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likely successor to the Chancellor ; and that Prince Bismarck had been foretold,
when a young man, by a clairvoyant, that he would become one uf the great-
est men in Kurope, but he would be displaced by a man connected with the
sea. He rid himself of Stolsch, but the clairvoyant won, for Caprivi, an
Admiralty man, is now the Imperial Chancellor.”

The writer then goes on to state that there is a certain aged astrolo-
ger in London, to whom kings, princes, and nobles apply for his advice
on the most important matters ; and that Prince Bismarck himself has
more than once consulted this man, before taking a momentous step.

The current numbers of the Whitehall Review contain some exceedingly
favourable notices of the present movement in France towards a return
to the great religion of the East; quoting, in its issue of 24th May, from
a letter received “ From a Correspondent,” who writes as follows: “ May
we not hope that the ¢ prominent University professor (M. de Rosny, of
course), whose lectures on Oriental Religions just now are creating
quite a furore in fashionable circles in Paris, as the Whitehall Review
has been telling its readers, is right when he asserts that Buddhism has
some thirty thousand followers in France ?... ...Many of us do not know
much about the Buddhist religion, but most have a well-grounded belief
that it inculcates mercy, justice, and loving-kindness...... ” and much
more to the same effect. The more literary Spectator, too, has lately
opened its columns to a correspondence on Transmigration,” and in its
last issue devoted an article to one of the letters which has appeared ;
this has of course afforded an admirable opportunity for our literary
brethren of the Theosophical Society to “ rush into print” in explanation
and defence of the more scientific doctrine of Re-incarnation ; an oppor-
tunity of which they have not been slow to avail themselves.

A. L. C.
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THERE IS_NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.]

~~—

PALMISTRY : ITS ORIENTAL PHASE.*

HIS science is a part of the science of Samudrik i
T trgats .of the interpretation of the marks of the:1 %I:rl;a;n %Z)I;ICh
Samudrika is so called from Samudra, an epithet of Siva, f n
whom it is said to have originated. The science is a branch ,ofrl?hm
Tfmtra Sastra, which is mostly in the form of a dialogue betweee
Siva and Durga. The human body is examined under twelve head .
1. Kshetra (body) ; 2. Mrija (complexion) ; 3. Swara (voice) ; 4 ‘Sas'.
(strength) ; 5. Samhita (joints) ; 6. Sneha (gloss) ; 7. Varna (c.olorr “
8. Anuka (shape of the face); 9. Unmana (keight); 10. Ma )-’
(strength) ; 11. Prakriti (disposition) ; 12. Gati( gait)i)f these the ﬁ'nt
contains a description of the various parts of the body—the; sole rsf
the feet, the toes, the shanks, the knces, the thighs, the rum Stlo
loins, the abdomen, the navel, the folds of the skin, the nip l(f)s’ tlle
bosom, the collar bones, the neck, the arm pits, the shoulé)ers) ﬂle
anus, the hands, the chin, the lips, the tongue, the face, the éa .
the cheek, the nose, the eyes, the temples, the forehead and tllns’
heatil{. .Til]zlmb brTHChfotfhﬂlhe sgience which treats of the lines 'nnlg
moarks in the palm of the hand is kn i .
o It,he presentparticle, own as Palmistry—the subject;

n thecaseof a man the palm of the right hand should be examine

. - d’

2;(: n:}l; :(111.0 case of a woman, the palm of the left hand should be
If the palm contain marks of the shape of a fish, the i

D 1 | I 3 person will

i\:;(;e(:lia nl;l Saolis.hls attempts, will acquire much wealth and will
If the marks be quadrangular or of the shape of a pair of scales

or of a Vaj dh i i i
or of a V :l]txiiyu at, the person will be a merchant and will acquire

* All remarks about col i
of Indin, out colors and complexions apply of course to the brown races

t+ Vajrayudha: a weapon of the sha i i
: ape {7 i
Ferenge, and & siaallet hoje In the centre? of & quoit; but with a broader circuma
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.If the marks in the palm of the hand-be-of the shape of a bow,
a sword, an octagon, or the petals of the lotus, the person will
respectively be a warrior, a provincial governor, or a king.

If the marks be of the shape of a Sankha (conch shell), a Chakra
(discus), or a Dhwaja (flag-staff), the person will respectively be a
Jeirned man, a Pandit or a Vedic student.

1f the marks be of the shape of a trident, or a mortar, the person
will be a king, and will take delight in acts of gift, in the per-
formance of Vedic rites, and in:the worship of the Dewas and the
Brahmins.

If the marks be of the shape of a spear, a javelin, a club, an
- arrow, an axe, or a chariot, the person will become a king.

If the marks be of the shape of an Ankusa (an elephant driver’s
‘hook), or a Kundala (a circular-ear-ring), the person will become
- a great king.

1f the marks be of the shape of a hill, a bracelet, the uterus,
the human head, or a vessel, the person will become a king’s
minister.

If the marks be of the shape of the sun, the moon, a creeper, a
triangle, a house, an elephant- or a horse, the person will be very

:rich and happy.

If the marks in the palm of the hand be of the shape of a Bilva
‘tree, the sacrificial pit, the sacrificial post, a Chamara (the bushy
tail of the Bos grunniens), a garland, a cross, an umbrella, a
-crocodile or a cow-shed, the person will be a king.

If three lines issuing from the wrist of the hand reach the mid-
<dle of the palm, the person will be a king, and if there be two
-marks of the shape of a fish in the middle of the palm, the person
*will feed many people.

 If the lines in the palm'of the hand be of the shape of the sacri-
“ficial altar, the person will perform sacrificial rites.

If the lines be of .the shape of a tank er temple, the person will
+do acts of charity.

If the palm of the hand contain the mark of a single Chakra
(discus), the person will be skilled in speech ; -if there be two such

marks, he will possess many virtues; if there be three such marks,
the person will be a tradesman ; if there be four, he will be poor ;
if there be five, he will be exceedingly beautiful ; if there be six,
he will indulge in sexual pleasures; if there be seven, he will live
in great comfort; if there be eight, he will be afflicted with diseases,
if there be nine, he will be a king; and if there be ten, he will
‘acquire supernatural powers,

If the palm of the hand contain the mark of a single Sankha
(conch-shell), the person will live in comfort ; if there be two such
marks, he will be poor; if there be three such marks, he will possess
no virtues; if there be four such marks, he will possess many
virtues; if there be five marks, he will be poor ; if there be six, he
will be vastly learned ; and if there be from seven to ten marks,
he will be a king.

If the marks in the middle of the thumb be of the shape of a
barley seed, the pexson will eat sumptuous meals and be happy-
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If the marks at the root of the forcfinger and the middle finger
be of the shape of a barley seed, the person will possess a wile,
sons, and wealth, and be happy.

_If the thumb be marked by a vertical line, the person will be a
léz)ng or a commander of armies, and will be rich and will die before -
If a vertical line be found to end at the root of the forefinger,

the person will serve under a.king and be happy, giving up a

. virtuous course of life.

If a vertical line be found to end at the root of the middle fin-
ger, the person will have sons and grandsons, and will be rich .
and happy.

If a vertical line be found to end at the root of the ring-finger,
the person will acquire wealth by tilling lands, and will get sons
and grandsons, and will be both happy and unhappy in life,

Ifa vertical line be found to end at the root of the little finger,
the person will reside in foreign lands, and will iive for 100 years.

If there be asingle line at the root of the fingers, the person will
perform sacrificial rites ; if there be two lines, he will be liberal in
gift; if there be three lines, he will be virtuous; if there be four
lines, he will. become a king: if there be. five lines, he will be
learned; if six, he will be famous and will rule over men; and if -
seven, he will suffer disgrace..

The line which commences from below the root of the little -
finger and ends at the root of the forefinger is called the Ayur
Rekha—Iline of life, and indicates 100 years; and if the line be
short, the age of the person will suffer a proportionate reduction.

If the Ayur Rekha end at the root of the middle finger, the
person will live for 60 years, and if the Ayur Rekha be found to
be thin and short, there will be misery and early death.

Of the two lines in the middle of the palm which unite between
the thumb and the forefinger, the one next to Ayur Rekha is known
as Pitri Rekha—line of father; and the other is known as Matri
Rekha—Iline of mother.. If the former be found unbroken, the
person will be one of legitimate birth, and if it be broken, he will
be one of illegitimate birth, If the Pitri and Matri lines be red
and long, the person’s father and mother will be of long life, and if
they unite well between the thumb. and the forefinger, they will
live in harmony with each other..

If there be too many lines between the Pitri and Matri Rekhas,
the person will suffer miseries, and if there be too few lines, he will
be poor. If there be small figures between the lines, such as a
trident, a discus, an. octagon, and. the like, the person will be
happy.

If the vertical line at thie root of the thumb be large, the person
will get sons, and if it be small, he will get daughters. If the line
belong and unbroken, the children will live long ; and if it be short.
and broken, they will suffer early death. :

The big lines below the thumb indicate sons and the small lines .
indicate daughters.

If the palm of the hand contain too many lines or too few lines, or
if the lines be black, the person will suffer miseries. 1f the lines be
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of red color, he will be happy. 1f the lines appear twisted like a

e, the person will be rich. L.

ro}if the fgur fingers contain 3 lines each or 12 linesin all, the pelxl'-
son will be rich and happy. If the fingers contain 13 hn((alg in all,
the person will be poor and miserable and afflicted with }11.‘§e?s.e§é
If the fingers contain 15 lines in all, the person will be.fa {;1 ief; 1

they contain 16 lines, he will be an expert gambler ; i tl hey c:;)]n-
tain 17 lines, he will do wicked deeds; if they contain 18 lines, the
person will do acts of charity and be happy. If the ﬁnger? con(i
tain 19 lines in all, the person will be respected by other people an

will be intelligent; if they contain 20 lines, he will practlse.:i,us-.
terities and will be a Yogi; and if they contain 21 lines, he will be

ahatma. .

* Iﬁ the little finger be of the same length as the ring finger, the
person will live for 100 years. If the little finger should end above
the upper joint of the ring finger, the person will live for 90 years.
If it should end at the upper joint, the person will live for 80 'yealés ;
if it should end just below the upper joint, the person will live h 1tl)r
75 years; if it should end just above the middle point betwee'r{1 t o
upper joint and middle joint of the ring finger, the person will 1:6
for 70 years; if it should end just midway between the two ]omhs,
the person will live for 6O years; if it should end just below tr 8
middle point between the two joints, the person will live for 5
years, and if it should end lower still, the person will be of short
life, and will suffer miseries.
Tre. FiNeeEr JoInTs. oo )

The thumb.—If the thumb contain a single chain-like line at
any joint, the person will be obeyed by other people. If the lm(ela
of the central joint appear split up, the person will be rich ; a.nb
if it be a single line, he will be a wanderer. If the tip of the thum
contain a line of the form of a whirl, turning to the right, the per;
son will be very wealthy ; if the line turn to the left, he will be o
long life. ) 3 ¢ the fore.

The forefinger—1f there be a single line at the root of the fo <
finger, the person will be poor ; and if there be several lines at the
place, he will win success in fight. If there be a single line at th(i
central joint, the person will be a miser; and if there be severa
lines at the place, he will be deceitful. If there be a single line a.ti
the upper joint, the person will be learned ; and if there be sev.er]a
lines at the place, the person will be deceitful. 1f there be a rig 1.2
whirl above the upper joint, the person will be wealthy; and i
there be a left whirl at the place, he will be of sound views.

The middle finger.—1f there be a single line at the root of thei
middle finger, the person will be Weg,lthy ; and if there bp severa
lines at the place, he will suffer miseries. If there be a single line
at the central joint, the person will be learned; and if there be
several lines, he will indulge in sexual pleasures. If there fbea:
single line at the upper joint, the person will enjoy little comfort;
and if there be several lines, he will live in luxury. If there be a
right whirl above the upper joint, the person will eat sumptuous
meals ; and if there be a left whirl, he will eat poor meals. .

The ring finger.—1{ there be a single line at the root of tle
ring finger, the person will be happy ; if there be two lines at the

. e ———
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root he will wear jewels; and if there be several lines, the person
will win success in fight. If there be a single line at the central
joint, the person will be a wanderer; and if there be several lines
at the joint, he will protect his kinsmen. If there be a single line
at the upper joint, the person will travel to foreign lands ; and if
there be several lines, he will be very lewd. If there be right
whirl above the upper joint, the person will be courteous 5 and if
thero be a left whirl, he will be talkative.

The little finger.—If there be a single line at the root of the
little finger, the person will be deceitful ; and if there be several
lines, he will be a buffoon. If there be a single line at the central
joint, the person will be beautiful ; and if there be several lines at
the joint, he will be of long life. If there be a single line at the
upper joint, the person will succeed in all his attempts; and if there
be several lines, he will be poor. If there be a right whirl above
the upper joint, the person will be of long life ; and if there be a left
whirl, the person will be powerful.

The number of lines below the root of the little finger and by
the side of the palm indicates the number of wives a person will
marry.

It {he palm of the hand be hollow, the person will not inherit
his father’s property ; if it be round and hollow, he will be rich ;
if high, he will be generous ; if red, he will be rich ; if yellow, he
will cohabit with women under prohibition ; and if dry, he will be
poor.

I the nails resemble the husk of paddy, the person will be impo-
tent; if flat and split, he will be poor; if of bad color, he will be
of wrong views ; and if red, he will be g king.

1f the fingers be long, the person will live in comfort ; if they be
without skin-folds, he will be popular ; if they be small, he will be
intelligent ; and if they be flat, he will serve under other men. If
the fingers be large, the person will be poor ; and if they be bent
upwards, he will die by weapons.

If the hands be like those of the monkey, the person will be
rich ; and if they be like those of the tiger, he will be wicked.

If the back of the hand be soft and rising, the person will be
fair and wealthy; if the back be disfigured by muscles, the person

will be poor ; and if it be covered with hairs, the person will be a
miser.

TIRURATTUPATLLEE. N. CumamMparam IvER.

Note :—A good deal of the abovo reads like a farrago of nonsense
in the absence of accessible palmisters who might—like Mrs. Cotton,
Miss Baughan, Mrs. St. Hill, Mr. Heron Allan, and other living
Western proficients—practically demonstrate the accuracy of their
system. The Indian “Samudrika” might properly be given the
name Prof. Buchanan invented, forty years ago, for his system of
body-study, viz., Sarcognomy (a Greek compound, with the mean-
ing expressed in the above compound English word). It is more
complete than any of our Western systems, because it not only asso-
ciates certain bodily marks with certain defined temperaments,
hence natural tendencies and capabilities, but moreover traces the
physiological facts to the planetary, akasic, and elemental (4. e.,



GOG: THE THEOSOPHIST. [AvcusT
nature-spiritual) causes. Of course, the first thing one asks i3
whether there are Indian palmisters who can emulate our Western
professionals in palm-reading and prognosis. Mr, Chidambaram
Iyer, answering my question, says :— ) o

% Palmisters are not generally found in_this part (Tanjore District) of the
country. 'The science may be said to be almost dead from want of encourage-
ment. - Some-of my friends have occasionally met travelling religious mendi-
eants who have made correct predictions, some of them reading past and
predicting future events from an inspection of the hand; I can give an ex-
ample. A couple of years ago, a Malayalee stopped for nearly six months in
a village not far from: here and was found to possess a.very wonderful know-

of palmistry. He would examine the hands of a dozen persons within
]tﬁigzpac}; of hal}; an hour and make surprisingly correct predictions. My
brother was told by him that he would shortly sell out all his property, and
depend for-his support npon. his only son. This has just now become & fact.
My nephew is a graduate and has just been given an a.Ppomtment in P—,
and my brother goes there to-morrow to live with him I’

Does not this bear me out in the suspicion I expressed in my
notice of Mrs. Cotton’s book, in the June Number—that there was
some other factor involved in the palmister’s predictions. and
retrospections than the mere lines, mounts and mea,surgments in the-
hand ? T have always suspected that the rule holds with respect 1’;0(
the astrologer’s, cartomancer’s, phrenologist’s and physiognomist’s-
revelations. It would be a mneat experiment to get each of these:
classes of adepts to close their eyes and speak out what came into
their minds about the: visitor without touching pencil, card or
skull : in short, to rely entirely upon psychometry and what Major
Buckley used to call “conscious. clairvoyance.” At all events,
palmistry cannot be said to-be on a really scientific basis at present,
although its' proficients do often make very accurate revelations
of our past experience and sometimes startling previsions of the
futuore.

