—dead ?...”” says a deep voice near me.

. *“What” !...1 shouted loudly. . .

“Supper ia ready, Sir ?”’—is the answer I receive from a
grim old scrvant in white gloves who seems very much dis-
satisfied in having to hunt for me throughout the large
mansion.

Ithrew away my extinguished cigar and prepared to join the
fﬂrty in the dining room. Wheon emerging out of the library,

saw distinctly a delicate, trembling shadow broshing past
between the door and myself. '

At supper, for no mortal reason I conld account for, I sud-
denly folt in bettor spirits. Was it the brilliant light of the
eandelabra, its dazzling reflection in the rich crystal and
silver, overlading the table its sparkle in the ladics’ diamonds,
the merry conversation, the din and animation of a crowded
ball room, or the neighbourhood of gay partners at the supper-
table that produced a reaction 7 Tdo mnot know. But there
I was, leartily laughing at the réparties of pretty women,
who paid no attentioun to me, and merrily smiling at the
jokes and flirtation aronnd them. Right in frout of me
was the lLoet, the old general, who addressed me several
dimes, and offered wine, which I refused.

He left his place very soon, however, for the neigh-
bourhood of an old lady at the other end of the table ; and
his chair was immediately occupied by a dark looking
gontleraan about forty. The change took place so rapidly,
that, as I remembered later; I could mnot tell how, or when
he had come thero. - He sat for a time silently and
modestly, touching nothing, and when le first attracted
my atteution, I had something like amomentary hallucination:
I thought I saw throogh him the back “of his chair!
There are such thin and cmaciated figures that seem
transparent at first sight. All his frame seemed to shake
and tremble when I gazed at him for the first time,
Stretching out his wax-white hand to the decanter, and
pointing at without pushing it toward me, he pronoanced
in a low, soft voice only these words :

“ Will you have some ?”’

“ No, thank you,” I said. ,

Notwithstanding the black evening-suit of & civilian his
white cravat and finely trimmwed black beard, something in
his manners petrayed an old soldier...remarking the atten-
tjon he bestowed npon me, I looked at him more closely ;
but his eyes growing suddenly dim, I could -not catch their
gAze. .

Iimagined I had seon him somewhere before...His face
was familiar to me, though I could not 1_'eeol]ect where I had

Such things often happen. Onc mcets an old acquaint-
ance whom one had not seen for years. One makes pain-
tul efforts to scize the thread of memory, tries hard, but with
no succéss, until an insignificant gestnre, a sound, a word
bursting like a flash of lightning amid darkness, brings back
to cne’s memory an old familiar face, a long forgoticn event
in life...... :

But this was not my case. My efforts to awaken memory
by scanning his face were useless, and no word or gesture
of his conld recall to my mind any past event to connect him
with. Only, when he saw low attentively I was examining
him, his face grew brigliter. e began, to my amusement
and perplexity, to show to ine o most exaggerated attention.
He awkwardly and ceaselessly stretehed out his hiand toward
various decanters, in order to push them nearer, within my
reach, yet never succeeded in grasping or cven touching any
of them, as I thought...... )

* When have youleft the Cancasas ?” ke suddenly asked.

“ Ior over a year,”” T answered.

“ Lovely country ! he sighed.

** Have you served there ¢’

He nodded affirmatively.

“ Have you known there one’ Micliael Osokine P’ he asked.
again. ! )

< Ob yes!'can you tell me where be is now "

‘ He'is here;  But I believe, ho i8'going away again...to<
night or tomorrow.” : : :

““Just like him !”’ T remarked. _
He smiled faintly withont answering. .

“ Can yon give mo his address ? I would very much like to',
see him, if I am in time.”

“He lives on the English quay in the house of his uncle.””

Thank you. I will see him no later than the day after
tomorrow. ‘ ’

“ 1t is well, I will detain him, and then see ard take leave
of you there myself....” ‘

" “ Do you also leave the town with Osokine ?”

“Yes; I am going far...very far!...”

The supper waa finished and we were forcibly interrnpted
at these words. The noise of the chairs, the hobbub of a
large crowd drowned his last remark, and drew off for a
moment my attention from my new acquaintance. When I
turned to him again, the dark gentleman had already dis-
appeared.

Oune day later, not without a certain agitation, at the
prospect of meeting my old friend, I drove to the house of
Osokine’s uncle, A terrible disappointment was waiting for
me there. I was iuformed by the servant that Michael
Petrovitch Osokine had just died. Sadly I ascended the
large stairs that led to the rooms lately occupied by him,
The hall was full of the smell of burning incense. Inthe frons
room, placed on a long table, I saw a coflin. Surrounded by
& small group of the relatives and friends of the deccaged. A
priest was officiating the service for the dead. I approach-
ed the coffin wondering, whether after so many years of
separation I would recognize Lhim. I had no sooner caught
hold of the dead man’s face than I felt overcome with a
senso of surprised horror. Before me, clad in his civilian’s
evening dress, and white cravat, lay dead the unrecognized
interlocutor I had met during supper, at the gencral’s
ball on the night before last ! I felt terribly shocked and
aggricved at the oceurrence. ¢ Strange man!”—I1 soli-
loquized—* why should he not have named himself to me, why
not have helped the memory of an old friend ; so changed,
so altered !...Yes, I can see now how it happened that I had
failed to recognize him at first sight !...”

“ What has he died of ?” I enquired of a grave old
gentleman, standing ncar me.

* Of something like cerebral fever, I believe; for ihe
last week he remained entirely unconscions...”

“How can it be !,..,”” I cried. *“ Unconscions for the lusf
week P Why I met and conversed with, witheut recog-
Eizing Lim, only the night before last, at General N—'s

all 1.7

. The grave old . gentleman looked at me askance but
snid nothing, probably under the impression that I was
guffering from brain fever also. ¢ The night before last,
Osokine was lying on this table,”” somebody said in a
whisper. - * The poor fellow is dead for the lagt three
days!” 1 felt my hair stand on end and my flesh creeping
cold...l ran away ! ’

L a—

(Continued from the last Number.)
MAGICON, OR TIE SEORET SYSITEM OF A
SOCIETY OF UNKOWN PUHILOSOPHLLS.
(Oompiled and translated from the German.) ,
TIT.—Man.

A sTUPENDOUS revolution in the realm of spirit caused the
gonrce of all being to begin an immediate cmanation of
itself, and this divine emanation was primordeal man. By
virtue of his divine origin, he was not only the most ele-
vated and ancient being, an expression of divine power and
number, but while in possession of all the privileges of a
spirit, still he was surrounded by an indestructible cover,
which secured him against the destructive powers of the
elemepts.  In this glorificd condition, in which he experienc-
ed the most exalted liappiness, ho was. enahled to command
in the reign of the Invisible, asin that of the Visible, to
reveal.the powcer of the Iiighest, and by the restoration of
Unity to restore order, peace and happiness. Dwelling in
the centre of -the square, he counld view the whole of hisg
realm,in all four directions and comprchend at once the past,
present and futore. e possessed the power over life and
death of his inferiors, because bho infused them with Jife by
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hid presence, and his withdrawal caused their death* But
he became unfaithful. Instead of governing the Sensuous,
ho confounded the four cardinal points of Light and Truth,
and thereby deprived himsclf of Light. Instead of only
watching the totality of his realm, ho was attracted to a part
of the same. He thercby became involved in sensuosity,
that is, he went from 4 to 9 and fell into darkness.+ That
which to him formerly was a unity, now appeared to him as
multiple and subdivided ; the sensuous took the place of the
intellectual, and tho intellectual that of the sensuous. His
crime consisted in his transition from tlre supersensual
to the sensual. The sensuous was not made for him, and.
he was prohibited from tasting the same, but he lusted after
the same, and by obtaining tho false enjoyment he. lost the
true one. He fell from spirit into matter, and it is now
the object of nian’s efforts to regain the former position.
He not only lost his original place in paradise (the
intellectnal squarc) ; but he also lost his power, the living
word ; he became separated into the male and female. He
also lost the invulnerable cover of his primordial state and
hid himself in an animal body (* clothes of skin”), which
mado him susceptible to the impressions of the sensuous and
exposed him to the dangers of the elements. However this
mortal body, the seat and causo of his sufferings, became at
the same time a protecting coat against still greater dangers,
to which he would be exposed withont such proteetion. The.
organs of this material body are ih exact proportion to his
intellectnal powers; its regularitics are based on & certain
number and its natural dolour ou a certain order
in the arrangement of the clements. This body is a
complete representation of the materials of which thé world
18 composced. It is a microcosmos and has the same pro-
portions and functions as the macrocosmos, and like the
earth it has to combat all inimical forces. It is the expres-
sion of a spiritual, but not thinking, principle, called the
animal soul, and which is the link between the intellectual
soul and the physical body.

. Man’s present condition is more difficult now than before
his fall. He has morc dangers to meet and less powers at
his command to resist. He is still engaged in the battle of
the sensuous against tho intellectnal. He desires to become
spiritualized, but his body attracts him to the sensuous by
a thomsand charms and draws him still deeper into the
mire of matter, and his intellectual principle cannot breathe
the purc essence of lifo without the beneficial influences of o
higher reaction. But even the realm of the sensuous is a
benefit. to him and acts as a safeguard and = starting point
for his return. Ilis power of returning depends on his
ower to subdue everything that renders obscure his true
interior nature, and to remove everything that prevents him
from returning to his original source. He cannot accom-
plish this in any other manner, than by ascending on the
same line by which he descended. Ho must return from
9 to 4, from the sensuous to the intellectual, from darkness
to 11ghf:. He must penetrate the mists that hide the sun
from his sight, until he arrives at a point where the rays of
the samie reach him without refraction. This is the great
w‘01.-k of Redemption, by which man at first and before all
vivifies and streungthens the power of his intellectual germ
and by renewed stimulation and expansion of the same and
by a well-directed will becomes susceptible to the preroga-
tives of the spirit. By the .gxercise of courage and the
posscssion of Faith can the time of trial be shortened to a
considerable extent ; but no wvicarious atonement is possible
and the decper man fell, the further will he have to rise.

Hoyvever man, feeble as he is, is not entirely dependent
on 1115. own resources of inherent faculties of coura e
and will only, in hig attempts to rise, There are mag
great and good men, who stimulate him by their examplcz
M he chooses to nccept them for his guides; but besides
these thore are amongst us; and have been ’a,t all times
roal celestial ngents on carth, who aro taking thg
utmost interest in our welfare. A direct intercourse
with these men is not impossible for man, if he becomes
sufliciently purified to bo approached by them; they

. ¥ This denth is spiritual death, When the communication between g

uman being and his divine immortal Atma big “ 1 g di
X 2 . ogos
dbq result will bo thq spirtlual death of the man.——E?l. i® dissevored,

t‘hf Nmn?er 4-drepresents the sacred squaro,
e manifostod logos. 4 becomes 9 when the logos or fri

logos. th
monad attaches itself to the remaining 5 pr;inoiplges in maz.sg}lgit:lil;

$he desbont of spirit inbo matter which is darkness,—FEd,

which is the symbol of

themselves being highly progressed and pure, although
human beings.* ~ By a proper course of mental and spiritual
training we can perceive, or come in contact with, those
beings. The less our attention is attracted by sensuous things,
the more our spiritual sight beeomes developed ; and the
more the exteriot man dies, the more alive bccomes the
interior one. All this, however, would be insufficient for
the redemption of man, if it were not for the constant
activity of the universal spiritual principle, by which all
his powers are continually increased and vivified, and by
which man is led to the recognition of all things,.and
especially to a knowledge of himself. -

There is consequently no want of certain and powerful re-
medies by which man can lift himself from darkness to
light; but if he is too careless and negligent to use these
means, he will pass to a much more horrible condition ;
especially if he denics the existence or necessity of such
powers. He will then pass into a eondition from which
he can only be redeemed by a most terrible and continued
purification, e will pass from 9 to 56. The law by which
man passcs from 4 to 9 is terrible, but it is mothing in
comparison witlt the law that rules 56, a stupendous law,
by which those which become exposed to its ction cannot
arrive at 64 without having experienced the full rigour of
that law. - Man, who does not perform his duty during the
time appointed to him, must begin again, but starts from
a point much farther back and has to labour for a much
longer period; and after that there is still a more
terrible and almost infinite period of suffering. The
unfortunate beings belonging to that class,” are like the
satellites of “ Saturn,” which continually revolve around its
ting, without being able to enter into the same, They can-
not enter the sphere of Good, and see the light without being
able to approach to it, and have to saffer, until all their
impurities are burned and destroyed by their own inherent
light.+ ‘

But by the proper nse of his faculties man is certain to
attain his object, and his doubts vanish as he rises. He
need not fear death, becatse death is only tertible to those
who have amalgamstcd themselves entirely with the sen-
suous ; and if he elevates himself by his will to such adegree
of purity, as to become one with Divinity, he will then even
in this lifc be able to spiritualise his own being sufficiently,
to beliold the whole realm of the Intellectual, and he will
find himself much nearer to God than he cver expected to
be able to go. The divine agents will be perceived by him,
lie does not need to read any books to. obtain instruction, }
and he is so much advanced on the road to pcrfection that
death only needs to remove the gross material veil, to let his
intellectual temple appear in its full beauty : because thén he
will live and act entirely in the sphere of tho Infinité.’

If we look at man in his social relations, we find that the
origin of the so¢ial state, consists neither in a forcible gather-
ing of men by some powerful individuals, nor in an arbitrary
or indiscriminate confluence of entities to a common unity by
means of a social contract. Primordial man was born to
rule, not over his equals but over inferior beings.. fe could
not belong to any. political body of men, which body cannot,
exist without sensuous links and intellectual privations,
But as he became more and more sensuops, his condition
became one of an uninterrupted chain of wants, dependen-
cies and necessities; and the social organisation becamo
Decessary to supply those wants and to free again his intel-
lectual nature and regain his rights, The formation of society
was thercfore not an act of arbitrariness but of necessity ;
its purpose is education and its final aim frecdom and re-
covery of the rights of the individuals out of which itia
composed. The legitimacy of the rule of one man over
another depends nupon their respéctive degrees of depravity
or real nobility, A large number of individual parts of
socicty sinks into the mire of the elements, and it is there-
fore natural and nccessary that they should be assisted to
rise by those that are less depraved ; and only in this respect
can an authority be legitimate, while in any other case it

*Buch men are the real originators of the prosont Theosophical
Bociety.—1rans.

t Tho number 5G (7 X 8) signifies the eighth™sphere. 5 (one lialf of
10) is tho number of Idolatry, and 6 signifios thoe sphere of Light: Hoth
numbers combined are tho type of tho reparation of the bad from the
oirclo of good (64), somposed of Light (G)aud its exalted inhabitants (4.

1 This is likely to bo misunderstood. Hoe may have to rend a good

mony books, before he arrives ot g point where ho meeds thew no
more,—7I'rans, ' .
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would necessarily be the highest degree of injustice. The
farther an individual is advanced on the road to his own
individnal perfection and purification, the more he obtuins
a power over others, based upon justice, and the more he
approaches tho light, the more extended will be his influence
over those that are withdrawing from the same.

A child cannot be its own father, teacher and provider,
and collective man needs certain guides, possessed of
superior ‘virtues. Government therefore ought to consider
it its first duty to educate the intellect of man, abolish evils
and provide for the -gratification of the real nccessities of
man, Religion and Politics have an identical aim, and
each king therefore should also be a Melchisedech or high
priest. Mankind, in attempting to separate what they con-
gider the ¢ wordly” from the spiritual, hag lost the true
spivit, and kings and priests, by losing the truc spirit of
religion and becoming sectarian, have lost their power.
True religion and true freedom are inseparable. Primordial
man wus in possession of the power of punishing his in-
feriors and even to deprive them of life by depriving them
of his life-giving presence ; but man in his present condition
has lost the power, and no person has the right to punish
or kill ahother person. The power of kings and judges to
punish is therefore only symbolic, and they possess such
rights only as the representatives of a higher authority
than individual man and therefore ought to exercise such
powers only in the interest of their highest coneception of
justice. Punishments ought to be proportionate in severity
to the severity of the crimes, and it is unjust to punish
only those crimes which have been committed against the
pliysical man, so-called political or temporal crimes; and to
let those criminals go free, who attempt to poison, injure
ov destroy the intecllectual or spiritual part of man. The
cause of this injustice is that those who are entrusted with
authority are themselves imperfect or criminal and liable to
misusc their authority, and mankind cannot expeet to arrive
at the golden age before its leaders will be more perfect men,
whose hearts are filled with love for humanity, and whose
minds are illuminated by the divine intelligence of the uni-
versal spirit.

AN Awmuricay Buppmisr,
(To be continued.)
——emn
(Continued from the last Number.)
SCRAPS OF ANCIENT HISTORY OF THR
ISLAND OF JAVA.
(4 Popular Version from Notes furnished by

Baron Texcewaarry, F. 7. 8.)
IL

WAT is now left of the civilization, science, and prosperity,
which could be found in Java during the domination of the
Hindus ? :

Before answering that question, we will mention without
comment two events. The advent of Islamism in 1313 and
the arrival of the Hollanders at Java in 1594,

In the south of the division Lebak, in the Presidency of
Bantam, in the mountains of Kendong, there live a number
of little pcople, called the Bedoeni. They are originally
Sudanians like the rest of the population, with whoin they
entertain no communication ; because they lhave still pre-
served their aneient religion.  Very probably they are the
ancient inhabitants of Bantam or Padjadjaran, which have
emigrated to the mountains at the time when the Mussul-
mans conquered the land. They arc only agriculturists, and
crimes are entirely unknown in their little community.
They pay their taxes regularly and are distinguished from
the Mahommedans by the simplicity of their costumes, their
love of truth, their loyalty and their chastity. They are
divided into Djelma-dalem and Djelma-loewar. (Iuterior
and exterior Djelma.) The first ones live retired from the
world, and preserve with the greatest exactness their civil
and religions usages. They occupy the Kampong Tji-Beo,
and they cannot transcend the number of forty men. Tlhe
nnmber of the women is not fixed. If, in consequence of
births the number of forty is transcended, they who are
above that number go to the exterior ranks of Djclma-loewar,
Those who live in the villages with the rest of the population
observe their customs only in so far as the circumstances
permit, Their number is unknown, but it is supposed thab

there are not more than one thousand souls. Their civil
government consists of three chiefs: The Girang po-oen,
the Girang dalem and the Girang serat, The Girang po-oen
is their civil and religious chief ; he maintains the order and
the peace, the usages derived from their ancestors, and their
religious observances. He performs the marriage ceremo-
nies, and on solemn occasions pronounces prayers. His
office is hereditary, but not remunerated. The Girang dalem
is the eldest son and probable successor of his father, whose
orders he causes to be exccuted, whenever they.concern the
civil government. The Girang serat is chosen by the Djelma,
and his duty is to attend to everything that has to do with
the outside world. All affairs have to be transacted verbally,
because it is forbidden to write. Their religion is but little
known, but they have a great horror for Islamism. They are
not allowed to cultivate anything else but rice and maize, and
whatever else they may need they have to get it by way of
exchange. They are permitted to cook their rice and maize;
but all other nourishment they have to eat raw. They are
prohibited from killing or ecating any kind of animals and
even from making use of tame animals, They are not per-
mitted to write, or to use any clothing except white, blue or
black ; neither are they allowed to use gold or any kind of
things which they have not manufactured themselves. They
believe in a future life and that the souls of criminals are
burned in the craters, and that those of virtuous pcople go
to paradise.
Idolaters in the Mountairs of Tengger.

After the conquest of Madjapahit by the Mussulmnans,
those of the inhabitants wlho decided to remain true to
the fuith of their fathers and to the cults of Brahma, Vishnu
and Siva, cscaped to the uninhabited mountains under the
guidance of Kjahi Dadap Poetili, Their villages, which can
only be found at an altitude of four thousand feet, resemble
cach other; their houses, built of wood and covered with
“alleng alleng,” are occupied by several families, and
have one door each, which always faces the Mount Bramo.
There arc about threc thousand of them. They are very
ignorant, and their primitive religion has become mixed up
with so many strange practices that its originality has become
unrecognizable, After the people are assembled, the chicf
priest goes to the edge of the crater, asks for the blessing
of the gods Sang Jang Toenggal, Pandec Deva Nata, and
above all of the supreme God Deva Brahma, and then throws
his offerings into the crater.

The population then begin all sorts of festivities.

Their buffaloes run free in the mountains, where no tigers
are to be found. They do not trouble themsclves about
their cattle or their horses, and only when some of them ave
wanted for their sacrifices, then they are collected and
caught. Theft and other erimes are unknown amongst
those idolators, who live in peace in their mountains in the
greatest simplicity, and avoid as much as possible the contact
with the inhabitants of the valleys. They only occupy
themselves with agriculture and cultivate maize, potatoes,
onions and other vegetables, which they exchange for such
objects as absolute necessity requires.

They never tuke part in any dispute or opposition ; they
do faithfnlly their duties toward the Government, and the
Government does not intermeddle with their costumes and
usages.

The Island of Dali.

The Island of Bali is under the authority of the Dutch
Government and comprises nine divisions or kingdoms, inde-
pendent of each other. They are named :—

1. Boleleng; 2. Djembrana; 3. Karang Assom; 4.
Klongkon; 5. Djanjar ; 6. Bangli ; 7, Badong; 8. Mengoevi;
9. Tabanan.

It is supposed, that the same Hindus, which have propa-
gated their religion at Java, have done likewise at Buli; but
it is certain, that after the conquest of Java by the Mahome-
dans, many of those who refused to acecept the new faith,
went to Bali, where the Hinduism then took a now start and
became extended. At the present time the Bralminical
faith (Stivaism) and Buddhism have there a considerable
number of adherents.

The Buddhists are not very numerous, and inhabit espe-
cially two places, called Karang Agsem and Djanjan. The
Brahman priests have preserved their religion in their
primitive purity and follow exactly the prescriptions of the
Yedas; but the people honor besides a number of spirits,

b
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good and bad ones, such as the * pitris, the spirits of their
ancestors and Boeta, or demonincal spirits.” The places
which are especially conscerated to the cultus or the * Sadkah
jangan,” or the six temples, conscerated to Siva. Theve are
others besides, which ave less venerated, and we also find the
“ Parajangan” temples, dedicated to all gods; * Rocmah
Deva,’ small temples, dedicated to one single divinity;
“ Sanggar,” chapels, and finally “ Panatarans,” or sacred
places, where the offerings for gods or spirits are deposited.
Thoso offerings consist of rice, cooked -meat, fish, fruits,
silver and clothing.

Bloody sacrifices of buffaloes and poultry and hogs ave
only performed at solemn occasions. The people are divided
into four castes—the Bralmans, the Xatria, the Wesja and
the Soedra.

In the caste of pricsts or DBralimans, the men have
the title of * Idabagoes” and the women Idajoe; thoso
which liave some knowledge of veligion and literature ave
called Palanda. They are very nmmerous, and many are
forced by poverty to obtain a living by agriculture, fishing
or manual labour.

The caste of the Xatria is the sccond one in importance.
Tt comprises the warriors, and their members have the
titlo « Deva.” At former times all the princes did lelong
to thab caste: but mow it is mot so, and at present the
Deva Agong is the only one who has mneccessarily to be a
Xatria. .

The caste of the Wesja is the third one, and is very import-
ant at Bali. Its members were formerly merchants, agri-
culturists, artists and artisans, consider now every occupa-
tion as below their dignity, and only attend to the trade.
Tho members of this caste, to which nearly all the princes
of Pali belong, have tho title of Goesti,

The caste of the Socdras is the last one, and i that of
tho common people. They have no title, and whenever onc
belonging to a superior caste speaks of one such, thoy call
him Kahoela (servant) or Wang (man). They ave cntirely
subject to the other castes, who can dispose of them and
their possessions as they pleasc.
® Pesides these castes, there are also the Tjandalas, which
everybody despises and rejects.  They aro such as have con-
tracted incurable diseascs, in consequence of which they
have becomic outcastes and who now in mournful solitude
drag out a miserable existence to its end.

Tor the soul of the dead to e reccived in the swarga of
Indra, next in the Vishnnloka, and afterwards in the Siva-
loka, it is nccessary to Lurn the corpse of the defunct.  Tho
bodies of the three highest castes ave therefore always burnt;
but as this ceremony is a very expensive one, the corpses
aro usually embalmed ov interved, until the rclatives havo
amassed the requisite sum. The Soedras bury their dead,
and it is admitted generally that their sounls transmi.
grato into an animal, usually into a dog; and this accounts
for the respect with which they treat thosoe animals.
1f by somec accident a Socdra becomes wealthy, he is
obliged to disenter the bodies of his paronts and to bnrn
them. The ceremonies on such occasions differ accord-
ing to the castes, but only the widows of princes are
barned with their husbands. ~ This sacrifice is performed in
two diffcrent ways. At first they ercet near the funeral pyro
of the husband, n chamber buils of masonry of abont four

feet in height, in which a hot fire is kindled. The womenare
taken there with tho samo eeremonies used in bringing the
corpse of the husband, and after arriving at the pyre, they
either throw themselves alive into the flames, which proecss is
called ma-bila, or they strike thewselves at the edge of tho
chamber with some knifo iu such a manner that they fall
dying into tho fire, and this way, which is considered the most
valued, is called Satya ma-satya. The wife who sacrifices
herself in this way obtains thereby the cognomen “Satyawati”
(the faithful one). Ordinarily, whenever a princess dies,
sore of her slaves sacrifice themselves in the same manner.

Notes concerning the Ilistery of ancient Java.

In consequence of the many uncertainties which the an-
_cient legends present to us, it would undoubtedly be very
difficult to discover the entire truth ;” but it seems that there
.is some probability in the following statement. It scems
_probable that the islands of Sumatra and Java were oncea
‘part of the Indian Continent, at a time when Ceylon was, a
* part of the same. We might then admit that gonii and giants,

of which according to the legend the primitive population
was composed, wore the Autochtones, living in the forests of
the interior, and which have been subjugated originally by an
Aryanor Bralminical immigration, which came from Malacea
whilst the legend of Hadji Saka refers to a colony of Bud-
dhists, whichnot having tho same laws as the Brahmans, conld
without difliculty eross the ocean. If we admit this expla-
nation, it follows that the institution of castes dates back
to an epoch anterior to the separation of Coylon and Sumatra
and Java from the Indian continent.

