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THERE I8 NO RELIGION HIGHER THAN TRUTI

[ Family motto of the Maharejahs of Benares.)

—_—

THE VIRGIN oF THE WORLD.
11.

i : os explained to Iorus by his
s o e lt[]\:e}:)rofitt“it;l (;ziggl&ehn.rmgny with the cor}'espo:g—
divine rrflOI{.n duism and Buddhism, as will be seend mf[f'b ?;‘
5 te?,chmgslo ﬁi:ms Horus represents t}§e regeqerate B]])Ell od
followm(gl ?1:( pisazg him that the Cosmic Virgin unveils herself an
Tove, lanthe mysteries of human ex1ste§1cci. L4 commences by
revIe: :m.cing the evolution of the physical man I8

iving an account of the origin of the spiritual monad. God, it
glv‘n
would app

i was hecessar
ear, took oub of himself such essence as Y,
! .
and “ mingling it with an inte

llectual flame, he combined with these
. aving, b
other materials in unknown ways ; and having, by

the use of sccre(;,
f \, brought about the union of these principles, he endowe
ormit abou un 0
the univ’ersal combination with motio

n. Gradually in the mdidst of
) ittered stance more subtle, purer and more
t'he protoplast;ll gllelzg;ifg f::':;:lijhich it was genpmted......llc ;:‘q]llgd
!nnpld than S o ¢.”  The name given to it is very appm{) vi;ic];
it .self-con.smou.;nesjl' na, the point of consciousncss, f,h.c mon .\]w h
e o 01 }:r;gt,he’ human being. Th\s.explzmatlon }lglsnm 'hcr’s
nltlma.tely evo ufinemists of the composition of the philosop s
that given by * cdescribod as Sivaviryam by the Hmdoosh,_;s cthe
oy o Mercu}i‘y, alchemists 28 the essence ‘of God "w i :'ﬂt o
§1dered by is represented by sulphur. The mystzel}ouls t\yotl‘l
intellectna ﬁam'ells oken of in the above accgnnt, and 1tfls t 15\“ n'i-
the other matori{i‘i}tef in the composition. This has n proloun bio 1%1 ni-
t}mt bogina to.8 a clue to the solution of t:hab Pcrploxm% péo e
ficance, and g:lvesi in of consciousncss. Tsis points out glt't tnr{'); vu:t
e e ?’n 10r§gformcd and that they were anthorize o‘,aq\n | :;ﬁg
o st?l‘lgsc‘::‘(e’:\.(iig;u‘of the material world and the lower organisms,
in ; ,
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an 1
0 go:,verii i(;rulilddeifa to trangress certaim limits assigned to their
impris';)nin & se of time hpwever they rebelled, and with a view of
o Ay gm uém dm organisms and thereby curtailing their power
them o tho convened a meeting of the celestials and asked
S Mony I% ey conld bestow upon the race abont to be born?’”
(Vex,ms) o, 1 l[:]onos(Sabum), Zeus (Jupiter), Aries (Mars), A phrodite
fo oy and ermes (Mercury) responded to this call and premised
emotion;a.] mdan nature with various qualities, inteltectual and
thoouonal, .good and bad, peculiarly appertaining to the nature of
o a::lh Hermes constructed organisms out of the existing
before‘his(i)'z,ll e Vrvnpnads to inhabit. Thus was formed the man
tothe plasiall ith the transition from simple self-conseiousners
v Upgdhi a(; mlgd and its varied activities there came then a change
Wi !=1'o,'t rom & mere centre of force to an astral body.
Donle b spiritual monad is evolved by God himself, the latter
}'l"h . represented as the work of subordinate powe;?s.
rouls ex:rye.t rgmamed one more step of descent into matter. The
o ’p}wcelvef the change iu thejr condition and bewailed their
Jate ;b wﬂ};ezui bhaefi)tot?x:‘t:&,d h:‘:}l)]]e: 'fiytnre wgre held ont to them,
out that if any of them should meri
;‘g[;r;:tt:(}lxlthey would be made to inhabit Zbodes destined to the;r;tt:
faaorta, o'rg(:lnm'ms. In spite of this warning the necessity for a
ot egradation of the ggmbual monad soon arose. Man as an
ast ” ilng]'dwgs In & transition stage; and this condition was not
oeh s ould be permanently maintained. Mental faculties acting
ko Wean)i'lv;vellghs of responsibility to control and restrain their
Karmsoon aross rors the earih i thefenm of Memmmana pot ey
to Hermes the evil results ;vhic}llnwoglgri?egitab(;mos o et
. est hic follow i
:2(;1: gllqwed dto‘ remain in their then condition, Th}(; wisdou:fofm ﬁ)sxl':;(:
inviola‘i)sllgnte & mysterious instrument, a measure inflexible and
o e‘(,1 o which iveryth;ngyould be subject from birth even
o ital ¢ :Szl]‘;;ittmlzl’]e ;wnnd w};)l]ch} woulfd Ié)e the bond of created
forthwith operateé,it Wo:lfioggen? :W rmie Implsos wesment
v eem, as Karmic impulses were already
2?]11110% E:I:;‘:t(;gvg{ergagg gv:i]ng to the very mental qualities wi(zg
y stoc © consequence was that souls
ncorporated. This is the snmmary of th ivon by lsis
of the gradual evolution of the KZ Se i oiohom & iy
and Sthula Sarira. The constitu(:ionrc?fn t?h m‘%a, s e Sarira,

S £ dhis was also t
certain extent indicated, as well as the Zsaetu o scions
3?1??)73?&% ils{?hfun(;t,ilczlmzd manifested in and th!‘;?lgc})lf :1?: s;(i);s%;:?

his, T ree-fold division of : ing is i
wni}; th:lVe(%a;lttic classification of tgehv‘;?izz:) %I[l)ga‘dll‘?i;n ngrecment
an thus left encased in matter, with his i igh : .
clo‘%ded and obscured, began to ,grope inr;i?nglrlight%?:fgglep
alllllice};’ i? lgzcgzzhang snligb}?nﬁr,dmankind developed tendencie:

M leit unchecked would lead to a still lower it~
Ef:ﬁ; ntcsoif)l:ﬁ:ion a;)db disc:)}tl'd reigned supreme.m}‘}]g‘gl :lfee}:');?y

ts ¢ not bear the presence of man. - '
complaints made by the wholepof nature ag:it:lst ltfggdm:f:)e '),t h(;
spiritual chaos that prevailed. It was found that if left to him(fsg]ff

1885.] THE VIRGIN OF THE TWDRLD. 155

man would be unable to liberate his soul from the trammels of
matter. and attain to salvation. As long as he remained a
trinity merely he would remain an imperfect being. 1t was
necessary to convert this trinily into-a quaternary. This condition
of things had to be remedied, and “ forthwith God filled the
Universe with His divine voice :—¢ Go,’ said He, * Sacred offspring,
worthy of your father's greatness; seek not to change anything,
nor refuse fo my creatures your ministry.”

This divine Voice is the Logos—the seventh principle in man. He
is the real Eswara of the Vedautins and the Saviour of mankind.
Through Him alone can salvation and immortality be secured by
man ; and the end and object of all initiation is to ascertain His
attributes and connection with humanity, realize His sacred presence
in every human heart, and discover the means of travsferring
man’s higher individuality, purified and ennobled by the virtuous
Karma of a series of incarnations, to His feet as the most sacred
offering which a human being can bestow.

God further found it necessary to send & teacher and a ruler to
mankind to disclose to them the laws of initiation and point out the
way to reach their own Logos. In spite of the presence of Atma in
his own heart, man might remain ignorant of that sacred presence
unless the veil of ignorance were removed from his eyes by a spiritual
teacher. To meet this necessity God thought of sending down into
the world such a teacher, and made the following promise to the
complaiving elements :— .

«T will send you an efffuxr of myself, a pure being who shall in-
vestigate all actions, who shall be the dreadful and incorruptible
judge of the living : and sovereign justice shall extend its reign
even into the shades beneath the earth. Thus shall every man
receive his merited deserts.”

I This efflux manifested itself as Osiris and his female counterpart
sis.

. This nativity, the mystery of which Isis refuses to disclose even

to Horus, does not however correspond with the nativity of Christ.

Christ or Christos is the divine voice or Logos which manifests
itself in every man ; and the biblical narrative of Christ is an alle-
gorical account of every regenerated spirit generally. 1t is not
the historical value of the biblical account which is of importance
to mankind in general, but its philosophical and occult siguificance,
as asserted by Dr. Kingsford and Mr. Maitland. But it wil" be
erroneous to look upon the incarnation of Buddha or this nativity of
Osiris and Isis in the same light as that of Christ. Every Buddba is
also a Christ ; but every Christ is not a Buddha. Every man may

become a Christ and identify himself with Christ, but it is not open to

every man to develope into & Buddha. Every true Kabalist knows
that Christ is the son of man, and not Ennoia the primitive man ;

or to express the same thing in Buddhist phraseology, Christ is a

Bodhi Satwa and not a Buddha. It must be remembered that by

the term Christ I do not refer to any particular individual, but to

the spiritual entity with reference to which the bible account has
jts philosophical importance. The gorm of a Bodhi Satwa is in
overy man, but not the gorm of a Buddha; hence when a Buddha is
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evolved by humanity in the course of its progress, his appearance

will become a matter of historical importance. The appearance of

Osiris was placed on the same footing, and was looked upon in the

same light by Egyptian initiates. Osiris is not the Logos, but is
something higher than the Logos. The Logos itself has a soul and
a spirit as everything else has which is manifested ; and thers is
nothing unreasonable in supposing that Osiris or Buddha may
ropresent the soul of the Logos. The Sphinx cannot and dare not
fsay acything more on the subject. The reader may find a very
interesting and instructive commentary on the foregoing statements
in the second volume of “ Isis Unveiled.” R " '

We will now procéed with the account of Isis. The reign of
order and justice commenced with the appearance of Isis and Osiris;
who, amongst other things, taught mankind the secrets of the
occult science and the sacred mysteries of initiation. After finish-
ing their work on earth the divine couple were recalled by “the
inhabitants of heaven.”’ K

After having thus traced the descent of spirit into matter and
indicated the provision made by God for securing - salvation
to mankind, Isis proceeds to give replies to certain questions put to
her by Horus. The first question relates to royal or kingly
souls.  The royalty herein referred to is spiritual royalty. Now
and then men like Buddha, Sankaracharya, Christ, Zoroaster and
others have appeared on earth as spiritual leaders and rulers of
mankind. In point of spiritual development and elevation of
moral character they stand at such an enormous height above the
level of ordinary humanity as to lead maukind into the belief that
they are special incarnations of divinity. This popular belief how-
ever is not endorsed by Isis, whose way of accounting for the
appearance of such men 1s in harmony with the teachings of occult
science. She oxplains to Horus that  souls destined to reign
upon the earth descend thither for two causes, There are those
who in former lives have lived blameless, and who merit apotheosis ;
for such as these royalty is a preparation for the divine state:
Again there are holy souls, who for some slight infringement of
the interior and divine Law receive in royalty a penance whereby
the suffering and shame of incarnation are mitigated. The condition
of these in taking a body resembles not that of others; they are as
blessed as when they were free.”” If this reply of Isis is properly
understood and accepted by the generality of people, sectarian strife,
discord and bigotry will almost cease to exist, '

There are differences, it would appear, among these royal souls,
due to the natire of the angels and genii who assist them, ' The
reader must not suppose that these powers are elementals; they
aro the guardians of the souls, whose teaching and guidance the
souls follow, as déclared by Isis. It is this guardian angel of the
soul which is the Kwan-yin of the Buddhists and the Chitkala of
the Hindoos. o ' S

'““ How are souls born male or female ?” asks Horus ; and
Isis answers thus:—There are not among them either males or
females; this distinction exists only between bodies, and not between
incorporeal beings. But' some are more energotic, some are
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; and this belongs to the air in which all things are
fg:rnrzlg(;., For an airy bod){rg envelopes the soul.....”. Tt is ha(ri(‘ily
necessary to state that the air referred to is the larl’)]"(‘ln mfun i—
astral light—and that the airy body is the astral body od man.
The next question answered by Isis r:labes to the various degrees

iri nlightenment seen amongst men. .. .
o 'i‘%::::l gitffrence between a man who has spiritual vision am:
discernment, and another who does nob possess these faculltles, is nr)f
to be found in the inmost nature of the soul ; just asi thefc ?‘arness; o
vision depends, not on the latent perceptive faculty oh b : soul or
mind, but upon the nature of the organ of vision and ¢ e] unics nz
which it is enveloped, the clearness of spiritual or c ;zllrvoyaér}
perception depends, not on the nature of the soul, bl(xlt on the condi-
tion and nature of the Upadhis in which it is placed. o in the
Consequently 4ll progressive development co;nm: , i th
improvement of the Upadhis; the soul is perfec uf)m ! ?
beginning and undergoe$ no alteration during thqqourse of evolu-
ok i i i ional charac-
is further proceeds to point out differences in nationa '
terI,Slsh;sical, igtellectual aIr)xq spiritual, amongst the .varllpustlac;:;
inhagiting the globe, and attributes them t?dlfferences lntc 1!:111; ea
position of their respective countries. The reference Ot HP gon;
stellation Ursa Major has a mystic significance. The g,?lmenf in Ott)o
calculated the period of one of theu" secrefg cycles _wlllt _Te -erelzic:his
the movements of the stars composing this conste atu:ln ; n]r; his
cycle is related to the evolution of the various races and sub-race
Ongsgalgilggeéf the agencies which cause ‘: in llvmg’men dufrlt‘[;g
long maladies an alteration of discernment  of reason ey}e;n o A )
goul itself,” Isis points out “ that the soul has affinity wit cet;.am
elements and aversion for others’” and that therefore its {]unc };oqs
are sometimes disturbed and affected by changes in either the physi-
cal’[‘%:a ?;g?clbl;iig;‘ of the treatise tnder review contains the explana-
tions of Isis regarding existence in Devachan or Swarg}:}w. th and
Isis says that there are several regions between the e:mr ha, 1
heaven, adapted to varying degrees of spiritual developmcla)n ] w eret
“in «“ dwell the souls who are freed from bodies and those w E ave no
yet been incorporated.” These regions correspond to tf pvlallx:lo;s
Devalokams (each Devagana has a separate loka) spoken o l'ln‘h 12 u
books, and the rupa and arupa lokas ef the Buddhists. . et'wlo.
myste;'ious ministers allnded to in the former part of ¢ (;s ar EC(;
exercise, it would seem, certain powers of supervision an (:011: ri?
over the condition of the various Devachanees in accordance with t 3
law of Karma. This law is set in motion by two energies descrlble_al
as memory and experience. The former ¢ directs in nature t 3
preservation and maintenance of all the original types apporste_a
in Heaven.” This refers to the record of Karma preserve n;
astral light. ¢ the function qf Experience is to provide every”so:lllt
descending into generation with a body appyoprllatef ttllllere(ii:o.t )
is needless to state that thisis a corregt rationale o e doctrine
of Karma from the Buddhist and the Hindu standpoint.
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There is nothing more of importance to consider in this treatise.
The points already roferred to show that the same main doctrines of
the ancient wisdom religion underlie every exoteric creed whether
ancient or modern. It is not true, as Mr. Herbert Spencer says,
that the only statement with reference to which all the nations in
the world agree in the matter of religious belief is that there is an
unknown and unknowable Power in the universe. The religious
history of ‘humanity shows that there are a number of doctrines
regarding ‘the origin, the nature and the ultimate destiny of the
human soul, highly philosophical and complicated, which form the
foundation of every exoteric religion and which have influenced the
religious sentiments of mankind from time immemorial. How are
we to account for these beliefs ? Have they any inherent special
connection with human nature as it is? Or are they the outcome
of a divine revelation during the infancy of the human race, whose
influence has survived the vicissitudes of so many civilizations ? 1f
neither of these hypotheses is acceptable to the mind of a modern
agnostic, can the evolution of these doctrines from a fow simple
ideas which are common to humanity in general be explained by
the operation of known psychological laws ? If the latter hypothesis
is tenable, how is it that these products of human experience have
not undergone any change in spite of great improvements in material
civilization and mental culture ?: S ‘ C
. It is not my object now to undertake a discussion of the
above subject and offer my own solutions of the problem; I only
beg to call the reader’s attention to this important question,
and request him not to lose sight of it in meditating on the
origin and history of religious belief amongst mankind, and the
possibility of discovering a common platform on which the fol-
lowers of the various religions on the globe may take up their stand
with brotherly love and affection, forgetting the petty differences
of their exoteric dogmatic creeds. The Sphinx does not think it
necessary to say anything about the contents of the short philoso-
phical dissertations appended to ““The Virgin of the World”
as they seem to contain more of Grecian speculation: than .of
Egyptian wisdom. = : : ' o S '
. e e Tue SorLar Srminz,

. STUDIES IN SWEDENBORQG.
- (Concluded.) b
"~ 'VL—THE INTERMEDIATE STATE.

HEN the external state, the natural life, ceases, man enters a

state intermediate between the heavenly and the hellish. But

it is not a permanent state. Influx of the Divine Life dispels the fal-

lacies acquired in the external state, and makes it possible for a man,

if he is not a confirmed sensualist, to perceive that all life, within and

without, in the mind and in the sentient faculties, and in every state,
is a perpetual creation by the Hidden One, Him THAT 1s.

Coe - . THE PHYSICAL STATE. :
This state of life may also bo called the natural state, the worldly,
the sensual, or the external. 1f called the natural state, it should not
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unded with the state of this name pertaining to the Intornal
gfi:((])?fl%dnif called the sensual state, it should not be confoi:ul))di{d1
with any sensual state of the same mind, for each degregl% ho
minds has its own sentient faculties. The sensual state of hh ef e]re
understood is the state that pertains to the lowest degreeho t xei
External Miud; the mind proximately extant upon the physica

world.

lace Fichte says that ¢ there is absolutely nothing
pegx‘ngztgibher without u{: or within us, but only an unceasing
change, We know absolutely nothing of any existence, 1}?(’, c'alyhe.n
of our own, We ourselves know nqtl}n_ng, a,nd are nothing.” - l:s
humble confession borders on ¢nihilism.” In another placcla, tl(:
apparently contradicts himself by saying that, if we see z} tree, 'Od
it and its imhge are one thing, na.mely., a r,r}odlﬁcathn of our mtl]l: t,
This has been called * subjective idealism.” Schelling insists : a
both the tree and the self are existences e ually real and ’l’dg ,—i
manifestations of the Absolute ; this is ¢ objective ideslism.” Hege
rejects these explanations, and says that the only thlngh(?XISt}ng
is the idéa. Thus there is neither a tree nor a'sgl_f ;. a;xid this kwlew
is “absolute idealism,” bordering on *nihilism. Berkeley
would say that both the self and the tree exist; the latter
an immediate creation, independent of the former. But Sweden-
borg ? According to his doctrine - first GOD IS; second, God
creates the self ; third, God creates through the self (a) a subjective
tree, which, transférred from the mind mtoﬂthe sentient faculties,
becomes (b) an objective tree. The mind exists, and thprefo‘lze ‘th'e
tree. . The latter is not a figment of the former, but a reality. “ This
isa hard saying, who can hear it ?”” Swedenborg rejects the
doctrine of physical influx. All that enters the mind comes f.ron}
within ; nothing from without. Inﬁug is one law ; it is not spiritua
in the spiritual world, and physical in the physical world.b Thel
Divine Life does not, in either state, pass into a hypot elslc.a,,j
extraneous space and there create ; for *“ the Lord is not in space ; !
but the influx terminates in the sentient faculties of the Ex?eym:i
Mind, where all prior states of the mind co-exist, and are 'exhlbxtled
representatively by such objects as constitute the natural wEorh,
and the actions of human life. The *infinite expanse of t ?
heavens” that moves the sentimental sensuslist to great gushes o
eloquence, what is it ? The npatural philosopher would say, a
multitnude of minute images on the retina occupying a su‘r‘fac]e;
that could be covered with the point of a child’s finger! “A
nature,” says our Swedish Theosophist, « is & theatre that represents
the Lord’s kingdom,” and his kingdom *cometh not by obser-
vation,” but is within man, even 1n lghe Will and the .Intellect.
Let me give some conclusive passages, in the face of which to say
that Swedenborg, with Berkeley, or anybody else, holds that the
natural world is an immediate creation, independent of the mind,
would be folly : o :

« ind is the ultimate state of order. It would indeed appear as
if th'grl‘l:;]:::?r': ::tr:'gnce throngh this nltimate state of nature, a.n(fl ;,b does
8o appear, because it is through man’s natural mind, that tfllwestnt(mdod eav03
[in tho Internal Mind], in other words, of the Lord, inflow, an nt.eg?;,?;e
into nature, sud through that same mind there is as it were an asce
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forms that belong to nature. But the entrance through th 1
‘ 0 nature. ! e natur X
;L:tme {owqm; the interior Saculties is only an appagent, or seem(z'-iz; l;:cz-‘gz%:f
bo;}')pesrs indeed to man as if the forms of the natural world entered by the
i );lor outward senses, and affected his interior faculties, and that in this
;vaylt.ere was an entrance from the ultimate state of order toward those
.acllk ties that are within; but that this iz an appeardnce and a Sfallacy,
'v:,:ca j%:r j}-rt:;r;.tth’fagen?'y;‘ la',w, th.at zhere can be no influx from that whl'ch’,
. r which 8 prior (as to state); or to express the
32[2;5" (:;1. pt{her words, that f:)wer states (of life) cannot inj?ow nto hi;’;::r‘:
l;l 131'_ states into interior, or again, in other words, the forms of the
:go’: and of nature cannot inflow info those states (of the mind) that belong
andecé'z;en and the human spirit. For the former are grosser, the latter purer,
and | bef grosser, which belong to the external or natural man, exist and
aﬂ’eclt.s t,h:ogl“ rt,;:‘osg l:,tl;m:r bel?fng to the inberhg! or rational man, and cannot
16:3%,"‘29%9, 10057,’ iy o a .ected by them.”—A4. O. 3721, 2993, 9272, 3483,
. *“The divine trath that poes forth from the Lord infl i
throngh the interior states (of the mind) into his exberio(:-:v:nglggrﬁm:l hai';l
oubv(;gxrdvse‘;\.t.lent and bodily ‘faculties, and everywhere calls forth corres-
ggpe 1:g objects in their order; in the sentient faculty such corresponding
th] % Us as appear in the world, and upon earth. It is @ fallacy fo suppose that
the objects of the senses inflow into the interior faculties ; for the truth is, the

external st fe). Y i i i
emte:zg : $ ;itfi (tg l{;'sf;'?g.d.o“ not flow into the internal, but the internal into the

" An acute student of Swedenborg has said,  Wedded as
r?laterlahst is to his scheme of physiga,l influx, he does not perce?;g
i;] hat, except as a hypothetical support for his sensuous phenomena,

1s matter is of no use whatever, and that by substituting the mind
as a support for the objects of sensation and their substance the
same end is attained, with this special advantage, that whereas,
in the scheme of physical influx, by supposing the actuality of an
extraneous space, and that the objects of sensation are in intimate
connection with the. material substance that lies beneath, they
caunot be the representative effects of spiritual or mental canses,
on the other theory they can. If matter be their cause, then
must they depend for all their peculiarities of appearance upon the
changes that matter . itself is at the same time undergoing. The
phenomena, whatever they may be, will represent the change
in the subjective matter, but not any changes in the condition
of human minds. If this be true, mnature cannot be what
Swedenbo,rg insists that it is, a ¢ theatre representative. of
the Lord’s kingdom” in the Internal Mind, nor can there be the
relationship of cause and effect between the state of the church in
man, and the circumstances of human life ; or between human minds
B,nii the ;ensuous forms of the natural world.”
~ in a former article I have quoted Swedenborg’s statement
“God made the world more and more finite by s%bstances emi:}:]:(;
from himself,” and so he did, or rather does ; through the human
lr)rundy of course. The inflow of the creative force does not pass
beyond the sentient faculties into hypothetical space, however
probable it may appear. T'he pet notion of the sensualist, that God
created t}le world of space, and set man in it, or that the world
created itself first, and then man, by physical influx or con-
centration, is not to our author’s taste.

‘“ Tho representations that exist in the other life are appearances, but they

are living, becanse they are from the ligl i This li ifo i
2 they ght of life. This light of life is th
divine wisdom, which ‘is from tho Lord alone. Mence Bib :§ éh:t a;lob;:ing:
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that exist from that light, unlike such ns are from the light of the world,
are real (the real actually is such as it appears to be, but the non-real actually
is not such ns it appears to be.—4. C. 4623.) For this reason it has some-
times been said in the other life, that the objects seen there are real, wherens
the objects seen by men are comparatively so ; for the former are alive, and
so immediately affect their life, but the latter, not being alive, do not inme-
dintely affect the life (of man); evecept with those, tn whom the objects of this
world’s light adequately and correspondently con, join themselves with those stales
of mind that belong to the light of heaven, and ¢t t to the extent, and according
to the quality of such conjunction.”—A. 0. 3485.

“ Throughout nature there is not & gingle thing that can exist unless it
has a correspondency with the spiritual world ; for without it, 1t would want
a cause for its existence, and as a_ consequence for its subsistence also. For all
things in nature are nothing else but effects, the causes of which are in the
spiritual world, and the causes of these causes, which are ends (of life), are
in the interior heaven. The effect cannot subsist unless the cause be conti-
nually in it, for the cause ceasing the effect must cease also. The effoct,
considered in itself, is nothing else but the cause, but so extrinsically clothed
as to be subservient to the cause, by enabling it to act in a lower sphere.
What is here said of the effect in relation to its cause, is equally true of cause
in relation to its end. For a cause is nothing unless it exist from its canse
which is the end ; for a cause without an end is u cause devoid of order, and
without order nothing can be effected.”—Ibid 5711.

The plain teaching is that the life of man, in all its degrees of
will, intellect, and sense, is & perpetual inflow from God, which is
received by him after a finite, imperfect maunner ; that it is distinct
from the Creator’s life ; and that the objects of the senses are from
within, creations of divine life brought forth and exhibited by
gensations in the ultimate faculties of the mind. It might be
objected that Swedenborg denies the existence of the material world.
But he does not. He only connects this world with the Supreme
Being, which, though within his mind, is distinct from it as infinite is
from finite ; and he sees him as the end, cause, aud effect of all thatis
perceived in the will, seen in the intellect, and felt in the body.
What does the sensualist affirm ? a space beyond the circle of his
own knowledge, with a substratum of matter; a dead world, filled
with a Thing, a man-made, spatial God. This is the conclusion at
which the mind arrives when instead of having matter, space, time
and quantity for objects of thoughts, it has them for subjects, and
reverses the true order of influx. The subjects of thought with a
supersensualist are the interior causes of every sensuous object that
is presented to the sentient faculties. This is to think above space
and time. The subjects and objects of thought with a sensualist are
the sensuous objects themselves ; he sinks the subject in the object,
and reverses the order of influx by attributing to sensations causes
external to the mind that perceives them. In the latter case there
is no intuition, in the former there is. The supersensualist per-
ceives their signification, ¢ just as a man understands the meaning
of articulate sounds, when he hears a language with which he is
familiar. For he thinks above the sounds, not in them. But tho
sensualist sees sensnous objects just in the same way as he hears

the words of a language he does not nnderstand.”

“There is no spnace in the idea of their [the supersensualist’s] thoughts,
nor yet time, but instead of them such slates (of the mind) as give birth to
spaces and times.”—A. C. 9580. 9581. . .