I remember one case in point, among-many. When Mme. Bla-

vatsky and I were going from Bombay to Ceylon in the B. L
Steamer Ethiopia, in the year 1880, she was one day playing a
game of Patience by herself. The Captain, Wickes, a great bluff,
hard-headed old fellow, who: believed no more in occult science
than he did in Symmes’ Hole, strolled up and mockingly asked her
to tell his fortune with. the cards. She refused, but he would not
take her denial, and finally she shuffled the pack, laid them out,
and looking at them with close attention, at last said ; “This is
strange : the cards say you will scon leave the sea and settle in
some position on land !” “I wish with all my heart that were
so, I should like nothing better : but you’ll have to try again,”
said the Captain. The cards were again shuffled, but with the same
result, and so the matter was passed off with a laugh. We
stopped about two months in Ceylon and then returned to Bombay.
Shortly after, Madame Blavatsky received a letter from Captain
Wickes telling her that, most unexpectedly, he had upon arrival
atCalcutta been offered the post of Harbour Master at Mangalore (?)
had accepted, returning from Calcutta as a passenger in his own
ship, and at the date of the letter he was filling the post in question.
This was, of course, a case of conscious (<.e., waking) clairvoyance,
and the cards had nothing to do with the prophecy.

H. 8. O.
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VARAHA-UPANISHAD OF KRISHNA-YAJUR VEDA.

(Translated by the Kumbakonam T. S.)
(Concluded from page 587.)
V. ApHYAYA.

'THEN Nidhéka asked Lord Ribhu to enlighten him as to the
rules to be observed in the practice of Yoga. Accordingly
he (the Lord) said thus—

This body is one of the nature of (or composed of) the five ele-
ments. It is filled by five Mandalas' (spheres). Hardness (of
the body) is of Prithivi (earth element), one of them; mois-
ture is of Ap (water element); brightness is of Téjas (fire ele-
ment) ; motion is the property of Vayu (air element) ; that
‘which pervades everywhere throughout the body is Akas. All
these should be known by a student of Yoga. Through the motion
‘of Viyu-Mandala in this body (there are caused) 21,600 breaths
-every day and night. If there is a diminution in the Prithivi-
Mandala, there arise folds in thebody ; if there is diminution in the
-essence of Ap (water), the hair begins to grow grey; if there is
diminution in the essence of Téjas (fire), there isless of hunger and
lustre (in the body) ; if there is diminution in the essence of Vayu,
there is incessant tremor (in the body) ; if there is diminution in
the essence of Akas, one dies. The Prana (vital airs) which rest
on these five elements having no place to rest (in the body) owing
to this diminution of the elements, rise up like birds flying up in
the air. It is for this reason that they (Pranas) are called Uddyéna
(lit. flying up). With reference to this there is said to be a Bandha,
(binding, also meaning a posture called Uddyana Bandha, by which
this flight can be arrested). This Uddy4na Bandha® is to (or does
away with) death asa lion to an elephant. Its experience is in
the body; so also the Bandha stated before. Itis dangerous to
bind them in the body (vital airs), except as stated below. If
there is the agitation of Agni (fire) within the belly, there will be
caused much of pain (within). Therefore this (Uddyéna Bandha)
should not be practised by one who is hungry or who has got
urgency to make water or void excrement. He should take many
times in small quantities healthy (proper) and moderate food.
He should practise Mantra’ Yoga, Laya Yoga and Hata Yoga,
through mild, middling and transcendental methods respectively.
Laya, Mantra and Hata Yogas have each (the same) eight subser-
vients. They are Yama,' Niyama, Asana, Prand yima, Prathyahira,

(1) They are Milidhira (Sacral plexus), Swadhishtina (Solar or Prostatic
plexus), Manipiraka (Epigastric plexus), Anghata (Cardiac plexus) and Visuddhi
(Laryngeal or Pharyngeal plexus). They are situated respectively in the anus, the
genital organs, navel, heart and throat. The last or sixth plexus is omitted here, ag
the five plexuses mentioned above correspond to the five elements. This chapter
treating on Yoga is very mystical.

(2) This is one of the postures treated of in Siva Samhita and other books.

(8) There are four kinds of yoga--the fourth being Raja yoga. Mantra yoga is
that in which perfection is obtained through the pronunciation of Mantras. Laya
Yoga is that in which perfection is obtained through Laya (absorption).

(4) They mean respectively—forbearance, religious restraint, posture, res-

traint of breath, subjugatiun of the senses, contemplation, meditation and intense
eelf absorptiou,
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idhi e Ye is of ten kinds.

4 hyina and Samadhi. Of these Yama is o :
]T)llll:;agiza lzloblil‘finjury and truth, non-coveting, qontmel};(:ie, ms:‘({g;
rectitude, _patience, courage, moderate eatmgT . a d Pl‘ ey
(bodily and mental). Niyama is of ten k'md]i' 'siznce i
(religious austerities), contentment, belief in tde el)‘nt ence of God
-or Vedas, charity, worship of Iswara (or Go ),dls‘ etellgct o
exposition of religious doctrines, shame, a gc:lczh in llect, Japa
(ﬁltterings of prayers) and Vl:itha. épgnancﬁ?;ma eﬁa’; ﬁer: puros

inni 1 akr héikra, Padma, y s
beginning with Chikra. C , P e k.

, Swastika, Bhadra, Simha, Mu >
g:;:és‘(rflfg aé)ostures) enumel'lratlelzfi l}iy t]:letllilﬁ(;‘%glf: ;)Ifl]}l'g%al,l. thglﬁ:;f .
i he right thigh an rig )

R anecdutt ile sitting) is the posture

i the body erect (while sitting) is r
z};i%altll’ g!lllicll{:i:,?ni’%anayama should be practlied_ aéga;nbggilfiig

i ing order, viz., inspiration, restraint of b %
leip%:tif)%l.l O(V'Vrlﬁlgs) the Pra,na.’ya,ma, done through the nadis is called
) is themselves. . . .
th?l‘ﬁ:%:dy ?)?levery sentient being is 96 glglggé?;ggeggvtilﬁe?;iilﬁ
of the body, two digits above the anas and 2 di o S o
i lled Mulddhéara or Sacral p
organ, is the centre of the body (calle R O e Do
Nine digits above the genitals there is Kdntha, va, shaped
igi broad. Itis surrounded by fat,
four digits long and four digits b; Is surrou by tat,
tuate a nddi-chdkra (cer
flesh, bone and blood. In itis si 14d kra, (contro <
i The Kundalint by whic y
nerves) having twelve spokes. Kun by which this body
i i That Kundalint is covering by i
is supported is there. T is covering by its faco tho
dhara of Sushumna. (By the side)
t]?}::‘: lllllzgil’;;ai'lambasa and Indrakukur. In the two spgkgs ILBXIE !1;;
it are Varuna and Yasaswini. On tl:}etsp'c:;ke So;tg;h:, ru.] ;s};;yas.
is Pi kes next to it are g
is Pingala, On the two spo Jparo Pisha and Layas-
wini. On_the spoke west of Sushumna is the gallec, Suras-
i Sankhini and Ghénd4ri.
wati. On the two spokes next to it are nkl 1 Ghiin L1
is Id4 ; next to it is Hastijihva ; nex
the north of Sushumna is Id4 ; nex i L5 mexh o
it is Viswo he 12 nidis convey the Viy
it is Viswodara. In these spokes t A oy s
i ’ fferent parts of the body).
from right to left (to the differ e D) ot
adi i . €.y 1 ke the warp and woo
nadis are like, (7. e., interwoven 1i ] cloth.
i i lors. The central portion o
They are said to have dlﬁere,nt. col lod the N Foeten Crval
cloth (here the collection of nddis) is calle PO ey
hich is the epigastric plexus). Jwalanthi,
{;f;lll-z’ncﬁ]r; and Sushlfmnaﬁ-these fOllIf‘ nzfgls aire'qft;ul;]ﬁb}slo(:l(gg;.
called the basic support of ndda (spiri :

%ﬁgsge:::al ;ortion of Brahmarandhra (IiS: oﬂzn psovix;t;i l:gh(l)iﬁgs

ini, Thus ten vdyus move in these nédis. A wise has

g:ggistidu;ell the gourse of nidisand vayui ﬁholuldaaf(:;e;tlésfr}):;::g

i head and body erect, with his mou h closed, contem

ﬁ;?oﬁe'f‘g;ee‘;:a.ka (Atma)yimmove@(ll)(lljlr at{ 1;}1.9 11331_}) gfl h;i ;Zﬁ;uig 2‘:2
centre of his heart and in the middle of his Bindu', Shotic s

i il mi tal) eyes the nectar g

with a tranquil mind through his (men otar Jowing
i i drawn up the viyu g

from it. Having closed the anus and e T e

tition of) Pranava (Om), he should free it throt

gﬁﬂegzgii:e:;nsreg Beeja, He should contemplgte upon l:;sb Atn:;t;l:

Sreesakti. (Then he should contemplate as bemg_ b_a,ﬂle y nectar

(1) (Lit.) germ. Its seat is between the two cychrows,
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(or he should enjoy the bliss avising from nectar). Thisis Kila-
vanchana (lit. time deceiving). It is the stage when (or it is the
means through which) whatever is thought of by the mind jg
accomplished by the mind itself, This is the most important of
all.  (Then) Agni (fire) will lame in Ap (water), and in the flamo
of Agni will arise (its) branches and sprouts (viz., its sparks, &c).
The words uttered about, and the actions done regarding the uni-
verse, are not lost. By checking the Bindu in the path, by making
the fire element burn in the water element, and by causing the
water to dry up, the body is made firm. He contracts simul-
taneously the A'nus and the Y¢ni (the part above it).  He should
draw up Apéna and.unite it with Saména. He should contemplate
upon his Atma as Siva and then as being bathed by nectar. In the
central part of each spoke he should concentrate Balg (will or
strength). He should (then) try to g0 up by the union of Prana
and Apina. This most important Yoga brightens up in the body
the path to Siddhis (psychical powers), As a dam across the water
serves as an obstacle to the floods (so this body is to the Jiva). He
should know the Chaya (either light or shadow) of the body. This
Bandha is said of all nadis, Through the grace of this Bandha,
the dévata (goddess) becomes visible, This Bandha of four
parts checks three paths., This brightens up the path through
which the Siddhas obtained their Siddhis. If Préna is made to
rise up soon along with Ud4na, this Bandha checking all n4dig
goes up. This is called Samputa Yoga or Mila Bandha.' Through
the practising of this one Yoga, the three Bandhas? are mastered.

By practising day and night intermittingly or at any convenient
time the Vayu will come under his control. With the control of

Viyu, Agni (the gastric fire) in the body will increase daily. With

the increase of Agni, food, &e., will be easily degested. ~ Should
food be properly digested, there is the increase of Rasa (essence of
food). With the increase of Rasa, there is the increase of Dhitus

(spiritual substances.) With the increase of Dhétus, there is the
increase of wisdom in the body. Thus all the sins collected to-
gether during many crores of births are burnt up (by the fire of
wisdom).

In the centre of the anus and the genitals, there is the triangular
Muladhéra (sacral plexus). It illumines the sea of Siva of tho
form of Bindu, where there is the Kund4lini or Pardsakti. From
that seat Vdyu arises. From that seat Agni becomes increased,
From that seat Bindu orginates and Nida (spiritual sound)
becomes increased. From that seat Hamsa 15 born. From
that seat Manas (uncertain mind) is born. The six plexuses
beginning with Mulddhdra are said to be the seats of Sakti
(goddess), From the neck to the top of the head is said to
be the seat of Sambu (Siva). To the Nidis this body is
the support (or vehicle); to Prina the Nidis are the sup-
port; to Jiva, Prana is the support ; to Hamsa, Jiva is the support ;
to Sakti, Hamsa is the seat and the locomotive and fixed universe.

(1) This is a kind of posture mentioned in Sivasamhita.
(2) The three Bandhas (pestares) are Jalandhara, Uddydna, and Mila-Bandha.
2
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Being without fancy (or delusion) and of a pure mind he should
practise Prindyima. Even a person whois well-skilled in the prac-
tice of the three Bandhas should try always to cognize with a true
heart that principle which should be known and is the cause of all
objects and their attributes. Both expiration and inspiration
should (be stopped and made to) rest in restraint of breath (alone).
He should depend solely on Brahm, which is the aim, and which
seems to be other than himself. The (not taking in of (external
objects is said to be Réchaka (expiration). The (taking in of the)
spiritual knowledge of the Shastras is said to be Paraka (inspira-
tion), and the fixing within (or the digesting) of such knowledge
is said to be Kumbhaka (restraint of breath), ~Heisan emancipated
person who practises thus with such a_Chitta. Therevrl’s no doubt
about it. Through Kumbhaka (restraint of breath) Viyu should
be always taken up, and through Kumbhaka alone it should be
filled up within, It is only through Kumbhaka that Kumbllz}ka
should be firmlymastered. ~Within it is Paramasiva. The Véyu
which is motionless in this state should be dispersed thrgugh
Kénts-Mudra (posture). Having checked the course of Viyu,
having become perfect in the practice of expiration and res-
traint of breath, and having planted evenly on the ground the two
hands and the two feet, he should aim at the four seats through
Vayu with the aid of the three Védhakas.! He should strike
against Mahé-Méru® with the (aid of) Prakétees (forces) at the
mouth of Viyu. Drawing the two Puta (parts) Véyu shines. The
union of Moon, Sun and Agni should be known on account of
nectar. As the Méru moves, the Dévatas who have their abode in
the centre of Méru move likewise. At first in his Brahma-Ghranthi
(knot) there is produced soon a hole (or passage). Then having
ierced the Brahma-Ghranthi he pierces the Vishnu-Ghranthi. Then
Ee pierces the Rudra-Ghranthi. Then the Yogi becomes Védha
(piercing) through his liberation from the impurities of delusion,
through the religious ceremonies (performed)in various births,
through the grace of Gurus and Dévatas, and through the practice of
Yoga. In the Mandala (sphere or region) of Sushumna (situated)
between 1d4 and Pingala, Vayu should be made to rise up through
the posture known as Mudra-bandha. The short pronunciation’
(Hrasva) of Pranava (Om) {rees (one) from sins. The long pronun-
ciation of it (Deergha) confers (on one) Moksha. Its pronunciation
in Plutha Swara (tone) gives (him) eternal bliss. He is a knower of
Veda, who through the abovcmentioned threo ways of pro-
nunciation knows the head (or end) of Pranava, which is beyond
the power of Vik (speech), like the never ceasing flow of oil or the
perfectly audible bell sound. Theshort Swara (Hrasva)isin Bindu.
The long Swara (Deergha) is in Brahmrandhara. Plutha is in
Dwéthasintha (12th centre). The Mantras should be repeated
on account of getting Mantra Siddhis. This Pranava (Om) will re-

(1) Lit. Means piercing.
(2) Stands for Bugshumna.