It we look to the proofs which corroborate the probability
of t_hls theory, we seo that they are of two kinds : 1, proofs
derived from tho antiquitics of the Hindus; and 2, proofs
derived from Sanscrit works, which form a part of the
Javanese langnage.

About fifteen or sixteen ycars ago an ascension was made
of the Dempo volcano, which is sitnated in the Passoemelo
in the interior of Sumatra, and whose elevation is abonl;
10,000 metres above the ocean level. Althongh this volcane
is still active, there were found npon its top the ruins of
ancient Hindu temples, which munst have been of very great
antiquity, because the natives did not even know of their
existence, '

In going from Lahat at Gocnong Sakti in the
Passoemelo, I saw myself the remnauts of colossal statnes
which were broken, and whose origin was equally unknown
to the inhabitants, It seems therefore that Bralimanism
flonrished at Sumatra at such a remote cpoch, that even the
remembrance of the same is lost, and that the population at
that epoch wns much more than at present. There have
also been found at Java, on tho summit of several voleanocs
which are still in activity, the remnants of Hindu con:
structions ; and abont ten years ago an extraordinary
suceessful attempt was made to climb to the top of the
Saneroo volcano, which is in full activity, and 13,460 feet
above the ocean, and there again some constructions were
found, dating from a Hindu epoch.

The opinion is leld generally that the primitive colonists
were driven back from tho borderlands of the ocean towards
the interior, and the Buddhist colonists then occnpied those
lands. This is the opinion of the scientists who have iu-
vestigated the subject. It seems to me that now another
conjecture presents itself, founded upon facts, which formerly
were wanting, because it is only four years sinco “ Isis Un-
veiled” has been published. The primitivo population is
said to Lave been composed of the snbjects of Theredat.
They had already engaged in war with the Brahman colonists,
who had arrived by land, and were finally driven back from
the conutry while the descendants of the Brahmans had
their power augmented by the successive arrival  of
Buddhistic colonies. The inhabitants, who were still
savages of the forests of the interior, wero then subjected
and gradmnally converted to the religion of the Brahmans
and the Buddhistic religion, both of which live in Java
peaceably together,

As fav as Sanserit is concerned, it is certain that the
Javanese language contains a great number of words bo-
longing to Sanscrit, and that these words do not refer to
rcligion only but that they vefer to things and ideas, which
must have presented themselves at tho beginning of a new-
born civilization, At all times, and cspecially wherever
strangers have attempted to convert a people, they have
always begun their work by studying their langnage, and
have only employed foreign words when the language of the
country was insufficient to ecxpress their new idcas. But as
we have to do with a great number of different idcas, we
mnst admit that commereial relations existed bhetween the
natives and the foreigners, and that to those relations we
must attribaute tho great number of Banscrit words in the
Javanese language ; and, as thesc words are pure Sanserit, it
follows {hat the Sanserit must at that time have been a
living langnage and that this circumstance makes tho above

-theory the most probable one,

Throughout Java the word “Dessn” indicates & village, a

‘community of natives, and the Hindu word iy ‘ Desha.”
-This wounld not confirm our supposition, except after the

gubjects of Theredat had been driven back, and there was
none left to the Island but Hindus and the savages inhabiting

* the forests,
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Islamism - finished by subduing the whale island in 1460,
at which time Bantam was conquered. Islamism persecuted
the idolators with fire and sword, but the Christians, at least
the Hollauders, did not trouble themselves about their
religion, and, if the Malais have preserved a recollection of
religious persecutions, this must be attributed only to the

Portuguese and to the Spaniards.
' T.F, I 1. S,

L
AN ARABIAN STORY.
TransoriBep BY P. Davipson, I T. S,

Asa scquel, under the same catcgory to the highly inter-
esting story ‘ Can the Donble murder ?” which appearced
in the Theosophist of January 1883, I herewith append the
following, which confirms the fact of the susceptibility
of the Mayavi-Rupa. It is related by Palgrave, in his inter-
esting work on Arabia.

In the year 1850, which answers to 1228 E. I, during the
reign of the Sultan Sieed, King of the eastern portion of
Arabia called Oman, a young merchant of Muscat, who had
recently married one of the fairest damsels of that city,
embarked on commniercial business in a ship bound for tho
coast of Zanzibar. After a prosperous voyage he arrived at
the market for his traftic, and there remained, according to
his custom, some months laying in a suitable cargo for his
return home.

One evening, while residing ab a placo opposite the island
of Zanzibar, about 2,000 miles south of Muscat, he was seated
on the roof of the housc where he lodged in company with
an Arabian, whose acquaintance he had vecently made.
Chance had thrown them together, and community of race
in a foreign land had produced a certain degree of intimacy.

The snun was setting, and the two friends were smoking
their pipes in that peaceful way peculiar to Orientals gene-
rally, when the merchant remarked a strange expression
pass over his companion's face, which caused him to enquire
the cause. “ Did you see what I this moment belold,”
answered the Arabian secr, ‘ you would look even graver
than I do.” Such a reply natorally led to further enquiry,
on which the magician, after a sunitable show of reluctance
at having to communicate painful news, at length said, ** I
have just seen such a person,” naming a well-known liber-
tine of Muscat, ‘“ enter your house at this very hour, and at a
moment when there is no one at home but your wife, who
appears to greet him with great joy.”

It was now the husband’s turn to look grave indeed.
Starting instantly to his feet, and seizing the magician by the
throat, the merchant extracted from him a minute relation of
all that was passing between his wife and her visitor, which
cannot be better told than in the well-known words which
Shakespearc puts into the mouth of Iago, when saying to
Othello, '

% There are a kind of men 8o loose of soul
That in their sleep will mutter their affairs ¢
Oune of this kind is Cassio,” &c.

The indignation of the injured husband vose to the highest
piteh., “ Are there no weans,” he cagerly inquired, “to
forestall, or at least avenge the crime P’ To the latter part
of the question the Arabian seer replied that he was indeced
possessed of the most effectual means for that end, and would
willingly exert them. “ Do so at once,” rejoined the mer-
chant. “ Not so fast,”” answered the otlicr,* we must firss
preclude the possibility of ill consequences to ourselves.”

He then divected the merchant to draw up a document,
empowering his friend, the magician, to take vengeance on
the guilty woman and her paramour. The paper was quickly
written, dated, sigued and sealed. “ Now,” said the clairvoy-
ant; ¢ call up the whole family to whom this house belongs,
after which I myself will conntersign the document.”

The orders of the seer were fulfilled. By this time night
had sct in, and the whole parly stood in silence on tho roof,
under the open canopy of the starry sky. The writ of death
lay on a table in the midst. “ Now give me your dagger,”’
said the magician to the hosband. The latter drew from his
belt the crooked silver-handled dirk, commonly worn by
Arabs of a certain rank, and handed it to his friend. Ie
took it in silence, turned slowly towards the north, and after
muttering a few words, stabbed the air twice. “Now go
and sleep in peace,” said ho to the husband; “ your ven-
geance is complete, for the criminals gre both dead.”

~a

Shortly after this extraordinary incident had occurred,
the merchant left Zanzibar for Muscat. Immediately on his
landing he was told that his only brother had been cast into
prison, and was then detained on suspicion of murder.
“ Your wife,” said his friend to him, “ and with her such a
one,” mentioning the name of the individual denounced by
.the clairvoyant at Zanzibar, “ were found one morning
dead within a chamber of your house; a dagger had pierced
them twico through and through. No trace could be obtained
of the murderer or his weapon ; but as your brother seemed
the most likely person to have donc the deed, he was arvested
and questioned before the judges. Notbing, however, appear-
ed to prove his guilt; so the Government consigned him to
prison until your return, in ovder that a fresh examination of
the matter might then take place.”

The merchant at once went to the authorities, and told
his wondrous tale, The case seemed too strange not to be
sifted to the bottom, so it was referred from tribunal to
tribunal, till the Saltan Sdced declared that he rcserved to
himself the right to judge the case in person.

Accordingly, the Sultan caused the merchant and his
brothicr to be brought to Nezwah, the capital of Oman, his
usunal place of residence, but without permission to quit the
city. Then ke sent orders to Zanzibar, that all who had
signed the document, or been in any way witnesses of the
scene on the honse-top, should be sent to his capital withont
delay. When all the party were assembled at Nezwah,
consisting of the two bvothers, the African hounscholder,
and his family, together with some of his neighbours and
the clairvoyant magician, the Sultan held a sort of lit de
Justice in the open air. The document was produced, and
all present recognised and authenticated their respective
signatures, while cross-examination only confirmed the cor-
rectuess of the merchant’s statement. Whereupon Sultan
Sieed declared himself unable to decide the guilt, or to
award punishment in such an extraordinary case, and dis-
missed both the merchant and his brother, together with the
- witnesses from Zanzibar, after granting them a handsome
recompense for loss of time and trouble incurred.

At the same time the Sultan strongly advised the Arabian
seer to be henceforth more discrcet in the exercisc of his
occult powers—a recommendation afterwards extended to all
the magicians and clairvoyants of Oman. And if the
all-poteut monarch did no more, popular rumonr assigned
a reason for his forbearance—that his own favorite spouse,
the mother of the present Sultan, was the very Hecate
of Avabian Wizards, and Witches, and worthy to preside at
any weird meeting of black cats, broom-sticks, he goats,
magic cauldrons, or any of the spiritualistic circles which
exist either in Jiurope, or America, at tho present day.

—— e
CHEAP AND GOOD I'00D.

(Knowledge.)
By T. R. ALuwson, L. R, C. P,

AvLow me to bring under the notice of your readers some
experimentis I have just concluded to solve the difficully of
feeding our poor in London and elsewhere. The cry is that
food is so dear the poor can scarcely live. This cry is troe if
they want to live on luxuries, but if they will live on whole-
some but plain and heallhy fare, they can do so for very little.
A little over a month ago I determuned to give up all expen-
sive articles of food and live almost as cheaply as possible.
Having left off flesh foods for nearvly two ycars, and lecturing
frequently on the question of food, I knew what to select.
Looking over my food accounts, I found milk, butter, eggs,
and cheose, with tea and coffce, were fairly expensive articles,
and none of them necessary, so I gave them up for a time
to see results, On October 19, I began my oxperiment ; my
weight was then 9 stone, 8 ounces, I continued this purcly
vegetavian dict for a month, when my weight was 9 stone,
3 pounds, 12 ounces, or a gain of 31 pounds. My fricnds
sard I looked well; I felt well, and did my usual work tho
same as cver. I walked from 10 to 15 miles daily, secing
patients or taking exercise.  Elere is an account of my dictary,
which cost mo little more than sixpenco a day, and I could
easily live forless withont luxuries:—DBreakfast consisted
of abasin of porridge, mado from a mixture of oatmeal and
wheatmeal, which I found more palatable than cither singly.
This I nsually cat with bread to insare thorpugh insalivation,
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Then came bread fried in refined cotton-seed oil, or fried
vegetable haggis. For drink I had a cup of cocoa or fruit
syrup, with warm water and sngar. The cocoa used was an
ordinary one with plenty of starch in it, which makes a thick
drink, and no milk is then required. Dinner consisted 'of
a thick vegetable soup and bread, potato pie, savoury pie,
vegetarian pio, vegetable stew, stewed rice and tomatoes, &e.
For a second course I had bread plum-pndding, stewed rice
and frnit, baked sago, tapioca and apples, stewed prunes, figs,
raising, and bread. Tea meal consisted of bread and jam,
stewed frnit, or some green stuff, as watercress, celery,
tomatocs, &c. 1 had only three meals a day, and frequently,
when vory busy, I had only two, and a cup of cocoa and a
biscuit for supper. I always use the whole-meal bread, as
it is laxative and contains a good deal of nitrogen, which is
thrown away with the bran. The cotton-seed oil is a cheap
and good cooking oil, and is impossible to detect. This diet
I continued for a month, and now I only take the animal
products when out, not having them at my table.

Now compare this diet with one of flesh or mixed one,
The latest analysis shows flesh to contain from 70 to 74 per
cent, of water, the dry residue being very rich in nitrogen,
and it contains a little carbonaceous or fatty matter. Hence,
to live on meat nlone, as mueh as 8 1b. a day is necessary.
Then therc are to be considered the diseases of animals which
are communicable to man if that flesh be not thoroughly
cooked all through, and as very few of our animals live a
perfeetly notural life, most of them are more or less
diseased, espccially the fat omes. 'T'he excess of nitrogen
lakon iuto the system in eating flesh meat has to be got rid
of by the liver, kidneys, and lungs; hence these organs are
overtaxed, and much discase is the consequence. In fact,
were it not for flesh food we doctors shonld have very little
to do. Man living in towns cannot afford to eat much, flesh,
becanse he does not get sufficient exercise and oxygen to
burn up the excess of nitrogen. If he does eat this ficsh and
if he cat mnuch, then he must suffer from many complaints,
such as indigestion, bilious attacks, congested liver, hemorr-
loids, gastric catarrh, and other gastric troubles. If the
habit be continned in, gall-stones or urinary calculi may
follow, or rheumatism and gout. Then the kidneys become
diseased and more work is thrown on the heart, which becomes
also diseased; the end is death by one of the lingering dis-
eases, which shows a discased organ somewhere, Even
epilepsy and many nervous discases are aggravated by flesh,
Cancer is on the increase, and, from some observations I have
made, it may be indirectly traced to flesh. Consumption has
only a remote connection with flesh, it being due chiefly to
want of fresh air. Vegctable food is cheap, contains an
abundant supply of nutriment at first cost, and our systems
are so formed as to use it with least expenditure of vital
force. We usc no cruelty in obtaining our food, and can
easily soe if it be wholesome or in a rotten state.

By means of our diet much disease is prevented, and even
most chronic cases of present disease can be alleviated by it.
If wo want a cheap dietary we have the following foods to
choose from :—Wheat, oats, barley, maize, rice, sago, tapioca,
gemolina, hominy, peas, beans, lentils, &c., which are all con-
centrated foods, and very rich in nutriment. Potatoes,
parsnips, beets, carrots, turnips, onions, cabbage, sprouts, &e.,
give variety, bulk and flavour; to these may be added the
sweet herbs for making savoury dishes. Apples, pears,
currants, gooseberries, plums, strawberries, rasps, black-
berries, and other fruits, with melons, peaches, grapes, &c.,
are high-priced, but wholesome fruits. The dried fruits,
as dates, figs, apple rings, currants, raisins, &e., are cheap
and good, To these may bo added tinned goods. Thus one
can see tho immense variety of tasty things we have, and
these to suit all purses. We can add to these milk, butter,
cheese, eggs, and honey, which are got without killing
animals, DBut if we take animal food, then fish is least
injuvious, then beef and mutton, while veal, pork, game, &c.,
are very indigestible, and ought to be avoided.

——am
A NEW DISCOVERY.
LIQUID OXYGEN AND NITROGEN.,

We are slowly learning more of the liquid and solid states
of the elementary and compound bodies formerly khown ag
permanent gases. According to the latest researches, oxygeén,
when cocled to 136° C. (213° F.) below zero liquefies to a
colourless transpavent liquid at the very moderate pressure

of 23 atmospheres, or thereabouts. Nitrogen at the same
temperatnre does not liquefy at a pressure of 150 atmos-
pheres, but yields a colounrless liquid with distinct meniscus,
when the pressure is cautiously allowed to fall to a point not
lower than 50 atmospheres. It is now well known that
ozone, under quite moderate limits of pressare and tempera-
ture, i3 & liquid of intensely. blue colour, which gives a vapour
which can only be compared in colour with the brightest
blue sky. In this condition ozone is a most, potent body,
docomposing with explosion upon slight provocation into
. 3 .
common oxygen. Pare nlcohol is a white solid at abont—
130° C. (—202° F.). At a very slightly higher temperature
it is viscous, like oil.—Lancet, Sept. 15.
———
ARE THEOSOPHISTS ATHEISTS?

Mr. Sr. Grorer Lane-Fox delivered an interesting
lecture on the above subject in Patcheappal’s Hall
(Madras.) Our thanks are due to the Madras Mail for
giving a pretty long report of the same in its issue of
31st March. We canunot do better than give here the
extract from that Journal :—

At Patcheappah’s Hall, Madras, on Friday night, Mr. St. George
Lane-Fox, undertook the task of answering this question. There was
a large attendonce of natives,  Mr. Annantha Charlu presided, and
awmnong those present were the Secretary of the Theosophicnl Socicty,
Mr. Damodar K. Mavalankar, Dr. Hartmann, Mr. Srinivasa Row, Dr.
Athalye,

Mr. Fox commenced his lecture by remarking that a great many
people supposed that Theosophists were necessarily Atheists. It had
been supposed that their leaders were Buddhists and that Buddhists
were Atheists. IIe would ondeavour to show that, if there was one
word which wag above all others inapplicable to Theosophy, that word
way Atheism. Theosophists included people of various beliefs and
gects. The Theosephic movement as sach was not a “religion,” althongh
Theosophy was in one sense a very true religion inasmuch as it brought
people together working for one common objoct, yet it was not a re-
ligion in a vulgar sense. As soon as people realised that there was a
futare, continued existence beyond this life, they were in fact
Theosophists. The very fact that they believed in that future
staté and wished to assist others to do so proved. them to be
Theosophists in embryo. They could not deal with the Ultimate Cause,
and thorefore they remained silont upon the attributes of the Supreme.
That was the position of nearly every true Theosophist, but such an
attitnde of respcctful silence could not be identified with Atheism.
Broadly speaking, Atheism was a misnomer. The Theosophic doctrine
was one of enlightened observation. It tanght that, existing every-
where and about as, there is an unseen something of which we cannot
immediately take cognisance by our ordinary physical senses, but that
vagne feeling leads ns to investigate into the mnseen and unknows,
and all enlightened people would realise that they do not know yet
much that man js capable of knowing if he adopts proper means of
enquiry. They knew of the existence of people who had develop2d

_the higher senses and faculties, and who had consequently greater

powers of research into the unknown than we possess, Those persons,
who wero called bMahatmas, or sometimes the Adepts of Occult science,
bad got a doctrine which was the resnlt of their investigation. It
was a matter of absolate knowledge to them—becauso by their
experience, which extended over a very long period and over an im-
menso area, it was not mercly a matter of conjecture. This doctrine
which they.held and taught as a matter of absolute knowledge, regard-
ing both material and spiritnal things had been in existence for ages.
He would try to explain what that doctrine was. It tanght first that
all is subject to change, that nothing was fixed and jmmoveable, bat
what was, is not necessarily. what is or what shall be, so far as its con-
dition is concerned. That there was a movoment, and that the ten-
dency was towards perfection, That perfcction was always being
worked towards and the progress was not even and continuous so far
as conld be supposed by conditioned beings like us, but that it was
a movement in cycles, That there were periods of activity and rest,
but that each period, whother on a small or a large scale, is always
gomcthing building up more aud more toward a grand magnificent end,
which is held in view asan ultimato possibility. Those periods of
change from activity to rest were called in Sanskrit Manwantara and
Pralaya. We human beings were the microcosm of the macrocosm, so
that our wholo livos we have intervening activity and rest. Death
was onec of thoso periods of subjective rest which the human ego or
soul bad to nndergo in the process of ovolution towards the higher
state. That doctrine when applied to the Macrocosm was sometimes
called the doctrine of emanation and sbsorption. During the poried
of universal rest there was a period of the unknowable, and for us
unthinkable, condition of abgolute existence and absolute consciouns-
ness, but this was tho only one rcality. The period in which every
thing is in a state of quiot unconscious rest did met last for ever.
Thore came a time whea the night was passod and there was renewed
activity in the nniversé, and there was emanation {from the Supreme
called Mulaprakriti* of a power or powers which vivified all that is and

* The reader should not hero lose sight of the fact that Mulaprakriti
may be said to be identiéal with the Supreme only in the state of Pra-
laya. -Mulapralriti, or undifferentinted cosmic matter as it is interpreted,
is that aspect of Parabrahm, which forms the basis of the phenomenal
Universe during the day of Brahma, while Parabrahm is that hypothe-
tical abstraction which remains immutable both duaring the day and
the night of Brahma. (See the article on thé Fictims of Words in the
February Theosophist) i— :
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then becamo in the aggregate two powers called Purush and Prakriti ;
those two powers combined with the intelligence resulting from their
action formod the trinity of everything in nature. Now they believed
in the vital importance of that one vivifying active spirit which anima-
ted all, and called it the one life. It was the one existence which always
is and always must be.  Ile proceeded to speak of the one vivifying
energy, tracing the energy from its source in the sun’s rays into wood,
the growth of which was caused by the sun and might be regarded as
an accumulation of the sun’s power. The scientist said that energy was
incessant and that matter was indestructible, but he could not go
further. 1le did not know why energy acted upon matter in a particu-
lar way. He did not know,—or perhaps did not caro—why it was that
there shounld be that continnous action of life always expanding
and give rise to more developed and perfected forms of being, always
tending to evolve conscious life out of inert material. The occultist
did care, because he know that the greatest matters of fundamental
consequence to our very being were involved. Thus the Theosophist,
who was one who geunerally aspired at hecoming an occultist in time,
was much less an Atheist than the ordinary man of scienco. The
ecientist did not approach the height to which the occultist soarcd.
Occultism was beyond tho reach of tlie seientific man. A true occul-
tist was a truo philanthropist; he was always an optimist and always
hopeful, knowing that there was a brighter and better timo to come.
Occultism tanght them that their acts should be directed toward the
attainment of some higher end. The further they weut along the
right path tho more contented they became, and the more they beno-
fitted mankind. Tho more they exerted themselves towards the con-
mon objeet the more they were able to throw down the barriers to
progress, consequently the more thoy gave riso to unity, and co-opera-
tion and happiness among the various races of men. Theosophy was
essentially practical, and to the Theosophic doctrine belonged the
utilitarian doctrine. The Theosophist believed that anything that was
useful or necessary to physical happiness should not bLe despised,
but should rather be recorded in the light of a means to an
end. It was not suflicient to say there was u higher stato, and that it
wag no use to try to be good here. But it also taught that it is not
sufficiont to look upon this life as an end in itsclf, but that we should
endeavour to realise it as extremely important in its right place, us a
means to a truer and higher end. Wealth too must not be despised,
but it should also be rightly appreciated and understood. The modern
sciontific economist was able to point out that money was not wealth
itself, but merely its temporary represontative and a medinm of ex-
change or distribution, and that an individual or a nation should work
for the parpose of attaining rather money’s worth than money, rather
the end itsclf than merely one of the means. The Theosophist or
Occultist, said that although humanity taken'asa wholo intuitively
dosired that which was useful for their progress, that was to say real
wealth, yet thore were very many things which people desired, which
were exactly tho opposite of weulth rightly nnderstood, and that the
dosire for money itself was often fanatical and ummecaving. The
occultist knew that trne or real wealth meant accomplished and
accumulated work, work which was useful or necdful towards some
truo ond or stuge in the evolutionary progress of humauity, in other
words properly concentrated Cosmic Energy.*

A vote of thanks to the lecturer concluded the meeting.

The above report of Mr., Lane-Fox’s Lecture does not give
gome of the most important points dwelt upon at length by the
lecturer, This led to a misunderstanding of the situation by
some members of our Society who attach importance to the mere
word Atheism, and to interpret it in a sense not yet accepted by
the goneral public. For the edification of our brothers of that
pbase of mind, we copy below the reply signed ‘* Another Theo-
sophist,” from the Philosoplic Inguirer, to a Theosophist’ who
took up the former attitnde. We wounld also draw their special
attention to the article on “The Metaphysical Basis of Esoteric
Buddhism,” which will be found in another columun. B S
———

“ ARE TITEQSOPHISTS ATHEISTS ?”

« A Theosophist” in tho Philosophic Inguirer of the Gth Instant,
peems to misunderstand cntirely the scope of Mr. Lane-Fox’s lecture
on the above subject, at the Patchcappal’s Hall, Madras. With the
permission of my good bLvother, T shall herc show hLow lis clargo
agaiust the fecturor of going againgt the rulos of the Socicty, doos not
bold water. Tho Theosophical Society is sometimes charged with
atheism—that word being associated in the minds of the general public,
as he (Mr. Lane-Fox) was careful to explain, with a notion that it has

*To illustrate the position, which Thcosophy takes in regard to
Theology and Science, Mr. Lane-Fox concluded his locture by reading
the following passago of *“ Tsis Unveiled,” Vol 1. page XIV.

¢ Deeply sensible of the Titanic struggle, that is now in progress
betwoeen materialism and tho spiritual aspirations of munkind, our
constant endeavor has been, to gather into ounr scveral chapters, like
woapons into armorios, every fact and argnment that can “be used to
aid the latter in defeating the former. Sickly and deformed child ag
it now is, the materiulism of to-day is born of tho brutal yesterday.
Unless its growth is arrested, it may becomo our master. It is the
bastard progeny of the French Revolution and its reaction against
ages of rcligious bigotry and repression.

To prevont tho crushing of these spiritual aspirations, tho blighting
of these hopes, and tho deadening of that intuition which teaches us
of 2 God and a heresfter, wo must show our false theologics in their
naked deformity, and distingnish between divine peligion and human
dogmas. Our voice is raised for spiritual frecedom, and our plea made
for enfranchigemont frown all tyranny, whethor of Science or Theology.?

lsl

no belief in any higher aspirations or any futare existenco, limiting
its operation to grossly mundane affairs with no spark of phitanthropy
init. The lecturer had to show .that such an idea was entirely
erroneouns in regard to the Theosophical Society : he was not there
to wage a war of words, which has been unfortnnately the causo of
many an unprofitablo dissension. The word was understood in a
certain sense and he desired to prove that in that sense the Society
was not atheistic. e distinctly began by saying that the Theosophical
Society was open to persons of all shades of belief, and that as snch
it could not be identificd with any particular form of faith. He laid
great stress upon this fact and also added further that hardly any man
who had given any thought to the subject, could be found outside of
ithe Lunatic Asylum, who did not believe in an unkown cause, a
supreme power, as the basis of all phenomena.  (Of courso there may
be some who may not have thought over the matter and had therefore
to be put out of cousideration thien.) Thercfore, as soon as a person
rcalised this truth, he became a Theosophist, whether ho joined the
Society or not. It will thus be apparent that what the lectmrer
wanted to impress upon lis audience was the fact that there was no
atheist 1n the sense in which the word was generally understood and
interpreted, adding that the word atheism wasin fact a misnomer.
It is now for the readers to judge whether in this manner he respected
and defended the position of those who choose to call themselves
atheists—transcendental if you please—as opposed to belicvers ina
Personal God— or whether ho disrespected their belief as my brother
is pleased to suppose. Instrength of my assertion, [ have to refor the
reader to the report in the Madras Mail, where Mr. Tane-Fox says
that o true Theosophist refuses to persenify with human attributes
that Supreme Power.