“ He that is unacquainted with the mysteries of heaven may believo that
it is impossible for a man to behold such distant earths [as Mercury, Jupiter,

2
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ond Mars], and to bring back any account of them from the experience of
the senses. But let him know that the spaces and distances, and the pro-
gressions connected with them, which appear in the natural world, are, in
their first cause and origin, changes in the state of man’s interior faculties, and

that to angels and spirits they a ear in agreement with those changes.”
Tvid. 94401074, 9579, v opp 8 A

If space is, as commonly supposed, independent of the mind, how
then could Swedenborg visit other planets ? According to his own
words he saw natural earths, exponents of a natural state of mind,
not of a spiritnal : “by mental changes 1 have been led to the
earths in the universe, and this as to my spirit, my body remaining
in its own place.”—H. H. 192. Again, *in consequence of being
led thither as to my spirit by changes in the state of my interior
Jaculties, 1 had the opportunity afforded me of noting those
successive changes before I arrived.’—A. C. 9967. The contri-
vances by means of which the sensualist passes with comparative
rapidity over the earth’s surface are représentative effects of
the mental advancement that has been made in the inner, higher
parts for a fuller reception of creative influx of Divine Life. Still,
this mental advancement and its contrivances for progression, which
are confined to the earth’s surface; are insignificant in comparison
with that which enables the supersensualist in & second to pass
to, or literally, to have presented to his senses, other earths. The
quick or slow presentation of any thing to the senses of any of the
degrees of the human nature depends ever upon the perfection and
intensity of the will and thought. The longer the time consumed,
the more imperfect the state of the mind, and vice versi. It is
certain that an exclusive determination of the thoughts to the
matters of the senses weakens the powers of both mind and body,
and makes the world of the natural senses seem more and more
fixed and dead. ‘

The supersensualism of our Swedish Theosophist might be shown
by hundreds of statements from his writings. It has just been
shown that he teaches that all that is presented in the outermost
sentient faculties has its origin in the Divine Essence through the
External Miud, just as all that is presented in the innermost
sentient faculties has its origin in this Essence, through the
Internal Mind; and thero is, in the following passage, a further
confirmation of this teaching :— -

“ Spirits and angels are clothed in ngreement with their intelligence and
according to the reception of truth in their life, for this is intelligence.
Indeed, the light of their intelligence is formed into garments, and when the
light is so formed, they not only appear as gurments, but actually are
garments. For all things thab exist in the spiritual world, and that appear
before the sight, exist from the heat and light that proceed from the Lord as
the sun [of- the spiritual world]. From this Origin all things are created
and formed—not only in the spiritunl world, but all things in the natural world
also, for the natural world exists and subsists from the Lord by medium of
the spiritual world.—4. E. 895; 4. C. 9212,

Unless the reader understands the teachings in the sense here
presented he will constantly, when reading Swedenborg, be misled
by the terms used. Take for illustration these statements 31
bave seen the objects of heaven, and could not perceive any point
of distinction between them and the objects of the natural world.

But still there is this difference, that the things that appesr in
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heaven are from a spiritual origin, but those in the natural world
from a material.”—A. E. 926, By the expression, “ from a material
origin,” he means that they are created in the sontient faculties
of the External Mind. ¢ The material things in the natural world
continue, however the states of men may be changed.” Ibid. 1218,
They apparently continue, because of the rigidity, or death-like
fixity of the thoughts of the External Mind. The passage quoted
above (4. C. 3485) shows that these statements should have a
right construction put npon them. In one place we are told that
“ at the will of the Lord, spiritual food (which is also re’al food,
but only for spirits and angels) is turned into natural food.”’—A4. E.
617, If we take this to mean a change of food of one place into
food of another, independent of changes of the mind, we do not
understand Swedenborg. By ¢ spiritual food’”” he means ‘“thae
good and the true of heaven,” perceptible to the senses of the
Internal Mind, which, descending through the External Mind,
becomes perceptible to its senses ns natural food. Ibid. 617. That
no doubt may remain as to Swedenborg’s teaching that the objects
of nature are created through the Mind, let me present a series

of short extracts bearing upoun this subject : )

“‘The wars of the present day, wherever they may be carried on, represent
[as formerly] an evirstate of the mind ; f(')r’ all thin s in the natural world
correspond to spiritual states iri (man’s) spiritual world.”—D. P. 251.

“ Unless man’s spiritual states were exhibited representatively in the
natural mind, by such objectss s;s are in the world, those states could not be

rehended at all”-—4. C. 5373, . .
cOEI“E)UI natural forms represent those spiritual states (of life) to which thex
correspond, and these again the celestial states from which they originate.
—Ibid 2991. ) _ ) ) ]

“Throughout nature there isnot a single thing that can exist unless it
bave a correspondéncy with the spiritual world, for without it, it would, wan’lf
a cause forits existence, and as a consequence for its subsistence also.
—Ibid 5711. ‘ .

‘I‘bIthaZever exists in the natural world derivés its birth and ifs cause from the

states (of mind) that ewist ini the epiritual world, the whole mature being
nothing but a theatre representing the Lord’s kingdom......... True it is that
the variations of light and shade, as well as of heat and cold upon earth,
depend upon the difference of the sun’s altitude according to the season of
the year, the time of the day, and the region of the earth; but then theso
very causes, which are proximate and in ‘the natural world, are created in
agreement with the states (of mind) which are in the spiritual world. For
there is nothing in the natural mind, which, su oposing it to be in order, derives
not its cause and birth from the spiritual mind, that is, through the spiritual
mind from the Divine Essence.—Ibid 8211. .
. “ It is nature in which the states (of goodness and of truth), which belong
to the spiritual world, terminate ; and it is grounded in this, that the whole of
pature is & theatre representing the Lord’s kingdom, aud that every single
object in nature represents. ‘Ihis 8180 is the reason that the subsistence of
nature depends upon an inflax accordn_lg to this order; for withoust it, it could
not subsist, no, not for a moment.” Ilm.z _4939.. . Lo

«“ A1l things in the natural world derive their existence from truth, which is
spiritual, as their cause, and from goodness, which is celestial, as their
principle; and natural objects flow forth from them according to all the
differences of goodness and of truth in the Lord’s kingdom, and in this way
do they proceed from the Lord Himself, the source of all goodness and truth.’
—Ibid. 2993. . .

“In the natural world the objects are created according to corresponden-
¢ies; for tho whole nature, comprehending the sky, with the sun, the moon,
and the stars ; the earth with the subjects of its three k"'lngI_!"IS correspound
to such states (of mind) as are in the spiritual world,”—Ibid 9272,
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“ How gross, indeed how earthly, and even how inverted must human intell;-
gence be which attributes everything to naturo separated, or apart from an
nflux precedent to itself, or apart from its efficient cause.”—Jbid. 3484,

*“ Nature is oot self-subsistent, but subsists by an influx from heaven,
that is, from the Divine essence in heaven ; so entirely so, that if the com-

munication were cut off, all the objects of the earth would be annihilated.”
—1Ibid 10185,

“AW things of which man is sensuously cognizant by the organs of his

external senses inflow from his internal Jaculties into his external, and not con-
trariwise; for there is no such thing as physical influm from the natural world
intlc;) the spiritual, but the influz is from the spiritual world into the natural.”
—1Ibid 10199.

“The origin of all things igin this wise: all states (of the mind) collec-
tively as well as singly, are from the Lord ; from Him in the Celestial State,
:l&y means of this from Him the spiritual state exists; through this the

atural ; and through the Natural, the Corporeal, and the Sensuous; and as
each exists from the Lord, even so does it subsist ; for, according to the
admitted truth, subsistence is a perpetusl existence. They that hold any other
origin for the existence of things, as do the worshippers of nature, cherish
principles so deadly, that even the phantasies of wild beasts might be pro.
nounced more sane ; and yet very many among these [materialists) are men
that in their own eyes seem to be pre-eminent in wisdom,’—Ibid 775.

There is, then, a correspondency between the inner life and the
outer, not confined to the spiritual world, bat existing as much in
the natural. In the latter there are innumerable conflicting
“spheres,” or emanations, that cause confusion and prevent the
mind from tracing acts and objects to their source within ; still,
notwithstanding this, the law of influx for both worlds being one,
the correspondency exists in the one as much as in the other. The
mind of the sensualist is so intimately connected with the spheres,’’
or creations, that proceed from it, and is so unused to think above
them, that the bare mention of their non-independency makes him
dizzy. Indeed to think of the truth is easy for all in the natural
world, but to think ¢n the truth is not. Few there are who can,
while in the natural state of mind, by abstract thinking make
themselves visible to spirits and angels, and yet this is, accordin g
to Swedenborg, a test that man thinks ¢n the truth, and above
space and time,

THE SACRED SCRIPTURES.

In a natural sense, this is the title Swedenborg gives to some of
the books of the so-called Bible ; in a spiritnal sense, to the divine
truth as it exists in the human mind. From the list of sacred”
books in the English Bible he excludes Ruth, Chronicles, Ezra;
Nehemiah, Esther, Job, Proverbs, Ecclesiastes, the Song of Solo-
mon, the Acts, and all the Epistles, because they are not written
according to the * science of correspondencies,” and have, therefore,

no higher, spiritual sense. Lot us hear what is meant by “ corres- .

pondency” and ¢ representation,”

* Whatsoever exists in the natural world from the spiritnal is called a
correspondent.”— H, H. 89,

* Whatsoever then. in man’s natural world—that is in his body and ils ac-
tions—exists from his spiritual world, that is, from his mind, its intelloct and its
will, 4 called A conrresponpENT.’—Ibid 90.

. “Those states (of the mind) that inflow from man’s spiribual world [In.
ternal Mind] and aro exhibited in his natural world [External Mind] are in
goneral representations, and, in so far ag they agree, correspondencies,”
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«“ ' i ween sgpiritual etates (of the mind) and
natt;lr::lx‘ler»?)i’:;:etsio:vf:g (:aief?)?;serbgiisb in tl})e latter, these are representatives.
—Ibid 2987.

To illustrate: David, as a king, represents the royalty of the
Divine Truth; but because he is a vampire, an adu}};er.er, ’?ndfx
murderer, he does not correspond to it. Jesus, asa ‘“king, cor-
responds to the royalty of the Divine Truth ; but because he is a
carpenter, an ascetic, and a wandering teacher and healer, he does
not represent it. Moses, as a leader of the people, represents the
royalty of the Divine Truth, and because he is a doer of the Divine
Truth in his internal mind, his external mind and life correspond
to it. .

he inner, higher, spiritual sense, the Sacred Scrip-
tuis?‘rgf;‘?::t ;lwly.”——A,. C’.g 10276.p Bibliolatry, as practised in the
churches, especially in the Protestant Church, is repugnant tc:v
Swedenborg. A few years ago the English Protestants undertook
to revise the Bible. Their scholars turned the leaves of all
available codices, lexicons, grammars, -a,nd books bea'rmg upon
the subject, and produced a “new version’’ of the New Testament.
This, though in some respects superior to the old, did not sound
like it, and for this reason, more than for any other, dlfl th(? wor;
shippers of the old book reject the new. In the estimation o
the,sensualist, the unreal is of more importance than the real.—Ibid
1242, 9391, 9424. o determinad b -
acredness of an object cannot be determined by senti-
mgll;:ﬁ:; and tradition, bu]t only by perception and experience.
To know what an object is, it is necessary to see not only its ex(i
ternal side but alsoits internal, and not only its external an
internal sides, but also its inmost. The inmost is in God, the'ln(i
ternal in the Internal Mind, and the extqrnal in tl}e External Min
and the Senses. Did the Church Councils use this means to deter-
mine the ¢ sacredness” of the Bible ?

“ iteral sense passes into the spiritual, then every thing relating
to 22’0? :)l)::cl;,t e:::d to this world, perishes, and the truths that relate to the
Chﬁrch [i’n the Mind], its state, and the various uses that belong to its state,
are substituted instead. This will doubtless appear incredible; for man,
so long as he is living in this world, thinks from the natural and worldlyfv
objects that are before him, and not from epiritual and celestial states (o
lif‘Ja) ; and they that are immersed in corporeal and terrestrial matters, know
not that there are such things as spiritual and celestial states (of life), still
less that they are distinct from the worldly and the natural ; and yet they ur?
ns distinet as the spirit of man is from the [physical] body. 'k'l he spmbu[.;b
seonse lives in the literal, as the spirit lives in the bod_y; in 11 e mulnner i

urvives, when the literal sense perishes, and from this, the interna sonse
fnay be 'proper]y called the soul of the Word [the *Sacred Scriptures”]—

4. C. 4857. )

’s teacbing touching the  Sacred Scriptures” may
bess‘\‘;z;i;l;gozgp ?nt ihese vgvords : thge Sacred Scriptures considered
from an external point of view are not holy ; but from an‘lnte?r-
nal, they are; because, however incredible, absurd, cont-radlc!:oll Y5
profane, and offensive, they express in sensualistic language eit 1ezi
holy states of the Internal Mind, or unholy states of the Iixterna
Mind, and are therefore instructive to supersensualists, that is, to
those that think above space and time.
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- 'Tae CHURCH.

In Worcester’s dictionary a church is defined as
consecrated to Christian worship and ordinances; a
body of christians; a denomination of christians ; a society of
christians ; the clergy as a body ; and the body of communicants
in a parish.” Tn . Swedenborg a church is defined as the human
mind in its aggregate, and in its individual form, when by the
shunning of the delusive attractions of the senses, it receives love
and wisdom from the Lord, and becomes conjoined to the ‘* Father
that is in the heavens,” and in this way to the Supreme Being.

“ When a man is at home in what is good and true of a spiritual kind, there

is then the Lord’s kingdom in him, conseqnently, he is a church; in unison
with the like he makes a church in general.’—4. C. 5826.

* Charity is the main thing to all; for charity makes the Spiritual Church ;
not faith, unless you say charity is faith.”—Ibid 3267.

- “The Church of the Lord is internal and external; in the internal Church
are those that arein intelligence and wisdom, and thence in the superior
heavens [of the Internal Mind]; but in the external Church are thoge that are
principled in sciences and in knowledgrs of good and truth from the word..,
and thence are in the inferior heavens [of the External Mind].”—A4. E. 629. -
The “ Holy Trinity” worshipped in this church is Father, divine
love giving birth to every good affection in the will ;5 Son, divine
wisdom giving birth to every elevated thought in the intellect ; and
Holy Ghost; divine operation giving birth to space and time, and
the universe in the lowest sentient faculties of the mind. This
teaching is applicable to both minds and their sensuous worlds;
for the latter are effects, answering throughout the indefinite variety
of their forms to the emanations from the divinity through the
former. - In both they are produced by an influx of the Divine Life,
which terminates in the sentient faculties. The Virgin Mary is the
undefiled affection of the External Mind, which, overshadowed b
the Holy Ghost, the divine operation, conceives the Christ, the
natural or representative form by which the Divine Goodness
becomes manifest in the sentient faculties of the External Mind.

" THe HELLISH STATES.

It is not necessary to go into details about these three subjective
states. Suffice it to say ‘that they are produced in the senses of
those whose Internal Mind is * closed,” and whose External Mind
is “inverted.” A man’s state of mind becomes hellish when he
denies all that is not dewmonstrable to his physical senses ; when
Nature is put for the Supreme Being, and self for the neighbour.
This perversion produces torment in the mind, and through this in
the sentient faculties ; 80 that the sensualist experiences the
‘ agony of the damned ;” but; this not until the objectivity of the
physical world ceases, . |, . .
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i ists endowed Adam with the proportions
THEf anécl)?:)]:snﬁabailll?s Sixeea.?l touched the zenith, his outstretched
tfni?ed the h(;rizons, and when he wa:lked his foobt caused a
a{ms to pass over the sun. To form him, 'Gfod had collect?d
Bcll:y 0fwrom Iévery part of the earth, so that, said Isaac de Loria,

man was nowhere a stranger, and wherever he went his foot

' f his mother earth.’ ) )
to‘g'};egligﬁ bho;i(i'mvgas joined on to the white hair of God, and
th 1 through a multitude of channels he received life and light.
Bubshis wi%e to render him more easily accéssible to temptation,
eu arated his hair ; and he fell down into the darkness of the abyss ;
ihg intelligence of things eternal suddenly departed from him.
"These poetical fables hide profoundAllntultloxllls smc}3 hrevea,ll ltodutshz
steries of Genesis. am, whom they called ¢
]I)(ar;n?cfntgs tﬁlg s;rlgtoplast, is the collective total of created spirits,
ad is thus said to fill all the universe. He is crea’ted from slime
:Irll t has been gathered from all parts of the earth’s surface ; and
hetl‘"e the masters of the Kabala agree with those scientists “{)ho
refuse to admit a single couple as the Eﬁoggrzﬁori ofn x::nskplgéii; ] ::
the appearance and growth of the hu .
L(::\d;vgl?lz?onary pfcﬁ:ess lasting through thousands of centuries and
i i ions alike. ‘ ) )
ta]i\ldng I;i?:: ?e:;.tgzglof?’om God, represents’ the mt_ellectua} birth
f h?llrl:r,lanity from the providential servitude of animal exxstenc?
?nto the state of strife and labour leading to thfa conqugst o
lib%ﬁig .tempbing serpenf is the desire that insinuates itself into the
heart and breaks down all restraint ; 16 13 the spmt..o‘f light, Luci-
fer (the light bearer), fallen from heaven and aspiring to return
thither. He must follow the footsteps ﬁf lls)he woman evetxilywhesni]e;
n ire ; hen she becomes a mother,

for woman attracts desire; but w c, sh
’s head, because her maternity is

gets her foot on the serpent’s ; becanso her matornity 1o
ivinity revealed in the most perfect of all loves, y °
?x}ivlirl;lp{ls over the ambushes set by desire to entrap the weak
est, but at the same time the most ‘bea,utlful, of.bemgS. , -
fn the state of innocence, that is to say dt;rmg“t;he z?i%ege;}oa

i om the co
in which the human species slowly emerges ir o confines of
i _animality, men were nakgd and clothed only
;t;a:?lebg‘gs;;:ygs “g:')ét a'Ehe ing,tinct of civigzatlonﬁ czmmanc:};l gly
i f the sentiment of modesty, and men first made them-
zgfveglrzgv:rings of leaves, and afterwards waged war on the axilx-
1als to obtain their skins. This is indicated in Genesis by the
13el'"ses “that tell us how Adam and his wife first made themselvez
‘arlments of leaves, and: afterwards God gave them coats o
gkin God is said to be the furnisheg ofl the cou,dtjs ofh sklrx"l1 al‘):cz,:s;:
] beings belo 3 nd when
the life of all beings belongs to God alone, a ien man took
i i lothe himself, he posed in some sor

2:11-?1]1111 l'ifge? is:zoi)lov:’ed1 the ;eligion of sacrifice that soon led to

ST
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idolatry. - This latter is symbolized by the cherub placed by God
to guard the garden and prevent Adam’s entrauce.

The word cherub in Hebrew means ox or bull. This bull is the
ancestor of the golden calf that was to be adored by the faithless
Israelites in later times. It was also the bull Apis and the bull
of Mithra, It is Osiris with the bull’s head, costumed like the
priests who, wearing a brazen mask, watched sword in hand the
subterranean doors of the crypt of the great mysteries. Here
we see the Egyptian origin of the book of Moses. This hybrid

“ cherub with the body of a man and the head of a bull holds in
its hand a flaming sword that turns every way ; this sword is that
of the priesthood. '

The sacerdotal dogma is in fact always changing, but it always
kills reason and sacrifices liberty. The farther a man wanders in
the labyrinth of dogmas, the more he increases his distance from
the knowledge and the cult of nature, the religion of Eden and
that of all true initiates even to this day.

The three sons of Adam are a complete, eternal and triangular
classification of all humanity from the commencement to the end.
The strong without mercy and without justice; the good without
force or defence ; and the just at once good and strong.

The race of Cain is that of the wicked, and Abel's is the race
of the weak, and neither is just. For he who falls a victim
throngh weakness becomes an accomplice of iniquity. Thus the
future is promised to the posterity of Seth. The name of Cain
means property, and he is the usurper of force ; Abel signifies weak-
ness, inanity or ' vanity, and the Kabalists say that impure souls

come from two sources, from Cain or from Abel.

The children of Abel are the luke-warm and useless ; for force,
even if it be ill-regulated, is yet life; while weakness is death.
Humanity is completed in Enoch, to whom the sacred letters are
revealed and who engraves them on two pillars or tablets of stone.
Afterwards he is taken to heaven without dying, to return at the
end of time.

The children of Cain built towns to protect themselves against
one another, while the children of Seth taught the just the cult of
the true God ; but the empire of the world was promised to the
posterity of Seth who, by the power of science united to religion,
were to triumph over the brute force of the children of Cain. All
the persons mentioned iu this part of Genesis are types and all the
histories therein recounted are dogmatical allegories.

Enoch was a legendary personage who personified occultism.
He is the same as the Hermes Trismegistus of the Egyptians and
the Greek Cadmus. He is the great revealer of sciences and arts,
the inventor of the sacred or hieratic letters.

It is said that Enoch, the perfect man, engraved on two stones
the elements of all future sciences. According to Guillaume
Postel this engraving consisted of the twenty-two sacred letters
with their hieroglyphs and the signs of the Egyptian numbers
explained by the divine tetragram, afterwards called the clavicules
or little keys of Solomon and the Schem Hamphorasch of the
Kabalists,
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At the entrance of their temples the Egyptian hierophants used
to erect two obelisks, the characters on which indicated the religi-
ous and philosophical mysteries relating to the divinity honourefd in
the temple ; but at the same time these mysteries were concealed from
the vulgar, who were unable to decipher them. Solomon imitated
the Egyptians by placing two mysterious columns at the door of
the temple at Jerusalem. These columns were called respectively
Jachin and Boaz, signifying virile power and feminine energy, day
and night, spirit and matter and, analogically, the sun and moon,
gold and silver, fire and water. )

The columns or obelisks before the Kgyptian temples were con-
secrated to Thauth or Hermes. The sacred hieroglyphics on the
pillars are to be found on a smaller scale, in a single tablet, on the
Bembic table, so called from the cardinal to whom it belonged.
They are the same signs as those of the tarot. )

The ascent of Enoch to heaven before his death, and the saying
that he should not die until the end of the WOl‘ld, mean that.. the
science of letters lasts as long as humanity itself. The tradition
that he will return with the prophet Hlias to restore the true
religion means that the Kabala, forgotten for so many centuries,
will be re-discovered and that the wise will learn all mysteries
therefrom, The apocryphal book of Enoch is merely a sort of
fabulous commentary on the traditions attributing the invention
of the occult sciences to Enoch.

The God of science is but the fatal law of matter and force ; .th'e
God of religion is the providential love that balances fatality’;
the God of the sages is the harmony between science and religion,
uniting them without confusing their respective provinces.

All sacred books are books of initiation more or less veiled, and
they contain the science of all mysteries. The greatest mystery
of all is that of human power elevated to a superhuman degree, the
power of the Mage, the great arcanum of magic. '

The will is rendered superhuman by superhuman sacrifices. One
must give up all to acquire all, and strength is gained in proportion
to the efforts made. ) o

The ancient initiations, with their crypts and gl'arkness, implied a
real renunciation of fortune, of family and of life. The neophytoe
knew that if he succumbed under his trw,ls1 he would never leave
the subterranean chambers of Thebes and Eleusis alive.

Iu the older Free-masonry the threats of death were by no means
fictitious, and the profaners fell beneath theda ggers of thcfree‘]udgf,ﬂ,

The Hebrew priesthood also had its terrible arcana. Iire
devoured the tents of Korah, and Nadab a_nd Abibu were struck
down through their ignorance or neglect ot the sccrets of fire.

The priests of those days knew tho secrots of magn'o‘tlsm and
electricity, but concealed them with extraordinary care. They used
them to surround the sanctuary with terror, and to keep the profane
at a distance. i 5

The first necessiby for those who would attain power is know-
ledge. Study roquires persevorance, which is a preliminary exercise

of tho will ; moreover, it is nover useless, an 1 constitutes by itself a
first power. 5
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The comparative omnipotence of the adept resides in his force of
will, and this latter depends on three things :—the veritable know-
ledge that gives the true direction ; the intrinsic force, depending
on the purity and unity of the will ; and the intellectual and moral
gymnastics that develop power by exercise.

* The necessary knowledge is composed of three parts : the Kabala,
magic and hermetic philosophy. :

"The intrinsic force is acquired by the unity of direction that
causes the performance of all that augments force and the avoidance
of all that weakens it. Before all things the aspirant must know what
he wants ; the intention must be a definite one ; he must constantly
will the same thing, calmly and without effort, but with a scrupulous
attention to every opportunity that may present itself to help him
towards his goal. Then he must be sure of himself and leave no
place for repentance, doubt, or tergiversation. To attain this he
must be irreproachable before himself, for if he has anything to
reproach himself with, he loses his confidence in his own divine
right and when a man doubts himself he has no longer the faith
that works miracles, ‘

Tt should be remembered that the occult science is called the
priestly and royal art. The adept is a priest and a king, and in
each capacity he must render himself proof against failure. The
Kabala gives us the infallibility of reason, and magic must conguer
the same privilege for the mind. The Kgyptian ceremenies of
mitiation were but emblems of the difficult trials and terrible
obstacles that have to be overcome. We must conquer the
demons and the phantoms of our imaginations and of our hearts,
and to accomplish this demands sustained perseverance and prodi-

gious energy.

" Evil is attractive because it is forbidden, and in committing it we
seem to brave the laws and duties to which we think we should
otherwise be slaves. We wish by emancipating ourselves to act
with absolute freedom, that is, as Geds, for this is the end that a
Jegitimate ambition bids us seek. But evil deceives us by showing
itself to us in the guise of liberty, while in reality it is not only
slavery but the worst of all slavery. On the other hand those who
are the slaves of duty always do it badly. The good and the true
can be accomplished by free souls alone. Thus we must burst
the bonds of fear and disregard every kind of threat. We must
choose the good after having understood it and not because it is
forced upon us. Vice must thus be deprived of all attraction and
its attraction must be transferred to virtue. Thisis why we hide our
science and are ready to brave calumny and proscription.

There were two trees in paradise, the tree of knowledge and the
tree of life. Knowledge without love of the good is intelligence
without life.” God has hidden the true good, and there is still
a tree to be stripped of its fruits. The hidden doctrine is the
tree of life, and he who can gather its fruits is able to transfer to
the good all the attractions of evil; and he acts—because he wills to
do so—in exactly the same manner as that into which it was
attempted to force him by threats,
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Occult science gives a fulcrum whereon to work the lever that
has power to move the vulgar world. But this science is useless
and dangerous when it serves as an uncertain instrument to an
ill-balanced intelligence. To become master of the will of others
one must bé endowed with force beyond all trial and be possessed
of perfect command over one’s own will.

But real power is not gained without formidable trials. Men
bave said, after reading such books as Zanoni, that they would bo
glad to risk their lives and be exposed to the most liorriblé visions
to become beings endowed with those mysterious powers. Both
more and less are necessary. There must needs be acts of true
heroism.

Open the Bible and see how the first man was initiated. Hé
loses immortality and happiness, one of his sons murders the other,
and he does not become the father of the just man until all this
has taken place.’

Noah is obliged to curse his son ; Abraham is ready to sacrifice
Isaac; Job, before he can become the hierophant, triumphs ovet
the accumulated pain of every misery that can afflict mankind with
a sort of defiance of Providence. Orpheus dees not become a
great initiator till he has twice lost his Eurydice, dearer than his
own life, to save whom he had braved death. All the great
patriarchs have gone through and surmounted the most terriblé
trials and misfortunes, and the history of the initiates is a terrible
martyrology. In our secret annals of the Rosicrucians there is
hardly one in ten who has not died a violent death.

PRIMITIVE MAZDAYASNYAN TEACHINGS.
The Honavar and Ashem. '

, (Continued from our last.)
E trace the idea a little further and read in the 43rd Yasna
4th paragraph :— : ’

“Thee I look upon, O Mazda, as powerful and beneficent, for by
that hand by which thou benignly bringest forth help thou
producest benefactions for the Evil as for the Good by the pure
warmth of thy sustaining fire. May the wealth of the Perfect mind
come to mib !”’

