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THERE IS NO RELIGION HIGHER THAN TRUTIH.

[Family motto of the Maharajahs of Benares.]

HER MAJESTY’S JUBILEE.

¥ A1l hail to the Monarch who toils all the day
To shed o’cr his subjects the light of his sway ;
As trivels unceasing the Sun in his sphern
To chase from the Universe darkness and fear.—Kalidasa.
LTHOUGH the Theosophical Society, as its namo implies,
A\ has nought to do with politics and the rise and fall of
dynasties, addressing itself, not to the subjects of one Monarch
or the citizens of one Republic, but inviting all subjects of the
divine Logos, the source of Light and Life in the Universe, to
work upon the broad basis of Universal Brotherhood and Religious
Tolerance for the furtherance of the Moral, Intellectual and
Spiritual Evolution of Mankind : yet, closely associated as we are
with India and the people of India, we feel that we cannot let
pass the present memorable occasion, the celebration in this
country of the Jubilee of Her Majesty the Empress Queen, without
paying our humble tribute, and expressing our gratitude in the
name of our Brother Theosophists to one, who, under all the
difficulties that beset a lofty station, has lived so fair a life, and
has ever labonred in the cause of Humanity.

The indebtedness of the Theosophical Society to Her Majesty is
even greater than would at first sight appear. The foundation of
our Socicty was in a measure one of the fruits of her work, withent
which this country would in all probability have been unready for
such a movement. "The ground was prepared for theosophy in
India by the ever memorable Proclamation of our Queen, whose
words of mercy and loving sympathy were poured down like a
healing balm upon the heart of a nation convulsed by bloody war
and sectarian hate. What sentiments could be nobler than the
following ? ‘

“Firmly relying Ourselves upon the trnth of Christianity, and
acknowledging with gratitude the solace of Religion, we disclaim
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alike the Right and the Desire to impose Our convictions on any
of Our subjects. We declare it to be Our Royal Will and Pleasure,
that none be in any wise favoured, none molested or disquieted by
reason of their Religious Faith or observances; but that all shall
enjoy the equal, iinpartial protection of the Law ; and We so strictly
charge and enjoin all those who may be in authority under Us, that
they abstain from all interfercnce with the Religious Belief or
worship of any of Our subjects on pain of Qur highest Displeasure.
......... Our Power has been shown by the supproession of Rebellion
in the field: We desire to show Our Mercy by pardoning the
offences of those who have been thus misled, but who dcsire to
return to the path of duty.”

Such are the public acts of our Sovereign. But at the same time
her private life has ever been emblematic of the highest ideals
of Womanhood. Preferring the peaceful guiet of the Scotch Moors
to the pageantry of Courts, except when duty requires her attend-
ance at the capital, she lives a life of the utmost simplicity ; and,
whilst maintaining unimpaired the dignity which surrounds her
person, she is ever ready to share the humble festivities of her
gillies and palace servants. '

The very word Jubilee is replete with religious associations,
coming as it docs from the Hebrew Jobel, and signifying the final
reunion of the souls of the good and pure with the Divine Source
from which they emanated, after the long and arduous path of in-
carnate existence. It is the Nirvana of the Hindu, the Golden
Age of the Roman Poet, and the Day of Redemption of the Chris-
tian, We desire no better omen than this word conveys.

)

HIMALAYAN FOLK-LORE.

4 OLK-LORE is much alike all over the world, the same tales
appearing ecverywhere, but in somewhat different dresses.
For instance, most British boys and girls read the beautiful lines
on Bethgelert, the gallant hound that saved the sleeping heir
from the gaunt wolf; thisis the western dressing of the story.
In the east, however, the royal child is saved from the deadly cobra
by the faithful mongoose; but in both tales the gallant hound
and faithful mongoose each suffer the same unmerited fate, and
are duly lJamented unavailingly.

Here is a Himalayan legend, somewhat resembling the “DPied
Piper of Hamelyn.” One Jectoo, a great Jand-owner and sportsman
of Bhagoree near T'chri, asks Gumbee, hissister-in-law, at the rice-
planting season (roonee) for tobacco; she, being a frolicsome
lassie, teazes him, and insists that he shall first shoot her a wild
goat (thair). Jectoo, being a man of mettle, starts off at once for
the forest of Gundara. Being tired out by his climb, he seats
himself ‘under a rhododendron, the trees being at this scason a
mass of scarlet blossom, and to beguile the time, commences play-
ing on his pipes (serenaies), for he was a piper of wide renown.-
‘When he had ceased to play and looked around, he found himself
surrounded by a vast army of the forest fairies (dchari), attracted
from every side by the sweet strains of his pipes. When he would