Again I beg to emphasiso the point that Mr. Lane-Fox was in the
Hall to defend an idea, not a word ; and his scientific explanations were
clear on the point. 1o did not say plainly, but what he lod his intelli-
gent and attentive hearers to infer wasithat a true Theosophist—not a
mere member of tho Society, who may be an agnostic, although not an
atheist as commonly understood— was a cosmopolitan. Assuch, he conld
be a Pantheist, a Monotleist, an Idolater—nay cven an Atheist—all
depending upon the stand-point from which he would thon argue hig
position. Just as a mountain top could be reached by various paths, so
troth could bo perceived from differeot aspects, and to reslise
the truth from all iis aspccts and its numerous stand-points wag
to become a truo Theosoplist. 1o was o Pantheist, becanse he recog-
nised the existence of that Supreme Power as universally diffused ; ha
was 2 Monotheist, because he admitted of only ono eternal, infinite,
absolute cxistence—a Unity ; ho was an Idolater, beeauso Nature was
his idol by the abstract contewmplation of which he realised the nounme-
nal; he was an Atheist, because Lo refased to personify that Supremao
Power, or, in other words, to drag down tho Infinito to the level of the
finite, by investing it with human attributes. All these stand-pointa
were beantifully presented by tho lecturer to an intelligent and
attentive thinker. What o superficial thinker gencrally falls a prey
to and what every abstrusc metaphysican always avoids, is to be—a
“vyietim of words.” This only reminds me of a lecture of Col. Olcott’s.
After he had finished, one of the audience asked him to substantiate
the troth of what lie had suid by exhibiting a phenomenon. Allthat the
Colonel could and did say was that e could give explanations to the
people, but Lo had not the power to farnish them with Dbrains to be
ablo to understand him—the request of tlie wiseacre being evidently
in direct opposition to the spirit of his lecture which treated of trau-
scendental philosophy.

ANornenr THEOSOPHIST,

9tk April, 1884,

This controversy simply shows that Theosophy las no pariicnlar
crced,—Ed.

— et
(Continued from the March Number of the Theosophist.)

MEDICAL MAGNETISM AND TIHE HEALEL
MAGNETIO.

Now it is my purpose to show in a few words the
relation existing between the magnetic system of treat-
ment, Ilomeopathy and Allopathy. There is a sad want
of peace between Allopathy and Homeopathy. Bach wages
a constant warfaro against the other. ach condemns
the other as being useless, irrational and inefficacious in
the extreme.  Although there is a constant jealousy and
warlare between IHomeopathy snd Allopathy, yet to tha
right observer both are equally good and usefnl. Al-
thongh the principles of both the systems are quite differ-
ent from each other, yet it caunot now-a-days be denied
by anybody that Ilomeopaths as well ag Allopaths do
every now and then curc manifold diseases by their res-
pective systems, llere arises a very important question
of itself in every thinking mind. 1t is this :—How can
both the systems accomplish the same very end when tho
doctrines they profess and stand upon are diametrically
opposite to cach other ? To this my simple answer is that
although the doctrines thoy profess are quite opposed to
each otheryet I am in a position to presume that thero
is a truth common to both. In the absence of that
common truth, they could nol accomplish the samo

6
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very end, It is that common truth which has given to
both of them tho respectable positious they enjoy.
Deduct that common truth from them and yon will find
in them nothing worthy of remark. What and where is
that common truth cannot be positively pointed out in
the face of antagonism. Dat so far as I can safely pro-
cecd to say, the doctrines of both ITomeopathy and
Allopathy are found in happy harmony in Magnetopa-
ihy. I think cvery onc will be cxceedingly happy to
find tho two cver antagonistic principles lying in one
and the same place in perfect harmony. Tie fuudimen-
tal doctrine of Homeopathy is ¢ Similia similibus curan-
tur,” . e., the similar cures the similar. This doctrine is
a part of tho doctrine of Maguctopathy, for it tas been
ghown plaiuly that Magnetism can create discase as well
as it can curo disease. In this respect the doctrine of
Magnetopathy is quite Homeopathic. Again, the funda-
mental doctrino of Allopathy is ¢ Contraria contraris
curantur,” 4. e., contrary cures the conbtrary. This is also
a part of the doctrine ol Magnetopathy, for it has been
shown plainly that the human body gets discased when
the head is magnetised by the north pole, while it beeomes
healthy when the same 1s magnetised by the opposito or
south pole of a steel magnet or the magnetic healer.
In this respect the doctrine of Magnetopathy is Allopathic.
In short the doctrines of both ITomeopathy and Allopathy
combine to make up tho unit of tho grand doctrine of
Maguctopathy. Thercfore the systems ef Iowneopathy
and Allopathy may wage war against cach other, but
Magnetovathy can never do so against any of them.
Rather finding them both inits own bosom, it binds them
both by a tie of affection. It bids them make peaco
with cach other and work for the good of mankind. At
last it i3 not out of place to show that the modes of
magnetic treatment that have up to the present time
been invented and practised by some Iiuropean physi-
cians are quite different from that already discussed in
the foregoing pages. In times gone by long since Mes-
mer, Dr. Reichenbach and Dr. Hahneman used steel
maguets asa remedial agent in the treatment of manifold
diseases. How far they were successful in combaling
with diseases is now beyond our power to ascertain,
But so far wo aroin a position to conclude that, had
tho modes of their employing magnetism been very
snecessful, they would not have been so much neglected
by tho medical profession at present. Thenr present
obsoleteness is a proof of their not having been so
succes-ful,

Frederic Antony Mesmer, a German physician, found
out by experiment the curative property of tho steel
magnet, but he did not long uso it for the treatinent of
discases. e ere long found an analogy betwceen the
steel magnot and the buman body, and by the force of his
will-power used the magnetism of his own body to curo
tlio indisposibions of others.  The wodo of applying ani-
mal maguetism by will-power for tho treatment of
discases and varions other purposes is popularly termed
Mesmerism after his name. That Mesmerism, having
very little connection with my mode of applying instru-
mental maguetism, desorves no particular wmention here.

Baron von Reichenbach, an illustrions German philo-
ropher, made various investigations regarding the pro-
porties of steel magneb and its relation to hnman hody.
e found by ecxperiments that tho lhnman body was
affected by tho touch of magnets and by the influeuce of
berrestrial magnetism.  He speaks of a man having his
limbs made rigid and conscionsnoss lost altogether by the
action of a powerful magnet presented to him from such
adistance as the room ho was in permitted. Ile also
remarks that in some places in Turope man keeps health
by lying down in bed with his head placed northward
and becomes uncasy by lying down with his head
placed southward. Ile again observes that, in somo other
places in Kuropo, the cffects prodnced from lying down
arequito contrary to thoscmentioned above. He assignsno
roason for tho effects thus observed in different places.

Ono might imagine that the philosopher in question
formed his conclusions from observing the effect of lying
down with his head placed both northward and south-
ward for a considerable length of time. No, that was not
the case.

He saysin his own langnagoe that he observed the
cffects by making the subject of experiment lie down in
each place for an hour only in the direction he desired.
How far thercfore his observation on the subject can
safely bo relied upon is left to every intelligent man to
determine.  Turther his experiments on the subject have
not up tothis time been verified by any other philosopher,
and therefore they may be called empirical.

Ho #lso remarks that the two hands of a man are the
two magnetic poles, and that the head, eyes and mouth,
are the foci where the Magnetic force appears to be
concentrated. This he asserts to bo the reason why
passes with the hand and gazing with fixed eyes are the
most powerful means of mesinerising. This fact per-
fectly disagrecs with the results of our actual experi-
menis which have wmndonbtedly established that the
polms of the two hands are but the two branches of the
sonth pole, and head, cyes and the mouth are but the
parts of the north pole.

Reichenbach further observes that tho magnetic light
emanates from the hands of sensitive persons as well as
from the poles of steel magnets. He says that the light
issuing from the wuorth pole is bluo and that issmng
from the south pole is red. The property of tho north
pole is grateful coolness and that of tho south pole is
disagreeable warmth. The right haud of man, being in
his opinion tho mnorth pole, produces cooling sensa-
tion, and the left hand, being the south pole, produce
warming seusation. From this it is plain that, when he
doesived to cure any indisposition of the human body, be
produced cither coolness or warmth according to the
nature of the indisposition, by cauvsing either the mnorth
or south pole of a magnet or the palm of right or left
hand to be passed down along the body indisposed.
How far this mode of applying steel magnetism was
snccessful in removing the ailinents of the human frame
is a matter of great doubt. It is to be regretted that all
thesoe researches made by Baron vou Reichenbach are in
sad variance with the resolts of our most careful experi-
ments repeated over and over apiin on the magnet and
the human body. In the cold climate of Iiurope they
might have been all solid and true, but in tho hot climate
of India they appear to be a mass of vapour. Dr.
Halineman, the great founder of Ilomeopathy, has noted
down in hiis Materia Medica, tho different kinds of sys-
tems which the two poles of steel magnet can severally
produce on being applied on the different parts of a
healthy body. The intention of his so doing is according
to his doctrine of ¢ Similia, similibus curantur” to apply
either of the poles to a certain part of a diseased body,
for the cure of such symptoms, which that pole is found
to produce on the same part of a healthy body. One
simple example would suffice to explain the subject
more fully. Suppose the application of the south pole
of a steel wmagnet on the eyes of a healthy body makes
them red, inflammed and painful. Now, in accordance
with the doctrine of the doctor, tho application of the
very same polo of the magnot to another man’s eyes
which have been inflamed and painful for some reason or
other wonld cure thom., Whethor Dr. Hahneman himself
¢arried on this mode of trestment in what we call
real diseases with good resnlts is not clearly stated by
him. BSupposing this mode of treatmont to be efficacious,
it is neither in accordance nor in variance with our mode
of magnetic treatrent, for it has no connection with our
terrestrial magnetism. - In consequence thoreof wo need
not dwell upon it at large.

A fow ycars gince there have becn some persons in
England who have been using magnetism empirically
for the treatment of diseases. Amongst them may be
mentioned tlhie names of Herring, Dr. Scott, Seymour,
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Whetings and Welton. Mr. Herring hasinvented amagne-
tic brush for baldness and nenralgic pains in the head. He
has set a small horse-shoe magnet flatly beliind the brash
and has arranged a few rows of steel bristles on its
front side. I'lie steel bristles, being in contact with the
two legs of tho horse-shoo maguet, arve neccssarily
magnetised by it in such a mauner that tle points of
half the number of bristles are rendered the north poles,
while those of the other half are rendered the sonth
poles. In consequence, when the bruash is used in comb-
ing the hair, both the north and the south poles of a
foew hundred of small magnets act simultancously on the
Liead. 'This mode of operationis according to our theory
inefficacions in the extreme, for the effects produced by
the two opposite poles at the same time on the same spot
are sure to neutralise cachother.  Moreover the magnetic
brush having no connection with the terrestrial magne-
tism which is acting coustantly on our body, and which
is the basis of our mode of magnetic treatment, descrves
no further discussion lhere. I should ouly say here that,
had the poiuts of all the steel bristles of the brush been
true magoetic south poles,* and had the brush instoad
of sliding along the head from up downwards been held
stationary on tho crowu of the hiead, it would have been
deemed as a magnetising instrument of our system,
Dr. Scott has invented a maguetic brash which ho calls
Blectric Flesh Brash. He alleges that his brush quickly
eures rheumatism, gouts and all aches and pains resulting
from disordered blood and other causes.

The brush is similar to Mr. Herring’s magnetic brush
in every respect except one, In llerring’s brush the
bristles are made of steel, while these of Dr. Scott’s
brush are made of lorse-hair. In consequence the
maguetisation of the head effected by Iferring’s brush is
direct, while the mugnetisation of the head by Scott’s
brush is effected throngh the intervention of horse-hair,
Our remarks regarding the efficacy of Mr. Herring’s
brush hold equally good in the case of Dr. Scott’s brush.
Some of my patients have perseveringly used Dr. Scott’s
brush, but unfortunately huve derived neither good nor
bad results from it.

Mr. Seymour, the Medical Electrician of Guys’s Iospi-
tal, has invented some magnetio appliances which he
calls Amynterion appliances or Magnetic carative appli-
ances. e imales n paste composed of steel filings and
India rubber and coustructs different kinds of bands and
pads with that composition. Aflterwards he magnetiscs
those bands and pads by putting them iuto suitable coils
excited by Galvanic batteries. Mr, Seymecur advises his
bands and pads to be worn on tho disoused part of the
bodies : consequently lhis appliznces are nimed Imng
Invigorators, Chest-protectors, Spine Bands, Knee Caps,
Auklets, Wristlets, Pad Soles, Throat Protectors, Belts,
Friction Gloves, Necklets, &c. &e. In these appliunces the
maguolic poles are nsed indiscriminately without pay-
ing any regard to terrestrial maguetisin which, in cur
opinion, is the chiet source of human health. Ilow lur
these appliances are cfficacions in removing diseaso has
not been experimented upon by wyself. They may prove
efficacions to some extent when they ave by chauce
applicd to the human body in the manner in which we
use tho horse-shoe or the bar magnets to it for the cure
of discascs.

Mr. Whitings of London hag recently invented a kind
of maguetic spplionce for the cure of certain discases
which he cnlls ¢ Mnguetod.” According to tlie seats of
diseases his Magnetod appliances ave dilferently con-
structed and ave termed Lung Inwvigorators, Chest Iro-
testors, Throat Protectors, Spine Bands, Friction Gloves,
Wristlets, Knee Cups, Corscts, &c. e alleges that by
his Maguetod appliances Brouchites, Asthma, Couges-

* Notg.-—In English books on Magnetism tho exact north pole of &
magnet is termed south pole, and likewiso the exaet sonth pole ig
termed unorth pole. Butin Irench books reverse is the case. ‘They
call cach by its true name, .

tion of the Lungs, Pleurisy, Palpitation of the Heart,
Lumbago, Sciatica, Gout, Neuralgia, General Debility,
Nervousuess, Hysteria, Paralysis, I[leadaches, Constipa-
tion, Deafness and Wakefulness are quietly relieved
aud cured.

Fromthe facts just now stated, it becomes evident that
the Magnetod appliances of Mr, Whiting are in every
respect similar to the Amynterion or Magnetic appliances
of Mr. Seymour which have been described before. The
principle upou which both of them ure based and con-
structed is virtually the same. The only difference be-
tween the two is in shape, size and color. Another
peculiarity of the Magnetod appliances is their being
perforated throughout. In consequenca the Maguetod
wppliances deserve no separate remarks regarding their
eflicacy in curing diseases.

Haottgys o thy Gditoy

p—

A REPLY TO ¢« ‘A NATIVE THINKER’
ON THEOSOPHY.”

In the January number of the Journal of the Theosophical
Society, there is an extract from the Madras Muil, headed
« Theosophy,” and written by “ A Native Thinker.” The
writer asks why oceult science has not bestowed upon us
gome cfficacions remedy for cliolera or snake-bite, so as to
stem the immense loss of lite which takes place in India
ycar after year. *“ A Native Thinker” is evidently not aware
that occult science has actnally given such a remedy to the
world thousands of years ago, but the world hecded not and
must suffer the consequences. I need not tell “ A Native
Thinker’”’ that, according to the teachings of 'I‘hcosnphy, itis
the lioly men of all ages and generations who lLave beon, te
the exclusion of all others, the cnstodians of tho mysteries,
which in their ensemble constitute, or are supposed to con-
stitute what goes by the name of the Occult Sciences., Now,
Loly men have at all times procluimed that those who live
o traly pious and godly life shall be safe from disease, and
gecure even against the bite of serpents.

The question as to how far the above assertion is true, or
not, has nothing to do with the subject under discussion,
“ A Native Thinker”” wauts to know : Why ocenlt science
has not procluiined to the world a remedy against cholera or
snake-bite P—1I say in veply, that occult science has dono so
from ancient times up to this date. Qwing to my ignorance
of the Sanskrit langnage I wust leave it to the [carned editor
of the Lheosophist to Lring forward the necessary evidence
from the ancient Hindu writera. I shall restrict wyself to
the BBible and its teaching on the snbject.

In lixodns (xv. 20) we find the [ollowing sentence as
spoken by Moscs to the people of lIsrael: “ If thou wilt
diligently heaiken to the voiee of the Lord thy God, and wilg
do that which is right iu his sight, and keep all his statutes,
I will put none ot the discases upon thee which I have Lrought
upon the ligyptians, for I am the Lord that healeth thee.”
Uunder similar conditions we fiud a similar promise in the 5th
book of Moses: *“ And the Lord will take away from thee all
sickuess.””  As to innnunity from serpent bite, we finl it re-
corded (Numbers xxi. 4—12) that Moses did protect the
Israclites while in the desert against the conseq.icnee of
sunke-bites, Of the prophet Danicl it is recorded thut lLie came
out intact from a lion’s den, into which he had been thrown ;
aund there is somewhere a passage in Job—a book =aid to ba
older than the books of Moses—where it is stated th.t even
the beasts of the field make peace with the mau of Uod.

Coming wow down to the time of Christ, wo find vlic sama
doctrine enunciated in the address he delivered to lis apos-
tles, (Mark xvi, 15 20): ~And he said anto them, “ G. ye into
all the world, and preach the gospel to every creature; he
that belioveth and is baptized shull be saved, but hs that
Delieveth not shall be conderaned ; and these signe shall
follow them that belicve: In my mname shall they caxt nut
demous; they shall speak with (vew) tongues ; they shuli take
up scrpeuts, and if they drink any deadly thing 1t eh:1l not
hurt them; they shall lay hands ou the sick, and they shall
recover...... And they went forth, and preached evervwhere,
tho Lord working with them and confirming the word with
signs following.”



202 THE

THEOSOPHIIST,

[May, 1824,

He that believes and is baptised shall be saved! Do you
want to know what tho baptism of Christ was? Read the
3r d chapter of Matthew, where John the Baptist, the forerunner
of Christ, is reported to have said : “Iindced baptise you with
w ater unto repentance ; but he that comes after me ( Christ)
is mightier than I, whose shocs I am not worthy to bear, he
sh all baptise you with the holy spirit and with fire.”  There,
th is is the baptism of Christ. ‘And he who 1is thus baptised,
or imbued, with the holy spirit, or the spirit of holiness, and
be lieves, is, promised by Christ to bo safe against the cffects
of deadly things or serpent bites.

The pathology of disease, as enunciated by Christ, can be
learnt from the way he is reported to have cnred a man
aftticted with palsy. (Matthew ix. 6) Arise, said he to the
sick of tho palsy, arise, that ye may know that the son of
man hath power onearth to forgive sina, If “ A Native
Thinker” will now tnrn to the Yoga Sutras of Patanjali, he
will find that a similar doctrine has been held by the ancient
Hindus. Of courso this concordance of teachings at times
and places ‘so far distant from each other is not bronght
forward with the intention to prove the truth of the doctrine;
what this concordance however undoubedtly proves, is the
fact that men versed inthe occult seiences did hold the same
views on the subject at various times and places.

That Christ was a master of the occult sciences, that he
gelected his disciples with the view of imparting to them
his knowledge, can bo secn from tho following verso: (Mat-
ihow XIII. 11.) “ Unto you it is given to know the mysteries
of the kingdom of heaven.”

Aro then all the inhabitants of Hindustan, in order to be
proof against cholera and snuke-poison, to become Yogis, in
accordance with the doctrines laid down by Patanjahi? Is
it practical that they should do so ? Here Theosophy steps
in and teaches ns the great lesson that the practice of Yoga
(coucentration of thoughbt and will power) does not consist so
much in the observance of certain postures and the attentive
repetition of certain mantras; as in & constant watchfulness
over the inner mind, by means of whicli man may be expected
to deal, es far as his reqnirements are conccrned, with
worldly affairs, withont being thereby drawn into the vortex
of materialism, Such a state of constant watchfulness may,
by itself, be far from constituting the true Yogt or adept ; it
js however sure to render the individaal concerned receptive
of the adept’s influence, And since adepts are supposed,
according to what we have scen before, to bo gifted, not only
with the virtue of immunity from disease, but also with the
power of healing the diseascs of others—I .shnul(l say that
the question of ¢ A Native Thinker” finds in Theosophy its
complete and practical solution. For however little practi-
cablie it may be that every mau should, at the present round
of hnmanity, strive to become an adept; it is practicable
aud, indeed, highly desirable, Lbat each and all ghould live
such a lifo as wouald render the respective subject easily
receptive of the healing powers of the adept.

That this view of the subject is not spnn oub of my own
Imagination, but has, moreover, been acted npon—with what
amount of success [ am nnable to sny—Dby the carly Christians,
may be scen fromn the following passage of the Apostle James
(v.14) “Isany sick among you, let him call for the eldors
of the church; and let them pray over him, ancinting him
with oil in the vame of the Lord, and the prayer of faith
shall save the sick, and the Lord shall raise Lim up, and if
be have comiuitted sivs, they shall be forgiven him.”

I am afraid, all T had to say in answer to “ A Native
Thinker,” will after all hardly satisfy him. He, with a good
many others, might, moreover, be likely, at first sight, to
look upon my attempt to selve tho question as far-fetched,
if not worse than that. I confess, not a very long time ago,
T myself would have looked npon the explanation I havejust
given as a sort of subterfuge. I would have said to myself :
*Thero ig an easy way offered ta tho Mahatmas of proving
their superior knowledge, and of benefitting mankind at the
same time; they have only to mention the cholera remedy, or
the antidoto to snuke-bites: instead of this they tell us to
live the life of a saint—certainly no easy matter, and the
congequence will be tho world will be going an as befare
and man willcontinue to die by the thousands of the cholora
scourge.” .

Now, first of all, “ A Native Thinker” starts with thesuppo-
sition that there is, somewhere in Nature, somo such thing
ag a cholera remedy—a supposition which, to sny the least of

it, is gratuitons.*  And the same may hesaid with regard to
snake-bite. A long series of statistics havo proved that the
allopathic mecthod of cure is simply helpless in the face of
cholera, if not worse. The average mortality of cholera
patients, when left to themselves, is 50 per cent, under
ullopathic treatment, the mortality, the average mortality,
has sometinies risen to 60 and 70 per cent. IHomocopathy
boasts—rightly or wrongly is out of the question for the
present—of a far more favorable result. But then Homceo-
pathy repudiates the iden of any cholera specific altogether.
Homecopathy proclaims that 1t is an idle task to search
after a certain specific for a certain discascj for there ig
noue. Ilomoeopathy insists moreover that it is not the
disease that is to be.treated, bat the patient; and since
patients, even when apparently laboriug under the same
pathiological disorder, widely differ with regard to age, sex,
habits of life, climatic and hereditary influences, tempera-
ment and constitution, the curative agent mast Le different
with different individuals. 1If it be true that a pure and
piong life makes men proof against discase, then {he rcmedy
1n us surpasses in universality by far all what outward
Nature can offer us in this respect. Meditation, as usually
undorstood and practised, must appear as a poor apd wretch-
ed therapeutie patch-work indeed, in crmparison with the
health and vigor-giving virtue of a spiritual life.

Now, as far as I am able to understand Theosophy, I belicve
I am not wrong in saying that the Mahatmas are ready and
willing to awaken in all those who are carnestly prepared for
it, just such a mode of inner life. as would conduee to
immunity from disease. And “ A Native Thinker” is nof
satisfied with, and thankfal for, this favor ? Is not preven-
tion better than, and by far to superior, cuve ?

The factis, “ A Native Thinker” d oubtsaltogether the exist-
ence of the Mahatmas and the very existence of occult
science; he would howerver be inclined to give up his doubts,
if the alleged possessors of esoteric knowledge conld, or
wonld, reveal to him and to the world at large a cholers
specific, or a specific against snake-bite. So long a5 this or
something similar is not done, he calls npon his countrymen
to pause Lefore they commit themselves to a belief in the
revelations of the Theosophical leaders,

May lrequest “ A Native Thinker” tolistento thefollowing
story. There was once a habitual drunkard, who felt that
he 18 gradually becoming shaky and nervous, wretclied and
miserable. Iaving leard of a famous doctor, he made up
his mind to go and consult him. The doctor perceived that
bo had to do with a drunkard, and told his patient that he
required no medicine ;all that is wanted to restore his lLealth
is to give up the pernicious habit. ““ But,” said the patient,
“my neighbour, the apothiecary, told me thot he has a patent
medicine in stock, by the name of Pick-me-Up, which would
connteract the injarious effects of drink in an hour’s time.”
“Then why don’t you try it P’ asked the doctor. * Because T
thought, you, in your snperior wisdom, could give me a still
better advice.” “ Well that is what I have actually done,”

Tleavo ““ A Native Thinker” to dvaw from this little story
his own couclusions, I need hardly remind him that in the
eycs of only wise and boly men our usual werldly life, with
its thousand worries and ambitions, is no better than the
life of a drunkard is in onr own eyes. )

Let us first get sober and clear-minded before we venture
to ask questions, and expect to get snitable answers! In
other words, let us first live the life of purity of mind and
body, and sce what will come out of it afterwarda.

L. 8.

TAROT,

Wourp it be too much to ask the Editor of the Theoso-
phist to explain‘“ the manner of reading tho hieroglypha
of tho Tarot” 2s mentioned in Lliphas Levi, page 355, Rituel
dcla Haute Magie ? I have pored over the matter but have
not succeeded In getting at his meaning. I have the Tarot
Italiau, French and Spanish.