As Dr. Haug states it, ““ Fire is supposed in the Zend Avesta
4nd the Vedas to be spread everywhere as the cause of life.” Thd
““ Athro agjangho,” the powerful or all-sustaining Divine Fire, with
its pure harmonious warmth, is, I take it, but another and a
different mode of expression for the Ratu of the ¢ dhuna Vairyo,’
the energy that permeates and guides all creation. *Atar’ (adar)
the Celestial fire is in the Avesta called the son of Ahura
Mazda. = It is this transcendent Fire Essence, invisible yet present
in every atom of the Universe, which calls forth our praise and
reverence in the Avesta, and not its gross manifestation in material’
Fire, which i§ nothing more than a visible symbol of that which
is to bé perceived by the highér Intellect. O

In that valuable book by Mr. R. A. Proctor, called the « Myste-'
ries of T'ime and Space,” there is given a summary of Mr. Herbért
Speuncer’s philosophy, from which we take the first and last laws ;<<
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1. "“Throughout the universe, in general and in detail, there
i3 an unceasing redistribution of matter and motion.

2. This redistribution constitutes Fvolution when there is a
predominant integration of matter and dissipation of motion;
and constitutes Dissolution when there is a predominant absorp-’
tion of motion and disintegration of matter.”

14.  “ This Rhythm of Evolutionand Dissolution completing itself
during short periods in small aggregates, and in the vast aggre-

" gates distributed throngh space completing itself in periods
which are immeasurable by human thought, is, so far as we can
see, Universal and Eternal,—each alternating phase of the process
predominating now in this region of space, and now in that, as
local conditions determine.

15. < All these phenomena, from their great features to their
minutest details, are necessary results of the persistence of energy
under its forms of motion. Given these as distributed through
space, and their quantities being unchangeable either by increase
or decrease, there inevitably result the continuous redistributions
distinguishable as Fvolution and Dissolution, as well as all those
special traits ennmerated above.

16. “ That which persists—unchanging in quantity but ever
changing in form—under these sensible appearances which the
universe presents to us, transcends human knowledge and concep-
tion—is an Unknown and Unknowable Power, which we are obliged
to recognize as being without liwit in space and without begin-
ning or end in time.”

. One of the greatest of Euglish philosophers, deeply versed

in science, here soars to the very verge of religious thought,

but naturally stops short there, as exact physical science would not
allow him to go farther. Still he admits the existence of the

Power that spreads everywhere, which he says ‘““we are obliged

to recognize as being without limit in Space and without begin-

ning or end in Ttme.”

The very law of evolution must, however, take us a step further.
Evolution is not the same in all men at all times, and religio-
scientific thought has had and will have its evolution beyond the
cautions reckonings of physical science. The law of evolution is
a natural truth that has not for the first time dawned upon modern
minds. It was recognized as a general law in ancient religions
and archaic philosophies, and we could very well trace it in the
Avesta. : ' '

The ‘Ahuna Vairyo’ is nothingelsebut a short and deeply significant
enunciation of that law when thought of in connection with the
origin of the system of worlds with which we are connected. It
is a concise explanation of the general reason of all things and
their complex interrelations. It is perhaps the oldest expression in
Aryan language of an -eternal Truth as to the main spring and
development of the Universe. '

The various forms under which the forces of nature are made mani-
fest must have had one common origin. “The laws of nature are the
established relations of the primal Divine idea to the forms of its
manifestations. These forms are Time, Space and Causality. Through

Time and Space the ides varies in numberless manifestations.”
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The law of harmony and perfect equilibrinm could alone bo
infinite and universal, Even with our limited human experience
we have n knowledge of the existence of this law, with which,
for the sake of comprehension, we associate the idea of a Perfect
Mind that is ceaselessly at work. Thereisnothing positively evil in
nature, which is pervaded throughout by this law of harmony. Finite
buman nature will come into play at a certain point in the course of
Evolution, and the limited human mind in its arrogance, selfishness,
or ignorance, accumulate by slow degrees, through the countless
ages, stores of energy in modes inharmonious and discordant.
These stores have to spend their force before the disturbance cansed
by them can subside and the even course of harmony can make
itself felt by us wherever we turn. Nature’s processes are slow, and
the evolution that dissipates what we term evil does not percepti-
bly manifest itself in the life-time of a man or even a nation ; hence
our impatience, distrust and scepticism. We constantly need a short
but effective reminder, and therefore the injunction for frequent
recitals of the ¢ Ahuna Vairyo,” which is meant to be understood
as well as merely repeated.

Professor Max Miiller in his Hibbert lectures thus speaks: *“Though
each religion (in various nations) has its own peculiar growth, tho
seed from which they all spring is everywhere the same. That
seed is the perception of the Infinite, from which no one can escape
who does not wilfully 'shut his eyes. From the first flutter of
human consciousness that perception underlies all other per-
ceptions of our senses, all our imaginings, all our concepts, and
every argument of our reason. It may be buried for a_time
beneath the fragments of our finite knowledge ; but it is always
there ; and if we dig but deep enough we shall always find that
buried seed supplying the living sap to the fibres and feeders
of all true faith.” _

Zarathushtra in the Avesta is represented as successfully repel-
ling the attacks of Angra Maniyush and his host by means of the
“ Ahuna Vairyo.” Angra Maniyush or the so called evil spirit
has however no existence apart from the human mind and human
actions. Thought is dynamic, and has an action and influence
far beyond what we—in our eagerness to hide our shortcomings
—wish and suppose. There is no opposition between Ahura Mazda
and Angra Maniynsh, as perhaps a perusal of the later Avesta would
suggest. . In the older writings there is no trace of any such conflict,
and there could be none under that correct conception of the Divine
Priuciple represented by Ahura Mazda, who is Supreme. We find
in the older writings Spenta Maniyushand Angra Maniyush—the in-
creasing and the destroying spirits—spoken of as two powers 1n
Ahura Mazda. These are the two poles of the Divine Energy,
representing the force of Evolution at one end, and the action of
Dissolution at the other. We cannot at present go further into
this question, which must be separately discussed. - .

This remarkable doctrine of the Avesta—which recognizes the
one Invariable Existence in all the variable states, which 100];3
upon the Formative Energy as obeying Universal Law and work-
ing through the barmony and justice of a Perfect Mind—cannot
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thing around, the body that we help to build up by means of those
impulses necessarily possesses that sweetness and purity which is
essential for a healthy and happy life.

We must now pass on to the ¢ Ashem’ formula, which presents
somewhat less difficulty. Dr. Haug renders it as follows: “ Right-
eousness is the best good, a blessing it is,a blessing be to that
which is righteousness towards Asha Vahishta.” We cannot make
anything here of the last line. :

Dr. Speigel puts it thus:—¢ Purity is the best good: happi-
ness, happiness is to him, namely, to the best, pure in Puarity.”
The last line is not a literal translation of the original words. :

Brvad Kavasji Edalji Kanga’s Gujrati translation reads as
follows :—“Purity is the best good. It is a blessing—a blessing to
him who, for the highest purity, is pure.” '

" Here he is far more happy in his translation than in that of the
“Ahuna Vairyo:” for this isliteral and correct. It may, however, be
that in the last line if the word ¢ Ashem” be taken as a noun
substantive and not an adjective, and if an understood verb be
supplied, the translation would read as follows :—

“ Purity is the best good, a blessing it is, a blessing to him
who (practises) purity for the sake of the Highest Purity.”

Dr. Haug in a footnote thus remarks :—

“ It is to be understood that ‘ Righteousness’’ here and else-
where, where it translates the word ‘‘ Ashem,” means what is right
or meritorions in a ritualistic or materialistic sense, and does
not necessarily imply holiness any more than the Sanscrit ““ puny-
am’ does. .

This is one of those unjust remarks which we occasionally find in
the works of this great scholar—due to the hastiness with which he
used sometimes to give his opinions. The assertion is quite contrary
to the entire spirit of the Mazdyasnian religion.

In the 20th Yasna there is a short commentary on the
¢ Ashem,” but it contains very little worth mentioning. In the
first part of the fragment of the Hadokht Nask we read—‘ Who-
ever recites the Ashem with believing enquiry in his mind, praises

me who am Ahura Mazda ; he praises the water, he praises the trees,
he praises all good created by Mazda that is of rightful origin.”

The fourth name of Ahura Mazda in the Ahura Mazda Yesht is
« Asha Vahishta,”” which represents the sublime order and harmony
of all this “ Changing World of Changeless Law.”” Asha Vahishta,
or Ardibehest,is in later Zoroastrianism looked upon as the angel pre-
siding over celestial Fire, who ministers to order and the preservation
of things. Asha Vahishta however is the second Amshaspand after
Vohu Mano, the Perfect Mind, and literally means the Highest
Harmony. The meaning of the above quoted passage now becomes
clear. He who recites the ashem with an inquiring mind praises
the Divine Power and all the creation, in which he could see
oxquisite order prevailing everywhere, for ¢ Asha” literally means
order and regular motion, and the word bears a very wide significance
ns we carry the idea suggested by it from the physical into the

moral and intellectual worlds.
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n or any good thoughts we may cultivate, for sucﬂ gh?t;);:

have not alwa i i

Y8 a material tangib]

follow upon different planes onfglexfs;;anl::: ned the results fredquently
In the ¢ Ashem’, _therefore, ib

and cannot hope to acc i i

and . ; omphsh. higher devel

.] ul:t.?c;?fevi ltglwlvzrlg 381; ;)A:[fza Vahishta,” the higphI::t:3 ﬁ;ii(;fm?yw:;ﬁ
. ]

in the practios of virtuz. e ideal that man has to keep before him

orllgbfgegzggl results naturally follow therefrom.

mind good zde?:ﬁ_nﬂ,Op?&ragraph 4, we read :—* He who makos the

i w22 Ho%l te,‘ hurz}, l\ll{zda, is himself (his own)law in decd

loct at the o ?:,mns all his wishes.  Will ho not be in thy Iutel-
ud ™ Hero it is taught that purity and goodness of
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mind teach the law to man as a self-instructor ; and that the highest
development of this pursuit must culminate in the attainment of
transcendent Wisdom. 'I'he man then exists, as it is said, “in the
Intellect of Ahura Mazda.”” An unselfish striving after the highest
Truth is enjoined in the «“ Ashem Vohu" formula. The necessity for
“an ardent and sleepless desire for the performance of duty” cannot
be too strongly impressed upon our minds. Our imagination is
enslaved at every turn, and we are led into the belief that we
are doing a rightful act when we are siwply following the gratifi-
cation of a selfish desire in so refined a manner as to escape the
censure of those around us. If an act is performed not for the
justice and truth thereof, but for the gain it may possibly bring,
we must value it accordingly, and not deceive ourselves and
others into the belief that we are simply striving for the public
good. When such deception is practised, the first step in the wrong
direction is taken, and as nature has a tendency to repeat itself the
error is committed over and over again, and at last degenerates
into an immoral habit.

The ““ Ahuna Vairyo” teaches what we are and how we came into
being. The “ Ashem’’ inculcates what we have to do: and so we
repeat the Honavar first, and then recite the Ashem. We are
supposed first to understand the main principles of the incffable
system by which we came into existence, and next to keep steadily
before us the path we have to pursue as the guide of our life.
‘We have come upon the stage of the world on the summit of a long
course of evolution. We are not creatures of chance; nor are we
the production of the irregular whim of an autocratic power thaf
disregards law and order. The will eternal, which is the highest
and all comprehensive law reigning over infinite space and endless
time, sends forth its propulsive force, guided all through by the
‘harmony of Perfect Wisdom, and thus is generated and sustained
the universe in all its developments. We are a part of that cosmos,
and our destiny through the ‘ ever heightening phase of human
life” will be far higher and nobler yet, if we but strive towards
that end.

Zoroastrian Mazdayasnism has never encouraged asceticism and
mortification of the body. - This is but a natural deduction
from the teachings we have just examined,

The equilibrium of certain forces produces states of existence
which can be continued in a healthy condition only by main-
taining intact those several forces. 'I'he starvation of any one
part would create a disturbance which must act unfavourably
upon the whole system. Itis quite a different thing to develope
_the pbysical, moral and intellectual forces side by side, and,
equibalanced at all points, to take a higher stand as a whole, for
that is a natural process of improvoment. The discouragement of
asceticism does not, however, imply tho frcodom to gratify all
desires promiscuously and beyond reasonable bounds. Kyil .is
very generally nothing else but an excess of good, and we have
thercfore always to be upon our guard lest we become the slaves of
our desires, appetites and passions, 1t affords us exquisite pleasure
and happiness to be able to exercise perfoct self-control over our
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(t)}};::iﬁzgstﬂi:d acts,‘nnd true cheerfulness follows when we have
Ploganed thatma,stely overourselves. 1o beablo to enjoy the ma;ny
v comebacross our path, and that withont losing our
rogrot i[’ld(‘) z:ls to eable to leave them off when wo choose without
fmpem;lanent (-,ie) & qualification to be desired. True, human life is

AN ut it is not on that account either to be neglected or
proca of‘hum 18 an actuality as far as it goes, it is a stage in the
P oo of b mantel;rolutlon ; and therefore it raust not be rendered
underst’anding ;sha.tewrgi(i: :r;)cllo‘il}lxl;lte thliloughbvirtue Diserrectly

; we have to accompli

glossﬁsin ifrii-‘;)l”’ ﬂ:'(lld we have inhe.rited freedom ; OI:n tpl}}:hs.ubj‘g:
ek thege i e said, if space permitted, but we can summarize it

frooqone cg ‘gralt)nmat.xc words of Professor Huxley :— The on]

wronn T o ;:ag 01;3 is t};e freedom to do right; the freedom to do
who il teerey o%:' me.I’J’ar with on the cheapest terms to any one

Navron Dorazir KHANDALVALA.

KNOW THYSELF.

THE ancient maxim “Know th g i
yself’ is written “
fories tl;;a:: l::o;\)r,” abm!r]e tlhe pi)frtal throngh which the ﬁ?gher ﬁ;:ﬂ
y © reached ; self-knowledge, they tell to
universal knowledge, and its complet inmeny will waie s to
ttainment will gui
the perfect truth ,But when w? ave tho Ben ot 12
. e have grasped the id f
correspondence existing between the mi p tho maen
cosm,—when we have attained an ; t“crocosm o t}'le of g
theory that man, the little world, j aynthests of peption of tho
: , I 8 a synthesis of th
there still remains the difficulty of ﬁudg’ng out (;10W (:vg r::’g X)O(Ii‘}'g-,

'bu’;‘ htzlw ? ]i‘;ook into your own soul ! but where ?
0 those of our readers who have alread
y : b y found the
gﬁgh;rzngt?ﬁe;;il‘g, thr:hpaperl 18 not addressed ; bat there a:aagéhgrl':
stil ng themselves « Where are we to beein "
to these it is hoped that this h o boginmer
] ' : umble attempt of i
ex&‘hange ideas with other beginners may be oI.P sz(e)rvif:lzebegmner o
]ot every true man there comes at some period of his life, sooner
i): .ater, 8 moment when, as it has been said, *‘he finds h’imself ”
- lsso rr?e x(;evelha.tlon that conlnes for the most part amid the tempe.st
: rushing sorrow, when the deep waters of afflict]
rise above our heads and threaten to d e
times, oven in the midst of the stormo cro will come o fac ! Such
oven in tids there will come a fl
:}l:e gt{:dmg light within, a still small voice which, inaac;imhtsfl?‘z'n
‘?ug firm and clear, seems to say :—* thou also art a man ;" thou
:;daoxigoggzl; tl;e hulx;mn gn:jlege of fighting against ob,stac]es
\ » 0né whose destiny it is to become perfect th
suffering, conqueror in the bitter strife ainst the Toeor
d against the 1
nature. As by fire alone the i metal can med. s
. ) precious metal can b
:xl']e]ayt :3) ozg(l; the glre of pain can that perfect thin;;-l aie:le ?::t? ; gg
€d, and another unit added to the great arm (f lori
homanity. This finding of the self is as it were g gr{a.t:) in{iztios:(:if;l)?ld
b
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and like every other initiation it carries its trial with it. Only to
the strong 1is given the word of power; in their hands it is a
mighty instrument for good, but in the hands of the weak it is
un uncoutrollable engine of destruction whose blind force recoils
upon its possessor, striking him to the earth with the bolts he was
unable to wield. At that supreme moment the man has to choose
between the good and the evil; having found himself, he must
either be himself, resisting, if nced be, a world in arms ; or he must
once more submit to the chains of circumstance, falling into the
old groove whence escape will henceforth be infinitely harder to
compass, if indeed another opportunity should ever occur.

There are two other revelations that come to a man from within,
unbidden and unexpected, suddenly illuminating the inmost
recesses of his soul.

There are moments in all our lives when we are penetrated
with a strange sense of our own infinite power and capacity
—when we feel as if all things were possible to us; that the
one thing wanting is the will to be and to do. The scene
befure our eyes—the scene of our life’s drama with all its
familiar accessories,—its canvas background covered with the
pictured story of the past—the busy actors of the present in front—
is all at once lit up by a sudden rush of magic brightness out-
shining the glare of the footlights, and behold! the stage is
crowded with the glory of what may be, in heightened contrast to
the grim mimicry of what is, and, transformed and transfigured,
we see the hero of the play, no longer clad in the rags of the lower
nature, but enthroned and wearing the ermine of true manhood,
king of himself, proof against all temptation, victorious over every

foe, while the swelling chorus of an invisible host bursts forth
with the words:—‘ Will only and dare, and thou too mayest reign.”’
Such flashes come in the presence of a problem to be solved or a
difficulty to be encountered, like stimulants to exertion and promises
of final success. And the third revelation comes, when, stirred
by a noble emotion, we feel our hearts swell with a strong and
passionate desire to right some wrong or carry out some act of

justice.

! He who would know himself should learn from these innate reve-
lations. MHe should learn first of all, that, placed at the head of
visible beings, there is also within him a spark of the divine and so
the germ of an infinite improvement, but an improvement deEending
as to its measure solely upon himself. And not only this, but also
upon him alone it depends whether there shall be any improvement
at all. Improvement against his will there cannot be; he is shown
the road, the only road that leads to eternal life, but there is no
compelling force to insist that he shall travel along it. Then again
ho is gshown his own power, and that the faith which moves moun-
tains is the faith in human capacity and the lever of Archimedes is
the strong will undaunted by opposition. And lastly the emotion
tells him that his power must only be used in a right direction, that
he must ever be guided by the dictates of love and justice. And

the very emotion through which this force is revealed is itself a

ferce most potent; unchecked it may ruin body and soul, but res-
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trained and directed it is like the powder behind ' i
it along its path _with il‘l‘esistiblr; force and ligl]ftz?x?:;" E;l;)ll?l,:?g
God made man in his own image, say the Hebrew scripturesy;
and the condidate for initiation into the ancient mysteries was told
1t)ha,t; all the gods, even the greater ones, were but meuo, These are
lilt two sides of one and the.same truth; therefore to interpret
them aright we should take them together, and then they will read :
Man came out from God and to God will he return. Some there are
who will object to the use of the term God, but we use it to ex r‘ess’
hat lnﬁglte essence, transcending all consciousness, from Whi(}ril all
things that aré have emanated, that which is at once the beginning
and the end, 'fhe one life, the universal spirit, and not an omnipoten%
tyrant capriciously interfering with the workings of the universe.
.W'hat. then is wan if he has these vast opportunities within his reach
if he is thus a creature in whom a deity lies latent ? Man is some-
thing holding a middle position between gross matter and divinit
partaking of the nature of each and able to assimilate himself moi?’e;
and more completely with either, according to the promptings of
his own inclinations. Not altogether god aud not altogether brute
though I’J‘e .may rise to the level of the one or sink to that of the
other. The state of humanity represents as it were a middle stace
in the great journey through which all must pass—the inevitable
az;:lslagizé)]figle cycl%_?.ft necessityl. Necessity indeed, yet combined
0 possibility, a paradox so iphe
LOKIi ha]s‘ ca]le&) the anal%gy gf contmriels‘rable only by what Bliphas
. Manhas it in his power to become more than man—
Incarnate,—but this he must effect by his own exgl-tiggs'?eﬁoulfﬁag (:1%
birth into !;he vortex of matter, he finds himself on the one hand
endowed with certain natural gifts and capacities, his weapons in
the fight, and on the other limited and enchained by the circum-
stances amid which his karma has placed him. But leaving aside
the doctrine of karma, let us confine onrselves to a study of man as
we know him, the ordinary individual we daily meet, and Wi;il
whom we claim kindred on the grounds of common humf,mity. We
have already pointed out the goal to which he may and therefore
ought to aspire, though so few pay any real heed to it. He starts
with his capacities and his circumstances ; he has to use the one and
mould the oth‘er. The capacities must be developed, trained to
utmost perfection. They are the tools with which he has to work
and the more perfect they are, the better will be the qnality of tho
wm:k produced. The circumstances are there also as limits within
which the work is to be accomplished, but althongh in appearance
they are fixed with a fatalinflexibility, they are not so in reality. In
this universe of evolution nothing is fixed but the guiding pringi' les
by which all things work—the ideas that rule the world. All thi% ]
else are but their manifestations, not only liable to change agd
transformation, but of their very nature fluidic and by no means
to be mistaken for solids, thongh their appearance i often such as to
deceive the superficial beholder into endowing them with immut'ible
forms, These circumstances are rather to be thought of as so n;an
currents which may be either directed into fresh channels or whosg
force we may use to aid our designs, Foolish indeed it is to attempt
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to stem the &wollen torrent, but the wise man is he who so diverts
its current as to save his property from destruction, who uses its
force as & source of productive power and its waters to irrigate his
fields.

But then comes the question as to how all this is to be effected.
How is man to know that this i$ his duty? What guide has
he to steer his course by ? Wheince is le to obtain the initial
impulse to start him on the road? The answer to all these ques-
tions lies in the fact that in snd through every wan the one life is
‘ever ceaselessly working, ever urging him forward and, by that
directing force that we call the voice of conscience, ever pointing
out the right way. For this conscience is something more than a
voice, it is a feeling, an impulse in a certain direction. It is the
indication of the line of least resistance in morals, just as the
craving for sensation indicates the nearest road that leads to the
illusive appearance of happiness. Whether we act or whether we
forbear, that force is ever within us, never ceasing its restless
activity, Who is there that has not felt it? Who is there who
does know what it is to take a mistaken step, feeling all the time the
impulse of neglected inner warning urging him in a contrary
direction ? And when the false step has been taken, how strongly
is that impulse felt ! How easy, it seems after the event, would a
contrary course of action have been, sustuined 43 we should bave
been by the force whose powerful working is now felt, alas! too late.

Unity is the first principle of nature as of numbers; there is one
life, one force, one law. All these forces, spiritual and material, to
which we give 8o many vhmes, are bat the manifold manifestations
of the one ; they are but some of its many garments in which it
nust be clothed before it can become visible to our mortal eyes.
But those who have the seeing eye can pierce through these disguises
and recognise the unity in all things, and the veéils that shroud it
seem to become thinner and thinner as we procéed along the upward
paih of development, until at last the scer is able to gaze unblinded
on the naked truth and to see God face to face.

God is that absolute being from ‘whom all things procéed, mani-
fested to men under the guise of an infinity of powers whose cor-
relations and combinations produce the endless variety of things
visible and invisible. The old Kabalists compared him to unity,
the generator of all numbers, and said that he produceéd all things
by nuwiber, weight and measure. :

In the beginning was the Word, the Logos, the sipreme manifesta-
tion of the unmanifested, by Whom all things were made.

The idea of God is conceived by each éne in proportion to his
‘individual eapacity; it is the highest abstraction his mind is capable
‘of forming, and lie endows it with the highest and most transcend-
‘ent attributes of which his understanding is ¢apable. So we find
‘nong hutiian conéeptions of deity a regular 'nscending series rang-
‘ing from the forees of natute or the héaveily bodits up to the philo-
'sophical conception of the Indian Parabrahm, uhcouscious becatse
“without limitations, for consciousness, as we know it, isitself a limit-
ing quality. ‘Butin every case a man’s God is that which fills his
'soul—it is the highest and the most vast of his conceptions; if its
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attributes are but lowly it is because it is beyond his power to soar
higher. In each man there is a saturation point beyond which he
cannot progress except by one step at a time, and so the truth has
to be broken up that it may be readily assimilated ; for just as
we cannot assimilate crude food neither can we assimilate crude
trath; it must be presented to us in a manuer adapted to our recep-
tive powers, or it is to us as an incomprehensible paradox or a con-
tradiction of our experience.

But this receptive faculty, though fixed and confined within

certain well-defined limits at any given time, is yet susceptible
of extension. At any given time it is the accumulation of our past
thoughts, our past actions and our past experience, but fresh
thoughts will pass through our minds, fresh actions will be perform-
ed and new experiences will be accumulated. So that we ought to
regard this receptive capacity of ours as being ever in a varying
condition, liable to change and capable of expansion. And thus it
is well that we should always keep this fact in mind and always be
prepared to allow such a share of the truth as we possess, which
share is the absolute truth to us, to increase and multiply ; so shall
we be able to make real progress in our comprehension of the
mysteries by which we are surrounded, and arrive gradually at a
more perfect understanding of the hidden  causes by which the
whole universe is governed and sustained. Woe to those who fail
.to recognise this immutable law of progress! 1f they endeavour to
solidify, as it were, their receptive capacity, to narrow the vessel
that contains the truth for them, their onward course will be check-
ed, and it will be well for them if they do not retrograde, or even
add to the number of wrecked lives that strew the shores of human
life—sad warpings to the careless and the slothful.

All things, we have said, are the manifestations of the one life,
ever working and ever producing fresh manifestations of the
unmanifested in never ending variety. So we see in the material
world that all colours are produced by the combinations which
make up the one white ray, and the forces that form the study of
the scientist are conjectured to be but the variants of one single
force.

Just as the one life works in the material universe through its
ceaseless combinations, 80 tooin the complicated organism we call
man are all the changes both of body and mind the products of
the same one life. The ever-flowing blood that courses through
his veins, the constant throbbing of his heart, the continual decay
and renewal of the substances of which he is composed, the
thoughts generated in his brain and the actions of his body—all
these are due to the one force acting under the one law; but if this
be so we are next led to inquire what part there is left for the
individual man, if the one life does all. And here we come upon a
mystery—a mystery that cannot receive its full solution until on a
higher plane, whence, untrammelled by the limitations of this
material existence, and endowed with a consciousness that will
enable us to cognize objectively what now we can but guess at

subjectively, we shall be able to behold things as they really are.
This mystery, reserved for those who have passed through the
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i ‘ initintion, is the mystery of the human will. Al
lwggh:;nSttll{%?)iVOfnow, thongh even tlfa.t is sufficient to guide hou‘r
course of action, and to enable us to keep in the right pat b S
that if we trace back the spring‘stoft ];Lctlondn?) Efax(‘) :: ;Zrc(:;n, vtg ar; d

ut a starting point in man, a e en C ve
(l))rgnght face ﬁg(;rf)ace with this mystery of the will. ?n(lt}thls }1:-; :g
us the synthesis of the action of _the one life. But for 01W1f o
live that exists in every human being—though how strongly fe
know save those who have been in actual peril of losing life—even

‘what are called the involuntary functions of the body could not go

hose functions are in the first stages evoluted by the
:Et.ionEovfexhtatO‘sve may call will,and though their action has become ic;
habitual as to appear entirely automatic, the fact that som}?. pfarstl)1 :
are able to check or accelerate them at will proves that t 1sal is . ;)
really the case. In the action of what are called the Avo Lm :.hg
muscles the action of the will is clearly discernible. d.s (t, A
limits of that will it is not our purpose to speak. Thle; 1sl§)u est}?e
casuists on this point fill ponderous tomes, and bitter has eenture
strife over this much vexed question, leading from its vFry ;a °
to fruitless results. Whatever the actual extent of the freedom o

‘the human will considered in the abstract may be, we know that

i indivi i lways a choice as to

the cases of individuals there is at least always & <
ltt}lle adoption or otherwise of any given course of acglor&.t W}]EE
once that course is finally adopted it r}tlmy" gltqllll)tl}iasg eeiz ouc‘).Sm alnd
i i ; the initial choic ,
involuntary action on our part; but itial choloe b ety
that initial choice is the birth-right par excetle oot

i i i ble him to choose rightly.