(3) There are three kinds of pronunciation (for instance a vowel) with 1 matra,
2 matras and 3 matras. They arc respectively Hrasva, Deergha, Plntha, which
may be translated as ghort, long, and very long,
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move all obstacles. It will remove all sins. There are four states
predicated, of this are Arambha, Ghata, Parichaya and Nishpaththi.
Arambha is that state in which one having abandoned external
Karmas performed by the three organs (mind, speechand body),
is always engaged in mental Karma only. The wise say that
Ghata state is that in which Vayu having forced an opening in the
Western side, and having there become full, is firmly fixed there.
Parichaya state is that in which Véyu is firmly fixed to Akids,
cither associated with Jiva or not associated with it while the
body is immoveable., It is said that Nishpaththi is that Avastha
(state) in which there take place creation and dissolution, through
Atma, or that state which a Yogi having become a Jivanmukta
performs Yoga without effort.

Whoever recites this Upanishad becomes immaculate like Agni.
Like VAyu he becomes pure. He is freed from the sins of the
theft of gold. He becomes free from the sin of drinking spirits,
He becomes a Jivanmukta.

STRIKING HOME,
Cuarrer I1I. Mge. Lewix,
(Concluded from page 583.)

MY night was spent in a state of mental perturbation, never
. experienced before, and my agitation only calmed down in
the morning to some extent, when I had asked Mrs, Watkins to
obtain for me an interview with Mr. Lewin.

His presence alone exercised a protective influence on me,
infinitely strengthened by the cordial and genial words, in which
he tried to soothe my visible emotion.

I am sure the account I gave him of the occurrcnce was very
confused and barely intelligible, yet he listened patiently and did
not irritate me by frequent questions., I saw he considered very
deeply before he spoke.

Far from upbraiding me for having neglected to carry out his
instructions, his words as well as their tone were gentle and en-
couraging. By speaking of Dr. Henry as our common adversary,
he made me feel how warmly he espoused my cause, and that I
possessed a true friend to support me in my heavy trial. His
assurances of victory soon proving contagious, a wonderful calm
gradually drove away all former nervous excitement. Then half
musingly and barely addressing me he said :

“I have often been tempted to write an essay on what is com-
monly called ‘Cursing and swearing.” Though repelling at the
outset, it is a highly interesting subject under its occult aspect ;
but I have been always deterred by the fear of being misunder-
stood. No one can possibly have a greater abhorrence than I
have of the vile habit of using blasphemous or disgusting lan-
guage, as the outflow of impatience or the result of low companion-
ship. Yet the question : What could be the real cause of the origin
and tenacious existence of so base and reprehensible a custom ?
never ceased preoccupying me, until I began to trace the theory
which forms its foundation,
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* «Qur will, ever dynamic, is constantly acting on all our surround-
ings. Its force of action, however, is determined, firstly by its
innate power, secondly by the intensity which propels or energizes
it, and thirdly by the amount of resistance at its objective point. In
vigorously exerting our will to an outer action, it is just as if a por-
tion of its force were packed into a bomb with a fuse and thrown
with more or less vehemence against a resisting obstacle.
¢ No motive power exists in the so-called expletive, which merely
forms the vehicle for conveying the living force to the striking
point. The will itself is the creator of the shock ef concussion,
which acts like an exploding petard in removing an inert mass.
Soldiers and sailors do not hesitate to affirm that under exceptional
circumstances a command accompanied by an ‘oath’ will call
forth a decidedly quickened response ; they are however unaware
why it is that when such an order is given in a sharp and energetic
tone, somewhat resembling the crack of a whip, its effect becomes
more distinctly apparent, I could tell you of many singunlar facts,
proving how animals instantly overcome their reluctance to obey
by being ¢ sworn at,” when it is obvious that the meaning of the
e.xpr?,ssions used can in no way contribute to the act of submis-
sion.
¢ Now, Miss Standish,” he continued with a merry twinkle in his
eyes, “ I should be very sorry if you thought me anxious to persuade
you to train for a course of ‘ bad language.” 1f you have followed
me attentively you will have understood what insignificant value
resides in the words themselves, in proportion to the service they
have to render in transferring into action that coneentrated power
of the human will, which is the real lever in human life. The
lesson however to be learnt from my illustration, will be useful
and applicable to your case.
- “Your failure, so far, in developing a strong resisting force to
Dr. Henry’s aggression, is due to your will having remained in too
negative a state, instead of having a positive backbone put into it.
Let us take, for example, the situation of the commander of a
small fort, besieged by an enemy. His duty is to provide means
for self-defence of so effective a nature, that the whole strength
of garrison and fortifications being put forward, the utmost degree
of resistance can be relied on. He will not only see that all the
material and mechanical parts are flawless, but he will essentially
rely on the morale of the men under his command. This he will
best succeed in securing by keeping his small troop in a state of
thorough efficiency for taking aggressive action, hence prepared
at any favorable moment to inflict serious damage on his besiegers.
Now the opportunity for a sally may never arise, but the resisting
power of the fort will have been raised to the highest possible
point of development, by positive, instead of purely negative,
measures of defence.

“ You see, it is the constant readiness for any emergency which
is at the bottom of strength. In your case, the strong aversion
and loathing you experience act, to a certain extent, like protecting
ramparts, but this inert character must not be allowed to con-
stitute the whole of your defence, From their latent condition
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they must be routed into an active ons, and by sti i
just indignation, you must feel ready to poury fsc:’ll-;;li:l;aotllllll'gar}], oy
reproachgs on your tormentor in the strongest terms at your cgil}-r
mand. These feelings of active wrath and contempt for his cow-
ardly persecution will create in you a sensation of security, as if
you were covered by an impenetrable armour, and that fact ‘alono
w1}} Ign‘re yom1 ev;eryta,dva,ntage in a possible struggle,

.1 sincerely trust your courage may neve i
;est of ag efncoq;ltﬁr, but rememb%r. if gjou kegpb;oll)ll:-fsjeﬁ(i)’ Eﬁgrgilgnlf;;}

repared for it, I assure i g itati
pr (13\:;; ictI(‘)ry il e o, you without a miment’s hesitation that

r. Lewin certainly had the gift of infusin ife i

drooping spirits, and I left hiu% with a new gaflrgswlrlell'lfev:f(;fg o
feeling of confidence in myself, His explanation and a)jdvice m::ﬁ
occupled me very Qeeply. Though my understa.nding was somevshat
slow in grasping his theory, I soon perceived that a little practi
in the method counselled, produced some marked effects practice

During the busy hours of the day I was forced to keep m
thoughts concentrated on my work, but in my solitary wall?s by
letting my mind dwell on Dr., Henry’s conduct and possible al’mg
the presence of a threatening danger stood out in clearer lines, and
kept adding new Tfuel to my intense abhorrence of him, I repared
myself for a possible meeting, and soon felt so valiant .thag ccﬁﬂlc‘iel
but weet him “in the flesh,” I was quite ready to do battle. I had
the curious sensation of being an arsenal stocked with '.a. v at
amount of moral projectiles, all ready to be exploded at him w'a;;sh
a vigour of action I'never dreamed of possessing. Thus arm1 d
and prepared, feelings of strength and reliance grew u wit}ﬁ
me, which I noticed with much gratification, when all my gims ai l:il
thoughts were unexpectedly turned into a much more plea nt
channel, by the contents of a letter from my Aunt Bessie peasan

The dear old soul enclosed a £5. note i

. . . , adding that she h
tlgls remittance would help me a good bit towaids the e;:ec;)tggg
of my plans. She concluded,—*“ We are firmly looking forward to
your early arrival, and are delighted at the idea. Though our
‘l:,?ﬂsg is but a.thpla,m fatlilmhouse, the warmth and love you will find

0 more than anything o th t -

yo;x}-l lo more trouble:}’r’ g on earth to soothe and cheer you after

'he exuberance of joy this letter caused me is impossibl

. . t -
vey in words. With one stroke the realization oIf) asﬁ mcfy (})13;;25
:;v::ltz,?i?ml the gra,sg otf mg outstretched hand. In my state of
3 n 1 was ready to burst out int j
lxkz a lt;ali}k escaping from its hated 'i:a;a.o lond and joyons song
unt Bessie’s contribution hastened the moment of m depar-

turekby ten weeks! Only the day before, in spite of my {Jlodtli)iaﬁrg
Wfor , the end seemed to me almost beyond my reach! ~ The state
;)1 dmy funds would now have enabled me to start on the morrow
: ad I not undertaken to finish some copies which would keep me
fu]ly employed for another fortnight. But what enjoyment I now
‘ound'm my task and its steady diminution ! Everything seemed
1cl)sy tinted sunshine around me, in spite of the dismal November
gloom everybody complained of, I felt a different being after
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all the trials I had undergone; I allowed nothing bub happy
thoughts to be my companions, and my mind was entirely diverte
from those currents that had swayed it so long.

‘At last tho eve of my departure had arrived. My few prepa-
rations were nearly completed, and I had just returned to my room
from my last interview with kind Mr. Lewin. In bidding him
good-bye I was overcome by strong emotion, called forth by the
almost tender manner he showed me, and the warm God speed”
with which he sent me on my travels. He very kindly undertook
to dispose of my type-writing machine, which being of no further
use to me, would certainly prove an expensive and cumbersomo
piece of luggage.

Still under the impression_of Mr. Lewin’s kind words, I was

sitting in my arm-chair, when I recollected that my locket required
a new, ribbon to make it quite secure for the journey. I had
placed'it beside me on the table, while looking through my work-
box, when suddenly & violent shock of cold fell upon me. In an
instant I realized the hateful presence. Dr. Henry was standing
in front of me in the same attitude as before, only from his finger-
tips 1 saw extending towards me bunches of light, whose rays
seemed to shoot out in my direction. So keenly was 1 alive to the
impending danger, that for a few moments, by & stiffening of my
whole resisting power, I kept the terror which was invading me
successfully at bay. Slowly, however, as if yielding step by step
to a superior force, I felt myself pressed back and held down by
a weight irresistible, implacable, and yet as soft as air. My head
began to reel, my consciousness was on the point of departing, iz
vain did I make a supreme last effort to rise, only to sink back
into my chair, helpless and paralysed. In this movement my
arm, sliding along the table, brought my hand into contact with
my talisman. I olutched it instinctively as a drowning person
will grasp a straw, and the effect upon me was that of a miracle.
An electric shock starting from the locket swept through me like
a vivifying breath. In an instant my brain was clear, a rush of
nervous life coursed through my veins with rising vigour, my will
responded to my impetuous call, and a passionate anger seemed to
leap out of my body, straight at the vile figure in front of me. An
indescribable frenzy of hatred, such as 1 hope never to feel again,
geized me and 8o completely dominated me, that T only felt conscious
of a vast store of energy suddenly let loose, whose further course I
was no longer able to restrain. Driven by an uncontrollable im-
pulse to violent action, which shot through me like fiery blast, I
seized a heavy tumbler from the table, and hurled it with all my
might at the odious phantom. The missile struck the face in full,
seemed to pass right through it, and was shivered to pieces against
the door-post behind.——The apparition had vanished.

The whole occurrence though occupying only the space of afew
seconds, was of s0 soul-stirring a nature, that 1 was utterly ex-
hausted, and readily burst into a flood of tears.

Yet, when the excessive strain was lifted from me, I could hardly
believe in the reality of the past scene, had it not been for the pieccs
of broken glass which confronted me by their overwhelming testi-
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mony. I understood that although

) 1 gh taken unawares ¢ i
;gzull)zt; :, z:l?llc: g(r)lo;'](: pozverful than my own when ulla?:ilgd let;"i:};

i warb a most fiendish design ; and deep’ i
e r gn; and deep grati-
tude to hiym.m old friend filled my heart, for the cfficient help I
ab'lléh:oizlri?:g?a;f a]‘)&;ver I felt pervading me acted in a remark-
ve b

a vg)oniﬁrful compc;sure angy:&t::}lﬂl;};.nervous ngitation gave way to

n the next morning by six o’clock, aft

e / after a most i
izag:uﬁlkmg from dear old Mrs. Watkix’ls, 1 set outozn ?nﬂeqf)lg:lxr -
to ampton with the brightest pictures of hope and j y(]1 ing
efore my eyes. P oy CanemE

Concrusion.

My journey was as i
Y prosperous as it was uneventf
come 1 received from my aunt and hor family vas 5o gepuinely
oot O?ea ;‘:aizzﬁ Z;irs); quickl;;l in their midst, and unde{'
. . ence, all m
:vfentig in t}fxelr extreme acuteness, faded av{a)?a:g ltgg ':lll) lflf,'at -
X% m%‘ : happiness and security grow up. ’ eir turn
romo Y?iI:lg et]ll1 edl?;: ggtgl'l ;yts a:)l%rival, whgn busy one evening with
ot my goods from
%i;%s:essolgz ]glilotograp.hs which brought all mym]}élg'llligll? geltl:la,me
within & short o my mind. What a change had come over m ??.
orgotten fa,:;t m;mth! Wlth the image of Mr. Lewin, the %Jallfe
and started in r([)1 my talisman forced itself upon my,attention-
always relucta t]e once more that craving of tantalizing curiosit !
I had so con:l ly tsilppressed, of knowing its mysterious conte ty,
nooh diffoult pI etely closeq with the stormy past, that withl:) 51.;
nificant locke{ h:&lc;i?egtéglpe;s?gﬁinf Jmyself this littlo insig-
. R u : .
ha'llj‘gybi“rio?ndlngs could be ofy no furtierllissedt?my’ and in my
way of s(i:t is;t i::'ould have been the easiest as well as the quickest
way of safislying my oager wish, but the foar of injuring what 1
o e e o nming, counsallad @ gontler modo of proceedin
find an indicati empt to scrape off enough of the hard coatin g ,
1t was on(lﬁyl :;’EGthan opening. g o
. n having recourse to the candl 1
g:g'; {ﬂ?:ie;ﬁi gsa‘.:;siactmlﬁ 1olf seeing the thine’cft?s(z %Zﬁ)gl‘eh:ifi
. X or shellac. In the rounded i
ﬁllinsgl:ebzt clu;k, apparently running right rgungﬁtﬁ;mcilx'cs -
sidorable ch not before repeated exposures to the flame and on
o 3,rr1nfg of the wooden case was I successful, by in cm:;-
cv%dentl ade Of my knife, in forcing the lid to yicld yIt "was
to send yo (t)-,ne ° 'those. small ,WOOden cases wherein en l:'l,vers ;Yl?s
carefull u sP(‘iclmen‘mlpl‘ess10ns of a seal. Its edge§ ixa.d bl .
Toon cowy;exl-):&'e _ttlilown and neatly finished, while the whole 1‘1323
been covered with a denco substance, which rendored it perfect]
was i% tense Wha:lfllgeli;;gof- Ittin opened at last, and my cxcitemen};;
round h ollo:;v ) ving the lid, I eagerly pcered into the little
My disappointment, ho
o whi . , howover, can hardly be conceiv i
a few white hairs, more than half shrivelled npcg; iﬁ;ffcgf,ﬂdg’f
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the flame, there was only a small slip of paper, brc{g%eiesi.nirgigtli
burnt, on which, with the closest scrutiny, I czu ' arely :
fow indistinct letters of, to me, unknown character ! win contain-