Note.—Wo regret we can say no more than that the « Taror'* may
bo looled at as a circle, a square, a five pointed star, or a cross, A real

occultist can work upon this bint and, trying to explain the mystery
from theso four stand points, can get ut its real meaning.—T. 8,

* Tho recent researches of Dr. Koch however scom to indicate, that
there s a apecific remedy for cholera, beciuse tho cholern-Caceilli
cannot J}ivo in tho gastric juice, if it contains n certain amount of
acid.—Bigotry and Dogmatism are just as distasteful in Medicine, as
they aro in religion,—4, B,
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EXPLANATION WANTED,

A FEW years ago I was visiting some relatives in Z.........
Switzerland, one evening there was a social gathering at our
house, and it was proposed to try to hold a circle. The
Protestant minister who was present objected, but his objec-
tion was overrnled, and the table began to tip. The spirit
(?), on being asked its name, gave that of a seamstress, who
had died ouly shortly before. On hearing this name every
one began to laugh, because the said seamstress had been a
very queer and eccentric person ; but soon this hilarity was
followed by a more serious mood, because on being asked
where she was, she (the spirit) said she was in hell, She
then related that she bad poisoned her mother, gave the name
of the poison, the name of the place where it was bought, and
other detailed circumstances. She also gave the particulars
of her own buriul and the text of the funeral! sermon ; but
this part of the communication can be explained by the
presence of the identical minister who preached it.

However there was no suspicion about her mother’s death
having been an unnatural one; but public opinion, being
aroused by this spirit communiecation, it provoked enquiry
and investigation. The body was exhumed and examined,
the poison was found, the purchase of the same traced to the

indicated chemist shop, and the story corroborated in every
detail.

A. v. H....

Note.—The cerroboration of the facts concerning the murder of tho
communicating spirit’s mother will perlaps be taken by some asa
proof that it was a *“ genuine spirit” communication. Let us see, how-
ever, if any other explanation, more reasonable and scientific, can be
given. It bas been stated on tho aumthority of onr occult doctrines
that in the case of ordinary humanity, the shell (composed of tho
fourth, and the grossest portion of the fifth, principles) survives the
death of the physical body for a certain period. This period largely
depends upon the Karma of the individual, whether in mental desires
or physical acts. Thus it is not difficnlt to conceive the possibility that
the feeling of repentance for the horriblo act of matricide may have so
strongly impressed the dying thought of the scamstress as to effect
for the time being the union between the fourth and the lower por-
tions of the fifth principle, wherein reside memory and physieal con-
scionsness. The presence of the minister—one of a class whose whole
bent of mind, owing to professional proclivities, is generally directed
towards penitent sinners—and the further fact of his being the very
priest who officiated at her funeral are sufficient to give the shell &
stimulus, if any were needed (since the seamstress had died buta
very short time previous to the seance and consequently hardly
needed any) to give vent to a thought of so oppressive a natare. The
coufession of the “shell” of the seamstress that she « was in hell,” is
enough to show to any thinking mind that the communieating princi-
ple could not have been a ‘“spirit,” and spoke of hell simply because
it found the ready picture of one in the priest’s brain. [t is ncedless
to mention here that occultisuy admits of no orthodox Hell, althongh
avil personalities have their various degrces of mental suffering in tho
state of Avitchi.

D. K,

WHAT SYSTEM OF MEDICINE IS THE BEST ?

You are perhaps awave that I am by profession a medical
practitioner Lesides being the teacher of Medicine in the
local Medical School. It is therefore of the greatest impor-
tauce that I should know the true laws of cure and learn to
distinguish between what is .good. and what is indifferent
in each system of medicine, and also between a sound and a
false rystem. '

Will you therefore kindly take the trouble to ask any of
our Revered Mahatmas whether
Allopathy.
Homaepathy.
Mesmerism,
Electropathy.
Hakeemec or the Greeco-Arabic system,
Ayurveda as taught in Charaka and Susruta, or

Ayurveda as taught in Tantras and later Hindo works,
is to be preferred as being based on true principles. In case
there be truths in each of the abovo systems, I am anxious

to know in what diseascs each system is superior to the
others,

Yours {raternally,

N.G,F T 8,

To comply with the request of our brother, to tell Lim in what
disenses ench system of medicine is superior to another, it would
be necossary to write a complete work on Therapeutics. If a person
needs mechanical treatment, the homeoeopathio plan of salvation would
be of little vse; while in other ceses the homwopathic treatmens

~ more cxplicitly treated on page 313 of Vol. III,

would.d.o less harm than the heroioc practice of Dr. Sangrado,
Ele.ctrl_clt:y may do good or may do harm, according to the manner in
which it is applied, and while the magnetism of a pure and unselfish

mesmeriser can do no harm, that of o selfish and ignorant magnetiser
iz always injurious.

Shakespeare says:  There is good in every thing.” We would
therefore advise our brother to study the natnre of diseage, and then
practise that system, which he understands best,

A. B,

A SINGULAR CASE.

A CORRESPONDENT writes :—

“The Banner of Light has a curious case given in its
columns, There is,” it says, “ a gentleman, in the city of New
York who, until latterly, was one of ite most able as well ag
respectable merchants. = Loss of mental faculties is a frequent
consequence of long-sustained application to a single subject,
but in this case there is a peculiarity of affection that mag
interest many readers of the Banner :

Notwithstanding the complete decay of this gentleman’s
mental faculties, he writes as wise and sensible letters of busi-
ness to-day as he ever did, and this, although he is utterly inca-
pable of reading what he has written; a description of o casa
that is unprecedented, so far as this writer has witnessed.

I suppose that in this case only the 4th Principle is active 3
but what has become of the fifthP Has it evaporated or becoma
lateut or paralyzed P Is a man in his dotage only a shell? Or
has the connection ceased ? If a shell, what has become of the
Afth principle? :

L.A,F T8

Ed. Note.—We think it is the reverse. It is neither
the 4th principlo—the only one alive in the period * of
dotage” or insanity—nor {the 5th that is active, for
both are, so to say, paralyzed, in the case of the New
York gentleman. Hverything in the brain is dead, ox
rather in a cataleptic stupor-—with the exception of thaf
portion called in physiology sensigenous molecules, whiclx
go to form the physical superstructure or foundation of
memory in our brain. And even in that portion of the
brain-substance only those molecules are really alive and
active which are directly connected rather with mechanical
impulses, long acquired habits, &c., properly speaking,
than with memory in fofo. We have heard of several
cases of insanity upon all and every subject except thaé
which had degenerated into a mental and physical habit.
A portrait painter, a lunatic, when asked to draw some
particular person whom he had known, would paint his
likeness from memory far better than he might hava
done during his days of perfect health when having that
person before him at a sitting. Nevertheless, as soon ag
the likeness was completed, lie used to see invariably in
it some animal, asking whether that dog or cat, or bird
was not ‘ very very natural and beautiful.’”

SPIRITS AND ELEMENTARIES,

Mr. E. Winke of San Francisco, U. S., America, inquires
whether Madame Blavatsky has changed her mind in regard
to the character of spirits communicating at spiritual
seances ; because “Isis Unveiled,” Vol. 1., page 67, says : “ We
are far from believing that all the spirits that communicata
at circleg are of the classes called clementals and clementa«
ries. Mj‘;ny, especiully among those who control the medium
subjegtively to speak, write, or otherwise aet in various ways,
are lftuman disembodied spirits.”

So far as we know, Madame Blavatsky has had no reason
to change her mind, since she wrote the above paragraph.
Only the same might have been more explicit, and probably
would have been so, if *“Isis Unveiled” had been written ex-
pressely for believers in Spiritualism. However the subject
of intelligences, communieating at spiritual seances, has becn
(Soptember
namber) of the Theosophist. It says: “ But though elemen-
taries and elemecntals constitute a large proportion of the
performers, there are other classes of actors.”—¢ This class
comprises the spirits of sane suicides. They are Spirits und
not Shells, because there is not in their cases, ab any rate
until later, a total and permanent divorce betwcen the fourth,
and fifth principles on the one hand, and the sixth and
geventh on the other, The two decadey are divided, they

7
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oxist apart, but n line of connection still unites them, they
may yet reunite, and the sorely threatened personulity avert
its doom,” etc.

Buch “spirits” do exist and the complete division of their
higher principles from thie Jower ones does not take place,
1ntil its appointed life term is run out, which term caunot b?
shortened by n wilful act of snicide. They remain spirits’
until ‘the time comes, when in the regalar, not interrnpted,
course of events they would have died. They then die a
second death, and the finnl division of the priuciples takes
place. Such “spirits” may be vory much injured by coming
in contact with immoral medinms and nccromancers.

As regards the purer spirits in the devachanic condition,
they eannot consciously communicato with us; bnt a sensi-
tive person cau pat himself in sympathetic rapport w1lfl’1’
their ray,” the soul of the “medinm’ may become * attuned
to that of the person in Devachan, and speak and act like
her, as.has been repeatcdly explained by Madame Blavatsky.

As to our correspondent’s question about Avitchi, we would
say that this is a state of wickeduess for such, in whom theé
gorin of the gixth ptinciple has united with tho lower prin-
ciples.’ It corresponds to Devachan ; but instead of being n
& tate of enjoyment, it is a state of suflering. It is the place

f or “ Black Magicians.”
A. B.

Behmowledymants.

Siirt Rasrisur Granta, by N. O. Trivedi :—The work is in
Quzerati nid treats of the Aryan Religion. Printed at the
Press of the United Printing and General Agency Company,
Ahmedabad. _

~ Gup aND Gossip:—A weckly serio-comic melange of Poli-
tics, Society, Literature and the Arts, Calcutta, No. 6, Vol. 1
(April 12, 1884).

RenicioN N GENERAL :—A lecture delivered at the Anni-
vorsary Meeting of the Secunderabad Branch Theosophical
Bocicty, by N. M. Duraiswami Pillai Avargal, B. A, Printed
at the Gladstone Press, Hyderabad (Dekkan).

Tuk Britise Expire: its History, Past, Present and Future,
by a Tea-Planter. DPrinted at the’ People’s Friend Press,
Calentta. The small pamphlet is very unique and grolesque.
It tries to show from the Bible prophecics that the Tuglish
fre o lost tribe of Israel, destined to have the political and
the spritual power of the whole world, at the reappearance
of Christ, which ovent i3 put in the year 1897 as of probable
occurrence. While certain past events. are shown as the
fulfilment of the prophecies, no distinct future cvents are
fixed at a particular period by the same methods.. The work
is a fair specimen of theological dogmatism and too gross
and material an interpretation of wbat may probably have
an esotcric meaning in the Bible,

B. S.

Buswaus o Goungspondents,

. Mf.'Samuel Jonallvt,a‘n, Salem.—The claims of the Catholic Saint
at Goa will be discussed in the next number.

E. 0.~ Christiantty and Theosophy” has arrived too late for
insertion in the present number. We will however say, that we
#ép no objection to that kind of Christianity, which you attempt
to defend; because it is pure Theosopby, ns pure Christinnity
necessarily must be.

M. DE BOURBON, F, T. 8.

" We nre happy to announce that the hopo to which we gave

expression in the February Theosophisi—in talking of the
‘alleged death of the Secretary of onr Branch Theosophical
Society at Hagne—Das been realized. The deceased gentle-
man was the elder brother of our Fellow Theosophist. On
sening the articlo in question, our brother immediately wrote
to the above effect under dato the 3rd of March, from Bergen
where he had gone on official business. As he is the life
and soul of our Branch, it givés us great pleasure to see that
he has beeén spaved for the promotivn of the work he 'ha
‘%0 ably undertaken,

Bevigws.

LA LINGUISTIQUE DEVOILEE, (LINGUISTICS
_ UNVEILED.)

By M. S. Levy-Bing, F. T. 8., Paris.
(Continued from the March Number,)

Lrt us now cast a hasty glance at the characteristic
features that distinguish the two families of speech—Aryan
and Semitic. . ’

The roots, the primary clements, or as Max Miller enlls
them, Phonetic types, to which all words in every langnage
aro reducible, are in the Aryan family monosyllabic, like
gam, “to go ;" kar, “to do;” bhu; “to be;"” shru, *“ to hear;”
mri, ¢ to dic;” jiv or juin,  to live ;” 7, “togo;” &e., &e.
They have an inherent vitality and are accompanied by in-
flections whicl wero themselves at one time simple clements,
but long anterior to the separation ef the races speaking
the old-Aryan tongiie by a process of excessive attrition and
therefore decay, arc now scarcely distinguishable from their
former sclves. These roots, with slight modifications accord-
ing to certain laws, lhiave made such rich and copious lan-
guages as the Sanskrit and the Greek, not to mention such
modern highly cunltured langunages as the German, the
English and the French. The subject of these roots or
dhatus has been so ably and exhaustively handled by the
ancient Sanskrit grammarians—from Panini downwards—
that they have left nothing undone ; bat circumstances, too
numerous to mention, prevented them from applying their
critical and metaphysical acumen to the study of foreign, yet
cognate, idioms, and thus anticipate the moderns by building
up the science of Comparative Philology. That task was
left to Francis Bopp—clarum ef memorabile nomen—with his
numerous followers (mostly Germans) who worked up
these materials left by the Sanskrit grammarians, with a
zeal and devotion quite astonishing into that impregnable
stronghold which M. Levy-Bing is attempting to destroy
with his feeble and clumsy Pheenician battering ram.

The roots of the Semitic languages are, as a general rale,
triliteral, as talaba, he called ; hasaba, he counted ; galala, he
cut ; kulema, he wrote.®* The inflectional changes arc made
by adding—of course in accordance with certain set rules—
in the beginning, in the middle or at the end, certain letters
called serviles, a, 7,8, n, m, sh, ¢, k, 1, b.

The paucity of the roots and the artificiality of the for-
mation of derivations and inflexions on a triliteral basis
render the languages, which do not diffcr much from one
another, so stif and heavy that although one of them at
least, the Arabic, is the ricliest in literature of them all, they
cannot bo compared with the pliancy, freedom and the
extreme adaptability to the wants of the human mind which
distinguish the roots and the inflectional changes of the
Aryan langmages. Mence the Semites have rccourse to,
very often, the most elaborate metaphors for the most com-
mon conception, which indecd add a certain grandeur and
dignity to their style highly typical of their serious nnd at
times melancholy mode of life and turn of mind.+ Thisis
what Canon Farrar says regarding this family in his
“ Origin of Language :” * They aro simple and rigid, nietal-
lic rather than fluid ; physical and sensuous in their charac-
ter, deficient in abstraction and almost incapalle of meta-
physical accuracy. The roots are triliteral in form and so
few in number that their meanings arc gencrally vague,
being in fact a servies of metaphorical applications of some
sensible perception. They are deficient in style and per-
Bpective ; they are, ag Ewald observes, Iyric and poetic rather
than oratorical and epic; they arc the best means of shew-
ing us the primitive tendcncies of language ; they may bo
compared to the utterances of a fair and intelligent infancy

* Tho roots have a preterite signification of the third person singu-
lar masculine (the Semite verbs have their two genders also, the
masculine and the feminine); the @ sound is to be pronounced like the
Sanskrit 3. M. Levy-Bing would write them down as tlb, hsb, qtl, kim,

+ To support this, our agsertion, I could quote a nmmber of anthoti-

ties; but the student of English only, we may rvefer to the third
‘lecture of Farrar’s Families of Speech, and to Chapter X1 of the Ame.

rioan Philologist's, Prof, Whitney’s, Life and Growth of Language,
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retained in a manhood which has not fulfilled the brilliant
promise of its early days.”

Woe have been compelled to dwell a little longer on this
point than perhaps we strictly should. But the ingenious
anthor of the book under review is not only bold enough to
attempt proving to the 'Philological student that the Aryan
Family of languages 1s derived from the Pheenician
and scientifically proved to be ahmost identical with
Hebrew but is ambitious enough to propose in lis
second Chapter and elsewhere that his Phoenician ought
to be made a universal language aqll over the civilized
world! Tho adoption of this . measure would, he be-
licves, cut the Gordian knot of the difficulties, which
we poor mortals experience in the intercommunication
of our thoughts from such a multiplicity of languages,
Ie then exultingly quotes from Léibnitz, wlo, whilst
speculating on the possibilities of a universal language,
gays that if such a thing existed, it wonld spare the human
race one-third of their lives which they now spend in learn.
ing languages. To this kind proposal we can only remark
in the words of Horace :—Risum teneatis amici P A universal
languago is not a new idea. ‘Léibnitz, who .simultaneously
with Newton was the inventor of the Differential Calculus,
belicved in the possibility of a Universal language. DBut,
unlike M. Levy-Bing, he proposed that a new artificial
language be invented for the purpose by a conclave of
philosophers. Unfortunately ho died before the plan was
matured. Max Miiller in his third lecture (second scries) of
bis Science of Language, gives an anulysis of such an artificial
Universal language planned and matured by an lnglish
Divine, Bishop Wilkin, who flourighed in the seventeenth
century, But M. Levy-Bing would save us the trouble of
concocting an Artificial language and desires to present us
with a language already ““ cut and dried” for universal adop-
tion. One wonders whether he 1s really serious or merely
trifling with the intelligence of s readers by proposing such
a scheme. Does he not know that a language was never
made as a matter of human convention, nor was it ever adopt-
ed in a similar manner by a whole nation, much less by many

nations simultaneously and collectively ? The making, or the |

adoption, of a language is the work of time—a principal
factor in all human undertakings. It was, we believe,
Augustus Cwmsar, who complained that he was unable,
Lmperor as he was, to add a single word to the Latin
languago such as could be adopted by all the Latin-
speaking nations of the Roman Empire....... ’

Lict us now move a step further and sce what our science
has to say regarding any possible relationship or any points
of osculation between these two families of languages. This
subject, as well as the still grander subject of the origin of
language in general, is fraught with so many difficulties that
the Students of Philology confessedly admit, without any
reservation or dogmatism, that with their present knowledge
their theories are based at best on conjectures, surmises and
strange coincidénces. Of course our author is equal to the
task wlen he makes this bold assertion—the-key-note if we
may say of all that he ecndeavours to prove—** The princes of
the Science,” he says, ““ one cannot repeat it too often, have
declared formally und unanimously that the origin of words
called Aryan is still undiscoverable. It was thcrefore ne-
cessary either to stop short with them before that wall
(muraille) which, raised as high as the heavens, formed an
insurmountable barrier within and which had guarded for
so many cenluries the secret of the Indo-Furopean lan-
guages—or to make a breach, to dash through that barrier,
to penetrate into a new region, to explore it in all its parts,
to recognise with certainty every one of those bounds, which
bind it to ancient religion, and to shiow that these two worlds,
which have been believed to be absolutely separated from
cach other, form but only a single whole and splendid uni-
verse,” e imagines that he has “ done it” by atteinpting to
trace the descent of the Aryan langnages from his Phooni-
cian, which, in reality, is the Helbrew. e does not point
to the latter as the Puarent of all the Aryan languages—
though he cvidently means it, when he so frequently says
that ** it is identical with the Pleenician,” and when le
quotes innumerable passages from the Hebrew Bible illus-
trative of the use of his roots, and not trom the few Pha-
nician fragments that have been preserved to us from the
ravages of time. The reason of it is not far off. He reason
that it was the Pheenielans who gave their alphabet to the
Jews, and &s a matter of history to the Greeks through

o

Cadmus,* and thence to the Romans who have spread it all
over Europe. 8o far M. Levy-Bing’s treatment of this sub-
ject which he embodies in the first part of his work is very
able and lucid. In this he shows the diferent stages through
which theart of writing took its origin from picture-writing,
thence developing itself into the Hieroglyphics of Egypt, and
thence eventually into Pheenician and Hehrew alphabetism.t
But the difficulty as regards the origin of the S8anskrit alpha-
bet M. Levy-Bing slurs over, only assuming that its origin
is Pheenician—an assumption which has yet to be substanti-
ated, as it is simply an open question among the Philologists
of the present day. After having given au importanee to
the Phoonician alphabet greater than what it seems to de-
scrve, he argues without any show of reason that because
the Phenician gave its alphabet to the Indo-Europeans, it
hag also given them the elements of spcech—a logical fallacy
in which the conclusion is false, not only on account of the
premises being questionable, but also the mode in which the
conclusion is derived is quite crroncous, as it attempts to
prove much more than Ais premises seem to warrant.

Now let ug rvevert to the points of osculation as I have
expreséed myself above between the two Families, Phi.
lologists are willing to acknowledge that there are such

oints, and the anthor in hig chapter entitled “ The Avowals of
Science” (Les Aveux de la Science) has taken very good care
to give his readers numerous quotations from Bréal, Rénan,
Geiger, Schleicher, Curtins and othiers not only in this con-
ncetion, but also on those difficultics in their science which
they have yet to surmount ; as also on those moot-questions
that are still undecided and undetermined. M. Levy-Bing’s
avowed object in doing so is to diseredit philology by
showing what are the riddles it has confessedly never been
able to solve. This is scarcely fair, What scicnce in modern
ages would stand the test of such a canon of criticism, nay,
what human institntion P Now these points of contact
scem to depend mainly on the similarity of a number of
Aryan and Semitic rootsin no way giving usa carte-blanche
to suppose that the one sct is derivable from the other.
« General laws,” says Farrar, “ operative in the formation
of all languages, might not be taken for indication of special
affinity ; who would maintain the identity of guadrupeds
and birds from the analogy of their respirvatory and digestive
gystem ? TIn the formation of languages certain first prin-
ciples were nccessarily observed by all, and this of course
leads to some generalresemblances.”—2'%e Origin of Language,
page 199, Note. M. Levy-Bing, it must be adinitted, has done
yeoman’s servicef by making a collection of these vesem-
blances and coincidences for which the science of Philology
can never be too grateful. These, in the opinion of not a few
savants, indicate a possible though a vemote, common source
—too far removed to be investigated by modern methods
—from which the two streams may have flowed, cach

- taking its own peculiar course “at its own sweet will,”

and each passing on through congenial soils and swell-
ing its volume by accretion and growth in a manner
go widely different as to become one of the scientifie

puzzles of modern times. To give even a foew of the
author’s instances, would inconvenicntly enlarge thig

article. Bnt still, we shounld like to obscrve that the re-
semblances between the Sanskrit Shash and the 1lebrew
Shesh, meaning “ Six,” and between the Sanskrit Sdptan
and the Iebrew Shieboe, meaning “ Scven,” have heen treated
upon quite fully by writers on this subject.§ Now the Sans-
krit 9 shash, the zend Ishavaes, the Lithuanian Sheshi, the
Ancient Slav Shesti, the Gothie Suails, the Latin Sex, the
Greek Ilew, all pointto an ancient Kshash 3 _as has been
observed by Bopp. And, wo know that s4 ¥ was never an
initial letter in Sanskrit, but is found but in a very few words.
Aud we moreover see that the Zend form here is more primi-

* Who was very likely an Initiated Aryan from Jambudvipa.

t A gruphic and interesting treatmont of the eveliicn of the Roman
alphabet, stage by stage, from tho Egyptian ilierouivplics, is to ba
found in Ballhorw’s *¢ Alphabete Orientulischer «ad O-cidentalischer
Sprachen,” pages 8 and 9—my Edition being that «f 1872

1 Nuy, ho promises to give us Ktymological Dictionaries of thoe
French, the German, the Latin, the Dutch, the Russian, the Ttalian,
the Spanish and the Romance langunages. ‘ Avec la justilicalion de
Porigine phénicienne pear tous les mote” —with tiie justification of tho
Pheeniciun origin for all the words (literally).

§ Rénan among them, tho author in VFrench of a Comparativo
Grammur of the Semitic Langnages—a work filling the samc honorable
place in gomitic philology as Bopp’s magnum opus in Aryan philology.
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tive than the rest.* We thorcfore beg to submit to M. Levy-
Bing, that the resemblance of the Sanskrit- word and its
- Semitic prototype -is probably accidental, For were our me-
thods identical with his unscientific method, we should have
to derive tholatter from the former. The same remarks may
ke made regarding the Semitic name for the number seven.
The Sanscrit 4§ Saptan, which in this case is the oldest

form, +is reprcsentedin Zend by Haptan, in Armenian by
evtan, in Greek by ITepta, in Latin by Septem, in Gothic by
sibun, in Lithuanian by Septyai, in ancient Slave by Sedma.
1f M. Levy-Bing imagines that the Semitic is the oldest
form, he has not only to account for the fan in words for
“ soven” in Sanskrit and other cognate sister languages, but
has also to prove by instances as a phonetic law that the
Semitic b corresponds to the Sanskrit, Greek, Latin, Lithu-
anian, Slave or Zend p (individually and separately) to the
Armeénian v and to the Gothic b.

In this conncction I would mention an unfortunately
glaring instance of the theological bias creeping into the
writings of an otherwise cautious and able writer whom I
have to quote often for the lucidity of his remarks. I mean
Canon Farrar, who in a note in his Chapters on Language,
(p- 193) says :—** It is not indeed impossible that the Aryans
bhorrowed from the Semites the singlo number saptan, seven,
from its nystery and importance in the Semitic system.”
‘Ho evidently refers to the Semito Kabala, that mystic store-
house of ancient Occult lore, which students of Occultism in
our Society with the mere glimpses of light that they receive
from their illustrious Gurus are beginning to learn, is a
réchauffé of remotely ancient Aryan science and learning.
The render will thus perceive how theological bias asserts
itself in most unexpected quarters and very often limits tho
intellectual horizon of even the best thinkers of the West.

EriopoLEs.

' A SHORT COMPENDIUM OF ASTROLOGY.}

W beg to acknowledge, with thanks, receipt of a copy
kindly sent us by the author through Mr. A. Govinda
Charln, F. T. S. The Science of Astrology requires a sound
knowledgo of Astronomy, which, being a part of mathema-
tics, must be classed among those termed ¢ exact.” Unfortu-
nately, however, Astrology has to contend against two
classes of persons. One denounces it as a humbug, a sham,
a delusion, while the other worships it superstitiously with-
out realising its importance asa Seience. As the author,
however, of the work under notice does not enter into this
question, it ig not the legitimate province of a reviewer to force
a discussion of the subject. DBut at the same timo the author's
concluding remark canuot be too strongly emphasised ;—

...We cannot but sink into insignificance, when the gigantic minds
.of antiquity aro brought out in bold relief. With all our enlighten-
ment and scientific progression, we have still much barbarism to
unlearn,

The work is in two languages, Kanarese and English, and
gives tho necessary hints for a beginner, who,if ho wants
to acquire more cxtended and detailed information, must dive
into the Sanskrit works, so voluminous and so complicated
ag to confuse him who does not first seek the assistance of a
nseful pamphlet like the one under notice. In this respect
tho work is instructive and useful indeed, although thoe
reviewer cannot vouch for its seientific accuracy, since
he can lay no claim to a very deep knowledge of tho
subject. At the same time it must be said that it is a matter
of regret that the book does not allude to the most esgential
condition of snccess in arrviving at correct astrological calcu-
dations.  The reviewer was informed by a competent astro-
loger that physical and moral purity are strictly enjoined
upon the student. Now one who comprehends the I;lleno-
niena of conscious clairvoyance will sce the necessity of such
a eondition. DPerhaps the reader may say in reply that in
that ease the horoscope would be the resnlt of clairvoyanco
and not of astrology. Nothing of the kind, however.