Nor is man left without a guide to enal ; o

i i i tribute which separates him
First he has his reason, that divine at : :

i i to ascertain the true
the lower creation ; and this enables him !
f)l:.)tr:;re of the circumsta’nces amid which he is placed, to welgl;; zzl[}

_the causes for and against a given cgurie, ash wltill a:ht: cg,i(;ill:o?,l "
ossi then be has -
what possible courses are opeo. And | the <o .

f idi inci hich to guide his choice, an

ness of two abiding principles by w 0  choico, B
justi th is the one indicated by
these are love and justice. The true pa s  Indleatet oy

se : by love, because love is in its essence the rea
:Zi}il:iqse’uniyty of our common huma,nity,aindhby ]ustllce,be;zlasz limel‘)sseolt\:::
justice 1 t manifestation of the one law ;
e inlo e e b alled the love of man and the fear of
principles, which bave Beo 2 who would win divinity. Inaato
God, are the infallible guides of all wh ity Too
i louded and transformed by
in every man, though often ¢ o T T hen
to be angels of darkness r
neglect so that they seem o aonl,
igl ters who conduct man to h g
light, they are e o thern ingly will attain at last that
and those who follow them unwaveringly A e o
ivini t transcends all human power seription,
perfect divinity tut foct peace, which, passing all
' i filled with that perfect peace, , g

sﬁger::la,lndl;:g, is the heritage of the elect who have fought and

conquered in the great ’battle«~~ C. J. WiaMORE.
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- INTRODUCTION T0 ASTROLOGY.
S ‘

HE nautical almanacs prepared in Burope and America give
very correct positions of the planets ; and Messrs. "~ Bapu

Deva Sastry of Benares, Lakshmana Chatraj of Poona, Raghunatha
Chariar of Madras, and Vencateswara Deckshitar and Sundareswara,
Srouty of Combaconum ' have started almanacs basing their
caleulation on the correct modern tables. " These tables enable ug
to ascertain correctly the places of the planets from the Vernal
Equinoz, one of the two points where the ecliptic cuts the eqnator,
This point is the Western first point of Aries. It hags a retrograde
motion at the rate of about 50" g year. But the Hindu first point
of Aries is the fixed star Revati (the Yogatara of the group), which
is stated to be on the ecliptic. This star is at present about 20° to
the Iiast of the Vernal Equinox. Planetary places from this star
are known as the Nirayana Sphutam, and places from the Vernal
Equinox are known as the Sayana Sphutam. The little bit of
increasing space between the two points is known as Ayanamsa.
Now Hindu astrology rests on the Nirayana Sphutam of the planets,
and modern tables give us the correct Sayana Sphutam ; so that jf
the length of the Ayanamsa is correctly known, it may be subtract-
ed from the Sayana Sphutam, and the remainder will be the
Nirayana Sphutam required.  ‘But the exact length of the
Ayanamsa is not known, and it cannot be ascertained by direct
observation, because the star Revati has disappeared. I have treat-
ed of this subject at some length in the April (1883) issue of the
Theosophist. "The several almanac publishers already referred to
have arbitrarily assumed different lengths of the Ayanamsa,
evidently to suit their own convenience, These lengths of the Aya-
Damsa on the 1st January 1883 are :— ' '

o ' ”
(1) Bombay =~ Almamac ... 18 14 99
(2) Madras 1
(3) Combaconum I do Y] . (XY 22 2 39
(4) Benares do ... e 21 58 29
(5) Vakhya do .., v 2241 44
-(6) Siddhanta do ... o 20 46 15

I have discovered the true length to range between 20° 238"
and 20° 25° 22”7 on the 1st Jannary 1883. By adopting the mean,
bamely, 20° 24 15" the maximum amount of error will only be
17" Now the difference between the correct Ayanamsa and the
various Ayanamsas above given will be seen from the following :—

) —
(1) Bombay — 2 9 .55
(2) Madras
(3) Combaconum + 138 %
(4) Benareg + 1 31 14
(5) Vakya . + 2 17 29
(6) Siddhanta, e+ 0 22 9

-
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1, eITor as i
To express the same in other ,\vords_, the Aym!n.m:l'lme oflirgt, o it
aftects the planelary positions in point of time in S
almanacs will be found to be as follows :(—

Madras and "
g Bowbay Combnconum I::?tac':)q
Planects. (beforc) aftor)

day, honr, | day, hour,| day. hour.

. SR 501 16 1 14
Now Lo 0 4l o 3p0
Mars ves 4 31 3 ]3 O oL
Mercury ... vee 0 I H 0 0 " 21,
Jupiter es 26 0] 19 17

ol 9| 1 ol 0 23
g:t'::l?l o let 16048 93 gg %2
Moon’s Node... oo o | 40 21 | 81 0 _

So that it is evident that horosco]pes constructed o: the planctary
i isti ong,

sitions as found in the existing almanacs are wrong.

poxitg]r(i?s in the construction ofnllorosco?es,b ;‘,_he followmgolrllnc(());rf]r;g
“showi i » i ique ascensi :

able showing the Rasimana or t.lme of o
tho:ii(f'lcnl s’igng above the horizon is adopted nearly throughout the
land by a great majority of ignorant astrologers.

Ghatikas. . : F}hagkam
Aries T " 17 3 lem. o1
Thwurus 43 Scorpio i o)
Gemini hi Sagittarins 4
Cancer 0} Capricornus ot
]a 2 5% Aquariug 4
Vl?:go 5 Pisces . 4%

Fal is 1 v £ the local time. 'The
hird cause of failure is ignorance o : 0
pr(ielt;t”}t;e days of clocks and waotches, bu};lthese :E'e !l{xurtu}ez c::o
inec , to our villages. Besides, they:
fined to our towns and do not ext:;end A Dt g osudes, they ro
: ade to show the local time. In most o place: South
:l‘:;e'll{url‘?: lZhe clock shows the Madras time, and wh'elo thell'e 1n,tm
no clocks tho time is ascertained by a rough calgu]ailorz]ap 'Lft?;ut':;
the lenet ’ The corrections due to tho l:
the length of a man’s shadow. to the | o
f tho sun on tho ecliptic are om
of the place and to the position o b o ecliptic aro omit
ight, if the sky should happen to be clear,
;eaf]r'bicflgrnégns;ellntions yover the meridian is observed, and by tha

application of a rough table beginning with
h AWARET

idi i isen by 2%
ave crosses the merldmn{ Aries hag risen by 2
) "\{{h?‘]’ ﬁi‘m:'tlt‘::npz is made to ascertain the local time. In th.o
ot ;ls(;e tho‘ table is a rough one, and in.the sem'nd placo i6
ﬁl‘glb]' b at the time when tho Yogatara or chief star of the group
:f-g;slgz thct)a meridian. Tho table therefore becomes useless for times

lying between tho transit of the Yogatara of one group aud5 that of
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the Yogatara of the next group. Besides, most men are ignorant
.mnot only of the Yogatara but of the exact position of the meridian ;
and turning towards the star which might be to the east or west of
“the meridian, they fancy that it is just about to make the transit. 1f
the night happens to be a cloudy one, the time fixed is purely
guess-work. Se many errors must of necessity lead often to
an error in the Lagna ; and when this occurs, it upsets the whole
thing. Add to this the errors of the calendar relating to the places
of the planets. Most of the horoscopes of the present day
are therefore wrong. It is a horoscope of this type that is put
into the hands of a person who calls himself an astrologer. In a
great number of cases, Indian astrologers are poor men who have
betaken themselves to the study of the science as a means of
livelihood. The public pay them only if they predict some good
fortune ; if they correctly predict an evil, they are mnot only not
paid anything, but are set down as scrcerers whom it is unsafe to
approach. Thus the astreloger is induced to conceal any unpleasant
truths which he may happen to know, and after this the complaint
is that the predictions of such and such astrologers have failed!
For want of encouragement the astrologer pays little attention to
the study of his subject, and often has recourse to the help of the
‘black art as already described.

‘We shall now say a few words regarding a particular branch of the
science, known as Prasna or Arudha Shastra—horary astrology. This
differsfrom horoscopy ornativitiesinthis respect— that while the latter
rests on the motions of the visible planets round the sun, the former
rests mainly on the motions of certain invisible planets which are
supposed to move round the horizon. Their laws of motion are
exceedingly simple. These planets, which are eight in number, move
in the following order : 'T'he Sun, Mars, Jupiter, Mercury, Venus,
Saturn, the Moon and Rahu, at the distance of a sign and a half,
or 45° from one another: and take one full day er 24 hours to go
round the horizon—the sun being at the first point of Aries every
day at sunrise, the horizon being their ecliptic and divided into 12
equal parts, each part being known as a sign, and Taurus, Leo,
Scorpio and Aquarius being respectively the due eastern, sonthern,
western and northern signs. 'T'he remaining eight signs occupy the
four .eorners, two for each corner, one on each side of the corner
point— Aries being situated to the right of the north eastern point,
the order of the signs remaining the same as in the heavens above.
The astrologer forms as it were the sun round whom the planets
revolve. The direction of (thesign occupied by) the enquirer is noted
down as well as the position of the invisible planets at the time ; but
we cannot enter into the details of the process of calculation here.
The astrologer procceds to discover the matter in question and then
makes his predictions with the help of his books. In this he is
assisted by another department of astrology known as Angavidya
or Cheshta Shastra, which rests on the motions of human limnbs,
casual words and the like. Angavidya rests on the theory that an
All-pervading Intelligence is pointing out to the astrologer (who is

otherwise unable to know it) the minute events of life in a hundred
ways, (Vide chapter 51 of Varaha Mihira’s Brihat Samhita),
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Horoscopy differs from horary astrology
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Zodiacal representati
ool T 5 batious of the positions of ti i
le might o Z(::q.) ; :uppose there was only one plml::etﬂz}m] etihls étlso
o ob thoceiPy. n]y one of 't,‘he twelve houses; so miéil{ Mae's m:i.
Sith the twlos ]p :'mets. I'he twelve places of the Sun conll 'mld
Dlaces for the Sl};ﬂacesdof Mars will give us 12® or 144 diilfnjw
Dlaces of Jupiter "?in ‘Mars. These combined with the t ve (lmb
fhreo planets tlle“S] give 122 x 12 or 12 or 1728 lacee fwe ho
will give 12*’positiom” Mm'_s and Jupiter. Similarl;) fdn?- (;;, tltle
o T o positie ns and five planets will give 12° positim{)s P 'Si
Mercury, Venus, M 0}_’)’ deal.s with the positions of the fiv I ot
Moon 22 4 CRan m{\;, -Ju,plter and Saturn, as well as the GSP &ﬂ:}ts
so-called planets a](l oon’s ascending node)*  Of thes‘eu”{ lle
Venus, will give’u t’ cxceptmg'the mnferior planets, Merc 8
of Mercury from tls \%elve. positions. Now the grea’tesb elgry o
479 ; so that Whenl:h;uél 18 abou_t 19°, and that of Venus iggaélfzﬁ::
occupy sither thot e un occupies a particular sign, Mercur will
it; smilarly Vonus "lel sign or the one next after it or next l‘)y for
ocin one of the foas will be either in the house occupied by theeS‘Olle
Wwords, the mamon f).gus next after it or next before it In ;;1 or
Fold o oenm ? levady obtained will have to be in creased t({l 'ler
The number then ;)s ﬁ{ercmy and fivefold on account of Verlnee-
Tagnas, The total 20 x 3 x 5. Combine with this the tw ;ls.
3' N 12:12; anlxgi)%léof Rasi Chakrams therefore is 12:3 ‘;?
timo is 4,320,000,000 —d- 7,477,120. So that while the limit of
duting that p;rioé ! 5‘s1 ercal years, the limit of Rasi Chakr .
simply with the ob}s 37,477,120. 'These figures have been‘l :aén;
e Eor of horeaes ]?c% of.dl‘spcllm g certain wrong votions t]xifatf
o on for an inﬁnitg ¢ Rasi (,ha!{ra,ms is infinite and that the cl '1)6
B oz to Suppose t]l)enod of time. On the other hand, it w ml!(]lgl;s
the period of :}m Rl 1at the scope of a Nadigmndllam, ext oud o
b o pa or that it treats of so many chakmmen s’l‘ »
ivon above o re‘ es cannot be so many in reality, for t(hesn. bhe'
the planets cnupb sses the possible number of poéitions in m'lrll ‘elll
Vodba o lgebraica?l concc}-ved to be placed in the twelve sigus “t'nlc
for the stiple vons Y. hbut they cannot assume all Lheseg os'(i' e
only tomb 1o parﬁ gn] that t!lgy have motions of their ownp m;dlous,
aut of the 537,477 1".28r positions subject to such motions. A vin,
od as just p’o int-éd horoscopic Rasi Chakrams, even “;I;en 1gciL o,
and plants, A g .(;,ut, & very large number refer to anie l1<]3-
breat of any per{igodn éflt' does not appear that the N adigr’mdlzna )
ia probable that th 1rlne other than the present Kaliyu :1 mEIéIQS
other yugas have bose mman chakrams that pointed togb’ix‘tlll n
thongh saveotme.in :ian rejected. Now a number of horos iy
places, might s%m o g;galglg?f;lelZodiacull divisions of the plm?gtf:l;’r
Minuto 8 differences where he divisi \
nabes ']Lisk‘;h?l .Itl.ayamsa, Trimsamsa, Hora, ]51'21«:{:;:2!0](])8 a(ie amsn
ivisions, and it might be asked \vhe[}’xer vi?hea slggldsa
3 < 1=

grandhams recogni .
! ' gnize these divisi :
grandbams are built. visious, and if not, on what basis theso

* Ur v
anns, Neptune and other telescopic

appreciable i ! .
le influpnce over human affairs, planets are not supposed to excreiso any
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The 360 degrees of the ecliptic are divided into twelve equal parts
of 30 degrees each, and each division is knownas & sign of the
Zodiac. Bach sign, for purposes of Nadigrandhams, i divided into
150 parts known a8 amsas, md these amsas have parbicular names
assigned to them, such as Vasudha, Vyshnavi, Brahmi, Kala Kuta,
Ahi, : Sankari, and SO forth, A degree of the ecliptic contains five
such parts, and each part is

divided into two halves known as
Poorvabhaga and Uttarabhaga, i. €. the first half and the second
half. For each half the Nadigrandham coutains a life, and this
half represents in space 6', and in time a Vighatika or twenty-four
geconds. So thab the number of horoscopes treated of in Nadi-
grandhams a3 regards the amsas is 8,600. Now the first volume
of Dhruvanadi gives 2 brief account of the lives of persons for the
many amsas already referr i

ed to. 'The sketch is quite independent
of the position of the p

lanets, and holds tru® with some slight
alterations from planetary influences. The questions treated of refer
to the materisl points of one’s life. Now in the cases of human
horoscopy there is a law connecting the amsas with the positions
of the planets. 1 long suspected thab guch a law of connection
must exist, for otherwise it would not be possible to describe
correctly the positions of the planets geveral thousand years hence
and for such long 88Cs I examined the pages of the voluwe

already referred to, and found the author writing in one place a3

follows :—

«We shall now proceed to state the method of discovering the

laces of the planets for the several amsas for human births.” A
thrill of joy ran through me which was soon followed by bitter dis-
appointment. For the next cadjan Jeaf which ought tohave contained
the information wanted wasmissing ! Some person, evidently seeing
the importance of the information, must have carried away the leaf
of the book I examined. Our readers are requested to examine
other copies of the first volume of the Dhruvanadi.

"The anthor of a Nadigravdbam takes np an amsam and jots down
the positions or the several sets of positions of the planets, taking
into consideration especially thelr Zodiacal divisions, and Dby
glightly altering, or adding to, the brief sketch above referred to,
for the amsas, finishes his account of alife. The author says that
e treats only of about thirty or forty jmportant poiots in each life.
Now under one of these accounts & pumber of persons will fall whose
lives will show differences of a more minute nature which the Nadi-

~randham does not {ake into account. The Nadigrandhams there-

fore are only very brief sketches of human lives, and areally learne

astrologer can write out ar account of a man’s life ten or twenty

times their length.

. This perhaps is the proper place for o few words regarding
laint on the part of persons who have consulted

g common comp
that these books are under a curse, that they

the ' Nadigrandhams,

correctly describe the past events of a person’s life and err
regarding the future. The fault is not thab of the Gran-
dhaw ; it certainly would not be possible for the anthor to ascertain
Vefore-hand ab what period of one’s lifo the book would be consult-

ed, and then to give @ correct account of guch life till that period
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of time, and then (for
o~ 8 such an able astrologer
Bheew f??fl lt’h ghal,]t(,) :)ssz(l)x;fgsdﬁ e::pltuined, the posﬁio)usp:)lfr gg:?{mt;: :;
; 0 hot a i i i Vadi
g{iﬂdham& The pussessor of a I‘irg?g::tbl{;hany xamings b ooindi-
oroscopes in which the Planetary positjons very

lusi . .
::;;c‘)yu (t)lfxait; th; life picked out is his and goes home satisfied. i
mors llumerc.ms 3-' suclll1 cases, the chances of disa,ppointmen,twm.h
A person w) Jan those of success. "I'he best plan would b ?xe

orona— 10 wnshes' to consult the Nadigmndhams to h: o b
o S p prepared with the help of the correct der 0 1ave his

i& currect ayanamsa, modern tables and

8 regards the first astrolog;
the Brihat Jataka of Vam.haoi\(;’;}li::mm}i(ttgken .
one of tl}e best works on the scienc ,T 18
of it as follows : e. Th

p for translation,
generally considered
e author himsolf speaks
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SRR EURErCR (S b ettt r

“ For the benefit of those attempti

_ : t ting ¢
21252(;0{)3th construct this little bogb cgnsiZti‘;r:s:f t:ev;)r?ein #
o h ta r(r]mltlphclty of meanings.”  Most of the stan;e 4 (')f
purpe lm)"'em en gd to convey several lmeanings.  Four co‘as one
B have '::]cc?r ingly Sprung up. A well known one is :l;mteng
hontia 1 m[))( a ; another is known as Subedhini ; copies of b ?b o
M re w "i my possession ; a third commentary is kn o e
atraks n,,Im which it is said that most of the stanzas are int rproted
prichmet, cal y‘—the letters all standing for so many g Gltl‘preted
the Sgm es ; epresenting the twonty-seven asterisms thgtwglmes,' ond

planets, and so forth. “The fourth ’ is knono:

as Sroepatamer: commentary is known

The author has written g smaller work on astrology known
as

Odlblou ﬂuud an E"gl ) BISted b;‘ I nnd]b
|Sh tlanSlablon Of the same, as
k;udddhkl“a- ‘(u'a;ha: Bilh“al llds 8.-]80 W]ltvtell a WOlk known
as

Y. ratr i
Ogayatra, a manuscript copy of which is_in the possession of Dr
N, Curpamparan Ivgg, -
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LONELY MUSINGS.

FPYHOU that art directing thy will to the attainment of perfec-
tion—thou that wilt be content with nothing short of tho
highest, hearken to a description of the road thou must travel.

Think vot that thou shalt attain in a day the power even to
recognise the illusions of sense for what they are. Many a time
ghalt thou sink and wallow in the mire, but at each withdrawal it
shall seem to thee more bateful than before, and if only thy will
be directed aright the God in thee will not long leave thee wan-
dering. And think not that thy road will be a pleasant ono., After
some few gleams of brightness to refresh thee, it will lead through
the torture-chamber, and when thou art led there thou needest
not to stir a finger, for all shall be done for thee, and thy soul
shall endure searching torture, and of thy loftiest thonghts and
most impassioned dreams shall be formed the rack on which thou
ghalt be stretched. '

Nor when one fancy is over and the cords are loosened, imagine
that thou art then to be released. Thou mayest spend many years—
perchance even thy whole life—in this chamber, and again and again
shalt thou be stretched on the rack so soon as thon art able to
bear it. And happy is it for thee if between the pangs thoun dost
not fall away from this high calling—weaving again eutanglements
of the senses—for then thou dost but repeat the previous torment
and dost not advance to the more subtle tortures that await the

spirit. But if there be no falling away, then are the intervals filled
with a peace and bliss which is a foretaste of the joys beyond, and
the soul like one escaped from a dark dungeon revels in the light
of day.

To use an apt simile given by St. John of the Cross, this purga-
tive affliction—this subtle torture—is the effect of the divine light
on the soul that is being purified, and is analogous to the action

of fire on fuel. “ For the first action of material fire on fuel is to
*“ dry it, to expel from it all water and all moisture. It then
¢ blackens it and soils it, and drying it by little and little, makes it
 light, and consumes away its accidental defilements which are
¢ contrary to itself. Finally, having heated and set on fire its out-
« ward surface, it transforms the whole into itself, and makes it
“ beautiful as itself. Thus fuel subject to the action of fire
‘ retains neither active nor passive qualities of its own except bulk
“ and specific weight, and assumes all the qualities of fire. It
“ becomes dry, then it glows, and glowing, burns; luminous, it
“ gives light, and burns much brighter than before, All this is the

‘¢ action of fire.”’

Thus in the secret chamber of affliction and divine contempla-
tion is the soul consumed away and transformed, though few there
are who in a single incarnation are strong enough to endure the
complete purging. But blessed are they who are found worthy
even partially to undergo this suffering. ¢ Whom the Lord loveth
¢“ he chasteneth, and scourgeth every son whom he receiveth.”

One of the first great griefs of this dark night of the soul,
which may be compared to the drying of the fuel under the aetion
of the fire, is that thou art no longer able to love or admire any
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of thy former friends, who nevertheless r
thy love and admiration ; nor cans
any earthly thing, however innoce
seems to be blasted into

emain well worthy of
t thou any longer take joy in
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stain would be accompanied with pain and eoncomitant evil—so it
is with Karma. The threads which torm the rope of Karma (Karma
pasa), being as effective as a living electric wire, their effect, when
communicated to the individnals, must certainly be to affect them
either for good or evil, according to the nature of the caute which
produced that efiect.

But in order to be able to realize this great idea, the reader sheuld
clearly understand how human action is originated, and what
follows after the action is performed. Iet him remember that
desires are the springs of action ; one of the essential conditions of
an action is a Will ; and the exertion of the Will stirs up the nervo-
vital force which is within us, This force thereupon acts npoun the
nerves ; nerves contract the muscles ; and the muscles produce tho
necessary movements, resulting in the performance of the action
intended. But the influence of this vital force, when once roused
by the Will, does not cease upon the completion of the action. Being
an offspring, as it were, of the hnman Will, and consequently, sewmi-
mielligent and electric in its effects, this vital force flows out of the
body as a material emanation, in the form of what we may call Aura,
endowed with sound, colour and odour ; and spreads itself in tho
ethereal space, making impressions aund radiating the character of
the will upon all surrounding objects, animate and inanimate ;
and then reflects back upon the very individual from whom it first
emanated, under the well known mechanical law of action aund re-
action ; either for good or evil, according as the will which rouses
the Aura was in itself good or evil. This in brief is the philosophy
of Karma ; and a great Oriental Adept has described this in
lucid and forcible langnage thus :—

* Every thonght of man, upon being evolved, passes into the inner
world and becomes an active entity by associating itself—coalescing
we might term it—with an elemental —that is to say, with one of
the semi-intelligent forces of the Kingdoms. It survives asan
active intelligence—a creation of the mind’s begetting—for a
longer or shorter period proportionate to the original intensity
of the cerebral action which generated it. Thus, a good thought
is perpetuated as an active, beneficent pnwer; an evil one, as a
maleficent demon. And 8o man is continnally peopling his current
in space with a world of his own, crowded with the offspring of his
fancies, desires, impulses and passions; a current which reacts
upon any sensitive or nervous organization that comes into contact
with it, in proportion to its dynamicintensity. The Bud-hist calls
this his ¢ Skandha ;’ the Hindu gives it the name of ‘Karma." The
Adept evolves these shapes consciously ; other men throw them off un-
consciously.”

In the following pages I shall endeavour to explain and prove
sertatim each of the propositions above pnt forward ; and I beg
the reader will be pleased to follow me step by step patiently.

To begin with the origin of human action. The motive powers
of man’s conscious nature which give impulse and energy to
human activity and set him in motion internally nnd externally,
are what are called Desires ; which incluce blind mpulses, such
#s various kinds of appetites, as well as impulses accompanied

6
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. Wli?l.()fltfhi: ﬁfzw}ﬁ] ](;OlldltvIOI]S f.or the performance of an action
tho causo of o2 Y 1I that determines the action, and it therefore is
o idiots, oo harma. In the absence of Will, as in the case of infants
that s acctormtta. 11:3. generated, as the cause does not exist. So
frrospostive ot {Rn a 1hty' fo.r his actions commences with the Will
Wit o ©f d]l? commigsion o.f the action or otherwise, If thé
action swonld ebe ;}ifa, lf]orrespm]dmgg overt act or speecﬁ ‘then his
abare and s 01} y meritorious or vicious according to tho
followed by qd(;e:ly of the Will itself; and if the Will be not so
Will alons fosS or‘word, .ther} he shall have his deserts for the
2 word o itse{fm Joro conscientice, a mere will to do an act or speak
Torn Gt 0! t}(:(t)lmmenda,bl'e or. blameable as the case mayp l;e
Wil itk at the quhst differs from the Jurist. A vicious;
i moleth]guli act1s no offence in the eye of the Public Law
rereas ! lav\: tll{ akes cognizance of both, separately and joini:l :
by i & EL es trzotxce of what it callsan “attempt’” to comm{é
beyond ok (‘azut e’l’npt implies more than mere will ; it is a stage
ochonnic: w}th N cts,”” says a lawyer, « immediately and necessarily
the oo it 1; commission of the offence and which constitute
the ol isnh(i) dth-e offence, not being completed only because
as by soizro b t[]‘_l exed. by circumstances independent of his will
that) oo attemyt e police, &c., are attempts.” So that it is clear
sory 10 the fu}iﬁl 18 one of a series of small actions neces-
the Lo o nntle?t of a great one. It may be asked whether
ing whether "m Off ook to Wlll as the criterion for ascertain-
L o aether Lawo dence committed was intentional or otherwise.
Aetus mon agis oes 'tl.us; indeed the maxim of the Jurist is,
10t constibere . {em, mse mens  sit rea. (The action itself does
oy oo mus”"elgm t u'nless it 18 done with a guilty intention.) But
o fjiscover t’])e §c‘zrrparked_that the means which the Jurist (;mplo 'S
o he' cove Al? 111,‘ the internal motive, are confessedly ewterna)ll-
oo yi[,ltelf'ﬁalemtc1 10ra indicant inlertora secreta (external a,ctvs;
B TR nt 1secrebs) ; aond regards only such intentions
hgainst on ove7';aae; by outward actions; and assumes jurisdiction
ngnst an over ct or against an intention manifested by an overt
‘exx(;ed o Overbs;eéga.r% of the _antecedent, latent will which indu-
o alicit o crb ! c. . d grely this mode of procedure is not calculated
it forman u'tl » and 1t may and docs very often tend to eliminato
) b},’ pa,m(iin X lq. 1te capable of covering his foulest deeds and thoughts
g g';J z;t':er]snil:fﬁ? 1?1:98 wit:,h tsimulated candour, and pre-
T natte > manner best suited to prev i
L)llllllityh;):netgousmg suspicion in the shrewdest }igople:t t'{‘ll?eprzz?z;
consgl;mmat ahman is the greater is the chance of his pfoving a
 consumums Se ch fat, unless his enlightenment has extended to the
witzh e of piritual purity. But the Jurist is powerless in dealing
it casos.  Whorevor the Public Law is severed from
piritual matters, there necessarily arises an insurmountable btﬂrrier‘xt'
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which confines the Jurist within narrow limits in point of timeand
scope of inquiry. Nay, it is not, in such a state of things, possible for
o Public T'ribunal to devote the unlimited time and energy necessary
for the divulgence of every immoral ach committed within thoe
realm. So that his motto has been, ne lites immortales essent dum
litigantes mortales sunt ; (Let not the strife be immortal while
those who strive are mortal) ; but the reign of psychology begins
at this very point ; it deals with the immortal portion of man princi-
pally ; and its functions are neither restricted by time nor by any
other consideration. It takes cognizance of every action, whether
trivial or grave, whether still in the bud, in the mere conception
of the individual, or an accomplished fact, and deals out retributive
justice, whether the process takes days, centuries or even cycles.