The next morning I received a lﬁfer fri)l:g Bg{.m;’v:ype-writinw
i order, representing the va g
Egc}?ing,mv:}eg:h, thréuglf)his kind endeavours, had brought a very
'falzp;:;:éript was added to the following effect : “I re-open my
letter to tell you of a very strange piece of new;. i to heve @

‘While waiting half a]t; hoir. a}%o a:t:;hth:;hg n:milsha,ve Rt

i , Dr. Leigh, W ) )
pregzgzt:)&em:i?argg the shop. gI heard the chemist enqmreegm\i
?;g Henry was progressing, and my c,l,n'losmy being aroused,

: 7 Leigh for further particulars. : .
.asgg eI;;reIsJ:;% surprise at my not lgavmg'heard wlgt ha.d’slﬁgpszr;-
od. and continued :— Well, last Friday night, Dr. Henry

)

vant came to me in a great hurry Wit,lba. mzis:v%e ft;c;mt}l::r lix(;?lsst;erl,
calling me to him without delay. On o Syh o e e bt

her i singular state of agitabion. &
icl)l‘lll;dcorf\:h:;daof hgr master loelng{;\;lt;1 WOI;{ ;ﬁt}ilxlaz stilrlldgi,tz.{sl :llllec{:)as,g
not heard the house door open, althougti =i ng I e b

ddenly startled by a most violent ringing I
gt\;;h-%e‘i‘ia:,nss hastgning to the call. was horrified to sgebllz)lorg
] iny on tile couch, with his handkerchief over his fafg la;,n  blood
s{regming through his fingers. All he said was :}1 t, :Z‘re ,
with sn secident o my ey, b, 7 B 2 o vindod by
¢ Dr. Henry still in the

the‘ll)lf)zgn:i; .t(:‘ be pery',fectly helpless. He, however, d1301(1 1:2;1&51\2
‘hurriedly walking hcome across & dark and deserted par

fuse, and falling, his
common, he had stumbled over a heap of re u:ei) and fal g, bis

truck with such vehemence on SOme pPe )
fgal‘;e;shi%ai E‘tlachad had the utmosbd difficulty én f:]rllglﬁ%g}:ss Pﬁi{eﬁ
| ’ i emoved sO
his house. I examined the wounds, r d some L P and
ly imbedded in the lower part o , and
;fftg}'a;ztgi? Zn a bandage, left him dto calm down from the evi
i t he was labouring under. )
degtFeoic:stI::n ﬁe;]st few days I was ap%xzeixe(;lswi 1(})5 :;1: {;ss Ol{fessli%];g
t had been inflicted on -ball, .
of ono 30 For b L erh m i diately surrounding it. Had
iderable flesh wounds immediately :
?hgaﬁgigglaset in, the case might have been very :setrlousl.‘evgluttz
lf:;rtuna.te]y the remedies I was at once able to ad]r{ur(ixs ex;3 rpis ent-
d all further mischief. I am happy to say a hang.u s now
f’emoved, soon he will be quite restoreg-;e although he w1 :
very ugly scar for the rest of his days. N

* 1] hhe © [3) ‘ the tran fer of a woun b m th 0 ed con-
h henomenon f ste und or ise from the pr ]ect 1 ¢
e phe Iy

i ion."” 1t
i a sarira) iz called ¢ repercassion.
Aensed ¢ double” to the physical body (sthula sarira)

¢ witc!  or sorcery.
figures largely in reports of cases of ** witcheraft” o y o.
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SYMBOLISM IN TIIE “CHIN-MUDRA.’

ALL human figures represented in drawing or sculpture in any
"\ country in the posture of ““Samadhi,” are invariably re-
presented with this ‘ Chin-Mndra” <. e., with the thumb and the
index finger in both the hands so joined together as to form a
circle. The figures of Lord Buddha—in metal, wood and stone—
even in far-away countries where the original tenets of the Founder
have become corrupt, represent him with this ¢ Mudra,” sitting
in Samadhi or standing erect as a Teacher of the Law. Some of
the figures of the Lord Buddha which were brought by our Colonel
Olcott from Japan, also bear the  Swastika” (the cross with bent
points) on the breast. The stone figures of Agastya Rishi, of
Thayumanavar, and of the other occultists of this Tamil country
and elsewhere, give a striking proof of the universal represen-
tation of sages in Samadhi with this “ Chin-Mudra.” In Mantra
Sastras various * Mudras” or signs are given, which to an ordi-
nary reader are meaningless; but to an occultist, offer a complete
representation of the planes and workings of occult forces, both
in the Microcosm and the Macrocosm. The pentagram, the cross,
and the double interlaced triangles surrounded by a snske biting its
own tail, though appearing to unintelligent observation merely
so many fanciful diagrams, reveal to an earnest occult student,
natural spiritual truths, On this head Dr. Hartmaun writes thus:
“ A sign like a letter or a word is useless unless it conveys a meaning and
unless that meaning is realised by him who uses the sign. “The more the
difficulty encountered in comprehending the meaning of symbols and alle-
gories, letters and signs, and the more the study required to understand
them correctly, the more will the efforts used for that purpose strengthen
the will and assist to realise the idea. The Poetry of Shakespearc or Schiller,
the eloquence of Demosthenes or the logic of Plato will bave no effects on
him who listens to them without understanding that language and the most
potent magical signs are useless drawings to him who cannot realise what
they mean; while to him who is versed in occnlt science, a simple geometrical
figure, even a line or a point, conveys a vast meaning.”
Nature herself exhibits some of her rarest beauties in geometri-
cal figures, as for example in crystallization and other states as
well as in animal and vegetable forms ; thus showing that the
representation in symbols is a spontaneous natural phenomenon,
and consequently that our ancestors have gone with nature in re-
presenting occult truths and experiences in symbolical language.
There is an old legend that on a certain occasion all the disciples
approached the Lord Siva for the solution of some knotty meta-
physical doubts. But when they reached his presence, he (Siva) sat
with hishands making the “ Chin-Mudra” while he remained motion-
less in the posture of Samadhi. He spake not, nor did they dare
address him ; but no sooner did they (the disciples) see him in
that posture, than the light of knowledge flashed into their con-
fused minds, at once their doubts vanished, and the abstruse pro-
blems of “existence” were completely solved. The illustrious
Sankaracharya humorously expresses the idea in the following
strain :—
“1t is really a wonder. The Guru is young instead of heing old, and the
pupils are o'd instead of being young. The Gurn was silent instead of
teaching, and thereby the students were completely relieved of their doubts.”

3
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A wonder, indeed ; the process of teaching being quite contrary
to the ordinary one. The Guru is ever young, because he has prac-
tically realised this “ Chin-Mudra,” and the Chelas are old, being
subject to the miseries of death and birth, owing to their ignorance
of this symbol.

Then what is this ** Chin-Mudra” the realisation of which secures
“ Mukti,” and through which the Lord Siva taught the solution of
the riddle of riddles by ““ Mounam” or silence ?

The important points which occupy every neophyte’s mind are
the questions of the real nature of human existence and the way
to rid ourselves of the illusions by which we are surrounded in this
material, phenomenal life-plane? Samadhi-Moksha in miniature
is a state where the individual ideation is en rapport with cosmic
ideation ; or, to put it in the language of the Aryan philosophers,
the individual soul is merged in the universal, and is become one
with it in eternity ; living “neither in the present nor in the future,

but in the eternal.” Various sects have got various theories upon
this head, and we shall presently see how this Chin-Mudra”
solves and settles the difference. The finger which is between
the thumb and the middle finger is that used by one and all
throughout the whole world to point out or indwidualise things,
and hence it stands for the ““ Individual soul,” and the thumb being
the prop and support for the working of the other fingers is
symbolical of the “ Universal soul.” So, the joining of these two
fingers so as to form a circle means that the individual and the
universal souls do merge in each other and become one at the time
of Moksha and its precursor Samadhi. Then what does the circle
mean? The following apt and well expressed quotations from
“The Secret Doctrine” will amply indicate its philosophical and
~ symbolical rationale.

“The one circle is Divine unity, from which all proceeds and
whither all returns. Its circumference—a forcibly limited symbol,
in view of the limitation of the human mind—indicates the abstract,
ever an incognisable presence, and its plane, the universal soul,
although the two are one.”

“The spirit of immortality was everywhere symbolised by a
circle; hence the serpent biting its own tail, represents the circle
of wisdom in eternity.”

“In the Secret Doctrine the concealed unity—whether repre-
senting Para Brahm or ¢ the great existence’ of Confucius, or the
deity concealed by Phta, the eternal light, or again the Jewish
Ensoph—is always found to be symbolised by a circle.”

“The idea of representing the hidden deity by the circumfer-
ence of a circle, is one of the oldest symbols. It is upon this
conception that every great cosmogony was built. With the old
Aryans, the Egyptians and the Chaldeans, it was complete, as it
embraced the 1dea of the eternal and immoveable divine thought
in its absoluteness, &c...... »

¢ God is a circle, the centre of which is everywhere and the cir-
cumference nowhere,” i
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The following quotation is quj i
of the ponom .:rg.c]e. lon 1s quite pertinent to the subject-matter

« . ..
cribesé) nl}]elti‘}llng of t(;w divine and the mysterious has ever been as-
the circle ?[‘I:mnls of the ancient philosophers, to the shape of
Pantheigti.c intu?tignds “1’311"13, co:hsistgn't in its symbolism witﬁ its
tudes* inte one o lbing the visible and the invisible Infini-

. ) > represented deity and its outward veil a]j '
gilvcelz.i 3"1#3 merging of the‘ two into a unity and thze;;alﬁ;k,f,ilby a
more scentifo and philosgphiont? mies 14 becomes thrby sy

S ! philosophical. It is a perpet 1 .
evolution, circling back in its i perpetual never—ceasi

. L ; S 1ncessant
of duration into its original st-atus—Absolll)llt.;zg{ﬁfiiythrough Zons

Hence “ Chin-Mudra” teach i
1 . hes or symbolises that the unj

g;it;a,({:il(?a 'Yintfl]l] Para.ma,th'ma, 18 the goal of all the trul; usl}l)]ig'?tuof
inded, a,nh_ hat.: by so doz.ng alone man can rid himself of Ma e
s :hs w hlc involve hlrp in birth, death, and other mi*ga"vm
h }())re :; zaz?:eﬁng(frghwl&mh are kept stretched are the crt:atrifs.

. an e destructive powers of )
GunseGapave and p S of nature; the three

h Jasa, and Thamasa; the three hod;
planes; and in fact all the triads which consti the by nd
. 3 t i i

material and ma.mfes@ed‘ world. Furthex? Illts (lgllagifltl{?lgf;)lstgictlﬁg

with the other three fin
ers o 1 1 1
thumbt of Parama.thmg wa,sf Ii)rl:lelégmlf]nal friads, union with the
pointing finger’s) complet D tion frodonly by its (tho
hosmimn, joingd oo }{) e“et lfepa,];'ja’.tlon from them (the triads) it
ame | e umb” of Paramath
“Chin-Mudra’” menti i i andayimal Hence th
g 1onedinthe Upanishadsand nsed f i
up tothe present day, is a o ndor tho Rishis
, symbol or an expres indicati .
state of one’s own soul Wheg’ rid of Ka,rmicngsrigﬁilcnggz??g (1) tho
. | ¢ ¢ 1t1e

the occult processes of evolution and involution, (3) of th o (3) of

that material world is manifested and maj t," )do C oy how

ultimate goal of the spiritual minded one ancllné,?llni: ’(5()4)11 Wha]i the

to be reached, (6) ho isati ’ O that s

y w the realisation of that al i
! ¢ one gives ‘et 1
youthhood” in the lap of “Moksha” b i i e
o Y granting securit i
3;:1 t;}’ a,(t;d d}j)at:l, b( 7) and how the experience of that < ﬁfl’a?gl;?e:ﬁ&?t
an bes i it i )
e explained but by « Mounam,” as it is beyond
_
*The vigible Infinitude is represented b inti
) Y the pointing finger and the invigi
Inﬁmf;ude by the thumb, and the symbol clearly conveys t?he Pantheistic :1;: V’:IMO
non-difference of Jivathma and Paramathma, i. e, their unity when they me: th-e
each other, When encased in Upadhi or ignorance (Avidya), it is known as J ig:t;ln
ma, and when finally extricated from its (ignorance) coils, it is known as P( )
mathma. The Pantheists make no difference.—P. R, V. e
1: The Upanishads speak of * Purush” as boing « Augushta Mathram,” ;, e, “like
or in shape of “thumb,” and hence it (the thumb) symbolises “ Purush” or Spirit
T.he position of the pointing finger is nearest to the thumb, and this shows that;
Jivathma is always in nearness to Paramathma.—P. R. V.

.1' If both the hands are stretched flat, the pointing finger will be seen to jo;
jvnth the other three fingers, the thumb being apart. In “ Chin-Mudra’ the p(;:'m;l-1
ing finger is separated from the other three fingers and joined with the thump and
only by this union is gained salvation......—F, R, V. ' .
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mortal experience @nd. ,representation, agrecably to the lines of
Edwin Arnold: % 7

“He is one with Life
Yet lives not. He is blest ceasing to be.”

“Om. Amitaya! Measure not with words
Th’ Immeasurable; nor sink the string of thought
Into the Fathomless. Who asks doth err,
‘Who answers, errs.  Say nought !”
Again,
“ Nor him, nor any light
Shall any gazer see with mortal eyes,
Or any searcher know by mortal mind.”

This was how Lord Siva taught by “Chin-Mudra,’
real Yogis are represented in that position. . .
In connection with the elucidation of the philosophlc”mlgxona.le of
the symbol under discussion, the philosophy of éham will be dis-
cussed. It isa Sanscrit word which means “ I” or “the indivi-
duality’’ as opposed to « personality,” and how does it mean so?
The word is composed of the letters A, Ha, and M. The Sanscrit
language is known as the Bhasha of the Gods, as it breathes Divine
knowledge in every one of its departments, beginning from the
alphabet itself. The arrangement and construction of the Sanscrit
alphabet are highly occult and metaphysical, and we sha;l,l consider
that claim in connection with the philosophy of “ Aham.” All the
letters of the Sanscrit alphabet are arranged between A (Akaram)
and H (Hakaram). Akaram is the basis or the matrix for the ex1st’;
ence and sounding of the other letters, and the sage “ Valluvar
says that just as all the letters have 4 for their beginning, so the
world has got “ Spirit” for its primal cause. A (Akaram), and H
(Hakaram) are Purush and Prakrithi respectively in Mal.]t!‘{;); and
Yoga Sastras ;as every Brahman knows them to be ““Siva” and
“ Sakthi” beejams (seeds) in all his daily religious observances and
rites. The Sanscrit alphabet teaches the occult theory of e’w’/olutlon
and involution. Analysis from A (Akaram)—the ¢ mesha” of the
zodiac—leads to H (Hakaram), the material of the five elements of
“Meenam ;’ and synthesis upwards leads to that Akaram,the Karana
of all that exists. The arrangement of the alphabet between A and
H symbolises that the processes of evolution are graduated between
Spirit and Prakrithi, and have begun from the former and ended in
the latter. “ Aha” in ““ Aham” is therefore the combination of
“Purush” and “ Prakrithi” or “Siva” and “Sakthi,” or to put it
more clearly and precisely “ Aham” is evidently “ Aum” itself ;
*“ha” and ““ U” being interchangeable, for the reason that they both
mean one and the same thing, being one and the same Sak’t’hl
beejam, and hence ““ ha” in “ Aham” is equal to “u” in ““ Aum.

y

and why all

* The true individuality in man is the Athma, which is always re-
presented in Upanishads as the “lamp of”” Aum “ ever burning in
him,” and hence it is rightly known as “ Aham,” which is “ Aum
itself.
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This, in short, is the philosophy of “ Chin-Mudra” and of the
Sanscrit Alphabet together with “ Aham,” and materialists and
sceptics and people of the orthodox community will do well to
ponder over these things and understand them rightly.