1887.] NIMALAYAN FOLK-LORE. 393

fain have left them, they expostulated, and said that such 4 skilled
musician should never again leave them. After much entreaty,
and urging that he had promised to return to his sister-in-law, and
bring her a wild goat, the fairics granted him three days’ grace to
sottle his affairs, and at the saine time presented him with a livo
thair for his sister-in-law. So Jectoo returned sorrowfully to his
home and told his friends every thing that had occurred; and having
given the live thair to his sister-in-law, after three days he was
missing, and his kinsmen saw his face no more. Bub such was
their grief and longing for him, that first his sister-in-law, and
then the rest, mounted the funcral pyre; and now in the spirit
land (devalok) they form a joyous company, and hunt the wild

goat in the forests of Gurhwal, and startle the belated wayfarer

mnch as onr own Herne the Hunter rides in Windsor Forests.
Moreover the simple and kindly people of the Billung Valley havo
raised them to the rank of deities (deratas), and wishing to stand
well with them, sacrifice a sheep annually in their honor.

The Kooloo people in August make a pilgrimage for bathing to
a small lake, high above Ralla, a day’s journey from Simla, at tho
foot of the Rohtung Pass. The origin of the lakelet’s famo
appears to have been as follows.  Once upon a time a certain
king of Delhi had a beautiful daughter with but one blemish, and
that no small one—to wit, a withered leg. His daughtet’s lamo
leg was the one grief this ancient monarch had, and to effect its
cenre hie spent all” his available -wealth on physicians, and adver-
tised far and wide through all Asia for wise men. At length
appeared a venerable astrologer, who, after consulting the princess’
horoscope, said, “T'hy danghter, O monarch of the age ! can only
be cured by bathing in the Rohtung lakelet.” In due course tho
princess, accompanied by her sire and the astrologer, arrived at tho
mountain mere, and there they saw the carcase of a horse in the
water, with one leg sticking out high and dry in the air. Tho
astrologer now told the princess that she was this identical horse in
her last birth, and that-her withered leg would be made wholo
as soon as she had entirely submerged the carcase and purified
herself by bathing in the lake. All of which happened as tho
astrologer predicted, and the mountain tarn thus acquired its sanc-
tity, seemingly for a very trivial and Indicrous reason.
" One of the favorite sorvants of the late shikarree, Wilson, was a,
man named Ghoolam, of the musician caste (joomriyd), and, like his
master, a born hunter, rivalling Nimrod. One day he went oub
shooting above Kakora, with a” MAnA man, by name Rusérd, and
wounded a red hear, which retreated into a caveand died, so that
they were unable to get the carcase. Of this Mand man and his
gon more hereafter ; bubt Ghoolam sickened a few days after and
dicd. His carcer can bo summed np in a few words. Helived liko
Henry VIIL,—for he had seven wives, off and on,—and died like
King Herod, for he was eaten up by worms. After death he
appeared to his two wives,—for by this time he had lost or sold the
other five,—and told them that the red bearhe had shot was the pal-
frey of the qneen of the fairies (mitri rint), and that in conse-
quence she had killed him by amiserable death; and since thah
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day he had been forced to take the red bear’s place as the queen’s
first charger. The upshot of the visit in fine was thai he was very
lonely in the fairy queen’s stables, he having all his life been a very
uxorious man, and that one of his two wives would now have to
accompany him to the {airy realms below. The senior wife,
])hunnqe, excused herself because she had his children to look after ;
so he said the other wife, Luchmee, must come, since she was child-
zless ; and apparently she had to obey, for she was found dead next
ay. :

While Ghoolam the shikarree lay dying, a Brahman named
Kunchunnoo was also lying very ill in another house in the same
village of Mukba. At night while his wife was attending on him,
she heard a great noise outside the house, as if some seventy or
eighty men had assembled there. She heard some saying to the
others, “Sit down, sit down, and let us have a smoke,” and others
reply}ng, “ What’s the use ? his wife is wide awake, and she won’t
let him die to night ; let us go to Ghoolam’s house—we are sure of
him anyway.” This enraged the Brahman’s wife, and filling a
cauldron tull of hot ashes, she rushed forth to empty it over them,
and give them a bit of her mind at the same time ; but once out-
side, she saw no one, but heard a great mnoise as of an immense
flock of sheep on the stampede down a steep and stony hill side.
That same night Ghoolam the shikarree dicd.

The people of Méan, to the north of Badrinath, are noted for
their proficiency in black magic. ' It is said that if one strives to
kill another by black magic and fails, he will himself be killed ;
the black magic glancing back to him, somewhat on the principlé
of the Australian boomerang. In illustration the following incident
occurred at Mukba some years after the events just narrated. One
autumn four village maidens—Soonday, Malday, Oogray, and
D]}unna)f—were togetherin ahouse at night. First they heard a
noise as if a man were walking on'the roof, next the footsteps were
in the verandah, then the door was violently shaken open, and a cat
entered. One of the four girls threw a chopper at the cat, but the ani-
mal producing a sortof human hand, caught the missile and threw it

outside ; then the other girls began to throw burning wood and cin-
ders at the cat, but it still came towards them, whereupon they all
ran down some steps into the cow house below, and then into ano-
ther house. Returning with a party of their neighbours, they found
that the cat had disappeared. During the night the wall of the next
house was thrown down, and next day they heard that Lalloo, the
son of Rusera, the Mind man mentioned earlier in the story, was
dead ; so the village concluded that as he had failed on the previ-
ous evening, he had been killed by his own black magic.