Hence it is an essential condition of the lnw of Karma that we

ghould dive deep into the human heart, and examine the charac-
ter of the will in every action, ontward or inward. The in-
fluence of the will is the cerebral influence, that is, the inflnence
of nerves, or rather the pairs of nerves, emerging from the brain,
such as optic nerves, auditory nerves, olfactory nerves. This
influence of the will, when exerted, stimnlates the vital force which
pervades the brain and the merves; travels to every part of the
human system with the speed of lightning, and causes a vibra-
tion of the nerves. Then the nerves, acting through the inter-
position of the spinal cord, the main trunk of the nerves
distributed to all parts of the body excopt the brain,
contract the muscles. And lastly, the muscles produce the move-
ment of such part of the body as may be necessary for the perform-
auce of the action contemplated by the will. In other words, the
vital force, agitated by the Will, flows out, and results in
an action, external or internal; for it must be remembered that
« besides the mechanical effects produced by our outward actions,
there is also an electric influence exerted and propagated by almost
every muscular eftort, every chemical change, within us, and every
variation in the state of health or vigour, and especially by every
mental effort ; for no thought can arise in the mind, which does
not alter the psychological, chemical, and electric condition of the
brain, and consequently of the whole system. 'I'he stronger the
emotion, the greater the change; so that great mental efforts
and great exertions of the will bring about important moral
effects. 1f the action is an overt one, as when we raise the hand or
utter a word, the action of the vital force is mechanical, bt if it is
an internal action, as when we do not proceed beyond evolving a
thought, then the effect is electrical ; and consequently the result
in the first case is more palpable than in the second ; but in either
case it is the vital force that has produced the result; and the
question arises whether there exists such a thing in the human con-
stitution as the vital force of which we are speaking.

This subject belongs to the department of Occult science, which
from timo immemorial has been the peculiar possession of tha
sacerdotal section of the Aryans ; and “into the knowledge of which
¢« Moses was initiated at Heliopolis (in tigypt) where he was
¢ educated, and Jesus amovg the Essenian priests of Bgypt ov
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({4 . :
“ .‘]v\:gﬁzx ; :.nrg by which these great reformers, particularly the latter
- rrang] Dan)\:V '(l)f' the miracles mentioned in the Scripture,” as
Hogtand yu 0r. . illiams, a Professor of Psychological science in
designq(e’ad It)h: vilt(:;, lm;thonty (j)f Rebold. These ancient occultists
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i s ’ gui, who is the source of
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(fire) écationswofatzver‘ oi;}}\]er fires there may be, they are butgthe’;
: ns goi, the immortal” (Rig Veda I. 5 !
i))r;:ill?lry (‘i‘x;llswn of Agni is threefold. ( “gAgni,” Sf;ys%n:.%fierlllhe
Suc;z-ifxl; asl thqr:ee sons, Sucht, Pavamina, and Pavaka,”’ (Il xn;l
e e (ﬁ?:eii t l1)e ‘%a_urq, or Solar fire ; Pavamana means Nir‘math'an.a'
iro produce meyn mt:::]lon, a;]s the friction of two pieces of wood :
ans e ral i l 3 ;
ﬁrg‘ﬁf o Hghening. e oloe ty;;éaﬁg; fire of the firmament, 7. e. the
const?tu?om:]:es of these.th‘ree fires, I may observe in passin
constit g 18 three principal deities spoken of in thé) Vega’.
pame )ifu u:*yal,}:,he sun, representing the solar fire ; Indra (and some-
ﬁrma,:nenty~ oa)nd 2 ra.m-producm.g deity, representing the fire 8f the
cd by eiet ja o gli{l, re}l)resentmgthe terrestrial fire, the fire produc-
ooy riction Nirukta VIL 4); and all these three, be it remembered
emanatioﬁyfroi]ratt;nﬁc'atnons of one Agni; which in its turn is an
ellogorion] damert plti C;Snupre;t:e OrEe, Aas the reader will find from the
. en i i
sox&of Brahma, in the Vighnu p(:lrana.gfm 2 being the mouth-born
diViS(;;v[;Seacl'i‘l of the triple forms of Agni has numerous sub-
accordin;rt he solar fire is distingnithed by several divisio
oo te:regtt?q,el xil‘at,ur.e of i.he rays emitted by the great lumiﬁm'l;rs
e | al fire, 4. e., friction fire, is called b i :
ilcl(:;):zinlég “to the purposes to which it is apg’lizgrm: ’ nam&f,
v ;;a‘;;/ axi I?;Ohmto l‘;v}i:jcg the sacrificial oblations are’;)o{lrteg(i" th:
patya, ousehold fire, and so on. And the fi "
mament has various names with ref ' fts fumctio e
e o s & with reference to its functions outside
> o ; as, for instance, the function of digesti
;%fvo ('2‘;{3 Pﬁ';lsna Upanishat IIL. 5 ; Mundaka Upanisllraisimglfoffi
na;ne r"1 tagavav IV, 1—61 and Vayu Purana); and th
namo %zv:n o that form of the fire of the firmament " which ig
59—24). fr(y;moéheh:;!):: Vl.)emgsz, “;s I(flaiswt‘mam. (Ri,g Veda 1
3 from & iswa (all) and nare (man);e i
:ﬁ?gt{,;gsul}ng i all men. (See also Bhagavat (gita, %(Vz 34’ :bel?;hie-
the; sl;b .sgv:nszmhﬁre which concerns us the most in connect'ionwitlil
e hu"]nc l? dt ese annotations. Being the electric fire located in
e “(t,ﬁ ody, its functions are very important ; indeed it is said
ettt (Eina{'rell of men, supporting them like a deeply planted
E poerls & }% eda 'I; 59—1.); i. e, it supports man as a pillar
supporfs & ouse. lhq mystical circle about the navel in the
paman  be ¥y, which IS‘th? prop and support of the whol
paman.! (;u{; 1:b<i’%:]ltl;e;1hll[uladl;a.ra ; alng the sphere of Vaiswana ﬁr:
h is just ¢ e navel is called Agni dala, 1
the air of the breath” and A
ne ai ¢ so on, as beautifully descri i
Muitri Upanishat (VIIL. 11), and other esoteric \zox'li:?rlbed " th?
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1t is to be remarked bere that the same Vaidyuta (or firmamental)
fire, which, in the formm of Vaiswanava, sustning human lfo
as above described, also supports the whole Universe, for
the Veda declares it to be equaily the prop and uavel of the
universe (Rig-Veda 1. 59—2). "'hat which is abroad in the universe
is analogous to electricity, magnetism, light, heat, &ec., as those
terms are understood by physical science ; and that which is
in living beings is what may be called the animal magnetism ;
it belongs to the vital and spiritual portions of man, the microcosm,
ond is not only endowed with all the qualities of eleetricity, &c.
which the macrocosm possesses, but is also replete with intelligence
guch as may be communicated to it by the will of the individual
who evolves it from time to time.

"This fire, called the Vaidyuta (electric), or Vaiswanara
(residing in all men) “ is for obvious reasons called Sarira-agni,
fire of the body, and is the vital force above spoken of as being
influenced by the will, and so producing muscular action, &c.
« Phe Will,” says the Maitri Upanishat, ¢ stirs up the Surira-agni
(fire of the body) ; then the fire agitates the Marutn (wind) in the
body , and the wind passing throngh the heart, produces
gound, &c.” VIII.—11). This fire, this vital force, I propose to
call by the name of Téjas, which, besides meaning Agni (lire) as
above stated, means al-o light, heat, power, ardour, spirit, enerygy,
bodily vigour, and so on, exactly representing the functions of the
electric fire dwelling in the human body. Anud the Buglish name
which some eminent scientists of the West have given to the
emanations of this Té&jas is Aurn, which Webster defines to be
« any subtle invisible fluid, supposed to flow from a body ;an
effluviom, emanation, or exhalation,” &¢. Its powers in sustaining
men, bodily and spiritually, are very great, and are extensively
exercised by the Aryan ocoultists in reading the thoughts of others
and transmitting their own to them, at however great a distance ;
slso in healing the sick, and showering blessings, and various other
purposes. Indeed this Téjas is a great power in the hands of the
Aryan sages. Brahma-T8jas is the power of the powers” was the
rotto of the great Rishi Viswamitra. Referring to the fuct thab

this emanation or Aura is endowed with colours and sounds, a
“How

great Oriental Adept snys to one of his correspondents,—
could yon make yonrself understood by, command in fact, those
semi-intelligent forces, Wwhose means of communicating with us aro
not through spoken words, but through sounds and colours in cor-
relation between the vibrations of the two ? For sound, light and
colour nre the main factors in forming those grades of intelligences,
those beings of whose very existence you have no conception,” &e.
Now lét me assure my Tedders that the theory of 1'%éjas, or bodily
fire, or animal magnetism, and of its emanation in the form of Aura,
;8 neither fanciful nor novel. 1t is a stern reality, founded on ages
of experience. Search where we mny,” says Professor Williams,
« this force (magnetism) has been universally acknowledged and used
by all tribeés and nations ; and 8o far from this being but a scienco of

osterday, it enjoys the double roputation of being vory old and having

stood the test of ages; indeed, we maintain that it is the oldest
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science extaut, and that nothing was practised as a science prior to
it.”  Magnetism as such, then, was the keystone of medicine, or the
secret of the physician, and it was the pillar of religion, or
the pow:r of the priest. 1t may be interesting to some of us to
know that medicine and her sister the church can pre-eminently
claim the greatest antiquity as ¢ professions ” (i. e., the former
concerning the body and the latter concerning the spirit). And
even in the present age, despite the sceptical notions here and there
prevailing,—we see the great strides which this sublime sciencoe
has made; and its reality and importance are being recognised by
numerous modern scientists of emivence. I beg to refer my readers
especially to the works of Professor Williams above mentioned ; to
the book of Baron Reichenbach, translated into English by Mr.
William Gregory, late professor of Chemistry in the University of
Edinburgh ; to the Treatise on Light and Colour by Mr. Edwin
D. Babbir of New York, aud lastly to the numerous quotntions in
. the book on the science and art of Organic Magnetism, by Miss
Chandos Leigh Hunt of London. All these writers, be it remem-
bered, have founded their works upon their own personal researches,
observations and experiments, and upoun the testimony of hundreds
of other persons, some of whose names and addresses have been
given in full,

These Western authors call the Téjas by various names, such as
Odyle, Odyle force, Od, Odic force, animal magnetism, animal
electricity, Meswmerism, Aura, Magnetic Aura, and so on. One of
them, Professor Williams, describes it in these words :—The aura
which pervades the brain and nervous system, though electrical in
its nature, is something more than mere electricity ; hence, for
want of a better name, it is frequently called animal magnetism
or animal electricity, in distinction to terrestial magnetism or
electricity. The former appears to be charged with an wntelligence,
so to speak ; a spiritual essence characteristic of itself and clearly
distinguished from the latter. Water may be charged with elec-
tricity ; and but one result can be obtained from it. However,
if animal electricity be used the water partakes of whatever
therapeutic virtue the operator desired at the time he charged
it.”

Another writer, Miss Hunt, thus speaks of the powers and
properties of Magnetic Aura :— ‘

“ I will now refer to it as it is expressed in name...... A thought
makes this emanation active. 1t Hows from the eyes, fingers, toes,
and the ends of the hair. It can, by art, be rendered entirely
subservient to the human W7ill, and can be compelled to travel in
any direction ; how far, is unknown. We might correctly term it
elastic in its nature. It carries with it any desired influence,
affecting sensitives at a distance as powerfully as though they were
in the same room and under the immediate influence of the one
who is directing it. It is called animal magnetism......and it can
bo directed for curing mental, moral and physical diseases,
producing refreshing sleep ; rendering the body insensible to pain ;
developing spirilual gifts ; artificially causing the phenomena of
sompambulism ; cultivating plants and fruits ; taming animals, &c.”
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It is owing to the extreme minnteness of the particles of matter
that we are not generally able to see them as they issne from
bodies ; but it is certain that they do exist, and continue to flow, as
the natural result of the constitution of organic bodies, animate or
inanimate. As the coustituents of thise bodies are particles
of matter held together by the operation of certain laws of
nature, so there are other laws of nature under which particles tend
to separate, and complex bodies are resolved into their prime con-
stituents.” Besides the great dissolution called the Naimeittika-
pralaya (occasional dissolution) which occurs at the end of each
day of Brahma (Kalpa), when the organic bodies are destroyed, but
their substance remains intact; and the still greater dissolution, the
maha-pralaya or Prikrita-pralaya (great elemental dissolution),
which occurs at the end of a huaundred years of Bralma (Maha-
Kalpa), . when not only the organic bodies, but even their
substance,—in fact the whole universe—is resolved into tho
original source, Miila-prakriti ; there is n third dissolution, called
the nitya-pralaya (constant dissolntion), which is taking placs
incessantly and without the slightest intermission, in respect of all
orgaric bodies, in the course of their various stages of growth and
decay. Sri Bhigavata Purana speaks of this constant dissolution
in these words:—“The various conditions of beings, subject
to change, are occasioned by that constant dissolution of life
which is being rapidly preduced by the restless streain of time,
perpetually taking everything away.” (X1I, V.) Indeed, nothing
in the universe remains the same, without undergoing somo
change or other, during even the shortest twinkling of an eye.
Our inability to perceive this fact, while partly due to the very
subtle nature of the change, is principally the consequence of
our ignorance and disregard of the laws of nature.

Further, we mnst remember that were it not for the constant flow
of ‘material particles from all bodies, perception of external objects
wonld be impossible, and our faculties of vision, hearing and the like
would bebnt so many u<eless appendages. Itis a scientific fact, recog-
nised by Eastern and Western philosophers alike, that the functions
of the eye, nose, ears and so forth are due to stimuli excited by the
emanations that issue from all known substances. The particles of
matter proceeding from surronnding objects fall upon the eye, and,

- entering it through the pupil, they are refracted by the different
humours deposited in the eye by nature, and thus converge into «
focus upon what is called the retina at tHe back of the inner
membrane of the eye.” On the retina images of thoee objects are
painted, with all their varieties of form and colour; and these images
are thence conveyed to the brain by means of the optic nerve.
Similar particles of matter produce the sensation of' smell by
entering the nasal organ, where a net-work of olfactory nerves is
spread over the mucous membrane lining the upper part of the nasal
cavity. ~These nerves are connected with the minute hairlets of
the nasal membrane through certain cells. When the vibrations
of a material particle, 7. e., the effluvia emanating from odoriferous
bodies, come into contact with this net-work of nerves, they
provoke the sensation of smell. And, in like manner, the particles
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St . ibrator
proceeding from bodies in a state of agitation l[));gj‘?o(:fknc\:;llled th{:
motion ; which, acting upon a sort of ltpr;(j- gensation of sound.
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to be found in the Rig-Veda (VL. 6-—-1‘ tion bebween tho seb of
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alone, we must employ music, and if wo maou; sole channel of
the wind, dumbly addressing the eye -a?‘ @. Thus poetry may
communication, we do so by means of pﬂ'lﬂ.'lnﬁ;o ootry of sound,
bo called the music of langunage, and mu'slwnb m£0d)’- All three
while a picture is an unqukcn 1?1‘06]2;:331?; eaml feelings, and they
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si):\(?e it ].é a quality of every supstance in which the earthly
* ll)é.e:ﬁnsilis is true—as it must be true af:cordifng;l tobg:l(; t‘fé’*gl‘l‘]‘:}%z

: s : the oross emanations ot the ’ 0
?)E S(;;jﬁ;(\}\;? iltf Sf[l)l?ac‘:c;:etlzofgt‘,‘ﬁe subtle emanations E(A;“m).“;‘?i‘ézl(i
ﬂ(c))w from our inmost structure. We a{?'thi?l?e Pé;b‘;i ngund us,
in holding that this Aura spreads tse m;d roducing smell and
clothed in appropriato forms and 0-01'0“5, aj .p'md that whenever
d. like all other emanations of the bo y s anc o5 such
:ggriln,motion by the exertion of the homan \;1\!: {b vf:;?iun};he renl
forms and colours as to render it crtprlblev Oecll'lé; l.c‘disc;l;osing the
character of OVG:{X o biz(l}ﬁ;ﬁ[:r’hthot:;?fe;hs minu'tesb play of tho
hisper, the inmos ghnt, r owl
maseles, o this mumer it enables us to communicats A0
thoughts to others at any distance howevz‘lrgwd(y "explained, being
The Tejas, the source of hnman, a4t f t};e soul with tho body,
the immediate result of the conjunction ol Ao it vacates tho gross

il tinne to adhere to the soul, even alter 1t Ve dy (Sulshma
;;/;d co(g'tlhdla sarira) and merges into the gubttl;t'a r:)qo y’lghus Aura

Sar%rm) throughout Al itst'van%‘)]:mt:::l ?::;g)lx:ﬁft ‘clement in tho

ane mlbti?);n Oélfestl?g ;?L?;lggs;?axga to which men are subject during
& . 1 Y

tho snecossive sorics of fheir mUMCrONs X o following addi-

Hence, the lronder ‘:}1“ Is)ilgzj(::tbof Kz)lura, z;iﬁh special reference to

tional particulars on tho ‘

its colour, (To be continued.)

e
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A WEIRD TALE*
- - (See page 237, Vol. V1.)
U 4
7]_ If]ll;l] are many who cannot believe that I have been prevented
o WIn w(l;ll_ltmg the whole of this tale at once, and they have
pamiled ll(en ey read that I would continue it ** if allowed.” But
ol who B uoi\; me well will feel that there is some truth in my
platoment. 1t may interest those who can read between the lines
fo kno a“u? attempted several times to finish the tale so as to
pond ) oint,m }(;nt? batch to the magazine, but always found that
ab notss rea&v gle the first chapter ends my eyes would blur, ov
Lo notes roa y for the work became simply nonsense, or some ot,her
iy furtyhe:'l er.vt:;m_ed, so that I was never until now able to get
puy fuithe 't,WI'lll it than the last instalment. It is quite evidgut
fo mo that in:j; tonost:l;)e ﬁ'il‘;s.hed, although I know quite well what
X he g ay. 1is part must therefore be tl
: : - 5 se the I
::::ati:;)sltugv]:otur?wh' a_conclusion much time is wasted il; ﬁ;ls;'t;-’il?s
ngms Ina. efder' 1t is that desires to prevent my going into fuﬁ
. C.Om ! ]lmd er then to be able to get out even so much as this
~iuterest,iul et ed to omit many incidents which would perhaps be
calonly agd ores]i\trgrz‘x‘l'l pterst(l)lgs ; but Ishall try to remember parti-
repented. e 1 ings of a philosophical nature were
iufﬁzgcza(t;ftlﬁrsul:titlin'gdfoi’.lihe hOStltlc; come back, I felt the moral
f h * mind, like a cool breeze blowing fr
tain. It was the mind of on ived np least at that
! : e who had arrived at least e
{;(1):[[\1; w:l:x(l*ge geeﬂesn'etcll nto 'Otfliler thing than that whicheil(s ztx‘;bw ttx?::
g » even as that influence crept over me, I beg: > hea
;ln \3}1;6121;3:11%135 a;s' 1{; were through a pipe the end oigt;lllsigllisi";
) , but which stretched an i iste i .
mitk}l{llg tle vom«i sound faint and far orllfme]iietgilst-ice wlospace ¥
‘Ile man whose passions enter Lis 4 as i
. ) ' s heart as waters r
. ]tJ]I:t :L[l].s;VC]llll'”gl‘ passive ocean obtaineth happiness; not ;12 :\lrlltg
o pistel ln ls‘kusts. The man who having abaudoned the lusts of
e fesx wor eth without inordinate desires, unassuming, and
o ,ma:,n{r)leil:nde, obtam&'thfhappiuess. This is divine depeug('l’ance
1g possessed of this confidence in the S ,
not astrny © coon 2t the ence in the Supreme goeth
‘ bray : ¢ f death should h in i
‘“ shall mix with the inc cporenl s "Dra ® e wha e
LS orporeal mature of Brabm., U b
joyeth the Amreeta that is left i rings obtaineth the
“« e:f‘tlernat spirit of DBrahm the Sulﬁ'emoef”hm offerivgs cbiwincth the
1e atmosphere of the room sceme.d to gi
‘ : e o give the m
;gltleﬁggs 1;}(2 er, mn{ when on returning to n%v room tls-l:ilsorlfigﬁf: a{,
se sentences in the Bhagavad Gi ;
g ipon thoso e gavad Gita I knew that the
o rom a place or a person for whom I should hav)(;
Occupied with such th i
uch thoughts, I did not notice that m
::t:.l:'nedt,land looking up was somewhat startled to see h}]’nil Ossi‘;;tli]ad
e cther side of the apartment reading a book. The Engligﬁ

* In answer to inquiri
[ quiries we beg to state that the inci i
be taken as having literally happe?ned in the precis': ﬁilr?if::sdggc:i}-'l;:ﬁtahz‘gre not to

t There are gome Lheosophisty whe will recognize this,
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clothes were gone and a white Indian dhoti covered him, and I
could seo that he wore round his body the Brahmanical cord. For
some reason or other he had hanging from a chain around his
neck an ornament which, if it was hot rosicrucian, was certainly
ancient.

Then I noticed another chango. There geemed to have come in
with him, thongh not by the door, other visitors which were nob
human. At first I could not seo them, though I was aware of theiv
presence, and atter a fow moments I knew that whatever they wero
they rushed hither and thither about the room as if without pur-
pose. They had yet no form. This absorbed me again so thab
I said nothing, and my host was also silent. In a few more moments
theso rushing visitors had taken from the atmosphero enough
material to enable them to become partly visible. Now and then
they mado a ripplo in tho air as if they disturbed the medium in
which they moved about, just as the fin of a fish troubles tho sur-
face of the water. I began to think of tho clemental shapes
we read of in Bulwer Lytton’s Zanoni, and which have heen illns-~
trated in Henry Kunrath’s curious book on the Cabala of tho
Hebrews.

« Well,” said my strange friend, “do you seo them? You need
« have no fear, as they are harmless. They do potseo you, except-
“ing one that appears to know you. I was called out so as
« o try if it were possible for you to seo them, and am glad that
“you do.”

i And tho ono that knows me,” said I. ¢ Can you identify it in
any way ?”’

t« Well,” said he, “let us eall it he. He scems to have seen
¢ you—been impressed with your image just as a photograph is
“ on a plate—somewhero or other, and I also see that he is connect-
¢« ed with you by a name. Yes, it is 2

And then he mentioned the name of an alleged clomental ov
nature spirit which at one time, some years ago, was heard of in
New York.

«IIe is looking at you now, and seems to be seeking something.
What did you have or make once that he knew of 77

I then recollected a certain picture, a copy f an Fgyptian papy-
rus of the Hall of Two Truths showing the trial of the Dead, and
soreplied, regretting thatI had not got it with me to show my friend.
But even as L said that, I saw the very picture lying upon the table.
Where it came from I do not know, as I had no recollection of
bringing it with me. However I asked no questions, and waited,
as my host was looking intently at the space above my head.

¢« AD, that is what he was looking for, and ho seems to bo quito

pleased,”’ he said, as if I could hear aud seo just as he did. L

koew he referred to the elemental.

In another moment my attention was rivetted on the picture.

Tts surface bobbed up and down as it waves ran over it, and crack-

ling sounds rose from every part. They grew louder and the mo-
tion ceased, while from a certain point arose 3 thin whitish vapor
that wavered unsteadily to and fro. Meanwhile the strange visitors
I have mentioned scemed to rush about more in the vicinity of the
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paper, while now and again one of them took what looked like a
flying leap from one end of the room to the other, with a queer
faint boom of a metallic character following his rapid motion.

Here 1 must draw the veil unwillingly. Let me violate the unities
and the frame of this tale by just putting down a few sentences,
leaving it to the imagination to draw inferences.

“ Those strange delineations of form ?  Quite easily. They were

seen by the seeresses in the temple. It is quite true that elemen-
tals have no form as such...But there are undoubtedly types, and
[those] Kgyptians were not the men to do anything unscienti-
fically...There is an occult reason why, althovgh without form,
these particular shapes were assumed. And having been once
assumed and seen thus by the scer, they always repeated that form
to those persons. So the representative of the astral light or of
wisdom or the recording angel, is yellow in color, very tall, with a
long bill like a stork. Or the one who takes the weight of the
soul is always seen with a jackal’s head...No, there is no prohibition
against telling the occult reason. 1t is merely this: were it told,
only one in a thousand hearers would see any mcaning or reason
in it...Let your mind reflect also upon the peculiarity that all the
judges sitting above there have heads alike, while in color they
differ, each one having a feather, the emblem of truth, on his
head...No, it is not Hindu, and yet it is the same. 'I'hey used to
say, and 1 think you may find it in one of their books, that every-
thing is in the Supreme soul, and the Supreme soul in everything.”*
So the great truth is one, while it can be seen in a thousand
different ways. We [Egyptians] took a certain view and made
every symbol consisteut and of a class consonant with our view...
And just as the Hindus are accused of being idolaters because
they have represented Krishna with cight arms standing on the
great clephant, we, who did not picture an eight-armed divinity,
nre charged with having worshipped jackals, cats and birds...
‘“Yes, it is a pity, but the sand that buries Egypt has not been
able to smother the great voice of that sphinx, the esoleric doctrine.
But not through us except in some such manner as this, now and
then. In India the light burns, and io a living people still resides
the key—.”

Just then the bobbing of the picture began again and the same
whitish column wavered over it. 'The faint boom of the airy
clementals recommenced, and again claimed my attention, and then
the picture was still.

I may say that the whole of the conversation has not been given.
It is not necessary that it should be. My host had maintained
perfe{:b silence all the while, and seemed to await my voice, so
I said :

““What could have induced you to leave those peaceful places
where true progress may be gained ?”