~_*Vido M. Breal's Translation in French of hig © Vergleichende
Gramwatie, p. 2‘%7, \.’ol. IL.—(My Edition is that of 1868). Again M.
Abel Hovelnggq in his ¢ Grammaire de 1a languc Zonde” quotes many
recent nuthovities in this connection. Vide p. 167 of his book, (My
- edition is that of 1878)

t Vido Bopp-Breal’s Grammaire comparde, p, 228, and Hovel ’
Zieud Grammar, p. 158, paree p. o ovenanon

1By Bangalore Sooryanarainna Row, B. A. Class, Cenbral College,.
Bangalore, Price niue annas, inclusive of postage,

Clairvoyance proper is & part of astrology proper,'and each
18 thie necessary complement of the other. The former fur-
nishes the details of combinations which the latter, however
accurate, caunot in every individual case determine with
scientific precision. The author would do well to investigate
this matter and say a few words in connection with the same,
whenever he should think of getting out a second edition.
B. 8.

HEREDITARY FACULTIES IN MAN.*

A Book full of thought and provocative of thought is this
new one of Mr. Galton’s; & most useful book for the student
of human nature. In his researches into the faculties of the
mind he sometimes comes within sight of the very door
of Tsoteric Science, and, if he turns back without cross-
ing 1its threshold, we must ascribe the blame to the
unfortunate environment of the modern scientist, not, in this
instance, to the man himself. If it were possiblo for a
strictly orthodox Western scientist to become a thorouch-
going occultist, Mr. Galton is as likely an one as any torle,et,
the example. He is fearless, candid, systematic, cautions
and thorough ; the last, one would imagine, to make djs-
graceful surrenders to expediency or clamour and, after say-
ing that matter includes every potentiality, to eat his words
upon hearing the outcry they caused, as a certain other
“ geientific worthy” did. His present book is the more
valuable to our party of Tisotericism in that it shows at once
the last step forward of Western Science and the gulf it has
yet to leap. Those followers of Aristotle, who are so proud
of creeping like the tortoise step by step from their  par-
ticulars” to their ‘universals,” will find, in Mr. Galton’s
failure to grasp the one Final Vital Truth that lay almost
within short reach, one more proof of the impotency of their
method to solve the mystery of Man. But let us see what
his researches have to show ws. His general object is to
note the varied hereditary faculties of different men and
the great differences in different families and races, to
learn how far bistory may have shown the practicability of
¢ snpplanting inefficient human stock’ (he talks like one who
is dealing with brute heasts!) by better strains and to con-
sider whether it might mot be our duty to do s0 by further-
ing the ends of evolution rather than to leave things to take
their own course.

o begins by a study of human nature, making it clear
that there is no such thing as a practicable unity of instinct
as towrong and right the world over: different conditions
of development imply different standards of good and evil.
And, as humanity is progressively evoluting the more per-
fect from the less perfect, the Liigher from the lower, not
even the Turopean conscience has as yet properly developed,
for even in that quarter ‘ there are elements, some ances-
tral, and others the result of degeneration, that are of little
or no value, or are positively harmful,” Ile finds our cosmic
relations but imperfectly understood as yet, but the evidence
increasing that we as men are but inseparable integers of na-
tions, as nations but units of onc terrestrial family, and as
the humanity of one planet but one group of a * vast system
which in one of its aspects resembles a cosmic republic.”
The tendency of this view is to make us feel a kindlier inter-
est in people and things outside our several little circles of
pevsonal relationship, to broaden the sympathies, break down
gelfish conservation, and stimulate the yearning for a better,
deeper, more complete knowledge of ourselves and our
world. Among the chief barriers artificially erccted between
men, religious creeds are the most formidable and cruel ;
Mr. Galton therefore takes up that question and dissects it
bravely. The arguments offered by nou-scientific persons
for belicving in the interference of an extra-cosmic Deity
in human affairs are weighed, tested by seientific obscrva-
tion, and refuted. The pretended efficacy of prayer is simi-
larly analysed and similarly declared against. Mr. Galton
backs his conclusions by citations from the statistical tables of
population, life, fire' and marine insurance, and banking
corporations : affirming that the figures prove that those who
pray least to and believe least in Divine care and guidance
thrive as well if not better than those who believe and pray
most. And there is nothing whatever of rudeness or ribal-
dry in his argnment; he judges, thinks and writes with the
Passionless calm of the philosopher and the man of science.

* Inquiries into Human Facully and Its Development. By Franics
Galton, F', R, 8, London, Macmillan & Co,; 1883. ’
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Among the many interesting and striking featares of the
book in question ‘will be especlally remarked the chapters
upon “ Composite Portraiture,” ¢“ Criminals and the Insane,’:
* Gregorians and Slavish Instinets,” *“ Mental .Imagery,.’
¢ Number-Forms,” ¢ Visionaries,” “ Psychometric Ixperi-
ments,’ (he seems to ignore Dr. Buchanan’s priority in
the use of this term), ¢ Twins,” ¢ Theocratic Interventign,”
“ Objective Efficacy of Prayer,” and *“ Enthusiasm.” Various
photographic plates are given to show how one single face,
startlingly individual in character, may be composed or made
up out of 20, 30, 50, 60, or more different faces of separate
individnals of both sexes. Thus, the portraits of father,
mother, several brothers and sisters and relatives may be
blended into a single composite portrait, which will represent
not one personality bub the aggregate personalities of all the
individuals togcther. Thus a type of any given family or
nation may be easily composed, and data of the greatest
value to the student of human development thus
supplied. Mr. Galton furthermore gives us a series of
engraved and coloured plates to illustrate the curious dis-
covery that in many persons’ minds the mention of any given
number or name immediately calls up a correspondential
geometrical figure, or mechanical construction, such as
lattice-work, stops of stairs, lines, groups of stars or dots, or
clouds, or landscapes, or flashes of colour. Persons! .ving
this mental peculiarity may be at the same timne in robust
health and the soundest mind ; it is simply a mental pecn-
liurity of theirs, and shows that there is with them a sympa-
thy of action between various parts or organs of the brain,
such as Number, Form, Colour, ete, This is to speak like a
Phreuologist, and Mr. Galton who ignores, if he be not
actually ignorant of Phrenology, would do well to look
over the treatises of Gall, Buchanan, Spurzheim and Combe
in this connection. If any readers of the Theosophist have
such perceptions of form and colour in connection with
pumbers or names, they will do aservice by communicat-
ing the facts to the Editor, and if they can draw, by sending
sketches of the forms and colours they mentally sce when any
given numbers, names or words are pronounced.

It is curious to find how the statistics collected by Mr.
Galton with regard to the life-historics of twins go to sup-
port the doctrine of Karma as tanght by the Hindu and
Buddhist sages. This subject presents two distinct aspects.
In one set of cases the twins are as like each other as may
well be imagined ; in another set—quite the reverse.

Instances occur, in which twins separated from each other
by great distanee are attacked by the same disease at pre-
cisely the same point of time with identical results, and thus
lead Mr. Gulton to the just remark that “ we are too apt to
look upon illness and death as capricious events, and there
are some who ascribe them to the direct effect of guperna-
tural interference, whereas the fact of the maladies of twins
being continually alike, shows that illness and death are ne-
cessary incidents in a regular sequence of constitutional
changes.”

On the other hand therc are equally numerous cascs, in
which twins presenting no dissimilarity in their nurture, are
utterly dissimilar in all other respects. We shall quote a
remarkable instance out of the many cited by the aunthor :—

They [the twins] have had esactly the same nurture from their birth
np to the present time; they are both perfectly healthy and strong, yet
they are otherwise ae dissimilar as two boys could be, physically, wen.
tally and in their omotional natare.”

" Twoconclusionsare clearly necessitated by these researches.
First, that what we call aceidents are not really such and that
the reign of law in Nature is so perfect that theocratic inter-
vention is an impossibility. Secondly, that the chain of cansa-
tion which governs a man has its ovigin in the shadowy
regions heyond his birth, or, in other words, everything s
subject to the law of Karma. With regard to this last con-
clusion it may be urged that we are mistaking the law of
heredity for the law of Karma ; but a careful examination of
the set of cases in which the life histories of twins are so
utterly dissimilar will render the groundlessness of such con-
tention quite clear, - If heredity were the potent factor in
the problem as imagined, the nurture of twins being the
same, they ought, without a gingle exception, to be perfectly
similar in all the events and acts of their lives. But, as we have
seen, such is by nomeans the case. If the questionable 8upposi-
tion be here raised that there really isa difference of nurture
1u these cases whick escapes the observation of all concerned,

we have only to .tarn to the specific values assigned by
M. Galton to Nature and Nurture,. after a careful examina-
tion of a large number of facts—* There is no escape from
the conclusion that Natur¢ prevails enormously over Nur-
ture.” The effects of Nurture being thus eliminated, we
have Natare alone to account for the similarity of the lifo
of twins in some cases and their dissimilarity in others. If
heredity were the sole dirceting’ energy in the formation of
Nature, it would be utterly impossible to explain why such
divergent results should be produced in the life-cvents of
the two classes of twins we have referred to above. Surely
this consideration poiuts to the operation of some missing
clement, of great potency, which overrules heredity in,
perhaps, the same proportion as heredity prevails over
nurtare. Occult science steps in at this stage und declares
the succession of births, and the law of Karma as the Deus
ex machina ; and shows how this law is differently manifest-
ed as Nature and Nurture if science persists in shutting
her eyes after all this, the loss is certainly not ours. Among
the striking examples of the probable action of Karma, which
have come under the writer’s notice, was the case of the
two Hindu lads brought to him at Moradabad a few months
ago, to be cured of paralysis. The clder brother isabout 17,
the younger about 14 or 15 years of age. (Thesc figures
are perhaps but approximatively corvect, the present wril-
ing being done at sea with no exact data available). They
are the children of healthy parents and have brothers and
sisters all healthy. So far as inquivies could show, thera
wag no apparent causc whatever for their exceptional affic-
tion. Yet cach was stricken with paralysis upou attaining
the age of 11 years. And by turning to page 88 of
the Z'heosophist for December 1883, it will be scen that
when the writer’s Guru was appealed te to give permission
for the cure of the boys, as many other paralytics had been,
cured, his answer was, “ Kurma cannot be interfered with.”

Our author’s reflections upon the observed sympathies
and repalsions between different kinds of animals are amus-
sing to the occultist for their superfictality. No more than
his compeers can he tuke in the idea that these phenomena
of attraction and rcpalsien are but the expression of an
uuiversal law of polaric similarity and dissiinilavity ; that it
is not the outer but the inuer substance of the being which
fecls its attractions and repulsions. Ignoring this great fact,
see how he errs in his hypothesis. * Swallows, rooks, and
storks frequent dwelling hounses [of man]; ostriches and
zebras herd together; so do bisons and elks, On the
other band, deer and sheep, which are both gregari-
ous, and both eat the same food and graze within the
same enelosure, avoid one another. The spotted Danigh
dog, the Spitz dog, and the cat, have all o sirong attach-
ment to horses, and horses seem pleased with their cowpany ;
but dogs and cats are proverbially discordant. 1 presume that
two species of animals do not consider one another clubable,
wulesstheirbehaviowr and their persons arereciprocally agreeable.
A phlegmatic animal would be exceedingly disquicted by the
close cumpanionship of an excitable one.........Two herds of
animals would hardly intermingle unless their respective
lauguages of action and of voice were intelligible.”” There
are instances on record of fricudships between a cock and o
horse, a cat and young chickens, a cat and au elephant : would
Mr. Galton have us believe that the horse could interpret
the clarion crow of the cock, or the chickens and elephant
the caterwuuling of the cat ?  Ov, to pass into the vegetable
kingdom, we find. that plants aud trees have also their
sympathics and antipathies, not only for each other but also
for mau. 1In some countries it is customary to plant a true
on the day of a ehild’s birth, and to dedicate it to the latter ag
its, 50 to say, vegetuble foster-brother. And so close becomes
the sympathy between them that instances are noted of the
trec’s drooping und dying as the child becomes ill and dies,
and vice versu.*  Prof. Max Miiller gives a number of guch
cases in his treatise: ““ On Manoers and Customs,” drawn
from many countrics of Kurope, New Zecaland, British
Guiana, aud Asin. And Mr. Tyler, (Researches inlo the Early
History of Mankind) in pursuing the same topic, remarks
that we are driven to “inquire whether there is not some
intelligible and truly human element in this supposed sympa-
thy between the lifc of lowers and the life of man.” ~Some
plauts sre so attracted by the san [e. ¢-, the common
sauflower] as to follow its course throughoat the day, even

. ® For remarks upon thia subject see Isis Unveiled. 1. 209, 846, ote.

8




203

THE THEOSOPHIST.

[May, 1884,

3

when bidden by a fog. The acacia nnfolds its petals at the
sun's rising and closes them again at his getting ; so does
the lotus. Equally faithful to the man is the nightshade.
'Tho vine hates tho cabbage but loves the olive ; the ranunca-
lus’ is attracted by the water-lily, the rue by the fig; while,
as Baptista Porta® tells us, so  fierce” is the autipathy
between plants and even between cuttings of the same plaut,
that in the case of the Mexican pomnegranate the shoots when
detached from the tree ropel each other  with extraordi-
nary ferocity.,” We have dwelt upon this portion of Mr,
Galton’s exeellent work at greater iangth than we otherwise
should, becanse his lame and feeble attempts toexplain an
occult and universal law of nature give us so complete a view
of the distance therestill is between science and the trath,
and of the enormous gain that there would be to Western
research if our Tyndalls and Spencers would bnt honor

their ancestors by at least reading thoir litevary remains.
H. S. Ovcorr,

TWO LECTURES ON MAN,—IIS BODY,
» LIFE AND SOUL.+

Tre pamphlet containing the two lectures by Dr. J. C.
Daji, on the above subject, delivered before the members of
the Self-Improvement Association—affords good reading..
The firat lecture, which takes up nineteen pages, is confined
to the subject of man’s body, from a medical stand pomnt.

. It is the second lecture, occupying a space of thirteen printed
pages, that is interestiug to a psychologist. On page 20 one
6f the operations of Life is described as follows :—

It counteracts the force of gravitation, so ns to enable the fluids
of the body to pass from below upwards, in opposition te the laws
of gravity.

T.et the reader mow turn to the Iste ITnveiled and the
different articles in the Theosophist explaining the pheno-
menon of the rising in air of Indian Fakirs. We remain on
the ground so long as our magnetic polarity is opposed to
that of the earth. Should we succeed in reversing our
polarity and making it similar to that of the earth, we shall
be repelled from the ground aud remain suspended in the
air 8o long as the two polaritics are similar. This pheno-
menon, although of very rare occurrence and exbreme]y
difficult of achievement, isueither impossible nor *soper-
nataral.” In the Law of Gravitation, the oceultist recog-
uises but the Liaw of Attraction and Repulsion, and, accord-
ing to the preponderance of the onc or the othier, the effect is
produced. When their forces are equilibrized, the body re-
maing stationary. This is however a digression, though
indirectly bearing upon the above ¢uotation from the book
undeér review.

The author further on goes into the subjcct nf the Soul,
He docides the question in favour of transcendentalisin, nnd
ithe soul being entirely distinct from the body and not a
mere function of the brain.  Whatever the readers’ opinion
be, there is no doubt the author’s arguinents are clear and
concise. B. S

4. ——
. * Theso examplos and many more are given by him in his Natural
Magic (Mogis Naturalis) which appeared in the 16th century.

t+ By Jehangir Cursetji Daji, L. M. & 8. Printed at the Bombay
Gazotte Steam Press, Rampart Row, Lombay. ’
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BUDDHISM IN RELATION TO
CHRISTIANITY.

A1 the last large meeting held in February, by the Victoria
{Philosophical) Institute, 7, Adelphi Yerrace, andop, a puper
was read by Rev, R. C. Collins, M. A., ou Buddhism in relation
to Christianity. Referring to the pavallels between the persons
and charactors of Buddha and Jesus Christ, he said :—'I'ake, as a
prominent instance, the birth stories. I need not here give
details, which are to be found in any modern wqu on Buddhism,
The supposed miracalous conceptiony the bringing down of
Buddha from the Tusita heaven; the Devas acknowledging his
pupremacy ; the presentation in the Temple, when the images
of Indra and other Gods threw themselves at his feets the temp-
tation by Mara—which legends are embellished by tire modern
writer I have already quoted, and such phrases as® Conceived
by the Holy Ghost,” “ Born of the Virgin Maya,” “ Song of the
heaveuly host,” ** Presentation in the Temple’” and * Lemptation
in the Wilderness”—none of these is found in the eariy Pali
texts. The simple story of ancient Buddhisin is that an uscetic,
whose family name was Gautama, preached a new doctrine of
buman suffering, and a new way of deliverance from it.

There is no thought in the early Buddhism, of which we read
in the Pali texts, of deliverauce at the hands of a god; but the
man Gautama Buddah stands alone in his striving after the true
emancipation from sorrew and ignorance. The accounts-of his
descending from heaven and being conceived in the world of
men, when a preternatural light shone over the world, the blind
received sight, the dumb sang, the lame danced, the sick were
cured, togetber with all such embellishments, are certainly
added by later hands; and if here we recognise some rather
rémarkable likenesses in thought or expression to things familiar
to us in onr Bibles, we need not be astonished, when we reflect
how great must have been the influence, as I have befqre hinted,
of the Christian story in India in the early ceuturies of the
Christian era, and, perhaps, long subsequently, ‘Ihis is a point
which has been much overlooked ; but it is abundantly evident
from, amoung other proofs, the story of the god Krishna, which
is a manifest parody of the history of Christ. The Blagavat-
Gita, n Theosophical poem pat into the mouth of Krishua, is
gomething unique among the productions of the East, containing
many gems of what we should call ()hrugman truth wrested from
their proper setting, to adorn this creation of the Brahman poet,
and indicating as plainly their origin as do the stories of his
life in the Maha Bharata ; so that it has not unreasonably been
concluded that the story of Krishna was inserted in the Maka
Bharata to furnish a divine sanction to the Bagavat-Gita. If,
then, as there is the strongest reason to believe, the Christian
story, somewhere between the first and teunth centuries of the
Christian ers, forced itself into the great Hindu epic, and was
at the fonndation of the most remarkable poem that ever saw the
light in Indin, can we be surprised if wo find similarly borrowed
and imitated wonders in the later Buddhist stories also P

‘Beveral Home and Colonial applications to join the Institute
a8 gninen subscribers were received, and its objects being to in-
vestigate all philosophical and scientific questions, especially
any said to milibate againat the truth of the Bible,—a discussion
ensued in which Mr. Hormuzd Rassam, Professor Leitner,
from Lahore, Mr. Coles, an earnest student of the question
during 25 years’ residence in Ceylon, Professor Rhys Davids,
and others took part, all agreeing in and counfirming the state-

. ments of Mr. Collins’ paper. Dr. Leitner bronght a large number

of photograpbs of early Indian and Tartar sculptures showing
the first introduction of the Christian story into those monu-
ments, and he pointed out the value of such additional confirma-
tion of Mr.—Collins’ statements :—

{The Englishman, March 22, 1884.)

‘We prodace the above abomination a5 an example to show
to what extravagant perversions of the truth the pious zeal
of certain ¢ Reverends” may lead, if there be a desire to make
disagreeable historical facts agree with their little sectarian
views. Accorfling to the Rev. R. O. Collins, M. A, the
legends of the New Testament, a book, which was written
during the Christian era, were stolen and surreptitiously in-
corporated inte books that were written ages before even the
Old Testament was thonght of. This beats the story of the
man who, by *‘ logical” reasoning, found out that he actually

was his ewn grandfather, and was se much frightencd
at his discovery, that he hanged himself. But the Rer.
R. C. Collins, . ., will not do likewise. He will live to
pervert historical data, to make them conform with the
chronology of the Bible. Dr. Leitner will continue to bring
photographs of the crosses and other ** Christian” symbols,
such as can be seen every day in the caves of Elephanta and
which were cat out thousands of years age, and he will make
those who share his ignorance, believe that the “Christian
story has been introduced into these monuments,” and that
these Christian symbols have been added by modern sculptors.
if Rev. R. C. Collins thinks that he has “ discovered” that
the ideas of the ““ presentation in the temple,”-the “ tempta-
tion in the wilderness,” &c., are * Christian stories,” which
have * forced themselves into the Hindu epic,” we can, on
the other hand, assure him, that the whole story of the
massacre of the *“ Innocents” by king Herod is bodily taken
from Bhagavata, and refers allegorically to an historical fact.
King Herod is the type of Kamsa, the tyrant of Mathura,
the maternal uncle of Krishna, to whom astrelogers pre-

dicted that a son of his niece Devaki womld deprive him of

his throne. Therefore he gives orders to kill the male child
that is born to her; but Kiishna escapes his fury through
the protection of the Divine wisdom that evershadowed him,
which canses the child to be carried away to another city,
out of Kamsa's reach. After that, in erder to be sure and
kill the right boy, en whom he failed to lay his murderons
hands, Kamsa has all the male new born infants within his
kingdom killed.

The Rev. Mr. Oollins’ ““ paper” ‘contains in.a short space
5o many -errors that it would take a volume to contradict
him. The only truth in it is that * there is no thought in
early Buddhism of deliverance at the hends of a God, but
the man Gautama Buddha stands alone in his striving after
trae emancipation from sorrow and ignorance.” Buddha
@18 not come to make usride to Heawen-on the back of &
God ; but he taught us that we must use our own efforts,
and he instructed us in what direction these efforts must be
used. IHe came to show the way—"** The Perfect Way."”

Tf it is truly the object of the * Viotoria Institute” to
investigate all philosophical and scientific questions (not
those only that can be adapted to their preconceived notions),
we would earnestly recommend to them to read Mad.
Blavatsky's *“ Ists Unveiled.” There they will find, for
instance, on page 90, Vol. I.—

“ While the miracles recorded in the Bible have become
aocepted facts with the Christians, to disbelieve which is
regarded as infidelity, the narratives-of wonders and prodigies
found in the Atharva Veda, cither provoke their contempt,
or are viewed as evidences of diabolism. And yet, in more
than one respect, and notwithstanding the unwillingness of
certain Sanscrit scholars, we can show the identity between
the two. Moreover, as the Vedas have now been proved by
scholars to antedate the Jewish Bible by many ages, the
inference is an easy one, that, if one of them has borrowed
from the other, the Hindu sacred books are not to be charged
with plagiarism.”

Finally we wish to state that while we consider it our
duty to tear the mask from the face of Bigotry, when she
pretends to be Science, we do neither desire nor intend to
“ militate”’ against the truths of the Christian or any other
¢ Bible.” Whether the * Bible” has been copied from the
Vedas, or the Vedas from the * Bible,” can make little
difference aud be of little practical interest to one who
nnderstands these truths; but the misfortane is, that while
these Reverends attempt to defraund, belittle and depreciate
in a very “un-Christian” manner the religions of others,
they neglect the study of the true meaning of their own
sacred books, and, while they wrangle abeut the letter, the
spirit is lost.

A “ CBRISTIAN" BUDDHIsT,




May, 1884.]

'SUPPLEMENT TO THE THEOSOPIIST, 71

UNPUBLISHED WRITINGS OF ELIPHAS LEVI,
Translated from the French by a Buddhist.
' " Lgcruze 1V.

Tue OpIecT Or INITIATION.

Tur objeet of the ancient initiation was to become worthy

to be a priest and a king,
* The high science taught by Zoroaster and Hermes was
amongst the ancients the art of priesthood and of royalty.
Priests and kings were then looked upon as representing
divinity upen earth, God spoke to the priests and governed
the people through the kings. '

To approach divinity without an intermedial and to exert
power are still the privileges of him who is admitted in the
occult sanctuary. He isadmitted tosee God through intelli-
gence and reason and to adore him in spirit and in truth, and
he is armeéd with strength to dispel from himself and others—
not the neccessary sufferings, but at least all the real mis-’
fortunes of lifo, and to dispose, in the mcasure of human
forces, of all advantages and benefits which the perfeetion of
nature ¢an procure.

To become inaccessible to evil and error, to be master of
oneself and therefore worthy to command’ others, always to
choose, of all things in creation, ouly that which is good and
to possess in peace that which one has chosen,—is not this a
dignity truly sacerdotal and royal ? In other words, is not,
this a divine cxistence P This is the object of the occult
scicnees, and we must arrivo at it throngh the real initiation.

Is perfection possible to man ? Yes, certainly ! If we comn-
prehend that we do not speak of absolute perfection, which
would elevate him above his proper nature, a perfection of
which we can dream, but which we cannot define or even
conceive. We speak of a perfection, which is within the
human nature and which can be expressed by the three
words, which are so badly understood and which serve ag
motto to the adlherents of the republican doctrine : Liberty,
Equality and DBrotherlhood.

Liberty of intelligence, free of all prejudices; liberty of
will, freo of all shamceful and irvegular passions; liberty of
affections, always voluntarily directed . towards * good.’
Kquality through the perfect cquilibrium- of mind; and
Brotherhood with the right of eldership to our own advan-
tage and that of entire nature. Yes, the suge is the beloved.
brother of the stars, becaunse he knows ,what they do not
know, and he understands the laws which.direct the thought
before it is formed ; he understands their influence, he anal-
yses their light, he is in some respects the treasurer of their
wealth ; he is the brother and friend of all nature; he is the
priest of the seasons and he offers their first fruits'to God ;
he is the consoler of men, the minister of the animals, and all
this without constraint, without cefforts aud perfectly npatu-
rally, as soon as he has suceceded in perfecting his nature.
He is thevefore the happiest, the most nseful and the most
amisble of men. His invisible divinity becomes visible in
him ; impersonal infinity manifests itself in Lis person, and he
becowes a living solution of the great riddle of Man-God.