In Mukba there still lives an old Brahmin woman, by name
Kanusa ; she goes through life as it were under protest, free from
likes and dislikes; having neither friendships nor enmities, she
is happiest when alone with the village cattle, whose society sho
much prefers to that of bipeds. Now the people of Mukba send the
village cattle for the summer pasturage to an elevated platenu
called Kénathal, distant about a day’s journey. Formerly there
used to be a lake there, bnt now there is only a hollow hasin, cover
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ed in summer with a most exquisite carpet of wild flowers of every
hue and colour. This spot is also sacved to the fairies (ndig mditri)
and the cattle are left here all to themselves, parties going once a
month to fetch the new-born calves, and to give the others salt in
due season. My informant tells me that once, when a boy, he
went with a party’ of other children under the charge of Kanusa
Brahminee to Kanathal, and on arrival, lighting a fire, they all
slept round it in the open. As soon as they were all asleep, Kanu-
sa Brahminee arose, and commenced singing a singularly weird and
beautiful air. After some time the galloping of a horse was heard,
and from the far side of the plateau a white horse with a rider
clothed all in white came in view, and rapidly neared them. When
the pale horseman drew near, Kanusa joined him, and they soon
disappeared in the distance. After sometime Kanusa returned
alone, and when questioned replied that the white horseman was
the king of the fairies (ndg mdtri riji), and that he wanted to
take one of the boys away with him, but that she, with great
difficulty, had prevented him from doing so.

Mukba is some nine thousand feet above sea level, but on the ele-
vated ridges highup above thevillage are many ruins of very ancient
buildings ; some of which from their size appear to have been built
by a giant race, while others again suggest a pigmy race, from their
diminutive proportions. The legend goes that in the golden age
(Satya yug) the land was inhabited by a gentle-hearted giant race,
who out of good will built these miniature houses for the fairies,
In seasonsof drought the villagers,inordertoobtain rain, makeup pic-
nic parties to these old ruins, and while there try to dirty the placo

. as much as possible by throwing bits of food all aboutand rinsing out

the dishes. Theidea seems to be that the fairiesseeing the wholeplace
in afilthy mess, get very angry, and collecting all the clouds together,
make it rain in torrents, so asto clean the ground thoroughly. I
suppose this is done on much the same principle as the Portugunese
sailors give the statue of San Antonis a good flogging, when that
saint neglects to give them a spell of favourable weather at sea.