‘“ Well,” he replied, *‘ very likely they were peaceful, and quite
truly progress was possible, but you do not appreciate the dangers
also.  You have rcad Zanoni, and perhaps have an exaggerated idea

¥ Bhogavad-Cita,
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i 1d, making of her a real
horrible Dweller of the Threshold,
Ofegloezl or thing. But the reality 18 much worse. ‘When ly)'ou get
Pnto what you have called the ¢ peaceful places,” this power hgc]i)mes
]tenfold stronger than it is found to be on the plane in which we
ive in London.” ) o
noy\l’{]\;f lnI sggposed that there, free from the cankering anxietics
of mode):-;] life, the neophyte sailed” happily on through plain scas
f the fortunate isles. .
v ‘t‘hF?aihf(:'gfl :ha.bl.e On that plane it is found that, although from
the spiritual sun there falls upon us the benign influence of tihcgsg
at,psa es who, entering paranirvana, throw off their accuraula ;31
glc‘;‘)dnessg for our benefit, the evil inﬁuence'that 18 focusged. by}t de
gda,rk side of the moon falls as well, and with its power undnnmxs}np .
The little temptations and difficulties of your life are as notlnfmg
compared to that struggle, for then 1t ﬁx,fiahzed that the self 13
£ the self, as well as its friend. ‘
th?‘%l:l?’j’ys(:lid I, « was the fault committed a great one, that it
ou to this task ?” )
Sh?‘ull‘?ocor?c?bezl?egt as you term it. But quite great enough ; and
in cons’equence I had to take my choice. '11}n Uulimc:';gdyouls:;w m(;
i \ ab was
illusion of a certain character. here i jv1
?:qu?ized, the illusion being perieitﬂexcept ats' to :li-iqelgt(;s.snfho:;
ther illusion, and yet at the ssne time a red )
yogosnezozgg b;rthat word when used by modern scientists. ltis a
lljd that lives and will die. The Karma 1s hard perhaps, but
IO rsclmble not. Butis it not an illusion in every sense when you
kgow that although this body speaks and thinks, still I the
isible to you ?” )
Bp?ltl}%\(::eav%tﬁlost:;:lnot mil);e. If some of them seevrlr‘\hmeamntglless
any readers, do not blame the writer. ere are those
orh(cl)ue(f::ntz;?l‘:gtand. There are yet others who have lateng
&ou hts that need but these words to call them into life.
cann%t give any greater detail than the aboveas to himself, bec}f:nse
he had reasons for preventing me, although he might perhaps
i 11 more to another. ) . ) )
hl%sﬁ;f :srigls thing of interest he said, which will furnish EOTG
with food for thought. It was when Iref(:‘:(li'red to the use of the
d, so to say, borrowed that hp said : . )
bogy])}(:?l’tmyosoknow {l’mt many’expernnents are possible in tha%
av. and that some students are taught peculiarly ? I have stoli)(
a ig,e from this earthly tabernacle many a time to let in those w o(i
iitwithstanding that they operated the ma(i{hme we}l tznz‘ngh :5111(1
i f it, did not know what they .
made quite a respectable use ol it mot kuow what they G
if like, dreaming. ~ While here, in ody, the
;I;léle'g :a‘rszg%t;allgro;;, for tho time, sp'eukl&g 155(11 words, ttlun}{m% :}tts
d not able to control it. Not desiring to in Iuct,
ili)hoglglgetstlf‘; were completely identified with it. When they waked
ec.n their gwn apartments either a singular dream whispered a
1pr lment','n'y song through their brain, or they retained no remem-
bl&g ces vs;hatever ofit. In suchacase the body, being really master,
n:iaglilt do or say that which 1 would not—or the occupier, tem-

# Dhogavad-Gita,
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porarily strong, might say out of real recollection things h

relation only ; . )
knowledge,”y o that life of which his heay

Just th
oyt o Z?r ;(l)n:aemc](fck struck. The atmosphere seemed to o]
the room 0 %ny }]ms{est’ _gol‘:‘unfamiliar perfume floated thr:ue:}:
on%tells oty you.”al > *“Yes, I will show you a verse some
e walked over to the ¢
) _ able, took v e 1i
3 Sapscn’b, yellow with age a.n,d seemli[zl . tq “iel o e S0k printed
szlxvm‘g tAed 8 to have been much ugeq,
18 supreme spirit and gnecorrypts 5
‘t)};«; god.z./, neither acteth, nor 1y 4 a;';?t)zcllblebeljzy
P e;_(}]lznr;zggz:ztretgegygztbor.ttt quality, As the all-moving Akas, o th
50 the omnipresent ‘ff,l & parts, passeth everywhere unafy, e, coon
Single s ilf; O Spurtt remaineth in the body una .;zected, s o
oy oy ;}:Z)zes th/ze whole world, even s doth th? S']ﬂ;f; '; o l'/;s .
v o Y W0, With the eye of wisdom. peres. . Cighten
%):};ln tiz./e spirit to be thus distinct, (ilvzd {lzatlsgltoezz’ &5 0 final coly
1e ammal nature, go to the Supreme,’”* 710 Sinal release

9> even when it is in
e 1s nature g3 with-

QLuqqqsiyun(lwqq.

ESOTERIC BUDDIIISA,

Sir,—T feel that you have not d justi
Ocnmr— c 1v6 1ok done justice to me in L

bt b:llxml-tSS:\); \::l VI, No. 73. You have not published {r?m]“:f[»'e S)f
B B, ey s wtrw Xl'on published two commuuicationsyon: ;r m
bt they pa er lbom 3. B. Thesc gentlemen are no (loui)b lea mgl
Eoctor f dave no answgre:d my  simplo questions, vj e
posteric Do Iilsi?, or the rehg:fm professed by My, Sinnett C lz"Odoes
ad cans; c:? " . P, I.ilavntsky,' lmfnlcate the existence of ’01 o ataott
ret canse o ‘)0 universe whzcl‘z 18 cognizont of its own e 'zl‘e cternal
rem;g , 0 18 * Esoteric Buddhism’ of Mr. Sinnetg’ « e oy B
gan(ka:‘a:ha:“}; mid{ r-(-sen}l)lanco to the Adwaita 1"hil(‘)sse(€>m111S tofhav?
plne pracha y:};;, anc tha't M more than one point of view };1 ytho o
Bate b xes rﬂ t,lcs f\d\.v:ynsm n its regarding Nirvang 01: Mol]< I " ot
o in c lt? .mdlvndnal s.oul totally merges into the Al? )Sﬂ‘ it
bee seco%]dlne }w}vn ll it, an-.i .lmvmg N0 separate existence aparg f. B
any oo (y’t Ot}l Adwaitism ar}(! Esoteric Buddhism a,grep‘er: ]rom.lt;
foy athri tu ehp the Supreme Spirit.” Again “ thig ig essenti'llll]'1 (de;ny'mg
o the elnc'mg qf the anthor qf “TIsisg Uunveiled,” in whi“hyl ’S‘tm?t
(]u'),li(f eon }s vxew'cd. as  maintaining itg own diqfiC t( ) indi-

ab;or .ytioxeq z; terlattmmng to the condition of eternal bc‘mtirt}gd by i
scimc}; fon_ into the Supreme Bra!lma., and (2) the a(trit:ut ‘; 0y it
l'nd‘ividual Sor'n"ml’potcnce are predicated of the Father Spirites c;l F e
Mo aal pntxbl.( These \\‘c.)rds perhaps mean that Mr Siin tOf tho
a “(the Ft:vu lsg, two"csotemc Buddhists, do not agree in' the geﬁb .a.nd
o b i}’ rn‘z.l ausc. R P. says that * thig doctrine of the o
518 Unvciled” seems to be identical with Visithadwmitisme”zlutignl‘
S d . ub

————

indivi-

I Bhngavad-Gita, Sech X117, Ingt TeI80,
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the latter is opposed to Adwaitism of Sankaracharya who ¢ denies omni-

science and ommipotence AT and Hﬁﬂ%ﬁﬁ to the Parabrahm.”

R. B. states that ‘‘the esoteric doctrine, that is, I mean Vedantiam,
does not teach any atheism or materialism,” that “no personal God is
sanctioned in this doctrine.” Some misunderstand that ¢ Parabrahm hng
no knowledge and consciousness. A pot or inkstand may be said to be
unconscious and senseless, but not Parabrahm, because Parabrabm itself
is Wisdom and Intelligence.” :

How much wiser am I after stadying the above? Are R. B. and
R. P. esoteric Buddhists ? Have they removed my doubt whether accord-
ing to esoteric Buddhism, Parabrahm is a conscions Being? I beg to
appeal to Madame Blavatsky, Colonel Olcott and Mr. T, Subba Rao to
be so charitable and kind as to enlighten one of their brethren on the
point and remove his doubt, My question is whether the eternal cause
of the universe knows that it exists.

Krisuna Vinass, R. Racoonatn Rao.
Myrarore, Mabras,
16¢h October 1885.

Madame Blavatsky being far away, I can only answer for mysclf.
Many years ago, after pondering this problem to the best of my
poor ability, 1 came to the conclusion that it was practically impossible
for any one man to decide it for any other man. Iach will of necessity
settle it for himself. When Malunka asked it of the Lord Buddha, the
latter was silent, subsequently explaining—as did Plato to his disci-
ples—that it was idle to enquire into first cawses. Still; profonnd
thinkers will always figure to themsclves working hypotheses to deduce
conclusions from; my learned and ingenious Brother, Mr. Raghoonath
Row, is quite as competent to do this ss I.  And his belief will he no
more binding upon the Theosophical Svciety than is mine, or Madamoe
Blavatsky’s, or any other member’s.
H. 8. Orcorr.

Tn answering Mr. Ragoonatha Row’s queries about ¢ Bsoteric Bud-
dhism,” one R. P. observes that the ‘ Adwaitism” of Sankaracharya
and Esoteric Buddhism teach alike that the individual soul after
attaining Nirvana or Moksha ‘ merges in the universal spirit, becoming
one with it aud having no separate existence apart from it.” This,
T think, is the correct view of it; bat again R. P. gives a quotation
from “ Isis Unveiled,” Vol. II, pp. 116—7 which seems to mcan that
the individual soul maintains its separate individuality when it altains
Nirvana or Moksha. Now, the author of ¢ Isis Unveiled” here com-
pletely differs from the author of * Esoteric Buddhism” and Sankara-
charya. Will you please, through your journal, explain what the
author of “Isis” meant by the passages which appear in Vol. 1I,
pp. 116—7. If the author’s meaning is as I interpret, it admits

of objection on all sides.
P. R, Vexgatarama ItER.

Note.—Tho author of “ Isis Unveiled’’ meant by the passage referred to the eame
thing as was meant by the author of “ Chandogya Upaniahad,” whoever he might be
when he said that the soul after reaching ‘‘Parangyoti” attains its true rupa.
(Paranjyoti-rupassmpadya Swana rupana abhinishpadyata). The sounl is merged
in Nirvava in the universal soul as its idention becomes identical with cosmic
ideation ; yet its individuality is preserved on account of its past karmic association.
Furthermore an individuality as defined in substances may be preserved when

individuality and geparateness in consciousness ccase to exist.—Ed,
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. DOUBTS ON VEDANTA PHILOSOPHY_:

Dear Sir,—I am exceedingly glad that Mr. Piari Lall (See Theoso-
phist September 1885, pp. 308-309) bas addressed you on the above
subject, and I beg to supplement him from another stand-point, namely,
that of the Bhagavadgita. This word means: verses by Bhagvdn, 1. e.,
God ; more correctly (if this is objected to), God as Krishna (one of
the incarnations of Vishnu). If, as I believe the Advaitees acknowledge
the Bhagavadgita as authoritative in the interpretation of their doctrine,

they should read Stanza 12, Adhyaya 2; addressed by Sri Krishua
to Arjuna.

tt;S@Sr:f'fJ"o Lo | ﬁégc‘;s_‘&'» o al~Eal]|
Natnevaham jatu nasam, natvam neme janadhipah ;
S BILHOILH G DISHHEIGES|| -0
Nachaiva nabhavishyamassarve vayamathahparam.

“T, (Lord of all}, (in the past to the present, in time without begin-
ning), did not non-exist, but exist; these princes (facing you) (the
governed, the Kshetragnas) did not non-exist, but exist. Also I, you
-and all of us, in the future to the present, will never non-exist, but
will exist.”

Or in other words: “I, Lord of all, Paramatma, am ever-existent,—
there is no doubt of this—so, all of you, Kshetragnas, Atmas, are also
ever-existent,” Thns it appears as a truth averred by Bhagvan
Iimself:* (1) That Bhagavan (Paramatma) differs from the Atmis, and
(2) that Atmas are different from one another since sunch expressions
I, you, all these, we, arc used at a time of imparting true knowledge, to
one (Arjuna) deluded by ignorance. If it is replied that duality as
thus seen is through Upadhi (Maya), then, because Atma-duality is an
untruth, dual designations (I, you, &c.) at a time of teaching truth, do

not hold good; the Atma-duality, uttered by Bhagvan, is natural, the
Sruts itself expounds in :—

“« K‘@ﬂga’e?‘gw‘o?ié ﬁ’%‘)érp‘o S8 ugareTo awamp—aawspg-”

Nityo nityanam Oletanaschitananam, éko balinam, yo vidadhati kaman.
1. e., “of the ever-existing, many, and intelligent, he who, one, ever-
cxisting, and intelligent grants wishes.,” The doctrine of ‘“ dnality
‘through Ignorance,”'t (‘through Upadhi,’ disposed of above), attributing
dual designations (as I, you, &c.), in consequence of Ignorance and its
teaching, to Paromapurusha, the truth-knower, does not hold good, by
_reason of his being non-ignorant, not involved in the effects of igno-
rance, without attributes, immoveable, ever-existing, and intelligent,
On this it may be said that to Paramapurusha, who knows the non-dual
(Advaitce) knowledge, the dual knowledge, though dispeclled, yet
‘lingering like a burnt cloth, does no harm; this reasoning is not
conclusive because the knowledge of water in a mirage, dispelled by the
knowledgo of the mirage but still lingering, does not involve one in the
act of fetching(that) water. Thus here also (in the Gita), the dual-know-
ledge, dispelled by the non-daal, and although lingering, and by reason
-of the certainty of its (dual-kuowledge) falsity, cawnot be a subject for
imparting true instruction, &c. Also, it cannot be said that to Iswara,
“who was before ignorant, but now enlightened by Tatwa (truth)—know-

* { Bhagvan is underlined to exclude the Atheists.
Himself is underlined to exclude those who supposo the (Gita human.

+ 4. c., duality appearing dual on account of ignorance, to dizappear as soon ag
knowledge breaks on ono,
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ledee, the dispelled (dual-knowledge) still remains, for, to say so 18
o)
against such texts as: ) .

« cﬁ)'.’a‘y‘fsgﬁ.ﬁ s Yassarvagnassarvavit.

i -knower and all-understander, &c.) )
i t,( HZ WI;)(; “Z:I:}ad,n tv; whom did I’aramapurusha, and theém&i
Agmfl, Lmtoydnte while there was the certainty of the‘ non- ul?e
ogmazgls'istli)c of Atu;a (the lingering of th;a ddua;-kuoltfvl?;lg{;; T:gliod
N - knowledge plicd,
the true non-dual ledg ) ’
,,eglgite_i)m&e“ﬁ:l to such as Arjuna, appearing 8s his ow'rilrfﬂiﬁfl::i:s:
:E;i lrea‘ﬂoning does not hold good ; for no sr:ineofe;s:glioznkngt‘av o i{s
i 0 hi g ion in a gem, sword, Or mirror, ) .
Pgln%‘ttyov:li?h %Zﬁs;ﬁ'ﬂ e%;mt‘hem, th% (A’dwaitees) :{:ntu(zganlce k(rl\nou‘%f;:lt;%g
of the : d, for that (dua
ledge cannot be asserted,
‘x)rfmtshf bdeua;:lolx{l:i(c)i:redgas utterly destroyed by the non-dual knowledge

of IATE:}; here for the present with one more hard nut for the

i - k — )
A maand Avidge._Tou my ity Avit e (TS
he Universe. Do you assert two ci eren ; "
%ppﬁzifs:ng J;l:’idyn. ?If go, whero is your non-dua.lgsm ?Aljiudt :‘fs );,(I)]l;
ontest ;,hnt Avidya 18 Mithya (fa.lse),' then arve th?'e wo b i{l o,rder
? lse and the true ? Supposing there 13 only the fa smd()ne!th o
e + non-dualism, Brahma must be 1(!ent1ﬁe 1 wit TR
o wrei 1s Brahma then Avidya ? And Avidya being Mi ya.B ise),
!ﬁcelfg:aﬁust be pronounced falge, reductio ad absurdum ; but Dra
isr:ot false, but is true, and intelligent. N
98th October 1885. G, Fe

BHAKTI.

1 whether Bhakti
o F. T.S. asks through your Journa \
Y Péu]isqr?};?;gsential. Mec. Sinnett’s views were ﬁ)m‘\eil (;n tt‘x)(laaftci)(l)l:\\;lfn%
0 . . . og . . . t e . n erp
. The Visishta Adwaitis believe in ) ofn
grounds ' 1 d hence in per 1 works too ; and Bhakti or devo
"’ : persona ; : .
P'ersort:zl g::l:y’])eiatl; would simply mean a sort of pious fiil}n%fﬂéi(:
tl((lm iration in the carrying out of his commands. Mr. ?m}leﬁ kltsi 4 tho
adml o that whether the deity is abstract or personal, v a n;t vo
Optll‘ln0 in the Eastern or the Western sense of tpe wor d_canto o
sixﬂiili‘ent to attain that deityhood. But if Bht;kt;, acgg‘:trl:éon tho
iti t, means an attempt at con ;
definition of the correspondent, omCe Dt
i tt would say that mere W
noble indeed ; but Mr. Sinne more il o o b
i rything. But as far as my personat p 8,
B’é?xﬂ)i;?i:(;?t?svge);er agmit any form'of Y(i%:m ?{st.an B’A:O i!tmo(; tvc;' :g;rltﬁﬂ
s 9w If our correspondent views Dhakti as ! y
gxnr:g;ag 'would be the last man to find fanlt with his views.

13HIL’ O?:KTXD:IBBS'} S. VAITHIANADHA IYER.
ATTAIL ,
w. 8

-

INDIAN SORCERY.

ic ne defined in the article
i -ati he laws of Black Magic a3 .
I}ill}i‘u‘%ﬁtl‘ait\?[l:oolft g:nd Path” (Theosophist, May 1885) ‘It.l')dlz:fe ctbl;;
?nltilh E')'n story will be of value. Unliké many of the sort, 1 Clzg)tonmcnb
a?ﬂ;%::xti% !mdyconnected with the records of the Bellary

Magistrate’s Court, 8

e s e
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victim sticking Pins or nails into ; i
ctin & : T 0 1t and invokin :
E::Sg;ﬂ::iigfoé?olg:dul;?r:l him, dT!{)efsorcerer then talgesctt}l::?u;fsar tg
! s and spreads before it the several
)t;; bllcf*:,vies:ls;g;idoé:ex;l ea}t}nl;{les pregm-ed and kept ready fo?*otr!gse g:c;?gs-
avoes on chakrams drawn out on the i ,
an?fga:e: th;'olllgh a horrid ceremony, after which he ixl?;::: itm chunam,
expirer th:’ :](:oe oftilllle ceremony s efficiently performed, the victim
expi excmcmﬁr:;npain: ;i)::fg)‘ut 18 buried, suffering wntil then from the
aslsa]id before, atock 9 in pnossé]t?lnts wherein pins and nails had been,
1ave casually visited in person sever. i
. . s al places in th i
g;l' (())1111:11&1 ;ig::::ld pt1(1)pspucth c?ri?oufs, da,ud dog ou% from nundzrsgzr&at;ﬁ:
. PP2's ol this kind and without faj i i
row : ut fail fo
gno;:&igz se‘:;;] pios tied up under seven knots in thin whiteu(l:ll(ti)tl}?s fihilg
Fron, 1e above incident, I choge from amongst them for spegia.l

:ﬁiililnf'g é?:i?itsl:)?lgngt?’lj)z Ofl; the vicp,im, without which, it ig said, the
relations of ho geet U0 860 up against the Magician by the friends or
The body in the case ander reference was found, the next morning, to

have been exhumed and

two fromt tenp e dionp pgutrl:l great amazement of the townsmen, the
Renrany,

9th November 1885,

V. SooBarava MoopaLmr,

THE PRIESTLY €ASTE OF THE HINDU NATION.

Paxpit Bishan Nara i
‘ he ayan 18 hard on the priests in hi i
; 131231::1';; gStc},,i]:cihnnd Anci‘egt Roligion” inptbe: ISN;:e}:lﬁ)::) ?‘/1222)22 'gtn
1 s ths ere are “ beautiful allegpp: 18 nd
: m ore ) Pgories g 1
::] Z:’h(:;;o rghis;t :Ii)ero is ?‘voll over the dogtrines g;] ‘x;mggi%?fpggg
at. ,Apparent ‘“ mags of absurdity, in roalit i ]
’gllg;sl:):)s' trutlés._f . 1f these allegories, if this vei] m!:i yifa t’g;:in(;fxemo’;t
e or._/, s}nf if it s not every man that g capable of explainin, ?l:e
u'jg m:l, ifting the veil and working the mine without It)e'xch' o g
?tnll('r(:?’ ren 1t follows that as modery science has itg teach;rs oo ‘;in
;mudlbé?,gulct; g);};«l’slﬁ 'All schgo!{x’nnsters and professors are not Di(:wir{::
1| s or lluxleys and Tyndalls, Nejt !
religions Yogis and Rishis. The Hinda m;i;slzgr t:::cct)'r)giglglei? (Zfl:i]:

3)%(3;{::(;;; n::el('inr;ls m;d Acharyas have Mahatmas of different degrees of

ooe hugbnnd.thonp:i e:;;nc‘:fytt]:le pz};'ents“alrle :he priests of the children ,and
) ; o wife. ahos and Kaitos” i

;:)!;‘ othlolr necessarily exist ag wpl! as ‘“ clonds of :uperzlttigisongf';?':n qkmg

Bm“;;er, I\?e:?qi?:n'f:;niltj;:stYogl' in Slaimladhi, and I do not \‘md;{ét:::d
sertain oloea . Drovest againgt “ Religion boing the spec; t 3

of a certain class,” It 18 a most abstruse and il]img;mb.le gﬁé@,ﬁiﬁﬁ?ﬁfﬁ;

1885.] CORRESPONDENCE. 2]11.

particular training and qualifications in the stndent. The principles of
natural selection and heredity operate here ngelsewhere. The Brahman
caste requires (a) to be purified of the black sheep (b) to be atrength-
ened by the accession of rising worthies, and (¢) to be encouraged to
cultivate and spread true religion, None but materialists or pricsts of
other religions would deny to the Hinda religion its priests. I
believe Brother Narayan’s object is simply to rouse the Brahmans to do
more justice to their religion and community. Mere dogmatio conderm-
nation is certainly not enough for this object. The Theosophical Socicty
is doing much by encouraging Sauskrit literature and Sanskrit schools,
I have petitioned the Government and the Director of Pablic Instruction
and the Graduates’ Association of Madras to promote the edncation of
the masses in the vernaculars through the village sastries and to limit
the expenditure of public money on education in the English langnage,
A. SANKARIAM,

Davigws.

¢ ZoroASTER.”” By F. MAarIoN-CRAWFORD.*

I~ 1883 it will be remembered that there appeared in this Journal a
review of ‘ Mr. Isaacs,” a romance by Mr. F. Marion Crawford. At
that time Mr. Crawford evideuntly included in his story the first, (and
somewhat crude) ideas he had formed of Esoteric Philosophy. The
result was ‘“a clever story cleverly told,” butso far as the _anthor's
ideas of occultism in its higher development were expressed, it would
seem,—despite that rather enthusiastic review—-that his reading
had led him to form certain conclusions which had bat scanty
warrant from our teachings ; and which, us pointed out a month la..ter,
if stamped ‘‘ with the seal of your” (the editor’s) ‘ approbation,
however qualified, besides giving it a character which the author
himself is perhaps far from claiming for it, is calculated to mislead the
general reader.” At the same time, however, that work touched upon
more than one important fact, and showed a kindnegs towards our
modes of thonght that has becen found sadly wanting in other works
which have approached the same subjects. In the book now.before us,
we find that the author’s ideas, while still in our opinion mistaken on
some points, have in the main been modified and refined in a manner
alike creditable to his fine secnse of intuition and his love of truthful

expression.

Whether our Parsee brethren will recognise in the hero of this story
a likeness of their great Master we know not; but we feel sure that
few of them will find fault with the noble and dignified personago
described by Mr. Crawford, nor will they, we hope, fiud any reason to
be dissatisfied with his stately and picturesque trcatment of tkteir

venerable faith.

Zoroaster is introduced as a young Persian prince, a pupil of tho
Hebrew Prophet Daniel, under King Nebuchadnezzar; for which
monarch, in the opening chapters, that ProPhqt interprets the celebrated
writing on the wall. In reward for this service, the Prophet was mado
Governor of the province of Media, and Prince Zoroaster a short time
later was placed under him in command of the soldiery, Also under
protection of the Prophet were a few of his own countrymen who had

# [,ondon : MacMillan & Co., 1885,
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followed his fortunes. Chief among them, was his young relative and

ward the Princess Nehushta, last scion of the Royal Hebrew line of

Jehoiakim,

Zoroaster was greatly beloved by the Prophet, for he was learned in
all the wisdom of the Prophet himself, and of his contemporary sayants
at the brilliant conrt of Assyria, Even when the Prophet was nearly
a hundred years old, ““ and only left his own habitation when he caused
himself to be carried down into his garden for an hour,” to breathe the
perfumoe of his flowers and the savour of tho earth, the Prince was in
the habit of going daily to ““sit at his fect.” At this period the Prince
had attained the age of about thirty and was singularly strong and hand-
some and indecd had become or remained a soldier only from mere force
of circumstances, his inclination and learning tending to make him a
mystic philosopher and prophet, like his aged master. And * to attain
by a life of rigid ascetic practice to the intuitive comprehension of know-
ledge, to the understanding of natural laws not perceptible by the senses
alone, and to the merging of the roul and higher intelligence in the one
universal and divine essence, were the objects Daniel proposed to his
willing pupil” (p. 55). But the venerable Prophet evidently omitted
to remember that his ward, the Princess Nehushta, had by this time
grown up into a very beautiful woman, so much so that the Prince,
his pupil, with all hig learning, and in spite of his noted repugnance to
ladics’ society, foll violently in love with her. The Princess on her
part reciprocated the feeling, but from the fear that the Prophet wounld
be displeased and not sanction their betrothal, their mutual passion was

concealed, though they contrived to meet frequently in private.

In the course of one of these meetings, which is very beautifully
described, they define to each other their ideas of “ love.,” "The Prince’s
definition partly ran, ¢ Before earth was for us, we were one, before time
was for us, we were one,—even as we shall be one, when there is no
time for us any more” (p. 41). As will be observed from these words,
the prince’s ideas wero coloured in no slight degree by the Hebrew lore
of his master, while at the same time it reminds us strongly of some of
the remarks of “ Ram Lal” in Mr. Crawford’s former work. He too,
if we mistake not, spoke of an after stato of love and union which we
think is scarcely traceable to the philosophy which “ Ram Lal” was there
intended to represent ; although it may not sound so much amiss from
the mouth of a student of Hebrew esoteric learning.

The death scenc and final prophetic peroration of the aged Prophet
is dramatic and grand in the extreme (p. 6 et seq), and the prediction
that his pupil would fall away from his philosophic ideal throngh a
woman, and again return through a woman, is admirably worked out to
fulfilment in the story.