It is true that such a high prerogative dooms him at first
to the sacrifice. He will be adored by some and detested by
others; beeause there are good and bad . people on earth,
He has to "defend himself as well againsgt the imprudent
actions which the enthusiasm of his friends may cause, as
against the cxagperated hate of his enemies.. None possess
with impunity the fire from heaven, and the slaves of Jupiter
will always be the exceutioners of Prometheuns. He will
be persecuted in the name of God, and for God’s sake will
they try to kill him. He may be benevolent as Osiris, a
poct like Orpleus, wise as Socrates, with the knowledge of
Pythagoras ; meék and patient as Jesus, plous like Savona-
rola, 8 good pastor like John Huss ; nevertheless ho will be
treated as a public malefactor and be made to answer for
his science beforo ignoranee, for his ignorance before stupi-
dity, for his virtue before the vicious. Christ said: If one
will follow me, let him take up his crosg before starting and
let him walk resolutely to the rack. "

Such was the fate of the revelators of the ancient world
and of the reformors of the middle age. So. does tho type of
tho perfect. man, which is divine and human at the same time
in the person of 'Jesus present in an extraordinary manner the
symbols of sacrvifice; But the sacrific "is only the probation
and the gospel is'only the introduction to the great book of
wisdom reguscitated by Jesu$; and, living for ever in lis dis-

ciples, must for ever write or rather form by acts, which are
at once divine aud human, all through the coming ages.

An act of humanity is truly a divine act, and good works
are more eflicacious than prayers.. The best of all good works
are those which are performed spontaneously and without
any pretension to merit. Christ said, a good tree will
produce -good fruit, and thus do good people perform good
works without much thinking about it. They perform them,
because they conld ‘not act otherwise; they answer their
goodness as sun gives his light ; and if a drink of water given.
to a thirsty wanderer merits an eternal reward, what price
can be adequate to pay him who discovoers a spring in the
desert and who constructs a fountain ?

Mercenarics are paid and recompensed ; but what can we
give to him who possesses all ? Would you offer an apple to an’
apple merchant ? How can you justify the just, who ig
judge himself P All recompensations are temporary and an
eternity of blessedness would not be a recompensation but
a normal state at which the souls of those, who know how to
mako themselyes immortal, must arvive. We obtain it by
vanquishing fear, desire and death. He who has sufficient
intelligence will understand it.

A just man can never become accessory to injustice and
therefore he will never ‘accept an unjust death. The
Kabalists "say Cain and Abel were cqually guilty—the one
by killing, his brother and the other by doing nothing to
prevent this crime.. The condemnation of Socrates and
Jesus were regalar according to the laws of their tines and
countries, and they therefore accepted the sontence withoué
protest. They were stronger than the laws to which they
subjected themselves; they broke them by submitting to
them and forced the moral world to enlarge by sceking for
a new legislation. i

It certainly cannot be told with impunity to the com-

mon people that Osiris is a” black god. ‘e who strikes at
the altar ought to perish at the foot of the altar, and Vol-
taire would have merited the death of Socrates and Jesus,
if, by denying the accredited superstitions, he had wuot
afirmed the eternal dogma. But Voltaire was a fanatic and
not a revealer. He neither deserved the hemlock nor the
cross ; he was not worthy to rcceive the glory of the
martyrs. '
. Socrates, before he dics, advises hig disciples to offer for
him a cock to Asculapius, and he, the adorer of the trne
God, is blamed for such an apparent act of superstition.
Jesus, before he delivers himself to his cxecutioncrs, per-
forms with hig disciples the ceremony of Baster-day according
to Jewish customs by eating lamb and bitter herbs. So-
erates as well as Jesus proved themselves to the end to be
true observers of thosec rcligions customs, which their doc-
trine is about to change. They obey while they give liberty
to others, and in this act they prove themsclves to be per-
fectly just. It'is known that Voltaire went to the holy
communion, but he boasted that he was doing it as an act of
policy and irony. He can therefore not be excused, and hia
apparently religious acts were iu fact veritable sacrileges.

The divine life of the Imitiate is by the vulgar crowd
looked upon as being supernatmral. Because nature rises up
for the sage, he naturally avoids that which attracts catas-
trophes upon the head of the scnseless, 1lc radiates good
and repulses eyil, and superior intelligences are supposed to
serve him.- . '

Solomon was the king of spirits; Jesus could command
angols; Socrates had a familiur demon ; Appollonius held
the key of miracles. They know the sccrets of thie present,
uncover the past and peuetrate the future by their sagacity
of connccting effects with causes, They are sorcerers like
physicians and prophets like astronomers ; they are diviners
sitaply because they ave divine, and they are divine because
they are perfectly human; that is, thoy are men, such as
God and Nature evolve, and such as Scicnce and Virtue com-

lete. ,
P The Initiate alone possesses riches, because he disposes of
them for good purposes and is never alraid to loso them ;-
becanse lie alone can obtain them without desiring. He.
alone enjoys the pleasurcs of life, because he cliooses his own
and kecps sway over his senses. IHe walks like Jesus over
the waves of the turbulent sca, and necds only to rise to
pacify by a word or look the tempests which assail him
during his sleep. Heis not afraid of the bloody step to
¢alvary ; because he knows the luminous road to 'habor, He
may be poor and leproug like Job, an exile like Pythagoras,
gentenced to death like Socrates, imprisoned like Appollonius,
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tortured like Campanella, burnt like Savonarola, Giordano,

Bruno and Vanini; he canvot be impoverished of his true
possedsions, nor be humiliated in his own eyes, nor dis-
¢ouraged nor belittled, nor can he be made to fear death.
He knows, like Job, that his redeemer lives and that he will
come to raise him up again; his redeemer is the word of
truth, it is God, always victorious in just men ; he knows that
to suffér is to work and that to work is to become rich.

Never can he be separated from those he loves; for he
knows well that real love is immortal. He docs not love
deatl, he loves immortality, and he knows well that she
will not escape him. Are we then really separated from our
friendk when they travel ? Do not souls remain united from
one end of the universe to the other ? Does a mother cry
because her child sleeps; and does the father, who works for
his children, grieve because he knows that they have before
him moved into the house where the whole family must
unite again some day and for which he undertakes to pay
by his work.

" Being free from regrets, the Initiate is inaccessible to
fear. He loves God and does not fear him. He knows that
the religious laws are the ordinances which moral medicine
prescribes, and that, according to the words of Christ, those
who_are sound do not need a physician. He looks with
pity- upon the imaginary sick, who allow the ridiculous
threats of Dr. Quack to terrify them and respects
all salutary practices, which he can advise others to
follow, while he does not need them himself. Being more
fortunatoe than the blind man of Thebes, he knows the three
enigmatic words of the Sphiux: God, Nature, Man. He
knows that the universal symbolism is only the paraphrase
of that enigma ; he knows that God explains himself by
nature and manifests himself in man ; that humanity is one
in three porsons, which are the father, the mother and the
child ; that the incarnation of God is the reversibility which
results from solidarity ; that Christianity, far from being an
idolatry, has overthrown all the false gods by affirming the
hypostatic union, that is to say, the personal union of God
and man in such a manner that we all are each one the God
of the other, and that he who loves his neighbour understands
and fulfils the whole law.

He does not thercfore need any preachers, his sovereign
pontiff is reason enlightened by faith, and he does not need to
mouunt the she-ass of Gallilea or the mnle of Mastai to enter
into the holy city, but he takes good care not to change a
single word of the traditional and common dogma. Enigmas
have tlie quality of appearing at first very absurd to the
mind ; but, if we suppress or modify only one of these apparent
absurdities, the enigma becomes comprehensible and is more
than a stupidity.

An adept will therefore accept the Christian dogma in all
its orthodoxy and will take good carc not to dispute the
divinity of Jesus Christ ; because it is the divinity of man.
Jesus himself called the supreme formula of the great
arcanum indifferently the son of man and the son of God.
He said, the Father and I, we are only one, and I will be-
come one with my disciples; and this is affirmed sufficiently
in the divinity of man, the fall of Jupitor and the abdication
of Jehovah. He also says : The kingdom of heaven is with-
in you ; that which yon do to man you do to God ; I give to
you the keys to the kingdom of heaven; and that which you
bind on earth shall be bound in heaven and that which you
untic on earth shall be untied in heaven; and he did not
say this to the priests, for there were no priests amongst
the npostles ; he said it to all the faithful and added:
““He that belioves can do all that I do and still greater things
can he do.”

Such was the immense range of Christianity. The death
of the great Pan in all the idols which the sacerdotal lie in-
fused with life aud his re-birth into humanity. Since Christ
bocame a man who suffers, God suffers ; and that which you
give to man you lend to God and still further: the whole
of humanity is the body of God, of which we are the mem-
bers ; 41l must suffer what one suffers, and the happiness of
one makos all happy. Thisis the dogma of salvation, the
dogma of the future: The holy solidarity. According to
the inythological legend (Edipus and the Sphinx have dis-
sppeared from earth and have been believed to be dead;
but nobody has ever recovered their corpses ; because the
Sphinx threw herself into the abyss ounly to set a trap for her
rival. (Bdipus did not solve the enigma and he became king

of Thebes only to become its scourge, became forced to

abdicate and to put out his eyes, (Hdipus in his turn dis-

appeared in a tempest, and the king left nobody behind but
two brothers who were encmies and bound to eternal war-
fare ; and of the Sphinx remained nothing but her formida-
ble and still not understood riddle; for the two brothers,
that is, the two parties ‘which are still dividing the world,
must for ever tear each other to pieces, as long as they do
not understand it. (Edipus and the Sphinx, those two
corpscs, which only survive to combat each other for ever,
arc now two phantoms, which still incarnate themselves and
here we see how they reappenr on earth. (Edipus, still blind,
thinks he will become elairvoyant and he proposes riddles to
the Sphinx, which he does not nnderstand himself ; but he
gives them out as obscure truths, which science must accept
without attempting to comprehend.

The Sphinx, in her turn, having become a riddle-solver,
raises her head before the dethroned king of the holy city
and is going to solve all riddles by the authority of
scienco and reason ; for the Sphinx is the genius of science
and nature.

The sacerdotal (@dipus, the blind man who believes
himself infallible, says that it is prohibited to guess; the
Sphinx with her human head smiles at such a defence and
begins to drive away before him like smoke, by a single word
and a breath, the pretended immoveable dogmas of the old
man.

Let ns assist at this battle and take down stenographically
their dialogue. This will be the subject of our next dis-
course.

INAUGURATION OF NEW BRANCH SOCIETIES
AT CHITTORE AND VELLORE. :

Ox the 14th of April 1884, Dr. F. Hartmann, accompanied by
Mr. L. Veukata Varadarajulu Naidu, arrived at Chittore, whero
great preparations had been made for the reception of the
delegates from head-quarters, A spacious bungalow was fitted
up with flags, flowers and inscriptions. An address of welcome
was read by Mr. H. M. Winfred, which was answered by a few
remarks from Dr. Hartroann. ‘The meeting then adjourned
until 5. p. M., but in the meantime Messre. Narainrami Mudaliar
and L. Venkata Varadarajuln Naidu addressed the natives
in Tamil and Telugu, and explained to them the objects of the
Seciety.

At 5 p. M. a large and intelligent audiencoe assembled,
Mr. C. Masilamoni Mudeliar took the chair, and Dr. Hartmann
then addressed them in a speech, of which we give the following
summary :—

GenTLEMEN,—You have heard the name “ Theosophical
Society,” and I have been asked to explain what that Society is.
It is a Society that has been started some eight years ago in
the United States of America ; it afterwards transferred its head-
quarters to India, and its branches extend now already -all over
the inhabited globe, counting in India and Ceylon some ninety
branch societies, and having numerous branches in America,
England, France, Russia, Australis and other places. Its mem-
bers call themselves “ Theosophists,” and my interpretation of
of the term “Theosophist’ is, that it means, a person who earnest-
ly and without fear or prejudice seeks for the truth, and attempts
to apply the truthe which he has found, in practical life, 'I'he
Theosophical Society proposes to do what no Society ever
succeeded in doing before, that is, to reconcile and harmonise
the two old enemies, Religion and Science. It expects to
show that frue scienco and {rue religion cannot contradict each
other ; that one is the complement of the other, and that it ia
only the absurdity and bigotry of a psendo-religion which cannot
be accepted by true science, and the conceited ignorance of a
psevdo-science, which cannot be harmonised with true religion.
T'rue religion and frue science are two ways, which lead towarda
the absolute truth, and as there can be only one such truth,
both must finally arrive at the same end; but modern ecience
and modern religion, instead of going straight towards the truth,
they take a circuitous route and lose their way. Like children,
here they see a gay butterfly and chase it over the hills, there
they wade in a swamp to pluck a curious flower, and are deluded
from their path by all sorts of delusious.

There is Just as much ignorance and bigotry in modern science
as there is in modern religion. When Gallileo declared that the
world was round, the religionist cried ‘ blasphemy,” and he
would have been put to the torture if he had not recanted, and
when Morse invented the telegraph; he was langhed at by the
“gcientific” world. But the world’s evolution goes on in spite
of bigotry either in science or religion. What was “ blasphemy’’
fifty years ago, is accepted as truth to-dsy. No priest now-
a-days dares to maintain that hell consists of a burning lake of
fire and brimstone, or that God created the world in six actual
days, and took a walk in his garden in the cool of the morning
of the seventh ; neither does any scientist.now-a-days dare to
iﬁnore electricity, or deny the circulation..of the blood; but
there are plenty of other absurd dogmas aud prejudices in
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mmodern religion and in modern science, and if you attack either,
the cry * blasphemy” arises as loud as before, ‘

There can be only one truth; but that truth .appears under
different aspects according to our stand-point. If you goin a
dark room, und let aray of sunlight pass through a prism of
glags, it will be divided in seven rays, each of a different color,
bat ull these rays can be recombined in one single ray of pure
white light. The pure white ray represents Lheosophy, and
the varions colored rays represent the different religions systemns
or theologies. ‘I'he word “ Theology'¥ (from Z7'heos, God; and
Logos, word) does not niean “the word of God” uny more than
“ Gieology” means the word of the Earth ; but it means a collec-
tion of certain doctrines and opinions in regard %o divine matters,
and as every man has an idea of his own as to what “ God" is, so
there would be as many theologies in the world as there are men
snd women, if not the majority of them, either from inability of
thinking for themselves, or from some other motive, had
consented to accept some other man’s belief as their own.

Some people cannot think of God as anything higher than a
painted stone or stick of wood, others believe him to be a monster,
others say that he isan angry old man, and others think that he
is a kind being of some sort that can be reasoned with, and who
after having made up his mind to do a certain thing, can be
persuaded to reconsider his decision. 1'hose people call each
other infidels, lieathens and atheists, if one does not believe in the
eame kind of a god as they do. "They however ull agree that
God is the supreme cause of everything that exists, and as the
existence of the world proves that some cause must cause its
existence, consequently there can be no real ‘¢ Atheist,” for
surely no man would be insane enough to say that an effect can
exist without a cause; and if the pretended * Atheist” says thap
the universe itself is the cause of its own existence, then the
Universe is his God, and he is an Atheist no longer.

There are many different Theologies in the world, and most of
them have different sects, each of whioch claims to be the only
possessor of the truth ; but there can be only one Theosophy.

“ Theosophy” means supreme wisdom. It is a word, composed
of two Greek words: Theos or God, or Supreme, which means
everything that is good and pure, and Sophia, or Wisdom, which
means the highest degree of intelligence and knowledge. A true
'I'heosophist should possess these two qualities, goodness and
wisdom, and it will therefore be seen thav a true Theosophist is
pot often to be found. Plato, Socrates, Buddha, Sankaracharya
Confucius, the historical Jesus, the Rishis and Mahatmas and
other great men may be looked upon as true T'heosophists, A
real ‘heosophist must necessarily be a nearly perfect man; and
if we call ourselves “ Theosophists,” we do not presume to say
that we are already perfect; we only mean to say that we are
trying our best to obtain as much perfection as possible in this
life, But we do not rest here. We are not so selfish that we
only want to save ourselves, and do nos care what becomes of
others. We want to assist in the great work of evolution; we
want to abolish ignorance and suaperstition, and to develope
not only intellectuality, but spirituality also. OQur Society has three
specified objects:

The first ia “to form a nncleus for Universal Brotherhood.”
Now this is nothing new. Ivery religion pretends to have the
game object. Christianity invites you with open arms to become
a * brother” by joining the church, but unless you do join the
church, you cannot be a brother,and probably you will go to hell.
Oh hLow glad will these pious theologians be, and how they will
laugh, when they look down fromn heaven and see you squirm in
hell; because you did not accept their doctrine of * vicarious
atonement,” etc. The Koran teaches universal brotherhood, and
the Mahommedan has been often willing by fire and sword to
make you his brothers; but unless you become a follower of the
Prophet, you are an infidel dog. Every sect more or less res-
triots its idea of brotherhood to the narrow confines of its parti-
cular church. The French revolutionist also had a universal
brotherhood. He said: ““ Come and be my brother and think
and act as I tell you, or I will cut off your head.” The kind of
universal brotherhood, which resulted from our modern civilisa-
tion, is seen in the standing armies of Europe, where women and
children, cripples and invalids, have to work and starve, to keep
all able-boedied men on their legs, and without useful employment,
to protect them againgt o surprise-visit from their brothers
across the frontier.

The Theosophist makes his universal brotherhood unconditional.
He reasons that all men and even all animals and all things that
exist come from one universal sonrce, and that therefore we all
belong to one family and must respect each other’s rights. He
does not care whether you are a Hindu, or a Christian, or a Jew,
or a Mahommedan, or a Parsee, or whether you believe in
nothing at all, because if you act up to the principle of universal
brotherhood, you will be sure to act right, and receive your
reward.

The second object of our Society is the study of ancient reli-
gions and sciences. Comparative Theology wshows that the
modern sacred writings and their allegories and symbolism have
been mostly copied from the ancient sacred books, and thereby
they became. disfigured by many mistakes, misinterpretations,
falsifications. and ~interpolations.- It is reagonable to suppose
that -the nearer we go to the fountain, the purer we will find the

water, and it follows that the most ancient sacred writings come
nearest to the truth. In the Vedas, for instance, we find the
originals of nearly all the principal allegories of the “ Bible,” of
the Cabala, althongh dressed up in different forms and called by
different names. The same basic truths, which we find in the
ancient writings, we find repeated in almost all other religious
books, and most of all sacred books have the same fundamenta
truths; but these truths are usually disguised under the form
of some allegories, which are quite remarkable by their absurdity,
if taken in their exoteric sense and believed literally- “So if the
Hinda says that the universe came out of the navel of Brahm,
he means the same thing as the Cabalist, who says that Adam
Kodmon is the first emanation of the supreme cause, or as the
enlightened and therefore excommunicated Christian, who callg
that firat emanation the *logos” or *“the son of God” or the
* Ohrist principle,”’ etc, All these different stories and allego-
ries are 80 abaurd, if taken in their literal sense, that children
would laugh in your face, if you would tell them such stories,
provided they had not been told before hand that they must not
lnugh, becanse that would displease God. These stories have
been intentionally made so absurd, so that they might not be
taken lilerally, aud to show tbat they have a secret meaning, and
in their very ubsurdity lies their protection; and yet priests of
all clagses will talke them in their literal sense, and if you try to
explain them, they will cry blasphemy! blagphemy! and call
you an infidel, an heretic and an atheist. This is a great misfor-
tnne for them,—not for us. I myself have been educated in a
Christian church; but my common sense revolted against the
belief that we all should be condemned to die, because a certain
woman by the name of Eve had the imprudence to bite in a for-
bidden apple; that God made Adam out of a piece of clay and
Eve out of one of Adam’s ribs, etc, I asked for an explanation
of the meaning of these fables, and if I had received that expla-
nation, I might perbaps be talking now in a Roman Catholic
pulpit instead before you; but instead of gettiug those expla-
nations, which are very beautiful, and which I now know, I was
told that I must accept the literal meaning, and Lhat to doubt
was a sin. 1 could not swallow these stories; so I left, and
huanted in other quarters for information, and I am glad I did so.

But why did the priests not give me the true information P
Simply because they did not know it themselves, and if any
explanatiou is given to them, they do not dare to investigate
its truth. They have to think according to orders, and
if oune, wiser than the others, like Eliphas Levi, should
dare to think for himself, he would be excommubicated
and consigned to the allegorical devil and his symbolical imps.
The Hindus are not so ticklish. They do not ask for a literal
meaning of their symbols. They do not believe it when the
missionaries say that Christna was a very immoral person,
because he was not married, but had 60,000 concubines. ‘They,
or at least the intelligent amongst them know, that this allegory
means to say, that Christna was aassailed by 60,000—(that means
a good many) temptations; but he did not succumb (that is, be
did not get married) to a single one.

‘I'here have been at all times people whose common sense hag
revolted against accepting the literal meaning of theological
absurdities, and it is no wonder that the scientists laugh at such
stories. But explain them, and show their beauties, and the
ridicule will cease, and the laughers will have cause to bewail
their own ignorance. The misunderstanding of tbese legends
has often been the cause of serious consequences, It has led to
innumerable religious wars, to the killing and burning alive of
thousnnds—nay millions—of people, and to a continual chang-
ing from an extreme of superstition to an extreme of materialism,
The laws of the material and spiritual universeare an P analogue,
A pendulum in motion will swing from one extreme to the
other, and back again nearly to the first extreme. It is not long
since we have had an age of extreme superstition, when peopla
were burued and tortured, because they would not believe in &
certain kind of a god. Then followed an age of materialism,
headed by the French revolution, and every one that believed
in any kind of a god, had, if possible, his head cut off. Twenty.
five years ago Dr. Buechner and his “ Matter and Force” were
all the rage; now nobody cares about such books any more,
We are about at the turning point of this age and new supersti«
tions spring up. I will not talk about such excrescences as the
“ Salvation Army,” which perform their farces in public streets
and are & general nuisance. Those soap bubbles will soon burst ;
but the great danger in Europe and America seems to me to lie
in the misunderstood facts of spiritualism, The followers of
spiritualism, especially in England, France and America, have
become very nuinerous; they have left the basis of unprejudiced
scientific investigation, and are adopting a creed. They wish to,
embrace their ** dear departed” and are running after elementals
and spooks. On the other hand the churches have degenerated
into mere social organisations for religions amusement. You
find there plenty of noise and show, but no worship, because _thd
gpirit has fled and thepriests have lost the key to the sanctuary.
Ignorant and superstitions “ Free-thinkers” and wilfully blind
“ Truth-seekers” are stumbling over the country and poisoning the
moral-atmosphere. Meat-eating and the use of stimulating liquors
is looked upon as something necessary, lying and stealing are cone
gidered "acts’ of “smartness,” and the prevailing thoughp ig,
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how to make money and how to spend it. There is only one way:
to check the progress of superstition and immorality, and that is,
to prove to the people the necessity of wisdom and purity, This
id an age of reason; but of a superficinl reason, without any
égiribuali&‘yL The people have had evough of mere assertions,
they want facts and explanations, aud these can be found by the
scientific investigation of the ancient sacred books. )

The third object of the Theosophical Society is tho study of tho
hidden mysteries of natiire and the occult powers of man. If
I were talking to an audience of Linglish or German pro-
fessors, who beliove that thoy already know all the laws
of theé universe, and who imagino that that which they don’t
know is not worth knowing, it would be a useless wasto of time
to tFy to convince them, that invisible things or hidden powers
in mdn do exist at all, 1f those men knew just a little more,
they iwoitld know that (man and the universe also) has a
nevenfold constitution, and that they do not yet fully understand
the first one, do hardly believe,in the second, and know nothing
at all about the rest. But most of you have seen the effects of
the occult powers of man, such for instance ns that of sending
tho astral body to a distauce, while the physical body remains
in ono place, etc., and somoe of you have developed similar
powers. The question with ns therefore is not whether such
powers exiat, but what is the best way to develope them P It is
tho general opinion that the exercise of the will in concentrating.
the mind is tho wost itmportant thing for that purpose, and many
think that *“concentrating the wnind means” to sit still, look
for along time at a cortain object, and try to. think of nothing
#t ‘all. Such people do nof concentrate their mind, but they

- rendor it a blank and make it a good play ground for elementals
and spooks.  “I'o’concendrate onr wmind properly, wo should think
intensecly of some grand and noble .iden, we should study the
Jawk of nature and developo our intellect to the highest degree.
As our jntellect becomes developed, so must our spirituality be
developed on a éorresponding scale by a good and pure and
inoral life and by a proper unstimulating diet, How can we
expect to control the forces of nature without, if we are not able
to control the forces of nature within us. 'I'beosophy therefore
teaches that we should develope our intellect and purify our
thoughts and learn to ¢ontrol our actions. We must above all
do away with sellish ideas. We must consider ourselves as
members of one family, and look more to the interest of the
tholc family than to that of nur own little selves., 1f thevefore
there are any amongst you who waut to join this Society for the
fnrposo of obtaining some material benefit only for themselves,
I am afraid they will be disappointed, and I would advise them
to stay away, We do not want any members who ask : what good
tvill Lobtain ; butsuch asaay, what good can Ido? Wedonot want
A lot of helplesa children, who sit down in the mud aud expect our
great masters to draw them out, without their using their own
efforts; but we want in every town a nucleus of good and intelligent
mon, willing and ablé to assist others; men who can teach
others ; and in whom the people will trust, and to whom they
¥ill cowne for advise, and ol which the people will say: 'These
ara good men, because they are Theosophists, and upon them
rest the blessings of the Mahatmas,

" After some remarks made by the Chairman n vote of thanks to
the lecturer was proposed and nccepted. Later in the evening
4 good many candidates were iuitinted into the secrets of the
Society by Dr. Hartmann, assisted by L. Venkata Varadarajuin
Naidu, and the rest of the evening as well as the next day was
taken up by discussions on the subject of Theosophy. :
Dr, IHartmann choose for his second lecture the subject
““ Théosopby and 'Theologies,” on which occasion V, Sreenivasa
Chariar togk the chair, and concluded the work of the evening
by’ sébme remarks highly complimentary to - the lecturer.
Another initiation ceremony followed that evening;, and on
the morning of the 16th, Instant the delegates:left for Vellore. -
* On the 17th, at 8 A, m:, Dr. Hartmann delivered a lecture on
Theosophy in VeeraragavaMudaliar’s honse, and in the evening
of the same day a Jargely attended meeling was held at the
house of A. Narainsami Mudaliar, at which the highest problems
of metaphysics were discussed between Dr. Ilurtmann and one
Ekanki Swami, a Sanyasi, after which the delegates took their
depirture. . . :

- “(From the Madras Mail) '

K LECTURE ON THEOSOPHY.