P. R. Venkararama Iver, r. 7. s,

MISSIONARY ILLUSIONS.

\HE Rev. S. M. Johnson, a Preshyterian clergyman of Denver,

Colorado, U. 8. A., preached a sermon a couple of months

ago in his church in that city upon Heathendom. In the course

of his address he spoke of a missionary meeting he had lately

attended, and made the following suggestive admission as
reported in a Denver paper.

* Of course the object of our gathering was to learn the most recent news
from the missionary field. There were present eighty-four workers, represent-
ing missionary labors among the Indians and in all the countries of the
world.  They told us with unanimity that a great reaction is setting in all
over the Orient against the religion of the Western world. We have been
led to believe that there was a great movement, especially in Japan, toward
Christianity. That was true, but now the tide has turned, and from the
Mediterranean to Japan a reaction is in progress. They are turning back to
their old ways, discarding everything of the Western civilization and taking
on their old costumes. Dr. Jessup told us that he can see from his window
on the Bosphorus four new mosques lifting their heads toward the heavens.
At Tokio they are building the largest university in Japan as a bulwark to
Buddbism. The most popular feature of Christian wor in the Orient has
been the establishment of schools, to which heathen children have flocked.
But at the latest we were told that the children are being rapidly withdrawn.
1 am not despondent, but rejoiced at the work of this reaction.”

One might expect that this re-animation of * Heathendom”
would cause a feeling of consternation in the missionary camp;
but no ! this time, at least, the preacher was equal to the occasion,
and soothed his congregation by explaining to them its “ meaning.”

“ What does it mean P Just this, that Christianity is making itself felt as
hammer, and the old institutions are going up in fire.* The heathen reli-
gions are beginning to foresee their fate and are preparing for the death
struggle. I am glad that these missionaries went out there with an open
Bible in hand and have so deeply touched the masses that the heathen
authorities are stirring themselves,”

* Missionaries sometimes “hammer” the heathen a little too vigorously, if the
following extract from the Bombay Gazette of May 25th be admitted as evidence :—

“ There is certainly ¢ muscular Christianity,’ as the Mandalay paper puts it, in
Burma. Ministers are either whipping women, or assaulting men, or otherwise
doing violence around them. There is Mr. Nodder who has acted objectionally ;
then Mr. Stockings; and now there is a Mr. Sutherland. Mr. Sutherland has
beaten one Mr. King, whose offence consisted in having employed a woman, a
Burmese convert who wanted employment, It is not known why Mr. Butherland
was digpleased in this matter, but he trespassed, insulted and assaulted 3 for which
he has been fined fifty rupees. And now the public wish to say what they think
about this kind of thing. There is, of courge, the effect it must have upon the hea-
then, and the disrepute into which it is likely to bring Christianity ; for still do the
heathen look to example rather than to precept, judging of the value of teachings
by the conduct of the teachers.”
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Trritating, the missionaries have long been considered by edu-
cated ¢ Heathen,” but this makes them out “ irritants”’ in the
medical sense :—clerical mustard plasters warranted to stir up a
sluggish religious circulation.

A good many freethinking people, both in and out of the T. S,,
feel anything but overjoyed at this now generally acknowledged
revival of antique faiths and re-furbishing of ancient forms and
ceremonies. They think it a return to the days of credulity and
superstition. The fact, however, seems to be that it is only
one of the consequences of that awakening of the thinking faculty
which is one of the most remarkable features of our times. To
appreciate the scope and true meaning of this awakening,
however, one must take a bird’s-eye view of the situation, otherwise
any person is sure to judge of things according to his prejudices.
Incredulity, for example, was never so rampant before, nor materi-
alism gaining ground so fast, according to the lugubrious class of
« divines ;” never before was Christianity spreading so triumphantly,
according to the optimistic school, of which our Denver friend is
a striking example.

The fact is that each sees a part of the truth, and paradoxical as
it may seem, both are right,as a moment’s consideration will show.
The dull, material earth-bound, apathetic, thought-forsaken rank
and file of the public is just now furnishing both sides with recruits
in the shape of people who are beginning for the first time to think

of things beyond the limited horizon of their routine lives. Accord-
ing as the philosophic or the religious element prevails in their
nature, these sucklings in a higher life betake themselves to the
Sunday School or to the Lectare Hall ; the consequence being &
show of activity in both places, which the proprietors and door-
keepers of each attribute to a diminution of activity in the other.
Tt is curious that the growth of scepticism should be accompanied
by a religious revival, but both have a common cause, as we have
seen, and they are not inimical in reality. That cause is the religious
gentiment that is welling up in many hearts, which, before the
awakening in them of thought and reflection, were dry and barren.

ound, and it is but natural that much of this flow from the newly
opened spring should be caught in the ancient vessels. which eager
and interested hands hold ready to receive it.

The religious sentiment cannot die out of the world, or even be
geriously impaired by any possible growth of scepticism, for it is
snherent in the hearts of men, and a part of our human nature,
and is, therefore, bound to show itself and make itself felt in some
form or other; but not necessarily in the same form, and it is a

atent fact that the old dogmatic religions are being undermined
in all directions, and by a multitade of causes, but chiefly by the
altered “ standard of probability” which has arisen among men of
late years. People now have a different and more exacting idea
than. their forefathers had of the amount of evidence necessary to
justify belief, a change which is but a natural consequence of a
wider knowledge of nature, of more accurate logical methods, and
of greater mental honesty —three things which, in turn, are due

to modern science, and to the scientific method of fearlessly probing
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eYﬁx:ytllung $o the bottom, and of listening, or trying to listen

;\1711 ingly to the arguments against any opinion or hychothesis as ?(s:
ose 1n 1ts'fav0r ; for on no other condition is the attainment ’f

knowledge in the fields of science possible. e

According to the Rev. Mr. Johnson, it i
/ . Mr. on, it is the power of Christi-
::llitg}-ri’o 3: g}::i Vfiet;r of (;%at power, that has a,rouseg the heathell'JlSttL
- Observation among the heath ‘
gge:e:mt bea}:l' ox;t @gls fexi)llanaution. The heathen (;‘,cr)l nf)};e:;iiv:s
very much afraid of the missionaries, who to the
S;:::;r;nt(}il the Apostles and the power of Christianli:sly re%y(is:}lllg
here 1s a growing appreciation, even a sneaki ;
fortthe missionary in heathen lands,—-at,least in In;iafngltr(iesg ilt;?';
grelt¥ generally perceived that the missionary has done a great
meizde(()ll;l ::Se pegple ;I]; t~heil edulcational line, and that their ﬁ:tle
renders them harmless as religious ant; i is
safe to say that if the missionaries oo and sarrion
h : packed up tomorrow i
themselves and thelr educational efforts toIi‘Xfrica, the;ingv::ﬁlid
a (ii'ydof lamentation throughout India, in view of the empty schoole
and deserted colleges that would then stud the country. So fa:
?it?ne can judge by observation on the spot, the heathen is just as
t1 be tefrn}fied at the power of Christianity as the Christian pr?atend.s
pci)ouz %I 1:1 d?l I;f;v(vle;-hof at,n.ytofi3 th(;adgeathen religions. The orthodox
: e strict Buddhist are to all appeara ight-
:::é; lll)ym%iiciiely nthe_adsar;ﬁ things as is the religiounghi?slif:n fr&‘g;l};;
! ally afraid of having their pretensions questi . i
assertions examined, and their assumpti di o o their
assertlons examined, an ) nptions disallowed. 'No! if it
be Christ y that is exciting Heathend
it is not Christianity as a religion, for t%e, heathe:n Og;eat Ié:gggt?lt’
av;*:m:e that it is dangerously attacked itself by the pll')evaili .
I}? igious dry-rot. Itismnot the religious element in Christian'lég
ﬂlzzjrls ;Iélfatengng 1::11:3 v.efnerable faiths of the East, and frightenilng
_adherents, but, if any, the iconoclastic ;—th i
gnbellev;ng:, destructive eleme,nt, which gets in its ;oilzm!ll,a:n{)e’
emonstrating the truth of Christianity, but by showin ' u0 thy
fa,lla.mes and foll;es' of the rival “persuasions” it attacgi(s pThe
bact is that the missionary in heathen lands is, and must necessa 'Ie
fe, a pioneer of Freethought, and it is an instinctive feeling of tli: ;
f:;% e;rixﬁ 1f‘ it be not j?ngallectually cognized, which gives risge to ana;tr;
of the “ power of Christianity” t ist 1 i
o o e hegthen,” ristianity’” that may exist in the minds of

It would appear, therefore, on thinking the ma
Denver cleric is more right than he mighgt seem afzt?ill"s(t);v:ir ’ ltila’tt (;)ur
when he uses the somewhat mixed metaphor, that Chgrist:'0 it
is making itself ’f’elt as a hammer, and the old institutions are ot
gp‘ in the fire;” but he forgets that Christianity itself isgm]ng
eing pretty badly hammered all the time, and that it too is i con.
siderable danger of ‘ going up in the fire of free criticism.” " cone

Indeed, if such an institution existed as an I

P R nsur

rellﬁ{lonxg, it is probable that Christianity would }?:\(;: (igr;gany for
as heavy a premium now for a policy as any of its brethren 'y quite
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The critical and scoffing spirit introduced by the missionaries as
a weapon against heathen superstitions is two-edged, and has
already cut pretty badly the ecclesiastical fingers that wield it;
vide the strongly pronounced freethinking tendencies of Hindu
youths educated in missionary schools, and what is perhaps more
to the point, the religious indifference that reigns in Anglo-Indian
society. But the fact is that the religion preached by the mission-
aries is being disintegrated by a more potent instrumentality than
even ‘“a hammer.” It is feeling, perhaps, more than any other
faith, the effect of the change in men’s estimate of what constitutes
valid evidence in matters of religion. It has to face all the conse-
quences of the altered “standard of probability,”—a change in
men’s way of viewing things which 1s always an irresistible sol-
vent for pre-existing dogmatic religions. So long as men think it
probable that the gods would act in a cruel, immoral and irrational
manner, they believe upon mere assertion that they do so; but the
moment they arrive at a perception of the extreme improbability
of the Ruler of the Universe behaving like a shockingly bad man,
all the scriptures and all the ecclesiastics in the world would never
convince them that such is the case.

AvpHa,

NOTES ON AMITA'BHA".

YO the Buddhist of the Northern School, AumitaprA—¢ Immea-

. surable Light”—the Fourth of the Five Dhyani Buddhas
whose Avaldkitéswara is Padmapdni, and whose emanation was
. Gautama Buddha,* occupies the highest and the most important
rank in the Divine heirarchy. Esoterically also the Fourth Dhyani
Buddha, is the most important, as he is connected with the present
Fourth Round, and about which we shall dwell further on. He is
himself a manifestation of the ¢ Adi Buddha,” an idea that may be
said to correspond with that of Indian Parabrahmam.t Amitébhd,
according to the Northern Buddhistic works, presides over the
region of Sukhivati or “of infinite happiness,” so called,
because its inhabitants have no sorrows but enjoy an infinity
of bliss. Three classes of persons, whose firm purpose is to
be born in the Paradise of Amitdabh4, shall be born there. They
are: (1) The superior class, consisting of those who, having left
their homes and the desires of the flesh, have become disciples, or
those who have ever practised the six Paramitas,—such people
are born as Boédhisatwas seated on a lotus in the midst of a
precious lake in that Paradise. (2) The middle class, consisting
of persons who, being unable to become disciples (Shamans),
yet have thoroughly devoted themselves to the attainment of
religious merit, ever accepting and obeying the words of

# This is the view of the Mahdydna School.
+ According to the Nepaulcse Buddhists. This the Chincse Buddhists do not
adopt. - ) :
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Buddha, and practising virtue with determination—

born in that place in a degree of excellence coming :,Iflt?:z? tsllll: li‘ol;e
mer. (3) The inferior class, consisting of those unable to prepa .
every kind of religious merit, who, on some former occa.sioll)l lfa:e
earnestly practised the rules of piety, and on the conclusion of eacli
dax recite the name of Buddha; these also towards the end of
their life beholding the form of Buddha in their sleep, shall alo
be born in that land only in an inferior degree of exéellence :O
the f_ormer c]assg. That name of Buddha, the last class of men a o
ordained to recite, is the name of Amitabha, His attributes ro
infinite love and compassion for men ; he is also eternal, and £ om
him proceeded the merciful Bédhisatwa, Kwan yin the “V foo
or the “ Word” that is everywhere diffused. - olee

Among his other names, there is one of Chinese i
Al S0OS, me
original teacher (Upadyyaya). One of the traditi,ons :;1 n:i%d?ll: .
the az}tecedents of Amita makes him the second son of gCh kg
II'(&;:;;;II( (Emll)gror) c;f till(la lunﬁr rase, and was, like his father cal?e&
a. was further alleged that he was t 6
Buddha called Sahésva.raréja.,gthat he embracetlllillllg (:'I;Eelizeuds 1135; .,
ma,de' ct_ar’ta.m vows and was reborn as Buddha, in Sukhév%ti hl .
Avalokitéswara and Mahésthanaprépta joined, him, o here

This is nearly all the informatio i
g ] n available for us of ¢
ggguil:la,x;t]?‘ua(‘i;i;mtr:l Chufxa. BWe]iatern Orientalists arg uzlllgbltgot?g
I ces of a Brahminical or Vedi igi
doct]r3me ;” but the description given of this Buddll:; l?;lﬁl; I(\)Tf 211119
;a;ghe usddhxsts, recgllshto tile mind of a Hindu, those of the Dé‘(r);ta;
warga, or Brahmaléka, given in the Purg i
then arises, “ Can we not find any j ion about. thy Lestion
is L iny information about thj i
g:;;s\tvizlrtlnnf%g;’ t'{l'he ﬁ)})_]gct of this paper is, therefore, to ari:\i'l;fnt‘;lf:;
X e Hindu point of view ; and the s ‘
theorx of the Indian origin of the Bnd(ihistic mytllll%ll)g rtel“smo fﬁtho
much in it to corroborate their conclusions. i nd

We have inr the Adyar Librar inti i
. > have brary a painting of an eighteen-
i; ‘;Sx(it?;hgz” frouln tlg) gescrlptlon given in t%e Chingls% b:c?lltlsh?vrigzg
e nearly years old. It was presented : i
dent Founder by a Japanese priest, a bsoription ot gy Lresi-
3 . . ) nd d 1
mgT lv1v1ll not fail to be of interegt especia]g t(;s:.meglotilu of the paiu-
[he pa.int.ing is on a paper which measures 36 ; ,
1\.'3110 the painting i.tself' is 28 inches by 8. Surrou)n:lrircllrlreist EZ 1%
s1f ZS is an /mscrlpt.lon in Chinese, treating probably of the lor’a
i.; Onn:li;a:hgi WhoI 1: reé)rislianted as seated on a lotus flower gwhilg!;!
nblown lotus Sukhavati, which is represented by 5
below which is the ocean with billow ing. Tho drocs of 48
olow 1s i} llows raging. The dre i
};:bll::i i;s :ﬁd CCaslhaya’:r gr a:cetlc color, ustﬁzl]y worn b;s s?:n?ﬁ.};
eylon. e Asdna or posture is the Swasti
;;)h(la Mudras (positions of hands) of the first two h;rffll:( a'(,fand
be ow) of the right side are Chinmudra and Upadésha M r;)m
;i espectively, with the first counting the bead of a rosary ; whil . }r .
! l:'st; lha,nd of the left side has also the same Chinmudra, ~ ’l‘hpe the
e 18 hzmds—nu_xe on each side,~are thus engaged Wln'lee of
other fifteen contain several weapons in them, ’ ¢ tho

4
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Round his neck is a necklace set with precious stones, with a largo
one hanging near the centre. On the head there is a crown, and
around tho head the magnetic aura brilliantly shines.