We pass over the ortion of the work which tells how Zoroaster and
Nehushta were summoned to attend Darius, the new king, and how
subsequently, through the jealons treachery of Atossa, his fair and false
queen, the lovers were separated, and Nehushta taken to wife by the king :
till wo arrive at the part, where, three years after that event, Zoroaster
is described sitting beside a mountain (spring) absorbed in profound
meditation. “ Hig tall fignre was wasted aimost to emnciation by

fasting and exposure ; his hair and beard had tnrned snow white, and
hung down in abundant masses to his waist, and his fair young face wag
pale and transparent. But in his deep blue eyes there was a light
different from the light of other days—the strange calm fire of a sight
that looks on wondrons things, and sees what tho eyes of men may
not see, and live............and he was bat three and thirty years of age.
But between him and the past there was a great gulf—the interval
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ality and the
an and the prophet, between the cares of mortality
cli)?t:::aenc:]l;ft r:g?,he higheg liFe.” " His food was every nf'onth a lbng 9f

3L;ched grain and a few small hard checses of ‘ggat 8 ml’l,k. He had in
Ft;.ct become a Yogi—Ilet us follow him to his ¢ 4shrum”,

« t last the night was come, Zoroaster arore and wont. to
tho BA:::,] wﬁgfen tl':e rocks, over%anging. together, left a space thr(l)u gl? “;h ‘:]c;h
one ll)nighl; enter ; and the whige-h':zl}:'fzd man gave one long look at the

i eared within. .
swf?[‘l?vf: }:f:g a ?zlmgbdé::rgf’the roof reaching high up in a great vault, the
sides bl?lck al)a polished, asthoughsmoothed by thehands of cunnlngw(f{'k-
menl ; the floor a bed of soft }')c{ack ;nlr;ld, (Il{ry u]r:dl evﬁﬁ:z,tl}]:?g:?)a,ll? Icncig
i oulder o ack rock lay ,
desel‘t:ts S?;tt;ﬁ: Ellg:z;al.)ﬁre that was never quenched, and that needed
ﬂgot?el;lenishinv with fuel...There was nosmoke from that strange fire,
wear it like other fires.”
™ ?I‘nhy;): csgofg;m:t:; hll){:nt and pub forth his forefinger, and traced a
figure upon the sand, which wus like a pircle, _save that it was cnthfron;

5 th-west to south-east by two straight lines, and from north-eas
!t‘oor outh-west by two straight lines, and at each of the four small arcs,
wh:re the straight lines cub the circumference of the great circle, ]n.

art of a smaller circle outside the great one united the points over ench
ptl r.  And upon the east side, towards the altar, the great circle wns

o ;e'éined but open for a short distance.” (This figure represents the
ggoulnd plzz,n of the modern Parsi Tower of Silence,—the Mazdayasnyan
. ath. .
Dxﬁ{}%{’nh%noz}g%}icguzi({sas tzaced, Zoroaster came out from it and toucheg
the black rock whereon the fire burned ;'apd th'en. he tu.rned back an
entered the circle, and with his fingers joined it where it waln opent%l;
the east side through which he had entered. And immediately, as d
circle was completed, there sprung over the whole !me he bad tmce] a
oft light, like that of the fire, but less strong. .I‘hen Zioroaster tiy
:l-mn upo;l his back, with his feet to t!le west and his head f‘owards Ae
altar, and he folded his hands upon his breast and closed lusdcy%s.' 3
he ln,’y hig body became rigid and his face as the face of the eaf ; '1'1;}]
his spi,rit was loosed in the trance and freed from the bonds of earth,
Wltl‘li h'lrs: hilz?xgieresfta;i'mted from the world, cut off withi,r} the circ]g of a
bc‘)yl’;qegd denth by the light of the universal agent,” (Astral hgh]tz
‘s‘y r7!1]orozm"slter dreamed dreams andf }slz}w v1.':uons.:....(i ';:g(}mg;)ov:ﬁ el'
ot g, b o o e vits ,? lc?:f(;;r;;lzlegsl by the circle of

his body protected from all o?ter fharlgugin o thon ot thore woan e

light .he e plov;)iz:th?rfo a.nirri;l could so much as touch

peat'tl}rll ttll:g gr::tlﬁ;sl:;opr::: t(;)af his body %vit.hout being instaptly_ destroyed

wo 1 ’htning And so he was protected from all h?,rm in his tmnccp H

:;;)X\el%:cﬂ; his i)ody at will and returned to it, and it breathed again,

and was alive,” . -
ink, has such a poetic and at the same time true

ch,rcgly ezettlliewi)rt(})}]}::}t(i,on of tho don}l))]e been written. The :mtlz]or:
description 0 mes by very many degreeg nearer the hkc.no:ss of an a ept
¢ Zoroqstﬁl‘R - Lal.”? * Of course when Zoroaster’s ¢ spirit was loosed,
than h‘: lb:::in is‘ to be understood, in p.lace._ _of spirit. We ml'e
.“c.,. asd!':, thh{k it o pity that the author in giving ?ns"very sxm}}:e
R 1?' ible summary of the “ Septenary Constitution” of man, l:]\s
amfi rl,git:tejglo:t to the general reader what particular parts of the
not

i ituti “Joosed !” - k
Yogi's constitution were ‘* loo
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Ono of the results of Zoroaster's meditations was that “ he became
aware of the chief cause—of the universal principle of vivifying essence,
which pervades all things, and in which rises motion as the original
generator of transitory being. The great law of division became clear to
himn—the separation for a time of the universal ayent into two parts, by
the separation and reuniting of which come light and heat, and the
hidden force of life, and the (’wime rales of attractive action ; all things

that are accounted material.” This is one of many great facts tonched
upon by the anthor,

Not less worthy of note is the description of “ Dhyin Samadhi,” which
rans thus:—‘‘ As his perishable body became weakened and emaciated
with *fasting and contemplation, he was aware that at times the
universal agent ceased to be decomposed and recomposed in the nerves
of his material part, so that his body became as though dead, and with it
the fourth element which represents the sense of mental desires; and he
himself, the three highest elements of him,—his individuality, his intelli-
gence aund his soul,—became separated for a time from all that weighed
them down ; and his mind’s eyes were opened and he saw clearly in the
astral light, with an intoitive knowledge of true things, and false.”
In short, he realized the existence of his seventh principle.

Well, too, the author expresses the strong disinclination of the once
liberated ego to return to its mortal tenement, and earthly life, Verily,
well might Zoroaster think “ it was bat a weariness to take up the flesh
and wear it, when it was so easy to lay it down.” But while his Ego
thought in that fashion it was addressed by a voice, and we venture to
think that the following short quotations from the sayings of that voice
will go far to prove that the author's ideas as to Esoteric Philosophy
have arrived at an immeusely higher stage than that at which they
seemed to rest three years ago.

“ Think not that by wilfully abandoning the body, even though you
have the power and the knowledge to do so, you will escape from the
state in which it has pleased God to pat yon.

“ Rather shall yonr pain and the time of your suffering be increased,
because you have not done with the body that which the body shall do.

‘“ The life of the soul while it is in the body has as much value as

when it has leftit. Youshall not shorten the time of dwelling in the
ﬁesh....

“There are other men put into the world besides yvou. If you leave the
world what does your knowledge profit other men ? and yet it is to profit
other men that God has put you into the world. ... '

‘““All things that are not accomplished in their time, shall be left
unaccomplished for ever and ever...,

* Wisdom is this. A man shall not care for the things of the world
for himself, and his soul shall be lifted and raised above all that is mean
and perishable ;- but he shall perform his part without murmaring. He
shall not forget the perishable things, though he soar to the imperishable.

* For man is to man asone portion of eternity is to auother ; and as
etornity would be imperfect if one moment could be removed, 80 also the
earth would be imperfect if oue man should be taken before his appoint-.
ed time, ‘

 If a man therefore take himself out of the world, he causes imperfec-
tion, and eins against perfection, which is the law of God, - -

““ The imperfect spirit shall be finally destroyed, for nothing that is
imperfect shall endure. To be perfect all things must be falfilled, all
deeds done, in the senson while the spirit is in darkness with the body.
Tbe deeds perish, and the body which doeth them, but the soul of the
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perfect man is cternal, and the reflection of what he has done abides
in the light.” . 65, Vol. IL)... . )
fm;.e];?;tl:n, for %ne mo(r:l)ent ’is as another, mtmd there is no difference
'eon the value of one time and of another time. .
be?‘“’f‘i’; moment which passes returna not, r;:xd :.he t?}mg which a man
do in one time cannot be done in another time. )
B}‘?“:Il‘?)e golice ceased, and the spirit_of Zoroaster returned to his body
in the cave, and his eyes opened. Then he rose, and standing within
the circle cast sand upon the portion towards the East; and so soo}n. ag
the circle was broken, it was extinguished, and there remmnedhno{-);mﬁ
but the marks Zoroaster had traced with his fingers upon the blac
-y i i f Haoma jnice in
the Mazdayasnian priests ever made use of
tllzvi(:;o;‘mnr:myed byy Mr. Crawford in t-h;a1 suc&eedzag chap:pl::,w i::
is a thing we may leave to our Parsi brethren to rettle; as h .
?}?:, ::):rectlngss of they descriptions of the ancient ritual: if %mro are
errors in these, they are such as do not mar—at least for uropen.n
readers—the vivid beauty of the chapters in which dZ(;;;o::st'er re}s;'p‘;;en}: :
het and reformer of their religion; an at in which
g?xdthl(:is r;fiests meet their death at the ha?ds of the barbarian horde,
'y altar of their violated temple. ) . )
befl?ﬁzr?i: r':\llzh in these volumes that must of neiegﬁltg&em{‘zm Pn{::::(i:sg
i is sh iefly remark that the hero’s .
in this short paper, but we may briefly o's benrir
i i ndled ; and we algo think the pio-
towards the rival queens is very finely han ; hinl the pio-
s adept is one that compares very favorably wi
t‘]freﬁglglo‘i?;::x’? 8“?Zan(?ni," Yet it seems to ns that the final scene,
ion which the queen Nehushta is killed in his arms, happy in hearing
him say that they will be together “ beyond the stars and for evtgr, u;
the ligly;t of the glory of God the most high” is bnt.dtl)e ‘coil’ltm\innl:ns of
i i i —idea, expressed in ¢ Mr. Isaacs;
the same,—in our view, mistaken,—idea, ssod in - Mr. Jenaca
7., ¢ | communion with the bright spirit” (of his >ens
:::gethitetl)‘n'an]tchoough it may be that this idea is necessary as & Ei'imshmg
tonch, to suit the picture to the sentimental requirements of European
readers. o
ror’?‘:gcl?ook is so well worth reading that we have mo hesxtat;lor;f in
advising our friends to accord it a prominent place on the same shelf as

Lord Lytton’s works. Muap Hovo-ra Kora-mox, F. T. S., ..

$
Tre Seirit or THE NEw TesTAMENT, By A Woman.

is hook the writer displays intuitive power of a high order, and
sh:N (tgz:h};) to find many rguders in En‘gln_nd_ and Amcncnl.)' He;
conception of the mission and character of Christ i3 lofty and no do, an
the story of his life, as here told, will invest it with a fuller an mo}l‘e
liviug meaning to many. The book also'mclndes an acconnt. pf t c;
later doings of the Apostles, of St. Paul's letters, and the visions o
St. John. . y
unable to agree with her when che says that “ none
haz‘;ee:?:' 3?:;323 that Pn,lcst?ne was the special religions nation of t}‘\.e
earth,” and the finality which she attaches to the mission of the histori-
cal Jesus of Nazareth is bardly bornado:'t by the mialgg:z: i«;fe;vl;?t ﬁ‘ 51;(;3&1:
ions of cyclic law and the original doctrin
::I?;i%nzz(;&zg;sotberythan Christinnity. The leading idea throughout
the book is the divinity of woman’s position and her equality with man

# London; E. W Allen, 1885,
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as complementary to his natare, and the writer claims a fuller recogni-
tion of the female principle, so often ignored in Protestantism, while
liable to exaggeration in the Romish communion. ’

. While however many will dissent from some of the opinions expressed
in this work, few Christians will peruse it without enjoying its many
beautiful passages and feeling that their own realization of the depth
and beauty of the pure iuner Christ principle has been strengthened
and enhanced. : :

Paaruicism. By Hararave JENNINGS, &
Priitive Symsouism. By Hopper M, ‘WestroPP.

Mn‘. JENNINGS, author of “ The Rosicrucians,” has in the work before
us given a learned and elaborate account of a tabooed subject, but one
that cannot but force itself on the attention of all who deeply ;tudy the
various religious symbols throughout the world. These emblems are to
be found, more or less disgnised, in every region of the globe from
China to Peruz from England to India. The author, however, does not
push his enquiries far enough, and does not assign sufficient antiquity to
the hnman race. He seems to start with the towor of Babel, quite forget-
ful of the two great religions preceding the Chaldean, and his view of the
deluge does not secem to have any relation to the destruction of Atlantis.
We also think that Mr. Jennings gives too much importance to the exo-
teric side of the worship which he says was the origin of all religions.
Rather it would seem that this worship was the origin of the exoteric
developments of various religions, representing the primitive work-
ing of Purusha or Prakriti from a microcosmic standpoint in & way
that, w'vhxée :a{syh of co;‘r)lpx:laension, was equally liable to abuse., Ha
seems in fact to have attached too much i
not enough to the truth it clothes, ¢ importance to the garment, aud

The work of Mr. Westropp is a smaller book on the same subject, full
of examples taken from all sources, and will be found very useful to
those who merely want facts without long theoretical disquisitions. -

Fitgrany RNotgs

M. Louis Vossion, the well-known French litterateur and diplomat, has
acquired from Mr. Redway the exclusive right of translating into the
French langunge Col. Olcott’s ‘ Theosophy, Religion, and Occult
Science,” and the work will shortly be published at Paris. A new preface
has been supplied by Col. Olcott to this authorized translation.

Col. Olcott and Judge P. Srecnivasa Row are preparing a serics of
Catechisms, upon the model of the former’s Buddhist Catechism, of the
principal systems of Hindu religious philesophy, beginning with the
Dwaita, of Sri Madhavacharya, which will perhaps be ready this month.
Col. Olcott has long had this in contemplation, and it is his intention to
complete the serics with a Catechism of Islam.

Mbrs. Sinnett's little work ‘ The Parpose:of Theosophy,” is highly
valued in Indin, Mr. Tukaram Tatya writes that it is just what was
wanted, and should be translated into all the vernacalars and sold in all
the bazaars. :

* London: George Redway, 1884 1 London; George Redway, 1885,
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LONDON LODGE THEOSOPHICAL SOCIETY.

Mr. Sinnett has written a manly and forcible letter to Light, in which
he gives expression to the general feeling of sympathy among our European
memberstownrds Madame Blavatsky and their unabated confidence in her bona
fides. He draws sttention to the facts that the Report of Mr. Hodgson has
been hitherto suppressed, although months havo elapsed since the 8. P. R.
circulated the blackest charges ngainst her, and that the charges themselves
seem to rest upon evidence that, to those who know her and her undoubted

owers, mental and psychical, are, “grotesquely untenable.)” He concludes

y saying “ Having recently spent a good deal of time with Madama
Blavatsky, and having minutely discussed with her all circumstances of
darkest suspicion concerning hber, I have returned from these interviews
entirely assured in my own mind of her innocence of the offences imputed to
her by Mr. Hodgson.” We may add that similar assurances have renched
us from friends in various other countries who have also visited our absens
colleague in her present place of retirement in Germany. Time and sober
second thought are rapidly vindicating her character, but probably not
until she is lost to us for ever will the world fully realize what munner of

person she was,

GeNERAL PrograMME OF Proceepings ror THE Session 1885.86.

1. General Meetings of the Liodae will be held at Queen Aune’s Mansions,
St. James’ Park, on the fourth Wednesday in every month. Members are
at liberty to bring friends, unless special notice is given to the contrary.

2. The “Oriental Group” formed within the Society for the study of
Esoteric Philosophy will meet on the second Wednesday in every mouth,
Farther information os to the counstitution of this Group can be obtained
from Mr. J. Varley, 5, Grattan Road, West Kensington.

3. During the Session Mr. Sinnett will deliver a course of Lectures on
the Esoteric Philosophy at Queen Anne’s Mansious. Of these further notico
will be given.

4. Meetings will be held (at 77, Elgin Crescent, Notting Hill) on the
third Wednesday in each month for the study of the Bhngavatgita, with
the assistance of Mr. Mohini; and, subject to other arrangements to be madae
from time to time, these meetings will be held on the first Wednesdny also.
These meetings are open to all members of the Society, but to mewbers only,

THE TENTH ANNIVERSARY.

Our returns are not yet complete, but there is every prospect that our
numbers will fully equal those of last year.

We nre fully aware of the obstacles, financial and otherwise, which make
it in many cases an act of self sacrifice to many of our members in distant
places to attend the anniversary, but we hope that all who have their hearts
iu the work will do their utmost to bo present snd so lend a helping hand
to further the objects of our Society.
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Note.—Members of the Theosophical Scciety will be glad ta read Mr. Lane+
TFox’s warm support of the Society’s programme, and enrnest appeal to all
who may have been tempted to honour the lester rather than the spirit, the
personality rather than the principle. At the snme time he scems to attach
too much importance to the principles of Bhukti, implying, if we understand
him aright, that by its practice alone is it possible to attain ¢ that pure and
incorruptible power of inpuition.” The Society’s brond platform of universal
freedom of opinion among its individual members, is unassailable; while its
corporate attitude as an investigating body engaged in an unprejudiced
search after truth, ought to remove any objection on the part of those
belonging to other societies, who, feeling that unity is strength, are anxions
to band themselves with others in the endeavour to elaborate a workable
system of thought and a perfect rule of life.—Ed.

COL. OLCO1'T’S TOURS. .

Colonel Olcott, the President-Founder of the Theosophical Society,

after an extended and eventful tour in Beungal, N. W. Provinces, Ondh,
Bombay and Hyderabad, bas returned to Madras. His success haz been
phenomenal. But his indnstry has been also phenomenally great. He has
spoken on a variety of subjects, and on questions of the most nbstruse
philosophy and morality. He has had to analyse different religions, before

Hindu, Parsee and Mahomedan audiences. Bubt it is not bocanse Col.-
Olcott has spoken 8o often and to so many, that he has been so snccessful.
He has succeeded because his heart is in his work. He is very much in
earnest. He lives in the past for the present, so that the present inay
monld the future not only of India but also of the world. The reward of
this good man is yet to come,

The Colonel will be glad to hear that his recent visit to Calentta has borne
ample fruit. Our educated youth are now discussing nothing but Theosophy.
A gentleman just returned from England has assured them that in Eagland
there is a compact band of thinkers who are earnestly investigating the
philosophy of Theosophy. Even Englishmen in Calcutta have begnn to
come under the spell, and at their request Mr. Norendro Nath Sen, Editor
of the Mirror, will deliver in February a lecture on the subject with which
his very soul is identified.—Indiun Echo. .

THE « H. B, OF L.”

‘We have received a letter, from the Private Secretary of the Secret Society
known as the ““ H. B. of L.,” couched in most friendly terms and expressing
a deep interest in the work of the Theosophical Society, The writer very
calmly and lucidly shows that the true field of our Society is not so much the
private instruction of individual members, as the enunciation of the great
general principles of Universal Brotherhood, the Basic Unity of Religions, the
importance of a study of Aryan Philosophy, and the potential development of
the latent psychic faculties in man. Hence, that any feeling of discontent
among our members arising from the failure to take their development in
hand as the Guru does that of his chelas is entirely unreasonable and
uncalled-for. He also avers that the system of psychic education in vogue
throughout the East is ill adapted to Western needs and temperament, and
implies that his fraternity supplies the better method for occidental
students ; he disclaims the remotest intention on their part to show
‘“irreverence for the Adepts and the Mahatmas of Tibet;” and adds the
interesting testimony that the Founders of his society “ know personally
that such exalted beings do possess an objective physical existence, und in
fact we have known of their personal existence for the past fourteen years.”
Our readers will remember the somewhat pretentious and offensive wording
in the advertisement nccompanying the reprint of The Divine Pymander,
offering speedy occult advancement to members of our Society *“ who may
have been disappointed in their expectations of Sublime Wisdom being

freely granted by the Hindu Mahatmas,” which was noticed in these pages
at the time of its appenrance. It is now explained that this was not an
intentional affront, and the earnest wish is expressed that our two societies
may work side by side in mutual harmony and good-fellowship. Needless
to say, the Theosophical Society is as ready now as ever before to keep in
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:;'c;t:;br‘l]);:e:?gorn:;.w'ith every other body whose aim is to promote morality
he religious sentiment, and foster a spirit of research i ,
! ) S searcl
profound M;]d pncelesg teachings of the ancient saggs. The direct:n:l::; :)"::
(r)x;zz:ngegg ave gerbamly no wish to dissunde their colleagues from joining
oth bheol;?;z’e:?roa;; atsi] suﬁh Il;od;fesl have & right to public confidence. And
g e e H. B. of L. contained some definite inf ati
given in confidence even, if that were de indi blona o the
, emed indispensable—as ¢
conductors and plans of the secret sister soci B et o by
] . ociety, we should have be
to bave printed it at length. No one likes to deal with masl'ze:ieal)l(izg bepey

A new branch of the Th s
ch of the Theosophical Society has just b i
place. Further particulars will be given in ant, m(;‘lln]:h’a ?ﬁgg:t(z"i‘lrx';?d ab this

" The annual meeti £ thTRSICHINOPOLY'

. ual ing cf the Sanmargha Sabha was held he '
gctoge:i.b l;lils gnbhn is the Aryan Leagne of Honour of Lhi;e;))ll:lcgh?t l‘m
brl;rr:c}e;es it, &eﬂ;g;ﬂ?:lu;};aswam\ Naidu, l}_?l‘ T. S., who has also estt’nblislmd

> o angoon, T i i
To'lv‘? Hall, Mr. P. Pattabiram Pillay occupyi:neg tr‘r:ge:;ll:;;i;r‘took blace in the
" e zntr)mal hreporb showef} that (1) A concise code of morals for young
(20)311::: orge’;: l::q lt;zzn pul:.l;lll_e(li] :im;ler the title of ** The Aryan Virtues e
' S u established for meritorious moral conduct ; (3) A
g;ignyfo;elfgi‘::és?hggl ?;lrdHl?O{is be})ow“:he matriculation standnrd ; ((3)‘},\1
g in . " . . PN
S e B us ;(5) I'he formation of a library of Religious
After the reading of the report a lecture w i

; ther g of 3 as delivered on the * i
Hmdus,' prizes and diplomas were then distributed, and the pl'ozeedl?x:mes o
CI%?\;d with :, sll:oru address from the Chairman gs mere

e regret that we have not space to pul>|ish.n. more detai

. 2 etailed unt of t
whork of {,‘hls Soci’et-y ; the amount accomplished, in the face of m?::i? d'i‘ﬂ'lzflltth.(3
;ao:‘:v-:“v; fzt‘.‘ (;gv'\neecg::zell){)fpers;sblenb e;(ﬂ’orb, and to all those who are on tgé

useful work we would point out the ex
what hus been done at Trichinopol nstitat be e i
v poly. Such institutions as the 8 g

Sabha onght to be established in all branches of T T Tha

blis d thel. S, t} i
{)vhat, has been accomplished by Mr. Muthaswami Naidu can ‘l::\;gézgl:xb l]’ml:":i'
¥ others if they will only exert themselves as he has done. phshe

THE SABITA THEOSOPHICAL SOCIETY
(DARSHINESWAR.) '

A meeting of the gentlemen of thi i .
3 vis locality and its i
the pre.rmsesbof Babu Kshetramohan Chabbev{iee ml\ qt,l?gvég:.‘l‘\g(‘)v(’:‘tz)tsldf:t
g;ila::g:\f:p|::?3(:'}f:r?:hbhol‘lft)iﬂrl§r|l§ S(;g.ieby. Babu Harihar Chatterji Preaiden:
. ,and Babn Krishnadhan Mukerji, M. A., B. L
a{;glil:pt,lll); clz:;sc:',ldw:fr& r];,ll:;b'ed't?n'bhe oceasion. Bn\]m Harihar Cim:t.ftgjj?
N B e initiation was over the following resolutions

I. That a branch of the The hi i ini
and called the *‘ Sabita '[‘heoso;?lsn?cpa;‘g’(l)]ci\?a?;l.f’ty be formed ot Dekshinismar

1I. That the obj i imi

phliqiril e jects of the Society be similar to those of the Theoso-
. That the following gentlemen be i

aorL T 0 : appointed office-h £t

g{:gﬁ,z{y X‘T}itég.‘ul‘rg:igml?hm:labb th,t,erji, President; Babu 122:\33::&:1%:3

Secretnr;. ent and Treasurer ; and Babu Bireswar Banerji, B. A,

1V, That rules and bye-l
maegzement of tho Socie{y. aws be adopted at an early date for the proper

V. That & copy of the i
nt & co the proceedings be forwarded to t i
Founder for his information and publication in the Thc:)aop;;fst.he President

November 11, 1885. B. Baners1, Secretary

Printed by Graves, CooksoN Axp Co. at the Scottish P’ress, Madras, and I-’hu.hlishod
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- M“dr[;:etoxs by the Business Manager, Mr, Charles W. Leadbeater, at

ADVERTISEMENTS.

USEFUL_BOOKS.
JES————

©a% The prices of books named in these advertising columna include Indian postage.
For the accommodation of onr cubscribers, the Manager of the THEOSOPHIST

will procrre any of these without additional charge, on receipt of price, but
he particularly reqiests that all correspondents aill give their FULL
ADDRESSES, CLEARLY WRITTEN, in every letter that they rend 3 illegible
handwriting end imperfect addresses having in many cases canzed much
delay, trouble, and loss. All Money Orders to be made payable to the Manager

at the Adyar Post Office.

THEOSOPHY.
Isis Unveiled, by TL. P. Blavatsky (2 vols.)... e e e
The Occult World, by A. Y. Sinnett (4th ed.) e
Esoteric Buddhism, by 0 . “ -
The Purpose of Theosophy, by Mrs. A. P. Sinnett ...
Hints on Esoteric Theosopﬁ ,No. I ..

. e

0. o, .
Theosophy, Religion, and Occult Science, by Col. II. 8. Olcott, P.TS.

Five Years of Theosophy .
Man ; some fragments of Forgotten History, by Two Chelas in the
"Theosophical Societ, . ee or e

The Idyll of the White fotus. b.y' M. C.

Light on the Path, by M. C. ..
Do. (for distribution) 10 for e o
The Light of Asia, by Idwin Arnold .. vee o "
The Perfect Way; or the Finding of Christ ...
Magic; or Practical Instructions for Studenta of Oecnltism oo
Thoughts on the Metaphysics of Theosophy _ .- . e
Paradoxes of the Highest Science (Onpublished Writings of
Eliphas Levi) ...
Elixir of Life ...
Pearls of Truth, by the Countess Wachtmeister, F. T. 8.« e
Epitome of Aryan Morals. by P. Srcenevas Row, F. T. S.
Do. (for distribution) 15 copics As. 8, 100 copies Rs.3-8, 1,000 copies Rs.
Mona Singh, by D. M. S
Fragments of Occult Truth, Nos. 2 to 8 (per set of 7.) -
0. (mixed Noa.) 16 for ... - e
Report of the Ninth Anniversary of the Theosophical Society ..
Report of the Eighth Anniversary
Do. (for distribution) 16 for s " e

. . IGION.
A Buddhist Catechism, by Col. 1. 8, Olcott, P. T. 8. e Ve
Buddhism, by 1. W. Rhys.Davids e e Ceee e
The Bhagavad-Gita, trans, by J. Davies... . e v
0. » by Charles Wilking .o e
The Life of Gaudama, b Bishop Bigandet v e -
Chinese Buddhism. by Edkins ...
Buddhist Birth Stories ... vos
Catena of Chinese Scriptures, by Beal ... e
Sakya Buddha, by Beal ... ver -
Phammapada, by do. ... e e
Udanavarga, by Rockhill... o "
Nagananda, by Boyd ... 2o o
Metrical Translation of Sansgkrit Authors, by Mnir ...
Hindn Pantheism, by Jacobs ..
Dathavansa, by Sir Coomaragwamy e o " o
Philosthy of the U({vanishads, by Qough...
The Religions of India, by Barth ... e
Oriental Religions, by Johnson (2vols.) . e e
Vedantism, by Babn Dvijandaa Datta e Lo e e
Isavasvopanishad, translated by S. Ramaswami Iyer, F. T. 8,
‘Atma Bodh, translated by B. P. Narasimiah, F. T. 8. e e
The Vedantasara, Qanskrit test in Devanagani characters and trans-
Intions into English, Hindi and Bengali ... o v v
The Vedantasara, English translation only e
Rational Christianity, by Ingh Junor Browne v v
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ADVERTISEMENTS.

MESMERISM.

Science and Art of Organic Magnetism, by Miss C. L. Ifant e 13
How to Magnetize, by J. V. Wilson RN
Mesmerism and Clairvoyance, by J. B. Dods ...
Practical Instructions on Animal Magnetism, by J. P. F. Deleuze...
The Text Book of Mesmerism, by Dr. Williams ...
How to Mesmerise, by Prof. Cadwell
Animal Magnetisim, by Prof. Gregory, in 6 parts ..,
Library of Mesmerism ...
Vital Magnetic Cure, by a Maguetic Physician ...
Philosophy of Electrical Psychology, by J. B. Dods ...
Artificial Somnambulism, by Dr. Fahnestock o T
The Modern Bethesda, by A. E. Newton ...

SPIRITUALISM.