. By Mr. St. Grorée Lant.-Fox or LoNDON.

- Ox . Saturday evening Mr. St- George Liane-Fox, a member of
the Theosophical Society, delivered a lecture on. Theosophy, in
Patchédppah’s Hall.  The Ilon’ble Gajapatti Row presided,
and, among those present were Dr. Martmann, Damodar
K: Mayilankar (Seeretary of the Society), M¢. and Mrs. Coulombh,
Mi Baghyam Iyqngmj, Ragunatha Row, Dewan Baliadur, and Dr,
gppqrt.,'. Mi. Fox is a member of many of the learned socictics of
togland, 'and is best known as nh expert in electrical science,
He damé. to India to investigate, joined the Mheosophical
Sociéty ‘and Is now slaying at ils head-quarters.at Adyar,
Madras: ' Ho bas visited ():‘alcubta,-Luhore, gimla, Poona, Bom.
biy and othef places, = S o

_ Mr, Fox commonced his lecture by remarking that he was sure
all present would agree with him that the Theosophical move-
ment was one of the most remarkable movements of the ago. He
had been watching the movement for some time from Europe,
but long before he became acquainted with the name of the I'heo-
gophical Society, he was a Theosophist. T'here was a latent
power growing in the West, which would soon burst forth,
and the nawme of 'T'heosophy would soon be adopted by thousands
of people who so far have ounly sympathised with the objects and
methods of the movement, The object of Theosophy was the
promotion of unity —of mutual agsistance between every branch
and race of mankind; to enable the people of different natiomali-
ties to co-operate for the common good and join together in the
work which obvionsly is the work which mankind bas to accom-
plish soouer or later. The Society songht the promotion of a
vniversal brotherhood. The movement—the movement did not
necessarily mean the Society—was being assisted by thonsauds,
and being promoted in very many and various ways. The me-
thods which the Society proposed to adopt, although not thorough-
ly adopted yet, were methods of concilintion. 1t had had its

iflicuities, of course, as all new movements had had. The word
“I'heosophy’” was anold one derived from the Greek. Underlying
all external histories of nations, there had generally been one ob-
ject, that of the promotion of unity and division of labour.
There liad always been an attempt to interchange ideas between
different sects. When they had thoroughly interchanged their
idens more and more, they would find out that the fundamental
bages of all their idens were one and the saine; that underlying
the common ground was Theosophy. It was commonly and
wrongly supposed that Theosophy was a sect; it really included
among its mewmbers every variety and shade of nominal boelief.
As they united tugcther in that common object; their various
religious proclivities seemed to tone down, and they came to
understand that that which they had been considering as the
vital matter in religion was the mere husk or shell. -Those who
investigated the matter more carefully would see that there was
no reagon why any body professing any particnlar belief,—provid-
ed his objects were sincere and pure,—should not heartily assist
}Em Theosophic movement, Oun what did human progress depend ?
Por that was at the basis of all consideration of our future.
Human progress did not mean the passing of timne, but if they
regarded these matters in the light of modern science and modern
thought, they would notice that mankiud.is developing. "he
tlreory of Evolution had gained great hold over the minds of
Western poople, but he might say that it had always been pro-
fessed by Iastorn thinkers. The process of Evolution was
merely this changé going on in various departments, not only
of hnman life, but of. the animal, vegetable and inineral king-
doms, : If they recognised the fact that human kind is progress-
ing, and that we progress by fits and starts; or rather, cycles,
they would understand that progressas a whole iscontinuous and
real. What was human kind teuding towards ? He compared the
human race to the growth of a child, having periods-of bodily
activity, then mental development and maturity, followed by
decay. e contended that the reasoning faculties grew and
grew until they led to a very extraordinary amount of intellec-
tual thonght. In the lower animals tho senses we are possessed
of are not all developed. These senses were added one by one,
80 to speak, as life grows [rom its very low states towards the
higher. If man had had less powers in time past, we must, reason-
ing by analogy, come to the conclusion that we shall still progress
evolving new facnlties and powers. Some extraordinarily deve-
loped men now posscssed faculties not possessed by others.
One of the causes of the Society was the knowledge that those
facultics can and do exist abt the prcsent tine in a body of

uwan beings. Those strange growths, so to speak, of human
nature, have been believed in for a long time by the people of
India, but until quite recently they wcre not suspected by the
West. Ilowever, the fact that it seemed probable that those
faculties could be evolved hiad begun 0 dawn upon the thinkers
of the West. What were those facullies or powers? By the
intervention of what are called onr physical senses, we were
able to take cognisance of outward appearances: conld not they
imagiue that there might be other faculties latent in the mind,
which enabled them to assimilate knowledge by other means
Undoubtedly they could. . When that faculty he spoke of—the
intuitive faculty or spiritual perception —waus cultivated properly,
it grew into a real power, such as could be utilised, and became
s great deal more usefnl than other [acnlties already developed:
That was the chief power which was in store for the future mind.
He had been investigating esoteric Theosophy, which meant
that study for the few which is not snitable for the multitude.
It had existod at all times, but it had generally been hidden from
public gaze for this simple reason, that it had been beyond the
public reach. There wus supposed to be a great amourit of secrecy
in what was called the occult doctrine and that was imposed—
it: was often thought—by people who were its custodians or
guardians in order to deprive tho public of its advautages; That
was not the case, for the secrecy was in a wish on the part of
those custodians not to be misunderstood: Knowing that

eople could not understand.in its true light the whole of thak
Soct_rine, the custodians. did nob attempt the useless task of
trying : to explain it to the general public, . But recently, owing
to development naturally ‘going on witlyn & certain portion of
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mankind, it had been desirable to make some effort: to enlighten
the goneral pnblic, and that process of enlightenment was
simply a phase of Theosophy. It was an attempt to draw the
veil of Maya from the minds of more developed intellects, and
40 enable them to see in their truer light some of the phenomena
with which they bave already become familiar. Psychical Re-
search next claimed the lecturer’s attention,and he remarked that
now for the first titne wag an attempt being made to elucidate
tome of the truths of that scieuce. He explained the meaning
of mesmerism aund antomesmerisra. Proceeding to examine
oceult phenomena, he remarked that those phenomena had been
misunderstood in many quarters. Some had thought, wrongly,
that occultism was the chief means of the Society to prodnce a
certain effecs. It was not at all an important part of the scheme.
'he occult powers, which were possessed by people who had
been able to explore the depths of nature beyond that of the
ordinary mind, were manifestations of an intellectual power
usually misunderstood by the general public, but they were not
by any means iwivaculous. Occultismm was merely hidden by
virtue of its being beyoud ordinary reach. In concluding his
Jecture, Mr. Fox said he was convinced that we are at the
beginning of a period of enlightenment. It might not ben
Utopin, bat it would he a partial Utopia. We should be reigned
over, as it were, by the peaceful influence of Harmony and Love,
(Applause.)

Votes of thanks to the lecturer and chairman concluded the
meeting.

HOW I BECAME A THEOSOPHIST.
By Gyaxvenpra Natu Cuakravarri, M. A, . T. S.¥

SceericisM aud rank materiality are two esotic plants which
have taken root in the hearts of onr young Indians by a purely
physical education as imparted in our colleges and scliools. My
educated friends, presuming upon the fuct shat a knowledge of
the western physical science is incompatible with a belief in
occultism and i the existence of a superior science nearer home,
are often takeu with the surprise which characterises the dying
words of Julius Csar when they hear that I am a Theosophist
and a full believer in the occult portion of T'heosophy to boct.
It is with the object of explaining my conduct to such of my
friends and acquaintances and to dispel the foregone conclusions
of them und others like thewn, who muster very strong, that I take
up some space in this valuable journal.

As regards the nobleness and practicability of the first two ob-
jects of the Society there can be no two opinions, especially asthe
practical work done by it during the short period of its existence
hae been so great and good as to attract the attention of almost
evory outsider. The Society has proved itself to be no dormant
and theoretical Brotherhood. Many are the persons known to
me-—narrow though the circle of my acquaintance is—whom the
Theosophical Society has reclaimed from vice and sensuality.
The establishment of Sanskrit schocls throughout India which
the Society is wiming at is an object, in my opinion, the noblest
and the nost necessary that conld be thought oi at this present
juncture of Indian denationalization and materiality. Spirituality
will follow an extensive Sanskrit education as day follows night,
"I'here is ulready one school in ¢very large city in Southern India.
Ere long similar will be the aspect of Nortbern India. The
Theosophical Society, discardiug all notions of sham patriotism,
is trying hard to build a solid foundation for the Indians to
stand upon as o Nation worthy of respect and admiration in some
future time. An Indian who keeps back his helping hand from
lending support to such u grand movement for the moral and
spiritual regeneration of his country, must surely stand accused
of cold indifference verging on torpidity and even failure of one’s
duty towavrds one’s brothers. Indeed it was chiefly through a
purely patriotic motive that T first joined the Society. But upon
this portion of Theosophy it is not iy present object to dilate.
I mean sosay a few wordson wecnltisni, its science and philosophy.
My conviction in occultism and its masters was brought home
to me in a two-fold way. Tirstly, by the ratification of the
oceurrence of what are commonly called “ phenomena” by men
of very great intclligence, sagacity aud truthfilness—many of
them being among my personal acquaintances and friends and
vven witnessing a number of them inyself, Secoudly, by a study,
however limited it may be, of our Aryan science and philosoply,
L]\«? grandeur and the harmouious nature of which struck me
quite forcibly. I argued that such a complete system of
philosophy, in which one could find perfectly satisfactory answers
to all those questions which are supposed to le beyond the
human ken, could not have been framed by men in the same
stage of developieent as the ordinary mankind is. Reason, unaided
Ly the bigher powers in man nndeveloped in the present race of

_*Mr. Gyaneudra N. Chakravarti, F, T\ 8., ‘is a gentleman of con-
tiderable attainments, having passed throngh o successful career in
Culcutty University. In 1883 ho graduated in Physical Science and
obtained the degres of Master of Arts with First Class Honours and
University Gold Medal. It is with pleasure we learn that our friend
and brother has been appointed Professor of Mathematios and Physical
Science in Bareilly College,~—Ed,

mankind, could not have soared into the domains of the * Great
Unknown and the Unknowable”—and, if men more perfect than
onrselves could exist in times gone by, there is no reason why
they could not exist now. The fresh aceessions to that ‘grand
system which we are now getting through the Theosophical
Society leads to the belief that such men do exist. T shall first
dea! a little more fuolly on the phenomenal side of the question
and shall then try to show in a very rough and general manner—
since a subject like this requires to be and has been dealt with
by men far abler than myself—the incomparable superiority over
the modern science and philosophy of the Esoteric doctrine, the
faintest approach to the completeness and harmony of which hag
never been made by any philosophical system of the West, on
the very pinnacle of intellectual development as it is.
Phenomena, as I understand them, have no intrinsic value-
They can only amuse except in so far as they prove to us the
existence of some extraordinary powers and hence leading us to
o belief in the corresponding extraordinary knowledge of the
laws of Nature not necessarily in the performer—(fora boy often
may work the steam engine without knowing as to how it works,)
but certainly in some Beings who are the masters of this Occult
Science. It is with this view I doubt not that phenomena were
shown to the world by Madame DBlavatsky when the Founders
first came to India, and it was for this loving desire of theirs to
lead men up to the higher truths that they were called nameq
by almost all the scurrilous Anglo-Indian newspapers, I for one
have ceased to hanker after phenomensa, being once convineed
of the fact that Occultism is a true and noble scienee worth
pursuit at any sacrifice. My friends will not be surprised to
learn T hope that only a few months before joining the Soeiety ¥
was as great a sceptic as any of them though there were two inci-
dents in my own experience besides many others which I had heard
from reliable sources, that my knowledge of the physical sciencey
could not explain, “he first was the suspension in air of a boy
of about 14 years of age I saw seven years ago. The second way
the projection of the double or the Mayavirupa of my old grand-
father at the moment of his death and its appearancoe before g
Vedantin Yogee (certainly more than 100 years old), who lived
in a jungle near Benares and for whom my grandfather had
great respect and admiration, Bat astudy—meagre as it is—of
the A, B. C. of Occultism has enabled me to look upon these
incidents to be as natural as the repulsion of the North pole of
magnetic needle when a similar pole of another magnet is broushg
near it, or its attraction in the vicinity of the south po]eooE
another magnet* The first work on Theosophy which I read
was the Occult World. It helped much to break down in me thas
dogmatism of rejecting as untruth all that modern scienece hag
not yet discovered though indeed that very book is read by most
Europeans withont the slightest effect. But a Hindu mind
differs from a Western mind. A Hindu is born in a land where
phenomena are so common as to attract the attention of even a
passing observer though many times they are passed over ag
feats of jugglery. ‘I'hen again his mannersand customs and even
his habits of daily life point to the existence of a science wholly
unknown and undiscovered in the West. The spirituality of hig
forefuthers, transmitted to him by the principle of Atavisin
(heredity) isin him, though latent. Hence he 1s more capable
than an European of comprehending the grand truths of the
science, which these phenomena lead us to. I never
did nor can ever believe in miracles. I thiuk with Professor
Huxley that the word in itsclf is a misnomer. How cun we
state that a particular phenomenon is a transgression of
the laws of nature, before we have ascertained all the laws of
nature and all that can bo produced by them, The highess
priests of the sanctunry of modern science own that the wider
their researches extend, the more keenly do they realize the
poinfnl truth that they have yet got only a minute drop from
the vast shoreless ocean of knowledge. Henco there is no «
priori evidence against the existence of facts in nature, unknown
and unsuspected in the scientific Jand of the West. The pheno-
menon occurring under test conditions mentioned in the,* Occult
World”” and others mentioned in the “ Hints on Ksoterie Theo-
sophy” attested by men of reputation and influence partially
inclined me to believe in the existonce of occultism and its
teachers. Since joining the Society, the accumulative effect of
all that hus come under my experience has been so great
as to fully confirm me in my bhelief. I have seen
soveral letters received by several of my friends at different
places under different mysterious circumstances from the
venerable Muliatma jto whom the “ Occult World*” is dedicated,
all similar in writing and even style. One evening at one of our
ordinary meetings all of us were engaged in discussing and
thinking about a certain subject. After a few days one of our

* The suspension in the air is explained by the fact that, by a certain
process, the polarity of tho feet is changed. Our feet are ordinarily
charged with 8. magnetism, owing to inductive action of the Earth’s
N. pole. Hence we cannot fly off. The feet being once made N. poles,
repulsion from the body of the earth naturally follows.

‘The Mayavirupa at the time of death is drawn towards a certain
person owing to the affinities the Ego cultivates or generates during
its gubjective ezistence.

G. N, C,
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friends received a letter from the Mahatma mentioned above,
quoting the very words in which be had thought and directing
him on the subject. I may as well state here that the worthy
.~ founders of the Society were then at the Head Quarters. Another
evening while we were at a public meeting a respected Iuro-
pean friend of ours saw the Mayavirupa of a certain Mahatina
present in the ball. On returning home we found the fact corro-
Dorated by a chela who was, a short time before we came in, en
rapport with the Mahatma in question, without telling him as to
what our friendhad seen. Ou unother occasion a friend of mine,
a graduate of the Calcutta University, a Bengali gentleman of
sound education, heard distinctly the kuown voice of a Mahatma
speaking to him while be was alonein his room in Calcutta, neither
Colonel Olcott nor Madame Blavatsky being in Northern India.
This fact alone ought to give a crushing denial to the slanderous
charge often brought against the founders of the Society that
they produce phenomena by jugglery. All my experiences about
phenomena will be too numerous and even useless to relate in an
article like this. IIence 1 shall conclnde this portion of the sub-
jeet by telling my readers that besides Mr. Ramaswamier two of
1wy fricnds, one of them being not even a chela, saw in the first
place the portrait of a Mahatma, then Mayavirupa, and lastly in
his physical body. 1f I do my friends for whoin I have very
great respect the justice of supposing them to be men of ordinary
veracity—(and indeed intentional lying is incompatible with the
purity of character which they possess), I ought to believe in the
existence of the Mahatmas, since the chance of iy friends being
themselves delnded is much reduced.  Without stopping to con-
jecture how far what I have said about phenomena will be con-
vincing to the public, I passon to say a few words on the Science
-and Ihilosophy of Occultism. 1 must conless that according to
my peculiarly constituted frame of mind this latter phase of
Occultism did more towards bringing about my conviction and
then creating in me the attraction for it which I now have than
what T formerly culled phenomena. Xvon the letters from the
Mahatmas quoted in the Ocenlt World impressed me with the
idea that there must be lying hidden in the snowy ranges of the
Jofty Himavat, a great science unknown and unexplored, the
glimpses of which are to be foand in our own Shastras and which
can even be discerned, dimly though it be, through the translu-
cent veils of our daily habits and customs as enjoined by the
Rishis of old. The study of the * Fragments of Occult l'ruth”
and “* Iisoteric Buddbizin™ left no room for doubt. Therein I
found a theory of evolution so complete and so grand that com-
pared to it the reeent one of Darwin caunot but be thought of as
an ugly torso. That science of evolution is not only free from
the defeet visible in all western scicntilic investigations of learing
out the spirit quite in the cold, but considers the spiritual deve-
Iopment of beings as the only circumstance which can explain so
great changes of form which local circumstances and sexual
selection can hardly account for. I'he very satisfactory explana-
tion of the missing link which Western Science has so long
striven for in vain to furnish is based entirely upon this fact.
Once tho human form is evolved from the ape, the spiritually
developed ecntities find tenements of {lesh ready for them, and
hence there is no more necessity for the animal form to be forced
up into human ones. Ilence the intermediate links die out. The
I*cagments do not stop only with telling us that the mineral king-
dom is evolved from fiery Nebnlw through intermediate foring
and then developes into vegetable, animal and human kingdoms;
but goes to give us an ontline, faint though it is, of tho life after
death, the fature destiny of man and the higher states of exist-
ence to which man kind is ronning up. It furnished me with
the grandest philosophy I could conceive. The Eastern philo-
sophy, I may here let the readers know, differs cntirely from what
is called by the same name in the West, in the faet that it is not
only based upon but is identical with science. T'he Western
philosophy nnd metaphysics are founded wholly upou conjectures.
They ave generally the fumes of one’s imagination, scasoned per-
haps with a litile of reasoning. Kastern philosoplhy is the
result of accurate observation by the higher powers of man, and
whatever it tells ns are not conjectures but scientific facts.
Tastern Science is not antagonistic to Western Science, but tho
latter falls short of the former, In fact the legitimate conclusions
at shich modorn scienco has arrived are the lower steps of the
Occult Science, The sphere of the Occult Science indeed is in-
comparably wider, and hence such arepository of knowledge can
wield powers immeasurably greater. 1t is a dogmatismn of the
orthodox scientists to think that no higher powers than what
they possess can be attained by man; just as an ignorant plough-
man refuses to believe that a message could bo sent from one
quarter of the globe to another in almost no time. The origin
of this doggedness and obstinacy lies in the nuwarranted suppo-
sition (though perhaps uncousciously assumed) that all the Laws
of Nature have.been discovered. The meihods of investigation
in the East and West are entirely different. In the West as
mauny facts as possible are noted down as in a Day Book, and
then from these wo arrive at truths by means of deduetion and
induction. So that, as is repeated constantly, the West can only
get knowledge indirectly through the media of the physical
senses, which are so uurelinble. The Fastern method stands in
need of no via media. The Ego takes cognisance of things direct.
A Adept Gurn does not reason out the truths with his chely but
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makes him see. In the pursuit of this method one has to deve-
lope his intuitive fuculties and then one can observe the truths.
In.this act of observation there is no inference or reasoning, and
ns stated by William Stauley Jevons in his Priuciples of Scicnce
inan act of pure observation even by the physical scnses there
can ve no mistake, if we do not, instantaneoansly though it be
reason and also infer. Even the chief discoverios of “modern
science are due, as I conceive, to intuition. Orthodox scientists
will no doabt object to this assertion of mine. But I humbly
ask them how the greatest truths in the physical sciences, com-
prising of course Mathematics, the most perfect of them, have
been atrived at. They are not got certainly by any process of
ratiocination or even of what is called accurate indmction. 'he
method of difference, the most periect of the laws of induction
as Iaid in John Stuart Mill’s System of Logic, bas been
acknowledged by [that eminent thinker himself to give us the
least number of truths, But does he not together witha whole
host of other Scientists own that the most wonderful trinmphs
have been performed by hypotheses ? Hypotheses may indced
undergo the process of verification and then seem conso-
nant with reason and physical experience; but the truths are
no doubt due to hypotheses. And the catching hold suddenly of
a particular hypothesis as the truo one is—dune to intuition. The
discovery of the poet Goethe, that the gknll is merely the ex-
pansion of the spine, and that flowers are but transformation of
leaves, will throw light on the subject. T'o explain esoterically :
all the truths that have been and will be discovered are imprinted
on alasa and suddenly a certain truth passes before the intuitive
cyes of some thinker and enables him to make a discovery and
thenceforward to be admired as a man of extraordinary intellec-
tiial capacities. Complete verification as regards sruths obtained
by the higher and developed intuition is not practicable, because
'm encompasses things which arc invisible to the physical eye.
That one can take cognisance of things unseen by the physical
eyes is well established by the phenomema of psychometry,
clairvoyance and thought-reading. In the last case one can
read through his inner sense the inscription on the akase made
by a certain person’s thought, which is material, and a form of
energy or a mode of motion just as heat is. Having said that
Eastern and Western sciences are not auntagonistic, it remains
for me to add that it is only by a study of the occult
sciences that we can effect that marringe between Science and
Religion which mankind are thirsting after and which carnot
bat be productive of wonderful results, Let me remind my
countrymen that our old and, in their eyes, antique religion is
based entirely upoun science; end ‘'heosophy is trying to show
that more or less every veligion in its Esoteric aspect is so based.
It is impossible to explain in a short articlelike this that a know-
lodge even of the clementary principles of the occult science iy
necessary in order to understand the full irmport of our manners
and customs. “The students of vital magnetism do know it
partly. But the cardinal doctrines of ITinduism and Buddhism
-—the Karma theory and the theory of Miksha or Nurvana find
their origin and sanction in the Occult Science. Nor has the
Western Science to say a word against them, The former
nffords another instance of the universal Law of causation and
the latter of the cyclic law—the law that things refurn to
the place from which they started. As exemplified in the physical
phenomena of the rotation wnd the revolution of the Earth., We
come out of (are evolved from)the Universal Spirit or Iara-
bramha through various forins and states of existence, nnd shall at
the end merge into Him and attain the blessed Nirvana. I shall
close this paper with this assnrance to my readers, that daily [am
learning to look back upon the honur I joined the Theosophical
Society and became earnest in its cause with greater delight and
appreciation, and sincerely wish that such an hour may net be fur
off for them,

Ouy New Byanghes. |

M., §. RAMASWAMIER, B. A., our indefatigable friend and brother,
formed two Branch Societies at Periya-Kulam and Dindigul in
Madura District, on the 17th February and 1lst March 1884,
respectively.

Dr. F. HantMany formed two Branches at Vellore and Chittoor
in the North Arcot District, on the 14th and 17th April 1884, res-
pectively,

Offigi nlﬂfijrq_;n 1[ {5,

ADDRESS.
Tur members of the Socioty of Occultists of France at the

‘commercentent of the year of Ilermetic Magism, beginuing on the

2Ist of March, express to the Parent ‘Theosophical Society sb
Madras their profound admiration for the work which has already
been nccomplished by their Iabours. The organizers of this
great movement may look with pride upon their numerous
followers,




May, 1884.]

SUPPLEMENT TO THE THEOSOPHIST. w7

"I'here is nothing more grand and useful than a Society, whose
object is to search for the highest truth. At all stormy epochs
in the history of bumanity, in the midst of celesto-planetary
catastrophes and amongst the devastations caused by war, there
always appeared certain revelators, which a certain Genius had
selected as the gnardians of revealed science. We rejoice at
the reawakening of theold Orient, whose race has remained pure,
and whigh has perpetuated itself through the ages by observing
the laws of Atavisn, Those physiologic forces are the best pro-
tections against that degeneration, which leads the people of the
Occident to their destruction. We welcome the occult Orient
which, inspired by an exalted sentiment of Iraternity, has today
revealed to us the science of psychic physiology, especially the
seven principles which constitute man as he is now and as he
will Dbecome during his future transformations on his way
towards immortalivy.

Let us continue our work with firmness, and we shall establish,
in the midst of the troubles and trials Ly which our modern
world Is affected, a permanent production, against which will
dash in vain the waves of reactions. Doctrines and hypotheti-
cal assertions will pass away, bat fo Scientific Lruth alone
Lelongs the Future. .

This is signed by twenty-one members of the section for ocenlt
research, with the approbation of the two other sections, which
constitute the Society of the Oceultists of Frauce,

Pants, March 21st, 1884,

THE ATMA BODH THEOSOPHICAL SOCIETY.
‘I'ne first Anniversary of the Atma Bodh ‘Theosophical Society,
Moradabad, N. W. ., was celebrated on the 17th Lebruary
15884.

NOTICE.

Iris hereby notified that the connection of Mr, A, Theyaga
Rajier, of Venkatesa Naik’s Street, ‘I'riplicane, Madras, with the
Theosophicul Society, hus censed from Ist April 1884,

(By order of the Board of Control.)
DAMODAR K. MAVALANKAR,
Joind Recording Secretary.
Hean-Quarters, TiirosovHIcAL SoCIETY, )
Adyar, (Madras.)