We shall now explain the symbology of the postures and
weapons from a purely Hindu point of view, that is,as a Hindu
would explain it by the aid of his occult symbology given in the
Puranas, &c., just in the same way as he would do in the case of

‘one of his own deities.

The name itself (Amitibha) is not foreign to the Hindu writings.
From the 1st and 2nd chapters of the third Amsa of Vishnu Pu-
réna,* we learn that it is the name of one of the controlling déva-
tas (who preside over the thrce regions) during the Manwantara
of Raivata, the 5th Manu ; also during that of Savarni, the 8th
‘Manu. This being the Manwantara of Vaivasvata, the 7th on tho
Tist, it follows that one Amitdbh4 (a purely Sanscrit word literally
meaning * unmitigated splendour”) already reigned over the threo
regions, and one more of that name bas yet to reign in the next
Manwantara. It is curious to find both the old commentators on
Vishnu Puréna, one of whom lived before the 9th century A.C,
silently passing over the verses in which this name occurs.

The ocean underneath symbolises the primal (aundeveloped) con-
dition of the universe before its evolution, The figure of castlo
above it is in itself made of three smaller figures, which, though
not clear, seem to represent as follows. The lower the five subtle
elements, the middle the five gross elements, and the upper the
three gunas,—Sétvika, Réjasa, and Témasa. This being nearly the
natural process of evolution, must be taken to represent them in
the absence of any reliable information on the point. The unblown
lotus symbolizes the Avyakta or unmanifested condition of Brah-
ménda,t as the full blown flower (lotus) above it the manifested con-
dition. I may here remark that, in_ the Purénas, especially the
Vishnu Puréna, the world or cosmos is always said to be symbol-
ized by a lotus. .

The Asana is the Swastikdsana, and used while one is in Samédhi;
it represents Sthirya (steadiness) and Aksharatwa (imperishability).
The Késhaya dress (the dress of a sanyasi) denotes purity. The
18 hands represents the 18 hands of either Vishnu or Siva, when
the latter symbolyse the several forces of nature. What those
forces are cannot be said at present, having with me not even a
single Samhita of either Pancharétra or Saiva Agamas. But any
single reader can find them out for himself by a reference to the
Kriyé Pida of Nérada, or Vimadéva Samhita of the former set of
- Agamas.

Now as regards the hands:

First, the right side.—The first hand with the thumb and middle
firger brought together is said to be of Chinmudra, or Gnyéina-

% Soveral other Purdnas, such as the Bhigavat, Mirkandéya, &c., speak to the
pame effect.

4+ The stages of ovolution above given are almost ideptical in point of order
with the Visishtddvaita theory of evolution, :
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mudra, and the circle formed by the joining of t
1-e}'}‘rle'sen(i;sil,. as isdgenemlly know);l, theJCosmgc;s. peso to fingers
This Chinmudra is to be found only wit h
Ns;myana. Rishi, Dakshindmirti, Vasis{ta, gvlc?uc great adopts as
The second hand is with Upadésa Mudra, and symbolizes the
power of initiation. Only great gurus and sanydsis use it, and
that during the initiation of their disciples. The third hand is with a
sword, Wh!ch symbolizes Gnyana Sakti, and is one of the five wea-
pons of Vishnu. Why the sword should represent Gnydna Sakti
every Theosgphxslf knows. Itisby Gnyana that one can cut asunder
the Karmapdasa (lit., the rope of Karma) and become liberated from
matter. The fourth contains an Akshamila (rosary of crystals), and
its 24 be?.ds represent the 24 Tatwas which are subordinate to
Vlshnu; These 24 Tatwas are Prakriti (matter), Buddhi (intellect)
Ahankdra* (egotism), the five subtle elements, the five Gnénéndriyag
£organs of perception), the five Karméndriyas (organs of action)
ia?as (mind), and the five Médhabhiitas (gross elements). ’
The unblown lotus in the 5th represents the unmanifested
cosmos, and is also held by Vishnu, Lakshmi, Brahma and Siva,
and more especially Lakshmi, the “ mother of the universe” and
the goddess of wealth. The hatchet in the 6th is the Parasu
(I){f Parasurdma, and incarnation of Vishnu, who extirpated the
Kshatriyas. Ankusa, a hook used by mahouts to drive the elephants
is lxl}‘the sex‘renth hand, for driving off, say the Puranas in reference
?OT ishnu, “the elephants called avarice.” In the eighth hand there
18_ ]rlfsiula, (trident) representing the three Agnis, viz., Homa (terres-
1-;'.1& re), Antariksha (the fire of the central regions—the Astral
ire), and the Vidyut (of the lightning). The three points jutting
O[ll]t of a single one shows that they have all sprung up from one and
'tl‘ }:a same point. This trident is the world-destroying force of Siva.
e 9th hand has a rosary of 56 beads, and is called Japamila. It
represents the 50 letters of the classical, and 6 more belonging ex-
clusively to the Vedic, Sanskrit alphabet. It may be here said that
the Sanskrit’alphabet is entirely symbolical, representing the seve-

‘ral forces of nature—the manifested Viach. No wonder, then, that

the worshippers of Amitabh4 should hold the doctrine of th

M [{4 » 4 ©e N
nity of the “sound” or Vich, and Kwang yin, the Bodhisa,thera.
personification of the * sound” should be represented as his son;
and well may Dr. Rhys Davids suspect the influence of the N eo-
plﬁtomst's of the school of Ammonius Saccas, over the northern
:ﬁ ool of Buddhism ! He may for the present rest assured that this

eory of the Vach is, even according to the Western * Critical”
writers on India, as old as Yaska and Pénini. ’

Secondly. The left side—The first hand from below counts the
number of the sacred mantras, a daily practice in India, great
importance being attached to the number of times a mantra should
berecited. These numbers are considered very important, viz :—
10 28, 56, 108, 504, 1,008, 2,000, 5,000, 7,000, 10,000 and 100,000.

* I may here state that these terms belon isi iti i
g to the Visishtadwaitic philosoph,
:lﬁxt shoul(} ?ot be suppgsed to have the same connotations and deno}:atiorfsp Zs;
gi::?a oif!1 %!nnll.:rt terms in the Sankhya philosophy, nor should the English te’rms
B onesl:&,c ets co_nvey ‘the fnme idea aé tbhese.. fI‘hey were used for want of
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The efficacy of the mantras being in proportion to the number of
times repeated.

The second hand contains a book which, with the Hindus, might
mean the Vedas, and will be found held by Vishnu in his Kiirmava-
thra: If a similar idea prevails among the Northern Buddhists, it
probably means the three Pitakas or baskets. The third
contains Amrita Kalasa, the vessel of Amrita, which means
either immortality, or the sacred nectar, which gives everlasting
manhood. It is likely that immortality is here meant, which the
Deity is capable of giving. The fourth contains Sankha (conch-
shell); the occult symbol of sound (Vach or Sabda), which means
that it is either the sustainer of, or the most important thing (?) in,
the Cosmos. The fifth contains the Chakra (discus), which has
1,000 facets. It is described in the Agama as of brilliant splen-
dour and brightness (prabhé), equalling that of a crore of suns, and
showing to the Agnénis (ignorant people) the way to attain
Vishnu.” It is thus a destroyer of Avidya and sin. The sixth

hand contains the Pésa (rope) by which the Deity ties and unties,
as it were, the whole world. Tho Pésa is, of course, the Karmapasa
(the rope of Karma described at the end of the Light on the
Path”). The seventh has Kamandalu, a favorite vessel of Vishnuin
his Vémana Avétar, and also of several great Rishis, as Darviasa,
VisvAmitra, and others. The eighth has a full blown lotus, the
signification of which has already been explained. Suffice it to
say that the representation of a full-blown lotus being held in his
hand is quite consistent with the Buddhist idea of his guarding
the whole manifested Cosmos. The ninth having Dhwaja (flag)
sndicates the “absolute sovereignty of the Deity overit. The J atd
(long tresses of hair) is & common thing for Mah4déva or Siva,
not to speak of almost all the Rishis and Sadhus that India has
produced ; as also the third eye possessed also by the great Rishi
~Bhrigu, which denotes intuition or knowledge. The figure above

the head corresponds to Chandra (moon) on the head of Mahédéva,
with whom it is a symbol of the sovereignty over the Cosmos.
Lastly, the circle around the head is the Kila Chakra (cycle of
time) of Vishnu, or may mean the highly spiritual aura (téjas) of
any great Being, 2 Dévata or a man. The necklace round the neck
with the gem in the centre is also a jewel of Vishnu. The former
denotes the various manifestations of Prakriti, and the latter
the pervading nature of the Absolute.

Even the Chinese name which means the “ Original teacher” is
not new. In the Shiva Purénas Siva is so called, and in the Maha-
bhirata (Sahasranimidhyéya of Anusasanika Parva), one of the
names of Vishnu is ¢ the great physician.”

There is an avatar of Vishnu called Nara-Nériyana. Strictly
speaking it is not one avatar, but two avatérs, as Nara and Néra-
yana are two different individuals. The reason for this avatar
‘was, that at one time no real gnénis could be found on earth, and
to perpetuate the system of Guru and Chela, Vishou took a double
form, Nérdyana being the Gurn, and Nara the disciple. Several
_great secrets are gaid to have been taught, among which the real
- of Shatchakra, Sriyantra, and the famous Ashtékshari. These
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great Purushas (personages) are now believ i
] ages) ¢ edtol i
:l;laédzlgkislrz;na, da,b<1)ut; 70 fmrles north of Hardwall"’,eazge?s nc?; (l)lil’
t n sacred places of the Hindu pilgrimage. This i S
hr:)ﬂ:::afllgs wt’(;1 get;) trgm dt(lile I}:uré.na,s. 'lﬁwa\'gan%gs (P'illllcshal.:ﬁtt;'}:)’
y this, but add that the great Vishnu hi :
several secrets to Narada, and wa{e:l'sP o e & O]
s , thus called the ‘Origi
;?:a]ﬁ;;’; iglzsa(i’r:&'l:ga{r?x?]parg. (:Illaostolic succession) ofethe V::s%:}l::}
, shnu in the same manner as th ’
do. Afgrea.t deal more of the explanation of thesessyrzi)?)ﬁ g:r? gs
given from the Indian writings, but I would be then writi .
pa;;l)fr 911:11 t: Or}xlental Symbolism.” Triting
will be thus seen that of the various wea i
] ons, V.
%Zgl;?aa (( ﬁﬁg;l) ,Iglia.krai (dlscil)s),llzarasu (hatcllet),pK]}llzdg;S?s];lorl:]?S
{ , Kalasa (vesse amandulu (also ;
and Dwaja (flag). Lakshmi has onl Kalaen (vl
g). the Lotus and Kal ’
Buddha as Vishnu has thre o5 o Brahre o
: d Akshmila ;» B
Saraswati have a book Sivral,eh:y?l‘S st o). tho phveroand
la (trident), the th:
and Chandra (moon) on which a,cio;'lsu i Chamdrs Mot
dr , t he is called Chand is.
vara. Kali has Sankha Chakra Pnd s
Akshmala is a favorite thin i the’ o Bt
, Bll'g}(]ihai, aégd several great Rigs'sh:':-;l.th Heyegrive, Nirtyana Richd,
e Indian mind sees nothing foreign i inti
[ndia : : gn in the painting. 1
eﬁz:zﬁllln:fg' l:}?l 3:§1ag,land'lt magf even be the casg) tllllla.tl;n%he 'sli‘;nlib
) e symbols given by the Chines identi ith
those given in the Indian writi i o el O s
trict] -called i
be that the symbols are bo:: wod £ o wotres. . T
L owed from a commo 4
part of the subject, I must confess, I tont. b touon
Dot T shall satity ,m . ess, I am not competent to touch ;
yself and the curiosity of th )
have not had the advanta o e otho Thocen s
ve ) ge of studying the other Th i
writings, by simply condensin is gi b in e en)
\ g all that is given out i
ie}xla,;z ::1::(11 ;zizzmpfmﬁa fi)é'lqhemslglves the %xplanal;iog; t?:on;; 22[111(:
Ipoints of Buddhism, induism, and Occulti
nitTh:thyagl Buddhas or Dhyan Chohans are the perf:asclt]:]e.d hum
! I)l'c .pr(eimou.s Manwantaric epochs, and their collective int 11%.
%h he is described by the name of Adi Buddha. These Dhe in
b 3 :llrlls or planetary spirits belonging to our planetary ch ).'arf
and ef number of these planetary spirits or perfecte(yl' h mar
Pﬁ'l s of former world periods is infinite, but only five are ractis
caEy identified in exoteric, and seven in esoteric teachings practi-
E'lrtv‘ery }?arthly mortal Buddha has his pure and gloriougs; count
gl i in 1; 19 mystic world free from the debasing conditions of tﬁx"-
ma erial life : or rather the Buddha under material condition is
Dhy'm'l Pz’mppearance of the reflection or emanation or type OE a
D y'flfm uddha. Of the seven Dhy4ni Buddhas, five haveyﬁith ta
anifested—not four as exoteric teachings have it—and two aerto
ic;n:ei;}l: ;Pe gtilh ﬁnd 7thdRoot hra.ces of this Fourth Round Amit;l‘zhg
4n Chohan, and is the divine prototype or Dh &ni 4
of (i‘rq.uta.ma. Buddha, manifesting thro?lgh hi);ll) w(])lrenevje’aintlh]izsuddha
801:;{[ ;ﬁcarnagfs ox; 1o:srt]; as he (Amitdbha) did in Tzon Khapa.great
i ame Blavats y identifies Kwan yin as the i itdbha
:::lhctal'l!:atlhndlaf.n « Xéch,” all. synonym fgr the V:r{)s:;e(ﬁ-fi;%gl l\’t\?z&la
erefore be surely called even, according to th ic
as well as in the exoteric system, an issu;a of this %hyénielgi?lfflgc
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Thus, so far as is given out by the occultists the explanation of
Amitdbhid and his figures from the Indian standpoint, are quite
consistent with the occult : and it may even be true that one of the
former incarnations of the present Dhyén Chohan Amitibhd was
a son of an Indian king of the Lunar race, but converted into a
Buddhist by a Buddha.