People from the Other World, by Col. II. S. Olcott, P. T. .
ew Basis of Belief in Immortality, by 7. S. Farmer

How to Investigate Spiritualism
Psychography, by M. A. (Oxon)
Transcendental Physics, by Zollner -
Pioneers of the Spiritual Reformation ...
The Scientific Basis of Spiritualism, by Epes Sargent ..,
Proof Palpable of Immor ality, by do.
The Debatable Land between This World and the Next, by

Robert Dale Owen
Footfalls on the Boundary of Another World by do.
Miracles and Modern Spiritualism, by A. R. Wallace
A Defence of Modern Spiritualism, by A. k. Wallace

PHRENOLOGY.

Self-Instructor in Phrenology and Physiology
How to Study Phrenology

A Catechism of Phrenology
Phrenology, its History and Principles ... .
Harmong of Phrenolo%y and the Bible .. o
How to Study Character ...
How to Read” Character ...
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: HEALTH.
A Hecalth Catechism
The Perfect Way in Diet, by Dr. A, Kingsford
The Diet Question
The Alcoholic Controversy
The Bath, its History and Uses ...
Water Cure for the Million .
Water Cure in Chronic Diseases, by Dr. Gully. ...
Heredity and Responsihilitv in Parentage .

MISCELLANEOUS.

Karma; a Novel in 2 Vols. by A. P. Sinnett -
Pearls of the Faith, or Islam's Rosary,by Bdwin Arnold ...
The Secret of Death, by do
Across the Zodiac ; a Story in 2 Vols., by Percy Greg
Mr, Isaacs, a Tale of Modern India,by F. Marion Crawford
The Night Side of Nature, by Mrs. Crowe -

OHROOrOrO
L o
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Zanoni, by Bulwer Lytton
0. ... cheap edition ... o

A Strange Story by do. ...

X ...cheap edition ..,

The C(Bning Race by do.... - :
0

. cheap edition .., C e . .
The Hollow Globe i
The Stars and the Earth
The Rosicrucians, hy Hargrave Jennings ..,
Chaldean Magic, by Lenormant
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. The Soul of Things, by Prof. William Denton

ADVERTISEMENTS.

MISCELLANEOUS. —(

History of Magic, by Joseph Ennemoser (2 vols.) price

Continued.)

Psychometry, by Dr. J. R. Buchanan - e e “
The Virgin of the World (damagead copies)
Eleusinian and Bacchic Mysteries, by Thomas Taylor ..,
Primitive Symbolism as illustrated in Phallic Worship, by Hodder
M. Westropp ...
Phallicism, by Iargrave Jennings e
The Conflict between PBeligiﬁnsang Slmence, by J. W. Draper ..,
Heaven and Hell, by Emanuel Swedenborz ver
Eg vt; the Wonders of the Land of the Pharaohs ...
Confessions of an English Haschish Eater ..
Matter and Motion, by Clark Maxwell ..,

Compendium of Astrology, by Narain Row

No Revelation Infallible, by A. O. Ilame ... -
Handbook of Physiognomy, by Rosa Banghan
Palmistry, by do.
Chirognomancy, by do. e

Palmigtry and Chirognomancy (in one Vol. cloth

Art of Judging Character by Handwriting

The Parmenides of Plato, by Thomas Taylor

The Beginnings of Things, by Prof. Tyndall

The Temple of the Rosy Cross, by Dowd.., SO

The Theory of Evolution, by Prof. Ilnxley (Best modern scientific
essay on the subject : strongly recommended.) e

How to Learn Shorthand, by Baker o .

How to Conduct a Public Meeting

SANSKRIT. .
The 108 Upanishads, in Telugu characters(never before published

in one volume) L e e
Bhagavad-Gita, (Text onlv) in Devanagiri Character, (pocket
edition, bonud in crimson silk—a most bnuut,iful little !)nok) .
Bhagavad-Gita in Grandha Character with Tamil Meaning for
eﬁch w<t>lrd %,nqchsloka. S
Light on the P’a
Pr%mer No. 2, by Dewan Bahadur R. Ragoonath Row
aravali in Telugu character . e
Yogat ches of Authtg‘itative Text-Books of Adwaita Philosophy in
Telugu characters as under :—

Prasnottararatnamalika
Atmanatma Vivekah l
Mahavakhya Darpanam
Atma Bodh .
Aparokshanubooti
Viveka Choodamani _ ... .
Bhagavad-Gita with Bhashya ...
PUBLIGATIONS IN VERNACULAR,.
HINDI.
Past, Present, and Future of India, by Col, H. 8. Olcott, P. T. 8.
BENGALIL,
Catechism of Hinduism, by Nobin K. Bannerjee ...
Self-Contradictions of the Bible, Part I...
Tatwa-Sopana, Part I, by Syamacharan Bhatta, F. I‘ S
Prasnottaramala, translated by Bh?}?ﬁfi‘i Chatterjeo F T. 8.
Primer, by Dewan Bahadur R. Ragoonath Row ... e
I‘ightllonI"]t'he Pattl;l lmFs or é:whihm‘m't;(h Pi][:;i " o
Kyvallia Navaneetam, by Esoor Sachits : : .
l’gst, Present, and Future of Illig}jlﬁ,u ?‘yucol. II. S. Olcolt, P. T. S.
T'rimer, by Dewan Bahadar R. Ragoonath Row er
Light on the Path " v .
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ADVERTISEMENTS.
e e

LIBRARIES.

As the Manager of the Theosophist ig fr.
recommend to those forming a new Library, he has diawn up the following Lists,
which, he trusts, will he found suitablo. The prices includo postage in all cages.

It will be seen that the valuo of the books offered in each sct amounts to ten
per cent. more than the price charged for it, -

equently asked what books Le would

Library No. I. Price Rs. 25,

Occult World.
Peychometry.
Light on the Path,

Paradoxes of the Highest Science.

Iints on Esoteric Theosophy, No. I. .

ight ¢ ) o, do. No. 11.

;;:(’Itfl:!:t.%mzd-h;ﬁ"h How to Mesmorise, by Prof. Cudwell,

i YI b uf(,cT;sm. Theosophy, Religion, and Oceult Science.

B s o 1cosopliy. - agic : or Practicnl Instructions for Stu.
ugavadgita, (Eng.) by Charles Wilkins. deuts of Occultism. . :

Library No. II. Price Rs. 50,

The Books of Library No. I and tho following : —

Isis Unveiled.

Atma. Dodh (English.) The Idyll of the Whito Lotus:

Library No. III. Price Rs. 75,

The Books of Library No. II and the following 1 —

Palmistry. The Pm

'pose of Theosophy.,
(chlzflnr)tnsnrn. Fragments of Occult Truth, Nos. 2 ¢o 8.
p irognomancy, Man : some Fragments of Forgotte
‘anoni (cheap edition.) Iistory., & en

Tho Beginnings of Things,
}Epitome of Aryan Morals. Christ.

savasyopanishad ( English.) Thoug] r8i
A Stinng Story. (ohacy edition.) ;h ;71' 1ts on tho Metaphysics of Theoso.
The Coming Race (cheap edition.) ’

The Porfect Way : or the Finding of

——

Library No. IV. Price Rs. 100,
The Books of Library No. III and the following

g i
Vedantism,
Mona Singh,
Chaldean Magic.

The Night Side of Nature.
Water Cure for the Million.
People from the Other World,

Tho Rosicrnciang, The Tem
\ng, plo of the Rosy Cross.
]I‘gc:xtlth Caéc](\:lhm.m. Conﬂiqt between Religign and Scionco.
M ,,~, er ;',? otion. Heredity and Rospnnsihility in I'nrdniﬂ[ro
Parmenides of Plato. Tho Text Bogk of Mesmerism, b 'D‘.
I'heory of Fvolution. i Willjamg, adiead
i

The Porfoct Way in Diot,

ADVERTISEMENT'S.

MR. GEORGE REDWAY,
PUBLISHER, IMPORTER, AND BOOK-SELLER,

Will bo hnppy to mail to any address in the world his New Catalognoe, in which
will be found a larger number of books of interest to the student of Occultism and
Archwology, than has ever before beeu gathered together for ga!e.

The books have been divided into classes, such as :—

¢

iecnt Worships. Magic and Magicians. Folk Lore.
ﬁ::ilgt-;?tie: P Behmen and the Mystics. Herbs and Drugs,
Symbolism. Koran, Psychometry.
Mythology. Philology. Hormotic.
Kabbala. Persian. Prophets.
Rosicrucians. Arabic. Tombs.
Freemasonrye Stone Monuments. On.ontaha.
Flagellants. {’ndia and the Hindas, g:nn?. nomy

i arrecs. R 1ysiog! .

lg!a:nctﬁ:;? > Buddhism. Palmistry and Iandwrit.
Sibylls. Hicroglyphics and Secret \ ing.
Round Towers. Writing. Phrenology.
Serpent Worship. Fgypt. . Psychono?rolngy.
Secret Societies. PhilosophyandMetaphysics | Theosophical,
Apssassins, Ethnology. . . | Astrology,
Cubeiri, Skeptics, Jesuits, Christi- Alcbcmr .
Druids. ans, and Quakers. Demonology and  Witch.
Dreams and Visions, Travels. craft.
Divination. Goms and Coins, Spiritualism, .
Neo-platonism, Obelisks. i Mithraic Worship.
Rabbinical. Ancient Ceremonies, Mesmerism,
Guostics. Phallic Worship. Ete. Ete.

This collection éomprises not only such rare and expensive books as Godfrey
Higgins’s ¢ Anacalypsis’; Forlong’s ‘ Rivers of Life’; the Works of Robert Flndd,
Paiacelsus, and Jacob Behmen ; the writings of Vaughan, the Rosicracian ; tracts
on Alchemy and Magic, &c., but all such indispensable books for students as
Reichenbach’s, Researches,’” Inman’s ‘ Ancient Faiths’, King’s ‘ Gnostics’, Hardy’s
¢ Manual of Buddhism,’ ‘ Isis Unveiled,” Barrett’s  Magus’ ; while the latest published
works of Mr. Sinnett, Colonel Olcott, Dr. Hartmann, Mr. Hargrave Jennings, Dr,
Anna Kingsford, Mr. Maitland, and other living authors, are always in stock from
the day of publication.

It may be stated as a matter of fact that the advertiser’s endeavour has been to
offer the most extensivo choice of books in the World to those interestod in that
class of literature of which he makes a specialité,

By means of catalogues cavefully compiled and well printed, nearly tho samo
advantagos are given to customers in Australin, in Asia, in Amecrica, and in tho
extromes of Europe as to those residing in England, N

All communications bearing the namo and full address of the sender in plain
writing will receive immediate and personal attention,

George Redway, 15, York Street, Covent Garden, London,
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THE VIRGIN OF THE WORLD.

"Including AscLepros (a Mystical Discourse upon Initiations), and FraeMENTS of
oy HEerMES MERCURIUS TRISMEGISTOS.

A CASE containing a small consignment of this rave book having unfortunately been

broken in transit, a few damaged copics (covers spoiled, and a few pages at
beginning and ond staincd by sea-water) are offered for sale at the véry low price of
Rs. 6. Apply to the Manager of the Theosophist, Adyar, Madras.

BATH OCCULT SERIES.

(PROPRIETARY.)

Rosicrucian, Cabalistic, Hermetic, and Theosophic.
" Memorial. :

UBSCRIPTION Edition de Luse, unabridged (only 250 copies), of the Experimental
Works of tho late A. L. CAHAGNET, F. T..8,, in four volumes, printed in
antigue type, on ribbed paper, quarto, price 6/. each. R
As a fitting tribute expressive of the high, imperishable repute which the literary
Iabours of this distinguished “Occult Initiate” (the avant courier of Modern
Magnetic Science) permanontly maintains, it is proposed to reprint them in English,
by permission, from selected French copies, specially translated for this Edition,
immediately sufficient Subscriptions justify their publication. [Furnishing a Key

to Magical Art, they are indispensable to all who desire thorough practical
proficiency.] i

The First Volume will be edited, with a Preface, by Geo. Wyip, Esq., M. D.,
Ex-President of the British Theosophical Society, Author of * Spiritnal Dynamics,”
etc., who, commenting on the Work, says— :

““Qur Author has a full appreciation of Swedenborg, the most experienced and
complete Seer and Expositor of Christian Theosophy the world has as yct found;
this Book is still further enriched with copious quotations from many wise, decp, and
prophetic minds, and altogether can be read with deep interest and instruction.”

*.* As no more than the number announced will be printed, and not being
stercotyped, immedinte application is solicited, carly advance, signed, and nunbered
copies being guurgntee(l when the snbscription accompanies the order.

Address— .ROBT. H. FRYAR, BaTH.

~ _ARYAN MISCELLANY.
. 1

SAMHITA SERIES.
The Brihat Samhita of Varaha Mihira.

THIS work is a complete system of Natural Astrology treating of over 100

varietics of subjects exceedingly interesting in their natnre—Solar and Lunar
Physics, Geology, Agriculture, Architecture, Politics and the like. Au English
translation of this work is now being issucd from October 1884, in monthly parts

of 2% pages, and is sxpected to be finished within 1} years.—Terms of sabscription,
peyable in advance, including postage :—

Annual

vee ee . Rs. 3 8 0 (India) 10s. . (Foreign)
.For the completo set , & 0 0 » . 15s. no
.

ASTIROLOGICAL SERIES.
The Brihat Jataka of Varaha Mihira. )
TIIIS celehrated work is a complete system of Astrology (IToroscopy) and is
interesting throughont. The language is so clear and the various subjects so-
well arranged that the work can be used by persons of average intelligence without
the help of a teacher. As the fame of the work is world.-known, it is ncedless to’
make any remarks here. An English trauslation of this work is being issucd from

September 1885 in monthly parts of 24 pages, with copious notes.and diagrams, and
is expected to be finished in nine months. )

For the complote work Rs. 3 (Indin) 8s. (Foreign).

Apply to N, CHIDAMBARAM IYER, B. A, F. T. 8.
1st September 1885, Madura, Madras,

ADVERTISEMENTS.

JUST PUBLISHED.
MANUAL OF PSYCHOMETRY.

hanan, M. D.
The Dawn of o New Civilization, By Joseph Rhodes Buchanan,

i e » and “ Moral Education.”’—

¢ -opology,” * Therapentic Sarcognomy — Gne —

Prﬁf‘:)t::(’)i %fi"PAllt;Ei‘(l);‘ggyoévs\ld Instimte[; of Blef)lnillltz) fl‘;]f:‘;fc11\:3}:30:}]\1{&?:;:5?“::&3 e

) five yenrs Dcan E °,

e fro;n Slcs};ﬁfoofl Sglr;:lg(cl.n?r]vi:(‘ii(y:a\ Eclecticism—Discoverer of the Impressi

tho p“‘"‘é“m‘c Brain, of Psychometry and cf Snrcognplpy.f perchometrs. its scicntific

b 5 b ages, which illustrates the origin of T8y A 'the s

This work of 500 pages, f application to thcinvesbignho{\ of clmrm]:' qr,c o Hogn o

medicine, biog ,

i jon of physiology paycl.\ology, geology, graphy,

oty o :"h(? exp‘l(\);?l‘::?::‘tolnggv,yand (lee,;tiny, is pron?uﬂce& by tg: 1}(3::“;;;2“““ p% ht

b et ‘glm‘é I;\h work of the present century. To o K"} m:’ Boston, U. B. A.
u‘?d“amsg ggp{’é tT:J the author, DR, J.R. BUCHANAN, 29 Fort Avenue, s

paid sen - .

THE ASTROLOGICAL LIGHT.

‘ i aicAL Lient,” contain.
M . s o in English entitled «THE .Asn\m,o ! G P
4 ONT"fafc[ilgaS:ccn‘&nF:ﬁd detailed instructions for calenlating nativities,
ing syster ,

answering horar st fro R Kairal, Pan y 0 ranches
g y que 10ns om Ra ]\!).I, Q) | anch lﬂXV‘GC‘ and ther b 1
of }1"1('()0 Asty O‘()"y will be Btfl(t(}(l from 1st Janoary DQXt, or as soon as 400 sub-
(<P Al

methods and its vast range 0

‘seribers have been secured. . India. Foreign.
sc“bm'ls‘erms of Subscription including postage. Rs. A. P. s.B d(;
" 6 6 0
Annnally in advance ... . 6 6 O 9 7
Do. arrears .. e 211 0 4 0
Half-yearly in advance 3 30 4 9
Do. arrears e 08 6 o9

Single cop, ™
As onlgym%. elimgbid pumber of copies will be printed,
requested to kindly apply early to

intending subscribers aro

GOVIND ROW, F. T. &
NARAYANEdifm‘ of the Astrological Liyht,

Poona, 85 i Nana's Piet House, No. 284, Poona.
18th October 1885.

———————

- —

Orders of 20 Rs. and upwards by Rail, sent free.

[}
J THE APPRECTATED MEDICINES. °oq
& ' JUST WHAT YOU NEED- -
() - . .
Pai i iles Dismiss yonr
INDIAN OINTMENT, For Aches, Pains, Soreg, Bruises, Pi c & a doubts, l‘m}qlm{:o
. . ...~ e ‘:~ e 0 . b tt]l(‘se odi
E e F l‘“':NEUR.I.\LGlA. CHOLERA, Diarrheea, Dys - tghtl)(l; e
g Oy, Scorp Stings, Head-aches ... e e B el that
8 entery, Scorpion B lious or yourelf thnk
S PiLLs {;urgativc aud Antibilious ... . 1 R.they ro . good.
.’lANA or lealth Restorer = ... gy T they e e
g S‘AVUKS -'cinc in oils, for Chronic Cascs } e onials e
+ ton. le'w WATER in 4 oz. bottles... e L Ban mont T Ehat
g Besr 08: other Hair Oils—Excellent for Hindus T e omedies
it ?f?)?)::lLPOWI)ER (mado from Arcca nuts kc.) e B e worth n.Itnal.
5 : lod Sarilla.. g| NATIVES OF INDIA
: CoucH SYRUI", rebogﬁrg%‘;m Indian Sarsaparilla... s 8 as AR o wiad of
g Broob Ru i __(Appreciated in Fever Dis- ity
% Jiara Nivagris for Fever— (AP ver Dis g e, “;0 ‘{T’é’nd ity
i e veo s wes . e . o l ]L o goos
§ Hl‘:&c tlilNF.WER——For growt}\ and t;:\angmg color ?f I{?.l.:“ el llcdiclnea-“gl:n-
K3 .3 4 f 2dy, cac e ke Modie o
i DraBETES & S.”‘EEN RCT&:;K’—Womlerful Tonic ... e 2% N e, should
it s Tonit, largo bo w5 Land
" homn , Tor List i be in every house.
= A Rgm'?ldy rcﬁm’éﬁics “Pleasc send for List Gratis. »
A 1er . ! ] 7 4
. LA T * rpgrMs—CASH OR vV.P.P.
= i 1 Postage, extra. Address
Packing and ge . 1S 3
ﬁ ‘ CATTLE OINTMENT, 1 Th. tin 3 Ra. T. S .

Do. MixTURE, Bottle, 13 Rs,
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The Indian Mirror. The only Native daily paper in India—

most extensively circalated. Rates of Subscription, payable in advance : —CALCUTTA,
annually, Its. 24: for one month Rs. 2-80: Morussit, annually Rs. 321 for one
month Rs. 3.6-0: Forricy, annnally, vit Brindisi, Rs. 61-10-0. Casual Advertise-
ments, 2 Annas per line, but no charge less than Re. 1. Special contract rates on
application.  All remittances to be made payable to Babu Norendro Nath Sen,
Proprietor Indiarn Mirror, Calcntta.

Bharati. A High Class Monthly Magazine in Bengali, Edited by
Srimata Svarna Kumari. Bharati containg notes on Society, Politica and Literature,
and receives contributions from the very best writers of the day: indeed the
reientific, philosophical, and psychological articles, written popularly, iv the simplest
language, Ly eminent anthors, form by no means the least attractive feature of the
journal. Annual Subscription, Town Rs. 8. Mofussil Iis. 3.6, All remittances to be
made payable to Babu Satish Chandra Mukerji, Kasinbagan Garden House,
Ultadinghi, Calcutta.

The Amrita Bazar Patrika. Published every Thursday.
Rates of Subscription in advance :—Annually, is. 10; half-yenrly, Rs. 5-8; quarterly,
Rs. 3-6; all inclusivo of postnge. Rate of Subscription in arrear —Annually, Rs. 12,
Apply to the Manager, Bagh Bazaar, Calcutta.

The Tatvavivechaka. Published on the 21st of every Month,
‘This interesting Marathi Magnzine contains a free translation of selected articles
from the Tnirosorrust. Subscription Rs. 4 per yenr, and Annas 8 per copy including
postage. Specimen copy supplied on receipt of Annas 8.  No name entered wntil the
cash is received. Appress :—Manager, Tatvavivechaka, Poona Vaibhav Office, Poona.

The Sudesa Nesan. The only cheap Tamil weekly News-
paper; devotes nearly a column of every issne to Tamil translations of extracts from
the ““ Theosophist,” &c. Subscription, annual Rs. 3-8.0 ; half yearly 1-12-0; qnarterly
1.0-0; single copies 0-1-G. Apply to P, T. ARAVAMUTHIENGAR, Proprietor * Sudesa
Nesan,”” Negapatam.

The Jamai-Ul-Uloom (a monthly Urdoo Journal), published
under the nuspices of the Atma Bodh Theosophicnl Society of Moradabad, containg
o free translation of sclected articles from the Theosophist and other Theosophical
writings, as well as original miticles on subjects connected with Theosophy. The
yearly Subscription including postage is Rs. 2 if paid in advance, and Rs. 4 in arrear.
All commanications and remittances to bo addressed to Babu Kélka Pershdd, F. T. S,
Manager, Mohalln Kanoogo, Moradabad, N. W. P,

Karnataka Prakasika. A weekly Anglo-Canarcse Paper.
Rates of Subscription. English and Canarese—per annum Ra. 10. English alone, per
annum Rs. 6. Canarese alone per annum Rs. 6, Apply to the Editor, No. 44
Hnspit-nl Road, Pottah, Bangalore. !

Light. A weekly Journal advocating the Cause of Modern Spiri-
tnalism. It is among the ablest of its class. Subseription, 18, 12,

The Banner of Light. The oldest Journal in the world
devoted to Spiritualism. Cirenlates (weekly) in every country. Luther Colby, Editor;
Isnnc B. Rich, Publisher. Contains forty colnmns of original matter ; ono leading
featuro being messages from the spirits of the dead to living friends. Price,
1s. 11-12-0 per annum. ’

The Harbinger of Light. A monthly Journal devoted to
Zoistic Science, Frecthought, Spiritunlism, and the Harmonial Philosophy. Published
at Melbonrne, Australia, by W. IL. Terry. Snbscription, 1s. 5.

The Religio-Philosophical Journal. Jno. C. Bundy,
Editor. A large 8 page weckly journal, devoted to the religions and scientitic
aspeets of Spiritnalism. A world-wide cireunlation. Sabscription, 1ts. 9.

Psychische Studien. A monthly Journal (in German). De.
voted to tho investigation of the unexplained phenomena of Psychic Life. Edited by
the Hon. Alexander Aksakof, and contributed to by the most eminent German
Scicntists. Price, s, 7-8-0.

Revue Spirite (in French). A monthly Journal of Psychological
Studies, fonnded by Allen Knrdee in 1858. Price, Rs. 8-2.0. °

La Chaine Magnetique (in Freuch). A highly interesting
monthly jonrnal. Organ of tho Maguetic Societics of France, Price Rs. 5,

BOOKS NEWLY ARRIVED.

The Manager of the Theosophist wishes to draw particular attention to the undermentioned
new books advertised within :— : Coo . \

- Five Years of Theosophy. This invalnable work contains many of the most important’
" articles that have appeared during the last five years in the Theosnphist. It is a perfect mine

of wealth to the student of Occultism, and pute before him an immense body of esoteric teach-

" ing which is not contained in any other available volume.

se of Theosophy, by Mrs. A. P. Sinnett. This book supplies the long folt.
e Nl o the thing for Theosophists

want of an introdnctory manunl to this vast subject, dnd is just
to put into the hands of enquiring friends. -

Magics or Practical Instructions for Stml‘eutsv of Ocenltism, A_ detni'lefl review of
this,important work will be found in the Theosophist for Beptember. Tt is sufticient here to

- say that it is not a mere reprint of the papers published in that Magazine, but has been care-

fully revised and containg much new matter. It isa most suggestive book, and should be in-
the hands of every one who is trying to follow the Upward Path.

Pearls of Truth, by the Conntess Wachtmeister. This little allegory is an attempt by an
enrnest member of the Theosophical Suciety to set forth the transcendent glory of Esoteric
Wisdom. :

Across the Zodiac: a Story in 2 vols, hy Percy Greg. This iz & most romarkable ocenlt
novel, Krvery one will read with pleasnre and profit its wonderful description of life in another
planet and under entirely different conditions ; whilo studenta of Occultism cannot fail to be

* qaeeply interested in the acconnt of the mystic Brotherhood of the Silver Star and its initintions.

This edition was originally published at a guiuea, but the few remaining copies are now
offered at a much reduced price. :

Tho Virgin of the World. (See nrticles on pp. 95 and 153 of the Theosophist) A few

damaged copies of this work are still for sule as per separate advertisement.

Primitive Symbolism as Illustrated in Phallic Worship, by Todder M. Westropp.
Phallicism by Hargrave Jennings. Readers interested in the subjects treated of in these books

will find them reviewed in this nnmber of the T'heosophist.

Psychometry, by Dr. J. R, Buchanan. An elaborate work on this interesting subject by
the discoverer of the science. A full review of it will be found in the Magazine for October.

Epitome of Aryan Morals. A most usefal little book for distribution, which should be
in the hands of every school-boy in India. ‘ : S

The Seeret of Death, by Edwin Amold. A new volume of poems by the tnlented

aathor of The Light of Asia, whose name needs no introdaction to lovers of high-class Englisn
poetry. ' : :

Swedenborg's Heaven and Hell. An opportunity is hereby given to the Indian publis
to purchase at n low rate the most important work of this great European mystic, with whouse
views and system they can thus readily become acquainted. :

Bulwer Lytton’s Novels. Tt will bo noticed that cheap editions of Zanons, A Strange Story,

and T’he Coming Ruce are now offered at a price that brings thése wonderful ocenlt stories’

within the reach of all. Every one interested in the workings of magic onght to read them.

Handhook of Physiognomy, by Rosa DBanghan. Those who have resd this author’s

manaals of Palmistry and Chirognomancy will not need to be told that the very interesting

- subject of this new book is treated in an efficient and practical manner.

Rational Christianity, by Hugh Junor Browns. This title explaine itself, and the book
will well repay perusal. ) . !

Vedantism, by Rabn Djividas Datta. A fresh supply of this lectnrs hns heon rovei ved, and

erders for it can there’ore now be executed. They should, however, be sent in as early as -’

possible,
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You are free:

to Share — to copy, distribute and transmit the work

to Remix — to adapt the work

Under the following conditions:

Attribution — You must attribute the work in the manner specified by the author

or licensor (but not in any way that suggests that they endorse you or your use of
the work).

Noncommercial — You may not use this work for commercial purposes.

Share Alike — If you alter, transform, or build upon this work, you may distribute
the resulting work only under the same or similar license to this one.

With the understanding that:

Waiver — Any of the above conditions can be waived if you get permission from the copyright
holder.

Public Domain — Where the work or any of its elements is in the public domain under
applicable law, that status is in no way affected by the license.

Other Rights — In no way are any of the following rights affected by the license:

« Your fair dealing or fair use rights, or other applicable copyright exceptions and
limitations;
« The author's moral rights;

« Rights other persons may have either in the work itself or in how the work is used, such
as publicity or privacy rights.

Notice — For any reuse or distribution, you must make clear to others the license terms of
this work. The best way to do this is with a link to this web page.

This is a human-readable summary of the Legal Code (the full license). Disclaimer