Some years back a large party of herdsmen, who had
been turned out of some mneighbouring state, appeared with
their herds of buffaloes in the Bhagirattee Valley. Among their
number was a remarkable young lady named Motee, in whoso
jonor songs are sung in Gurhwal to this day. She was
exceedingly beautiful, but she was six feet high, and more than
broad in proportion, and as strong as any ten ordinary men; and in
consequence she was never married—all the young men being too
much afraid of her. She astonished the people of Barihatth
soon after her arrival by wading across the BhAgirruttee river
with a six months buffalo calf under each arm—quite eclipsing
Colonel Burnaby’s feat of carrying down stairs two Shetland
ponies at the Knightsbridge Barracks. Her fame in due conrse
reached the Raja, and she was, in consequence, invited to attend
his Durbar.  Previously the Raja had invited two celebrat-
ed wrestlers from the plains, and nothing would now satisfy him
but she must try a wrestling bout with these two champions,
which she could only be got to agree to after much pressure,
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1.¥efore these two athlétes quite knew what was happening they
found themselves on their backs, amidst the jeers of the court, and
had to keep to their beds for'many days after. The Rﬂ;]'ibv on (dis-
missing this heroine loaded her with silver jewclry; and soon
after she’and her people left the country. ' a
In days of yore the Rajahs of Gurhwai nsed to hold high
state in the ancient city of Sreenugger (surya nagar, the city of tho
sun).; the ruins of their palaces, with a marvellous wealth of stone
carving, still in a finestate of preservation even at thepresenvtdn.y ex-
cite the greatest wonder and admiration. In the days of Man Sahai
Mahm‘aj_, who reigned prior to the GGoorkha conquest, some thou-
mnds ot workmen were engaged in fixing a stone gfit;ewa-v to the
royal palace ; but the task was beyond the strength of even such
numbers, and at evening the hnge stone slab still lay on the
ground. During the night the queen saw the king silently rise
:hsgmse himself as a workman and leave the harem.
Thinking “Man Sahai Maharaj had no good end in view,
she followed him until he reached thie palace gateway; and then
to her great astonishment she saw him lift up the g,rrmt stone
slab with ease. As he was about to place it in position, he became
aware that the queen watched him, and his strength suddenly lett
him. The stone slab can be seen to this day leaning against tho
palace gate, just as the king left it that night. s '
Sudarshan Sahai Maharaj succeeded his father Man Sahai, but
only to be driven off his throne soon after by the Goorkhas ; and
for many years he subsisted as n pénsioner on the bounty of tho
British Government at Moradabad. * After the Nepal war of 1815
a small pertion of his kingdom was restored, but most of his
former “territory, including Srinagar, the capital, came under
British rule. "This was a matter of no practical i;mportfmce for
the royal line of Gurhwal kings ended with Sudarshan Sahai
who left mno legitimate heir. He was not only one of tho
best rulers of the age, and greatly beloved by his subjects but also
a royal sage and saintly thaumaturge. It is related of him that when
sitting in open durbar he knew the rights and wrongs of a case
without hearing the evidence ; and would foretell wlmtbpartios were
coming to his court of justice, while yet they were a long way oft
The following story is also related of him. Once upon a time ho
wentb down from Tiree to Hurdwar to bathe on_ the occasion of a
migh meld, when many kings from all countries were nlreddy
gatheréd together there for the same purpose; but they were
proud and haughty, and drove him from their company. So
he retired a little way off to Chini Ghad with only a small hill
between him and the other grand Rajahs; and as ‘the time for
bathing drew near, he prayed to Mother Ganges that she would
permit him too to bathe in ler holy waters. Then when the other
Rajahs would have entered the river to bathe, the stream suddenly
ran away from tI!em, and they were left on dry ground; and
. Mother Ganges, mindful of her true son, flowed back over the hill
and came to him at Chandni' Ghat, so that he alone should bathe
in her pellucid waters. * The other kings, on beholding this mira-
cle, camge ‘to ‘where Sudarshan Sabai Maharaj had bathed, and
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with great humility falling at his feet, craved his forgiveness.

When Maharaj Sudarshan Sahai died at a good old age, the last of
the royal lines of ancient Aryavarta’s saints and sages ended.

A. T. Bavon, F. T. S.

PARACELSUS AND HIS WORKSX*
(Continued from page 2064).

1)A'RACT"ALSUS divides the human being into seven parts, or
- rather seven modifications of one primordial essence.  'Iheso
coven divisions correspond with those given by Mr. Sinnett in
¢« fsoteric Buddhism.”  Our author enters upona detailed explana-
tion of these seven principles and their relation to the macrocosm,
but it is not easy to see exactly what he considers the precise func-
tions of cach regarded as scparate from the rest, for the explana-
tions are somewhat involved. He says, “The externalman is not the
real man, but the real man is the soul in connection with the divino
spirit.  I'he soul is the shadow (cthercal counterpart) of the body,
illuminated by the spivit, and it therefore resembles man. Lt is
neither material nor immaterial, but partakes of the nature of
each. The inner man is formed out of the same limbus (mulapra-
lriti) as the macrocosm, and he is therefore able to participato
in all the wisdom and knowledge existing in the latter.”

This idea is however more easy to grasp by adopting the four-
fold classification, (given in Mr. Subba Row’s explanation of the
philosophy underlying the Bhagavad Gita,) both-in man and in the
infinite cosmos, and realizing that when the consciousness of man
is centred in his astral body, he is able to cognize all the forces
and beings that exist on the astral plane of the cosmnos, and when
the consciousness is centred in the Larana sarira he is able to
cognize all that takes place on tho deva or swarga plane, and so
on. The teachings of Paracelsus are in harmony with this theory,
though his way of expressing himself is of course different. '

Paracelsus developes at some length the theory that all things
have a specialized aura, the action and interaction of which
produce such phenomena as thought-reading, psychometry and
the like. The word he uses is evestrum, but it must also be noted
that he scems to make this term include not only aura but what
corresponds to aura on higher planes than the astral. e says
“7To speak of the evestrum in its mortal and immortal aspects,
we may say that everything has an evestrum, and that it is like a
shadow scen upon a wall. The evestrum comes into existence and
grows with the body, and remains with it as long as a particle of
the matter composing the latter exists. The evestrum originates
contemporaneously with the first hirth of each form, and every-
thing, whethor it be visible or invisible, whether it belongs to the
realm of matter or to the realm of the soul, has its evestrum ; but

trarames (a power intimately connected with the sidercal man)
means an invisible power that begins to be able to manifest itsell

* «The Life of Paracclsus and the Substance of his Teachings:” by I Hartmann,
M. D.: London, G. Redwny, 1887.
























































