ERRATA.

Tn the paper on Egyptian Theosophy in the Journal for Feb-
ruary 1884,

For finn read Jion throughout,

Page 36. Columu 2, 1. 31, read Lord Adare.

Yage 37, Columu 1, £ 25 from bottom, read ¢ different persons
differently.”

Page 37. Column 1, . 24 from bottom, read * darweeshes.”

THE SATYA MARGA THEOSOPHICAL SOCINTY.

[Ar the time of the celebration of the first anniversary of the
Branch during Col. Olcott’s lust visit to Lucknow, the tollowing
report was handed to i by the President of she local Society.]
Hoxoren Sin, '

I have the pleasure to submit & report of the working of
the Satya Marga Branch of the Thevsophical Socicty during
the first year of its existence.

titherto, the attention of the Branch has, owing to its
couwparative infaney, been mainly occupied with the organisa-
tion of plans and the establishmens of a working ovder of
things, and accordingly a rveview of the work does not so
much show actual vesults; as it reveals plans which are, T am
glad to say, in a fair way to suciess.

The fivst real hmpetus that was given to the canse of Theo-
sophy ot Lucknow may well be attributed to the Lectwre
that you delivered in this very Hall in Maveh 1882, Thers
had no doubt been some stir in this city o few months previ-
ous to your last visit but no substantial result had followed.
But the Lucknow public had no sooner heard your exposition
of the principles of Theosophy than it gradunally begau to
show nnmistakable signs of taking interest in the movement.
In the following few months we received as recruits to our
ranks some of the most intelligent and educated Hindu
geutlemen of the station. About the middle of July 1882, we
found that the number of 1lindu members was sufficient to
inrm a 1?1'&11011 of their ewn, and with your kiud permission
We applied for a Charter to form an exclusively Hindu
Bl'ﬂ‘nch under the title of the * Satyn Marga Theosophical
Society.” The Charter was issucd to us on the 27Lh of July,
aug onr Brauch then received formal recogmition,

Tn treating of the work done by this Branch in the course
of the last year, it would be convenient to divide it into twa
portions.

(1).  Work within the pale of the Society.

(2). Work considered in its bearing upon the outside
public.

Under the first head the point that I have to notice first is
tlie establishment of a Library for the use of the members.

Limited as our means were, we have from time to time de-
voted sucl sums ag we conld spare towards procuring books
on Theosophical subjects. We intend in the present year to
cnlarge the Library, and especially to add to it a collection of
Sanskrit and Persiun books dealing with Ocecultism.

It would not be out of place to notice in this connection a
plan that we have proposed for placing Theosophical works
within the reach of such non-theosophists as may be desirous
of information, by instituting a Circulating Library, to whicl,
every one who pays a monthly subscription of 4 As. could
have aceess,

Our Branch hag held its ordinary meetings on Sundays,
wlhen it has been customary for some competent Theosophist
torcad to the other members assembled, part of some
standard work on Theosophy and to cxplain to them thoe
difticulties therein. A free discussion always follows which
serves to clear up all misconeeptions, We have found this
system to be very advantageous, masmuch as, in addition to
the many other circumstances in its favor, it fully carries
out the real object of the Theosophical Society, namely, that
oune member should profit by the expericnce and the re-
searclics of another.

The point which next deserves attention i the ““ study of
Sanskrit.”  In these Provinees uufortunately Sanskrit is al-
most wholly discarded.  The state of things in this respeet
is s0 very bad that people whose learning is confined simply
to o knowledge of Sunskril, are scarcely considered to have
polite education—a knowledge of Persian and Urdu is deemed
essenlinl to a gentleman, and Sanskrit is cousidered to be
intended only for those who scek a precarious livelihood by
following the now much degraded profession of a priest, the
sunt total of whose knowledge generally consists in the
mcechanical memorising of muntrams, the meaning of which
is quite unintelligible to himy, and which he can with diffi-
culty pronounce at all and very seldom correctly. The
establislnnent of the Caleutta University, which has adopted
Sanskrit as onc of the sccond langnages in its curriculum,
Lias no doubt given au impetus, though a very feeble one, to
the study of that langunage, but c¢ven now in the colleges
and scliools in the N. W. Provinces and Oudh, there will
with difficulby be tound four students that take up Sanskiit
to the ninety-six that read Persian or Urdu; and even in
the case of those four, scholarship is not a thing to be
thought of. In the face of such cireumstances, the mem-
bers of our Branch came to appreciate fully the importance of a
revival of the study of Sanskrit; which Theosophy has ever
since the organisation of the Socicty proclaimed in lond and
clear accents.  Muny of them, despite the varied demands
upon their time, commienced learning Sanskrit. Two of them
in particular have engaged o Pandit, and besides studying
with him themsclves, have made him to 1mpurt instruction
gratis to the boys in the weighbourhood.  Another highly
satistactory point in the working of the Branch is the moral
progress evinced by the members.  There are few among us
who do not find o decided improvement within themselves.
The consciousness of our dutics towards our brethren at
lurge 1s dawning upon ug, and we are beginning to be dis-
enthralted from the all-engrossing selfishness which reigns
predominant in men so long as they are wholly occupiced
with their own scelf-aggrandising worldly pursuits.

I will mow remark upon that phase of the work done
by the Brancl, which concerns the gencral public.

We have not been idle in propagating Theosophical know-
Ledge. At different times during the last year, our ycmbers
have visited variouns places, where indiscussions they have pro-
paguted the ideas of Theosophy. Amnong others, I may mention
Pandit Kishen Lall Misra, High Court Pleader, whose cfforts
in the furtherance of Theosophy have resulted in the forma-
tion of u Branch at Rai-Bareili in this Provinee. Our Vice-
President, Pandit Paramasinec Dass, who lives at BaraBanki,
has established there the Gyanodaya Theosophical Society, of
which he 1s now the worthy President. Babu Purnu Chandra
Mookerjce, an archmologist in the Government scrvice and
a member of our Branch, hasin various official tours dono
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good work at Nainital and Sitapur. Our President, Pandit
Pran Nath, has visited Allahabad, Munsuri; Dehra Doon and
Furruckabad, and in all these places has addressed large ga-
therings of cducated people,and tried to impress upon themthe
tmmense importance of Theosophy. 1esides these gentle-
men all the rest of us have also been trying to widen the
spheve of the Socicty as far as we could. '

Some of our members have from time to time contributed
articles on Theosophy to the Vernacular jonrnals of the
Province. Under this head, the names of Pandit Sheo Narain
of the Canuing College and of Babu Raja Bahadur deserve
special mention. The articles of these two gentlemen have
disseminated the principles of Theosophy in this Province to
an extent which could not have been accomplished were we
to depend solely on the flying visits that our members paid
to outstations. To the same two gentlemen is it due that
translations of parts of the * Occult World” have appeared
in the Mirat:Ut-Uind and Murakat Tahzeeb, two local jour-
nals, whose editors have always courteonsly inscrted Theoso-
phiical correspondence.

Our Brarch also made it o rule to invite the Lucknow

public at occasional intervals to hear lectures on Theosophieal
subjects in Iinglish and Urdu. Some of these lectures were
printed and circulated free of cost.
- Some of our members have undertaken the study of
Mesmerism siinply for the purpose of treating discascs.
Two of them have in but a short time met with re-
markable success. Pandit Devi Prasad, F, T. S., our present
Vice-President, and Pandit Sheo Narain, F.T. S., have snc-
cceded in curing diseases of long standing, and the former has
also convinced one or two Europeans upon whom he operat-
ed of the veal efficacy of his mesnieric powers. He has ob-
tained from some of the patients certificates, which state the
immediate relief they felt on being mesmerised by him,

Lastly, our Branch has lately mooted a proposal for the
establishmont of two Anglo-Sanskrit schools. Our Vice-
President, Rai Narain Dass, Judge of the Small Canse Court,
has devoted himself to the carrying out of this enterprise.
The success that has hitherto been attained in this direction
is due to that gentleman alone. We have now to appeal to
the patriotism  of the Lucknow public for help in this
movement. Cotld we get a few more of the nobility and
gentry of this station to do what Munshi Nawab Kishore,
Babu Brij Brshan Lall and Badra Bansce Lial Singh have so
nobly done, success would be ours in no time. We are confi-
deni, reversheless, that ina very short time the school will be
established oun a firm {ooting.

Tt is also under consileration to carry out your suggestion
and stapt in Lucknow a few Sunday schools where Hindu
Theosephists can impart religious instruction to Hindoo boys.

In cenclusion, I should like to notice one fact which offers
a very strong proof as to the real good that Theosephy has
done ia this city., 1t is observed that the tnajority of the
graduates and under-graduates are begiuning to respect
ancient Avyan knowledge and philosophy. Instead of re-
gurding tlie West to be the only vepository of learning, they
are new Yeginning to have a proper respect for the researches
made iu time past by their own illustrious ancestors. In
corrc hboration of the statements here made, I would refer to
the kind sympathy which has been shown to our Branch
ever sines its formation by the OCashmirve National Club,
which is compused mainly of young Cashmire Pandits, who
are receiving instruction in the local college. This Club, whoen
it learnt that our Brauch was going to form a Theosophical
Library, immediately gave us a donation of Rs. 20, asking us
to accent the sum as o token of symipathy fromits members.
Lately, wheu it came tothe knowledge of the said Club, that
the Dranch Sccinty Had proposed & scheme for an Anglo-
Sanskrit School, 1% at once passed a resolution that the Club
onght to help the Society in such a laudable u.ndortaking.
Subscriptions for this purpose, to an amount which is large
when we consider that the Club is mainly composed of stu-
dents, werc roalised on that very day, and 1t was also proposed
to collect moncey for the school froin outstation members. Are
not these focta streng proofs to show that the young gentle-
men who are rerceiving College education dre in sympathy
with ug ?

I bave nothing furthcr to say, but only hope that the work
shown hy the above account, incomplete as it is, may, in
consideration of the many cxtennating circumstances, give
you satisfaction, I may as well assure you, honored Sir, of

the unflinching defermination of every member of the Satya
Marga Theosophical Society to offer what little help he
can townrds the vegencration of India—a task which you
and your respected colleague, Madame Blavatsky, have so
nobly undertaken,

I have the honor to be,
Sir,
Your most obedient servant,
JWALA Prasap Sankuanuara, F. T. S,
Secretary, Satya Marga Theo. Seciety.
Litekxow, )
Sth. November 1883. §

THE PERIYA-KULAM THEOSOPHICAL SOCIETY.
The Officers clected for the Periya-Kulam Theosophienl Soziety
for the current year nre :— -
M. R. Ry. S. Mahadeva Iyer Avergal, . c. E.,— President.
» C. Viswanatha Row ,, Secrelary,

THE DINDIGUL THEOSOPHICAL SOCIETY.
The foll(?wing Officers were elected for the Dindigul Theoso-
phical Society for the enrrent yenr :—
M- R. Ry. S. R.. Seshiah Advergal, DPresidendt.
2 A, Aiyasami Sastrial ,, Seevelary and Treasurer.

THE CHITTOOR THEOSOPHICAL SOCIETY.

The Officers of the Chittoor Theosophical Society for the
current year sro :--

Mr. H. M. Winfred, vee eer ewv wn. DPresident;

M. R. Ry. C. Strinivasa Mudlyar Avergal, Vice-President ;
5 A. Raju Mudlyar, »  Qorg. Secretary ;
s 'L, Ponnooswamy Pillai, ' Racg. Secrctary ;
»s P. Krishnasawmy Mudlyar ,, Tyeasurer,

THE VELLORE THEOSOPHICAL SOCIETY.

M. R. Ry. 8. Narainsawmi Mudlyar Avergal, President ;
. 8. Masilamoni Mudlyar ' Seerolary ;
. V. M. Ratnavelu Pillay " Treasurer.

THE FYZABAD THEOSOPHICAL SOCIETY.
Babn Chandra Mohan DMukerjes has heen elected President
of the Fyzabad Theosophical Society, vice Babu Gokul Chand
Khanua, resigned.

THE MIDNAPORE THEOSOPIHICAL SOCIETY.
Babn Krishnadhan Mukerjee, M. A,, B. T., has been elected
Secretary to the Midnapore Theosophical Society.

CIRCULAR.

I't is hicreby notified for the information of the Presi-
dents of all the Branclies of the Theosophical Society in
Iudia and other Theosophists that from the 1sg day of
May 1884 no applicant for admission into the Theoso-
phical Society should be initiated until the sauction
of the Head-quarters is obtained, except in cases of
emergeucy, such as the short stay of a candidate at the
place where he is to be initiated. The Presidents of
Branclies should submit a statement regarding tho
applicant in the accompanying form, with every re-
commenddtion for permission to initiate a candidato asg
soon as practicable after receiving his application :—

President’s 1;1};1n1es of o
Name of Oceupa opinion | ?sp(]m- 2
the appli- | Age. |Residence. | P} rognrding | SOF8 Who g
tion. ol S| recom- H
cant, the ded =
Candidate,| ™oNC°
hir.
1 2 3 4 I3 6 7
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This Notice will not apply to those who have been
or who will be specially authorized to initiate candidates ‘
by a written order issued from the Heud-quarters.

By order.
DAMODAR K. MAVALANKAR,
Joint Recording Secretary.

THEOSOPHICAL SOCIETY, l
ADYAR (N ADRAS),
21st March 1584,

SPECIAL QRDERS OF 1884,
Caxr, Paris, France, March 27th, 1884,

"lae agpect of European public opivien making it evident that
the interests -of the cause represested'by the Theosophical Society
- demand the presence in ¥urope of the Founnders for a longer
period than bad been at ficst contemplated, Notice is hereby given
that the Previncial Council which was to bave been held at Cal-
cutta about the 1st of Angust next, will not be convened. It will
bs left to the General Council to deterniue at the Annual Con-
vention in December as to the time and place of the Provincial
‘Convention for 1885,

"I'he President-Founder has great pleasure in making koown
10 the Society that the cause of Theosophy has already a large
number of devoted friends in France, and that a cousiderable
accession las been snnde to our membersbip since his arrival in
this country.

T'be Paris Head-Quarters have been established at No, 46, Rue
Notre Dame des Champs, where communications may be ad-
dressed.

Mie President-Founder expects to reach Head-Quarters at
Adyar some time in Angust.

By the le'esidegt-Founder,
Momixt M, CuarTERJL,
Private Secretary.

RBovigws

THE ARYA SAMAJ AND NEW DISPENSATION.*

Tuis pamphlet, which ‘has been lying on our table for
some time, enumerates the four essential points of difference
between the Arya Samaj and the New Dispensation section
of the Brahmo Samaj. The first complaint against the former
18, that although they preach against -caste, ne mem-
ber of that body has the boldness to openly giveit up, Now
we have nothing to say agaimstthe sincere beliefs of any
individual. It is the cardinal principle -of our Association
that the boliefs of our fellowmnen, if sincere, should be res-
pected. But we believe it is moral cowardice and hypocrisy
for any one te do that which he believes to be wrong, espe-

cially if he puts himself forward as a reformer and thinks that

what he denounces is a real evil retarding the progress of
his .country. For ourself, personally, we do net ery down
the caste gystem, nor wish its entire demolition. Every evil
has its bright side and every good, its shadowy. For certain
reasons, into which we need not enter here, we hold that what
is essentially necessary for the rogeneration of India is not the
abolition of caste, ‘but its reconstruction upon a philosophical
and scientific basis as it was in the days of the ancient Rishis,
What has ruined India is mot the introduction of the caste
system, but its abuse by the selfish and the ignorant. This
is bowever a digression. The second charge against the Arya
Samaj is that they assume the infallibility of the Veda. The
New Dispensation stigmatises it as sectarianism. We cannot,
however, allow to pass, without a protest, the assertion of the
Iattéer that side by side with truth there is error in the Veda.
Our readers are well aware that we have always urged that
the Veda have three distinct meanings, one is literal, the other
is esoteric, and ‘the third, that indicated by the Swara. If
some fifty years ago-the theory-of Vimana were propounded
a8 it is in our Sacred Soriptures, erudite scholars of the New
Dispensation type would .probably have denounced it as an
error. But now one, who knows what a balloon is, will wait
long before condemning the Aryans for believing in such a

¢ Reprinted from the Liberal by a Punjabi Brahmo of the New
Dispeasation, Frinted at the T'ribune Press, Lahore: 1883,

1 doath of our Vice-Prosident, Pandit Rawat Devi Prasad,|F. T 8., who

1logs is one which caunot be easily replaced. This ia the frst
4 calamity of this sort that has bofallen our Branch during its two

superstition as an aerial convéyance. And time will show
that what “ educated and civilised men” call error in Hindu-
ism is after all scientific truth, Wec do not imply that all or
any ome known dnterpretation of the Veda is necessarily
correct. But what we have the weankness (if you please to
<call it 80) to believe is that the Vedas are the encyclopmdia,
go to say, of all knowledge attainable by mankind on this
planet in this Round, for it is the gift of the *“ gods.” Let the
reader not misundevstand us. We do not say God but gods.
‘Our meaning will be plain to him who is an earnest student of
the Wispom-ReL1g10N. Let not the New Dispensation talk
of the error in the Veda so long as it has not got the key to -
open its secret treasures.

The third point for which the Arya Samaj is taken to task
is ita belief in transmigration. If that belief be correctly re-
presented, then the author has succeeded in his work of des-
truction. But that is all. Our readers are quite familiar
with what the Esoteric Science has tosay upon the subject.
That is a matter which is much more fully entered into in
all Theosophical literature than any other. The fourth and
the last point of difference between the Arya Samaj and the
New Dispensation is that the former admits the co-existenca
of souls and matter with Giod. As both of them start npom
the premiss of creation, it is quite clear that an evolutionist
must necessarily disagree with both. It is veedless for ua
to repeat here all the arguments for or against creation or
evolution. They have been over and over dealt with in
various philosophical works. When it comes to a matter of
4 faith,” all argument must cease.

BHEARGAVA SARMA.

Pagsomal Jtgms

THE FOUNDERS OF THE THEOQSOPHICAL SOCI_[E’I‘Y.‘

News have been received from the President, Col. H. 8. Olcott,
-and Madame Blavatsky to the effect that they huve safely arrived
at Marseilles, and bhave been received at the landing with
every possible attention by Baron Spedalieri and Captain
Lourmes of the French Navy. They have been overwhelmed
with invitations from all parts of Europe. Accordiog to tha
latest news they stopped at Nice, being the guests of tha
Countess of Caithpess at the * Pallazio Tiranty,” From thenca
Colonel Oleott will .proceed to London, where a great field for
work awaits him. We wish .our beloved President all possible
guccess, and our revered Madame Blavatsky a speedy recovery
-of health, and both of them a happy return to India, the
land of their adoption, where thousanda are anxiously waiting
for their hlessings, ‘

Banoo Morini M. Coatrersee has arrived at Paris and i
trying his best to inculcate the difficult problems of theg
Eastern Philosophy into materialistic Western minds,

OBITUARY,
M. R. Ry. J. Purnaya Pantula Garu, Secretary,
Krishna Theosophical Society, Guntur, reports :—
«J have the painful duty to report to you the doath af
our Brother Yadavalli Lakshminarayana Garu, a young man
of about 25. He led an.exemplary life as a T'heosophist.”

SATYA MARGA THEOSOPHICAL SOCIETY, LUCKNOW,
SECRETARY's OFFICE.
Lucknow, the 27th of March 1884,
Dasopit K. MavaLankag, EsqQ.,
Joint Recording Secretary,
Theosophical Society, Madras.
Dear 8ir & BROTHER,
It is with the utmost grief that I have to report tho untimely

breathod bis last yestorday at about 6 p. M- T'o our Bociety his

years of oxistence. The ocourrence is doubly lameotable when we
consider the early age of 82 years-at which the Pandit died, and
the fact that he leaves a wife behind him to mourn his loss.

The Pandit was ill during the last fortnight and no one ever
thought that he would succumb to the disease.

Yours fraternally, |
JWALA PRABAD SANKHADHARA, F. T 4,
Becrotary.
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~ “THE SECRET DOCTRINE,”

A NEW VERSION OF «ISIS UNVEILED.”,

ST

'WITH A NEW ARRANGEMENT OF THE MATTER, LARGE AND IMPORTANT
it ADDITIONS, AND COPIOUS NOTES AND COMMENTARIES, .
BY : '

H. P. BLAVATSKY,
S : : Corresponding Secretary of the Theosophical Society.

ASSISTED BY
T. SUBBA ROW GARU, B. A, B. L, F. T. 5.,

Councillor of the Theosophical Society and Secretary of its Madras Branch.

PUBLISHER’'S NOTICE.

. Nunerous and urgent requests have come from all
parts of India, to adopt some plan for bringing the matter
contained in “ Isis Unveiled,”” within the rexch of those
who could not afford to purchase so expensive a work
at one time. On the other hand, many, finding the out-
lines of the doctrine given too hazy, clamoured for
““more light,” and, necessarily misunderstanding the
teaching, have erronéously supposed it to be contradictory
to later revelations, which in not a few cases, have
‘been entirely misconceived. The author, therefore, un-
der the advice of friends, proposes toissue the work in
.abetter and clearer form, in monthly parts. All, that 1s
important in ¢ Isis’’ for a thorough comprehension of the
otcult and other philosophical subjeots treated of, will be
retained, but with such a rearrangement of the text as

to group together as closely as possible the materials-

-relating to any .given subject. Thus will be avoided
-needless repetitions, and the scattering of materials of a
.coghate character throughout the two volumes. Much
additional information upon occult subjects, which it
-was not desirable to put before the publio at the first
appearance of the work, but for which the way has been
prepared by the intervening eight years, and especially
by the publication of “ The Occult World”’ and ““ Esoteric
Buddhism’’ and other Theosophical works, will now be

iven. Hints will also be found throwing light on many
of the hitherto misunderstood teachings found in the said
.works. A complete Index and a Table of Contents
will be compiled. It is intended that each Part shall
comprise seventy-seven pages in Royal 8vo. (or twenty-
{five pages more than. every 24th part of the original
} work,) to be printed on good paper and in clear type, and
i be completed in about two years. The rates of subscrip-
-tion to be as follow :—

Foreign
Indian.  countries,
. £ s,
Tf paid Monthly ...Rs. 1 4 O 0 3
s sy Quarterly ... ,, 3 0 0O 0 8
»» s Halfyearly..,, 6 0 0 0 16

» 5 Yearly e 5, 100 O 1 7

~ Subscriptions payable invariably in advance, and no
name entered on the list nor Part forwarded until the
money is in hand. All applications to be made and sums
remitted to the ¢ Manager, Theosophist Office, Adyar
(Madras), India ;”’ a¢ which office money orders must be
}"made payablo and always in hds favour. In making
‘remittances it should be noted that mno other amaunt
ishotuld on any account be included in the drafts or money
‘orders, except that intended for this work. = Should
mothing unforeseen happen, and should a sufficient num+
ber of subscribérs be registered; the first Part will be

§ssuéd on June 15th,

REPORT OF THE EIGHTH ANNIVERSARY
THEOSOPHICAL SOCIETY,
which were vpresonb Del;agutesl from lir:;ncﬁés in America,

T
A England, Ceylon and all parts of Tundia from North to South and
East to West. .

Price four annas per copy; posté.gev and packing chz:u'ges 1
India, one anna; Ceylom, three annas; all other Foreign coun,
tries, four annas,

_Apply, with. remittance, do the Manager of the Turosornist, Adyar
(Madras). .

ESOTERIC BUDDHIS M.

(CHEAP EDITION—PRICE RUPEES THREE.)

THE Manager of the Theosophist has received a supply of the paper- »

cover edition of Mr. Sinnett's Esoteric Buddhism. Like the Occult
World, this work also, in its seoond edition, hag been made cheap for
the convenienoe of the Indian Subscribers.

l'ESSRS. NICHOLAS axp Co. have made a splendid

photograph of a group comprising eighty-three Dele-
gates attending the Eighth Anniversary telebration of the
Theosophical Society, together with a view of the portico of
the Adyar Head-quarters Building. Every portrait is excel-
lent. Copies may be had at Bs 2-8 (6s.) each, inclusive of
packing and postage. Fellows of the Theosophical Society
may also obtain cabinet size photos of Madame Blavatsky,
Colonel Oleott and a group consisting of Ma,da.r‘nerBla,vabsky,
Messts, Subba Row and Dharbagiri Nath at Bs 1-12 (4s.) per
copy, inclusive of packing and postage, e

ArpLY To THE MANAGER oF THE Theosophist.

YHE 108 UPANISHADS in original Sanskrit with an
abstract of the same by Siddhanta Subramania Sastrial,
together with Mahavakia Ratnavali, Brahma Sutras, and:a
short abstract of the Philosophy expounded therein and

Bhagavat Gita—edited by Siddbanta Subramasia Sastrial, ;

Price Rs. 8-6 per copy including postage. _
" Apply to the Manager, Theosophist Office, Adyar, Madras,
n or .

8. Subramania Sastrial, Kanaresé Pandit, Presidency
College, Krishnama Naidu's Agraharain, Black Town, Madras,

—m—

N, -t



Attribution-NonCommercial-ShareAlike 3.0 Unported

You are free:

to Share — to copy, distribute and transmit the work

to Remix — to adapt the work

Under the following conditions:

Attribution — You must attribute the work in the manner specified by the author

or licensor (but not in any way that suggests that they endorse you or your use of
the work).

Noncommercial — You may not use this work for commercial purposes.

Share Alike — If you alter, transform, or build upon this work, you may distribute
the resulting work only under the same or similar license to this one.

With the understanding that:

Waiver — Any of the above conditions can be waived if you get permission from the copyright
holder.

Public Domain — Where the work or any of its elements is in the public domain under
applicable law, that status is in no way affected by the license.

Other Rights — In no way are any of the following rights affected by the license:

« Your fair dealing or fair use rights, or other applicable copyright exceptions and
limitations;
« The author's moral rights;

« Rights other persons may have either in the work itself or in how the work is used, such
as publicity or privacy rights.

Notice — For any reuse or distribution, you must make clear to others the license terms of
this work. The best way to do this is with a link to this web page.

This is a human-readable summary of the Legal Code (the full license). Disclaimer