S. E. GOPALACHARLU, F. T. 8.

THE ADYAR LECTURES.

HE Convention Hall at Head-quarters presented a charming appearance
on the afternoon of Saturday, the 19th July. Filled with an audicnce
representative of the best intellectual culture of Madras, their picturesque
Oriental dress agtistically contrasting with the creamy-tinted walls; the marble-
floored dais backed by a green mass of potted shrubs and plants, and framed
at the sides by palm-fronds, whose graceful foliage drooped like giant plumes
where they touched the ceiling; the Imperial ensign of Japan and the
Buddhist Flag croessed overhead in a trophy, and between them suspended a
picture in distemper of Saraswati, the Aryan goddess of Wisdom; at the
Eastern end, through the open doors of the Library, a vista of marble floor,
wood-carvings, and the huge bronze lantern from Kioto, the four walls
of the Hall covered with the shield-escutcheons of the Society’s world-strew-
ing Branches—it was a scene to remember with pleasure. Mr. Fawcett was
giving the opening lecture of his metaphysical course, and, difficult though
the subject was, dealing, as it did, with the profoundest philosophical
speculations, he was listened to for two hours with unflagging attention.
Not a person left the Hall, there was no whispering or uneasiness. The
discourse is printed verbatim here, and 1 leave it to our Western readers
to say whether it is likely that an average American or British audience
would have sat it out so patiently. Its merits as an intellectual effort
may be gauged by the speaker’s synthesis of the complex doctrines
of Kant’s philosophy and his analysis of its bases. Without omitting
a single essential point, without once becoming involved or unintelligible,
Mr. Fawcett has condensed into a few pages the entire Kantian philosophy,
and shown himself master of all its details. It was the verdict of the best
educated Hindus present that it was the ablest critique upon the origins of
modern philosophical thought that they had ever heard or read. I feel very
proud to have presided on the occasion and launched our young eaglet
from the Theosophical nest.

A peculiar feature of the gathering was the fact that the audience was not
one collected by the issue of 'invitation-cards, but every seat had been
applied for by letter in advance, in response to an announcement in the local
papers. Among the applicants were professors and assistant-professors
in the Madras Colleges, graduates of the University, members of the B. A.
and B. L. classes, editors, authors, and some Europeans. Many friends had
doubted if, in view of our place being six miles from the heart of the town and
no public trams or omnibuses available, there would be a fair audience; but
I knew the taste of the Indian public well enough to persist in the scheme,
and the result justified my anticipations. Following is the text of the
Lecture = ,
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Glg Powge Behind thy Fnivgray,”

LECTURE L
THE FOUNDATIONS OF KNOWLEDGE,

“ Whole systems of philosophy have been built upon what is called sensuous
experience, and this so-called expericnce is supposed to be so obvious, s0 natural, so
intelligible, that nothing need be said about it. True philosophy, on’ the contra’rv
knows of nothing more dificult, more perplexing, more beyond the reach of all 01;11
reasoning powers, than what is called experience.”—MAX MULLER,

“Aslong as the mystic abides by his results, without trying to give them g
rational foundation, he is not yet a philosopher,”—Von HARTMANN.

SECTION (1.)
Tue PROBLEM OF THR UNIVERSE.

BENEATH the canopy of a starlit sky, where myriad sparkling
gems stud the sombre brow of Night, strange reflections are
apt to stir the observer—reflections which, sublime as they are, stream
into consciousness, tinged with a subdued awe and melancho]yt The
tell of a Sphynx-like universe, whose riddle has been answered b :);
seeming history of errors from the era of the archajc caveman downyto
that of the religionist and philosopher of to-day. And yet it is impossible
for the thoughtful temperament to refuse some sort of tentative repl
It is equally impossible to approach the theme devoid of some vapj;.
emotional thrill. Contemplation, indeed, of the abyss of star-clusti:'s
and nebule, all probably mothers of, or pregnant with, human races
moved even the cold intellect of Kant, perforce driven to cxclaim’
“two things fill the mind with awe—the starry heavens above, and
tl.le moral sense within me.” And when the ranging vision seeks, the
aid of the telescope, or broods over the romance of descriptive astro-
nomy, fr(.esh vistas of cosmic splendour, fresh enhancements of the
great enigma, surge up in the dizzy brain. Turning again from
the survey of spatial immensities to pore over the pa,geos ol;' geolog
the scholar is still further impressed with the colossal vastness of e:j;
planetary Time. Gazing beyond that chronological landmark he is
confplete]y lost. Here, in truth, on the altar steps of the sublime th;}
Yemest fool might breathe an atmosphere fit to give him pause ;&nd
mdee.d, how potent are the majestic sciences of astronomy and .geolo :
to. quicken the normal indifferentist, all experience goes to show. Riilyx
with l(.)fty associations, they carry with them a fascination not easily to
be avoided or dispelled. What shape the attendant meditations ma
f:alfe will, of course, be determined by the stage of culture cha.ractery
istic of the epoch of inquiry. Nature, who?e mystery could once;
fire the Vedic Rishis with the ‘divine frenzy’ of religion, and nerve

* Copyright, By E, D, Fawcerr, All rights reserved,
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reformers to light the torches of theology throughout the world, is
an examiner with pupils of varying capacity. Hence the variation
in the replies as the ages roll on their course. Just now things arc
prophetic of great changes. There are many indications that for
the advanced nations the day of theology is going, never perhaps to

~ return, and for my part I hail that promise with gladness. But over

and above this transition loom the greater problems of life, ever more
prominent and impressive. Oblivious to worship of unknown agencies,
we are becoming vividly alive to the need of fathoming our own status
in the order of cosmic events. Consider, indeed, for a moment one
prevalent type of reflection which follows in the wake of increased
physical knowledge. It is an ever-recurring question, whether
admitting of an approximate solution or not—With what design or
meaning is fraught the evolution of man (and animal) out of the womb
of cosmic stuff; of what metaphysical significance is the unit thus
awaking to being, often as not to serve as the sport and victim of the
forces of its environment ? The *“ Whence,” “ How,”” and *“ Whither” of
the individual man, these, then, are the three central issues propounded
for treatment. As organism he is, in truth, a quantité négligeable
in the macrocosm. A minute unstable form on the surface of a
huge planet, itself, again, less than a sand-grain on the bed of an
ijllimitable ocean, it is only for a moment that he dances in the
sunlight of life. As an intellectual and emotional creature, on
the other hand, he has slowly learned to pride himself on' the
possession of a less disputably important standing in the universe.
He is inclined to rate individual consciousness as superior in ‘ dignity’
to the most stupendous manifestations of the distribution of matter and

" motion characteristic of the so-called external world. What, however,

of this boasted ‘dignity’ and status outside the narrow little sphere of
human pride and human fancies ? The sentiment is itself a bye-product
of mental evolution, so many able thinkers assert. Here then comes the
rub. Whether the said ¢ conscionsness’ can be affirmed to survive its
physical basis; what are its relations, if any, with the drift of a possible
cosmic scheme ; what, in short, is its origin, development and ultimate
destiny—these and many kindred issues constitute the riddles of modern
thought. It is not, of course, to science that we look for the completo
solution of these highly abstract problems, assuming for the moment
that any such solution is possible. That ‘star-eyed’ Goddess would
stray from her rightful domain, were she to attempt to do more than
generalise the co-existences, successions, and resemblances which obtain
among phenomena, in the domain of  that which doth appear.” So far
as the assistance of positive psychology,of biology, and other departments
of ordinary scientific inquiry may be necessary to establish or con-
solidate a groundwork, so far our indebtedness in that quarter will
be enormous. But there it must needs rest. In the establishment of
all that transcends phenomena, in the progress from the facts of terres-
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trial experience to the possibilities and reality beyond that expericnee
the field is reserved for the mystic and metaphysician. Their methods;
may e.ither be speculative, pure and simple, an cxtension of normal
mdu(.:tlve inquiry, or a working combination of the two. The feasibilit

of this leap from the experienced Known to the dark Unknown is {
n-eed hardly remark, practically denied to us by the systematic Agnos;i-
cism of today. It will, consequently, be one of the main featnres of
th;:e lectures to demonstrate on what lines the aforesaid leap is practi-
cable. '

SoURCES oF Bias In PuiLosoruy.

On the importance of ascertaining all we can concerning the world«
purpose, of seizing and exploiting every promising clue to the approxi-
mate unravelling of this sublime riddle, I need not lay stress. It ig
acknowledged by every thoughtful man, scientist, philosopher, poet
and religionist alike. Obviously, however, between the wish fo’rp d
the accessibility of, such knowledge a great gulf is fixed. Very w’a:i];
indeed must this gulf be spanned, and he who hopes to bridge its exten{
with assumptions will assuredly court failure. All covert begging of
issues under the guise of smuggled-in “First Principles” or “glfteﬁ .
tual intuitions,” must be rigidly and consistently disallowed Sue(;;
underpropping of speculation is not only utterly foreign .to t]i
epoch of inductive research in which we live, but powerless fr ;
its very nature to rcsist the fecblest onslaught. Emotions also thom
great disturbers of judicial thought, must simply go by the bo;rd oo
far as the conduct of this special line of investigationb is concernea ’ ;:
needs no elaborate essay to indicate how fertile a source of de]u'si
reliance on the guarantee of sentiment proves. The past is strewo(l;
with the debris of beliefs so assured. The present is also be e’ct'e
its crop of notions and principles justificd as © intuitions,’ but reprergentzzg
for the most part the natural tendency of all beings to secure the utmoséz
possible pleasure for themselves, whether in the domain of intellectual
satisfaction or otherwise. When to the bias due to the feelin :‘ls
added that of educational and hereditary influences, the maxim ¢ Mgs ]
est veritas et prevalelit’ is apt to totter. Professor Bain has 091’“‘
shown that hasty and erroneous generalisation often springs fromatljo
fmtural “over-vaulting” tendencies of the human mind, as fault .
Instrument in its incipient or even later unrevised stages :xs evoiutii :'“:
psychology would lead us to expect. “That ‘we should make o
thoughts the measure of things,” which is done in 80 many celebra:u;
speculations, is the result of the inherent pushing activity of the s stee
the determination to proceed on a course once entercd on until aychcmk’
is met with, and even in spite of a good many checks.”* My Franccis
Galton, F. R. S, has, also, in his singularly fresh manner, expc;sed how
ill adapted is the intellect by its very constitution for forming “ general

# Logic. “Induction,” p, 378,
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ideas.”* How necessary, therefore, is cantion in trusting our own conclu-
sions or in weighing those of others. ITrrors due to acquired trains of
thought or impulse to hasty generalization must be carefully provided
against. If, again, the sources of intellectual trath are to be maintained
approximately pure, sentiment must only be retained to deck the results
of inquiry. In establishing, therefore, my several positions, I shall
regard the emotional element of the human mind as a worthless
interloper in the pursuit of truth. Worthless in the sense of a sustainer
of effort it certainly cannot be termed, worthless and highly detri-
mental to accuracy in the formulation of abstract conceptions and
generalisations it too often undoubtedly is. '

CREDENTIALS OF THE “ INTUITIVE” METHOD OF RESEARCH.

Touching alleged intuitions, superior to both intellectual and emo-
tional springs alike, we have, it is true, heard much of late years. But
glance at the conflicting doctrines of the ‘illuminati’ of the past
and present, at the outcome, for instance, of the excessive subjectivity,
as Whitney terms it, of the Hindu mind. Mingled with many gems of
thought is much of a worthless character. Even the authors and disciples
of the six Darsanas wage fierce war. Kapila accuses the Vedantists of
¢ babbling like children or madmen,’ the brilliant Sankara denounces a
follower of Mimansa as a bullock without horns or tail, while the
Mimansa stigmatises the Vedantists as Buddhists in disguise. Thig
conflict disproves the finality of alleged intuitive philosophies, neces-
sarily in conflict, because they are deduced from logically mnproven
principles. Turning again to the system of “ Platonic ideas,” scented
by the favoured philosopher, to the neo-platonic ecstasis, the innate ideas

"~ of Cudworth or Descartcs, the mysticism of More, Jacobi, and the rest, the

* practical necessity” of Kant, the intellectual intuition of Schelling, the
theories of Schopenhauer, the faith of Hamilton, and the “spiritual
certainties” of religionists of utterly opposed creeds, we find that the
various deliverances of knowledge ‘superior to, and independent of,
experience are mutually incompatible. They simply exclude each other
from being true, and are often, when provisionally popular, subsequently
recognised as fallacious. Now-a-days as ever, moreover, it is strange to
note thatintuitions are always lkie windfalls at a pinch to the embarrassed
mystic or system-builder. The wish seems to stand forth prominently
as the father to the thought, especially in the case of that large half-
cultured reading public now rampant. What valid ¢intuitions’ are,
supposing they exist, we shall inquire hereafter. Tt is obvious, however,
that mere subjective convictions cannot stand as the basis of a philosophy.

‘WaAT 1s PERCEPTION OR EXPERIENCE ?

T have already implied that the deductive utilisation of assumptions
without verification is a self-destructive device for metaphysical thinking.

* ¢ XIXth” Century, July 1879,
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But it is equally certain that even this latter type of rescarch must
start from something, that inference must rest on some admitted
premises. The consideration of this point brings us to the preliminary
survey of that great question “ What is Experience ?”’—a question at the
bottom of every system alike, from the subjective idealism of a Hume
to the blunt materialistic realism of a Biichner. First and foremost of
the vexed problems of philosophy, it is perhaps the one most frequently
ignored by the superficial thinker. This assertion will sound doubly
strange when it is added that its solution one way or the other carries
with it the determination of all the leading controversies of metaphysic.
In Von Hartmann’s language, “The conditions of knowledge constitute
its metaphysic.” Clearly, therefore, unless some attempt is made to
open up this matter at the very outset of a would-be philosophic work
the too audacious writer will but flounder throughout in a morass oi"
ignorant assumption.

You will, however, not unnaturally remark that some of the most
prominent thinkers of our time have been content to ignore this mattor
completely. The case of the materialist wing of Modern Science is in
point. Representatives of this school of thought are for ever mentally
reconstructing the world-order on the sole basis of what they are pleased
to term ‘ sensuous experience ; inferring from the known co-existences
and sequences among phenomena to what they hold to be their mecha.-
nical antecedents, sons back in the night of cosmic time. Arguing on
these lines, they have formulated the uncompromising theory that the
Ultimate Reality of things may be interpreted as cternal redistributing
of Matter and Force, or matter and motion in space. Observe now with
what confidence the abstract data of sensuous experience— matter,”
“time,” “space,” “ motion,” &c., are accepted as concrete realities without
the pale of consciousness. Is, then, the ground for this outspoken faith
in an Independent External World, in the reality of known things when
not Lnown, so sure? In no sense. It is too often a dogmatic and
flagrant assumption. According, indeed, to Professor Bain and a galaxy
of acute thinkers, it involves a contradiction in terms. Max Miiller's
remark, which I quoted at the outset of this lecture, will here once more
appeal to you. In view of these considerations, it is an unwarrantable
practice to speak of “ Experience,” t. e., our knowledge of objects, either
as a simple fact, or a fact necessarily independent of ourselves. How

great is our debt to German thinkers for throwing these two latter
issues into relief we shall see later on. Suffice it now to say that the
signal part played by Kant in revolutionizing European philosophy
consisted in his improved restatement and treatment of the Platonic and
Aristotelian thesis. What are the conditions of experience or knowledge
of objects ? On this peg hang all the problems hinging on the existence
or non-existence of an independent external world, and the possibility
of attaining to objective truth, problems which exhaust the scope of

”
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the highest metaphysical speculation. On]y‘ thus can any system of
realities outside our relative thinking be establlsh.cd. I‘t would, of course,
be premature to assume at this stage of our inquiry that any suctf[
yealities exist. It may, for instance, be argued thh- great show o

Togical weight and acumen, that all facts are reduclbloftohpr.czlcesls.ei
of thought, volitions and feolings, one .form, of.course, of the i ef:l 1:

contention. Considerations, such as this, necessxta.f:e a strict regz‘u. 0
proof all along the line. And to this policy of proving all propos'ltlon.s,
pefore utilising them as majors for subsequent trains of reasoning, it
will be my aim unswervingly to adhere.

Ovur Basic POSTULATE.

The sole proposition on which I shall base the fabric of constr-nctive
thought is in no sense an assumption, but the barest assertion of
smmediate reality possible, Briefly put, it is to the? effect that mental
states exist.* T would not venture so far as to posit with the' author of the
ét Soience of Knowledge,” thatall we are immediately conscious of are the
states and processes of our own thinking self. Wheth.er, as Fn?hte held,
there is an Ego or Self distinct from states of consciousness, 13 a sepa-
rate and very distinct issue, on which the g?ee?test diversity of opu'non
prevails among competent thinkers. For a similar reason, the ar’x}blgu-
ous and pseudo-syllogistic maxim.of Descartes, ¢ Cogito; ergo sum, must
be dispensed with. But as to the reality ctf sensations, ]udg:ments,
emotions, as  such, there can exist no q'uestlorf. To doubt, mc}ced,
the empirical reality of the streams of feelm.g which makfa up conscious-
ness would itself constitute a stream of feehng.. Hence it is that evfen
sceptics of the type of Hume, a man ever alive to the. plqm?ncy of a

d scenic effect in philosophy, have never disputed tl‘ns reality. So
far then, at least, we are on firm ground. In proceed{n.g, however, to
determine the constitution of these fee]ings—jhow they ?rlgmate, whatare
their conditions, what their metaphysical mterp.retaiilon—we talfelgle
plunge into the treacherous ocean of inference. .Mllton s contrc:versm e-
mons in Hell,who found themselves “in wa,nd?rmg mazes lcfst,. could n.ot.
by any possibility have entangled themselves in more conflicting t'heorle.s
fhan the numberless human philosophers 1;v1(10 have gmpp'led with f;hfs
colossal problem. If we are in a hetter position to answer it today, it is
only because the labours of the great intellects of tho past, the Sankarals,
the Vyasas, the Platos, the Aristotles, the Baf:ons, tl}e Kants, the H.ege s,
Mills and Spencers have upreared a scaffol'dlflg which, howe'ver ru;llcet{
in parts, enables us moderns to obtain a distinctly commanding ou :(}),
over the boundless landscape of thought. So deflse, howt‘ever-, are tca
mists which still curl along the hédge-rows of this charming prospect,

# Professor Bain rejects propositions asscrting;lex(’le Existence,t;‘lzso:ﬁ:nggﬂ:cg
i icati -existence or succession. ¢ does 8o on :

n]l‘to I?rvevdl(c)? tngagiif; fiowing from Hobbe's dictum that consciousness lllévbulliﬁ"!:
20§tra2t. For a complete answer to his objection th?, reax:ler ghould consul

Note, * Logic” (Eighth Edit.) “ Import of Propositions,” p. 66.
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so feeble our individual vision, that it is hopeless todream of seizing
the picture in its fulness once and for all. Rather must it be pieced
together in bits by the joint observation of all those who have first
-earned the right to survey by clambering up the poles of the time-worn
scaffolding. And it will be conducive to the sustained enjoyment of
the advantages of that “ proud eminence,” if those who mount the poles

busy themselves with a vigorous attempt to steady and repair the
supports as they ascend.

Now in the course of these lectures I am anxious to cast my eye as
closely as possible over the stays and props of this great scaffolding
known as the History of Philosophy. I propose, also, to add, if practi-
cable, various new additions to the structure when once the underlying
supports are recognized as adequate to sustain the strain. Whether
these structural innovations will prove of a useful character it will, of
course, be for others to judge. At any rate no possible harm can result
from making the attempt, as the lashings and stays will be merely of a
tentative and provisional nature. Finding, then, that our inherited
scaffolding is firmly fixed in the bedrock of fact—in plain language, that
no thinker disputes the truth of the really empty proposition  Mental
states exist”—let us commence by a rapid survey of the foundation props
and superstructure. To effect this result, I now propose to examine
the systems of the great European thinkers from Kant to Herbert
Spencer, as succinctly and briefly as the case admits of. Subsequently
to this saturation of our minds, with the diverse aspects of the problem
of Experience, it will be possible to pass on to the constructive portion of
our researches with a full sense of the actual difficulties involved. Only
by dint of this gradual unravelling of the subject can anything approx-
imating to an impartial and comprehensive system be elicited.

SECTION (2).
MobperN PuinosoraY FROM KANT To HERBERT SPENCER.

‘We have now got so far as to recognize inquiry into the condi- .
tions of otir knowledge of objects as the basic problem of Philosophy.
Realising the absurdity of dogmatizing as to possible realities beyond
experience, previous to determining the conditions and constitution of
that same experience, we are content to start and work upward from
the very simple formula: ‘ Mental states exist.” Under ¢mental states’
are, to employ a convenient phrase, comprised modifications of the OBIECT
ag well as thé SunJecT side of consciousness—percepts of extended bodies,
sounds, tacts, odours, resistances, &c., &c., as well as the passive feelings of
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pleasure and pain, the memory trains, imagination, reasoning, and
volitions which constitute our subjective life properly so-called. What
is popularly known as the perception of matl.;er must be at least pro- '
visionally regarded as merely a fact f?r consciousness. Now, as ever{
tyro in metaphysics is aware, the ordinary man in the street is mno
disposed to limit himself to the assertion that he has such ﬁn OsJsEcT
consciousness ; he never hesitates to affirm fu.rther thzi.t th(? world of
matter,” so-called, constituting that object conscw.ufness either is cl)lr r(lelpre-
sents 8 reality independent of himse.lf. Inability to senie t e huge
difficulty involved is symptomatic of his stage of culture. 'I; e 1mpuhgner
of the objective factness of tree, star, sun and the rest o hspjwe- :ni
existences is to him a hunter of shadows.. Nev.erthelessilt e 1tmp(¢i)r o
the inquiry needs no advocate among serious i.;hmkers, w osel ten. ency
to generalize is always chastened b}f educat}on flnd persc;ila, ﬁ}nullg,
All possibilities of attaining to objective truth hinge on ¢ : P lclut ar
answer to this riddle to that research may coz:npel us to return. is
t 5o serious a matter to sketch the arganization of reason, memory or
?0 ination, out of our primary perceptions. Intellect, popularly so-
olled & 1('::1’1: the re-shuffling of the elements of perceptive experience,
ca](lleq{'-, 1; this experience which offers us the grand problem. 'The
al(I:ndiltions of its realization are the core of metzf.phy.si.cs. At]?exsm,
::l‘heism, Pantheism, Agnosticism, &c., all th.e deeper inquiries relating to
the status of the Ego in the world-plan'——lf plan there bez,——azll con'tro-
versies touching cosmology, hinge on their a,ccu'rate .dett.ermmatxon. Since
the day of Plato, whose insistence on the 1mphcatlons. c')f tl.le thwo
roblems of Knowing and Being marked a new epoch, th}s inquiry has
boon i mbent on all really comprehensive systems of philosophy. Let
' beot mcl; e, now proceed to see what the leading thinkers of the later
tllg;lth::z 0;9’1'.]1 centuries ‘have done towards contributing to its unra-

velling.
WaHY WE START FROM KANT.

i . as the starting point in this neccessarily
s my sclection of Kant as the star
Perls]:f:ey ymamy appear somewhat arbitrary. What goes uxjder the
o of “ Modern Philosophy” includes names of very cons1de.ra.,b]e
Ila‘n;fent anterior in date to the celebrated Konigsbe;gi ?stapllsyS}cxan,
ol i Bacon, Hobbes, Spinoza,
for instance, were Descartes, on, ‘

é:i\;:{gtzsuﬁ:;keo%erkeley and Hume. Justification forlt};:s ste.ep nEmSt
’ in i ter of the analysis I have in view.

ht for in the particular charac : ev
;’Z::;E purposes of a comprehensive glance into the .problem of the :ngm
f knowledge; of objects, the Kantian and post-Kantian developments are
:dmirably suitable. Although, however, it will be nnni::essary t:' gorlg):

. it will at the same time
i it of superfluous systems, it w1

T et idity i id general summary of the lead-up
highly conducive to lucidity if a rapid ge ; } »
togKZntian speculations is presented. This summary I will now

sudeavour to give,

et e e e

A—— e L
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MoberN Prinosoriy rrior To KaNT.

For many centuries previous to the Renaissance, Philosophy or rather
its paltry medimval surrogate, generally known as Scholasticism (carly
and later), served as the mere handmaid of theology. During that dark
epoch the Church was able to adduce arguments which, if not cxactly
logical, possessed a quite unique cogency. Hence the almost universal
subservience to that veteran beguiler of mankind. Independent think-
€rs, moreover, were not only extremely rare, but crippled by lack of
scientific data, and misled by an altogether vicious and reprehensible
method of inquiry, which sought to evolve truth from a mere subjective
working up of old notions and principles. The interminable squabbles
between the Nominalists and the Realists furnished the main theme for
ingenuity. Barren, however, as was the labour of the schoolmen in point
of actual discovery, it had the merit of initiating an era of precision and
distinctness in terminology which has since served us in good stead. In
other respects it represents a debauch of the human intellect through
generations. Such then was the aspect of the main stream of medisval
speculation in Europe. But clearly this orgie of word-weaving could
not permanently obtain, and finally with the reformation of religion a
re-action against the distorted Aristotelianism of the schoolmen began
to set in with vehemence.* Once, indeed, that the movement had taken
root, the sunset of the rule of Anselm, Albertus Magnus, Aquinas, Duns
Scotus, Ockham, and the rest speedily commenced to tinge the
horizon of the ocean of thought. And as it cast its dying glow on
the waters a new and fresh movement, the philosophy of the Renaissance,
—that of the revivers of the old classical systems, such as the noble-
hearted Giordano Bruno, together with the upcropping of the mystico-
physical doctrines of Paracelsus, Agrippa Von Netteshcim and others—
came into being. From this last phase of the medimval shapings of
knowledge, we pass on to the epoch of Modern Philosophy proper. It
is only from this period that any real general independence of thinking
becomes discernible, And gradual as is the progress of enfranchisement
ot first, it is sufficiently real to indicate the importance of the XV1Ith
century as a landmark in the evolution of the Western wind.

SCHOOLS SPRINGING FROM IDESCARTES AND Bacox.

" The diverse schools of thought which make up the philosophic history
of this and the succeeding century are all developments of two founda-
tion texts or rather representative methods of rescarch—the one typified
in the dogmatic ontology of the :Frenchman Descartes, the other in the
empiricist or inductive utilitarianism of Bacon. From the Cartesian
assertion of the validity of the “clear and distinct idea” or conception

hd “Itis chigﬂy to the great reformation of religion that we owe the great refor-
mation of philosophy. The alliance betweon the schools and the Vatican had for
ages been so close that those who thresw off the dominion of the Vatican could not

continue to recognize the authority of the schools.”—(Lord Macauluy),
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outside experience, sprang the efforts of the Spinozists, Leibnitzians,
Wolffians and others to lay bare the core of existence. The cautious
Baconian method evolved such diverging groups as Hobbists, Lockeians,
Berkeleyans, the followers of Hume, of Diderot, d’'Holbach and the Scotch
psychologists Reid, Brown and their successors. In its complete form,
as perfected by Herschel, Whewell, Bain, and Mill, it constitutes the
implement of modern science. Systematic induction founded on observa-
tion and experiment—on patient collation of facts and their groupings
according to ascertained agreements—is the key-note of this method. I
say ¢ systematic,’ because an absurd impression still scems to prevail in
some quarters to the effect that Bacon *invented Induction.” Needless
almost to remark that the form of Induction per simplicem enumerationem
is freely discussed by Aristotle and the schoolmen. The absurdity runs
decper than this. It really in sober truth appears, as if many persons
resemble that M. Jourdain who talked prose so long without knowing it.
The veriest child makes inductions as soon as language invests it with
the capacity of framing general propositions and so of supplementing
that simpler process of non-verbal direct inference from particulars
to particulars common to both man and animal alike. What
Bacon really did was to clear speculation of its surviving scholastic
dross by limiting all valid accessions of general knowledge to inductions
drawn from experience—thus destroying at one blow the sanction of
whole systems of baseless word-weaving. ¢ Axiomata generalissima,’
universal assertions, made without evidential warrant, were his ‘béto
noire,’ “ Man, the servant and interpreter of Nature,’so he pens the
first aphorism of his “Novum Organum,” “can do and understand as
much as he has observed concerning the order of nature in outward

~ things or in the mind; more he can neither know or do.” The

bearing of this on psychology and philosophy was at first only
indirect, but the clue once given, numerous writers were speedily
prepared to follow it consistently up. It deserves mention, by the way,
that the celebrated Roger Bacon practically anticipated Lord Bacon in
the 13th century, teaching that experience was the fundamental bed-
rock of knmowledge. He lacked, however, the expository power and
seasonableness—if I may so term it—of his namesake. As to the utili-
tarian character of Lord Bacon'’s propaganda, we have his explicit state-
ment that the “ New Instrument” had for its central aim efficaciter
opevari ad sublevandi wite humance incommoda *—it was of an essen-
tially practical character. Its advocate, however, objective as was his
own bias of thinking, little anticipated the startling developments of
doctrine which were to trace their ancestry to his Empiricism or Ex-
perientalism. It was enough for him to silence the scribblers who
sought to “anticipate Nature” by rcference to the inner hight of the
mind. It wasfor others to exploit his method in the direction of idealist,
sceptic and materialist negations. It was again for a profounder thinker

* “ De Augmentis,” Book 2, Chap. 2,
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than any of these to place Experientinlism on trial by putting the
‘r‘cw:olutx?nar_}: q.uery—What is the constitution of this much talked-of

Experience” itself ? How does our cmpirical consciousness of objects
come to exist ?

DescarTEs, MAvLEBRANCHE, SpixozA, AxD Lemsirz,

‘ Deisca,rtes (1596—1650) starting from his alveady noted formula

C?glto, ergo sum,”™ and positing the clearness of a conception as the test
of its objective truth beyond experience—a truly enormous assum t-iohn
——op:cned the campaign of the new dogmatic philosophy. The validif of
the. idea of a Personal God had, in the first place, to be establiql{ed
This result he sought to aitain by showing that the ;mtion of an Inlﬁnit«;
as opposed to that of an Indefinite Being, could not be derived from
contemplation of the finite self or of finite objects in space and time. Tt
was, he argued, co-eval with self-consciousness itself and was .ill;l-
planted in us originally by its Prototype—the Infinite Bejne himself
In addition to this plea, his ontological argument went to stilow th‘l':
t.he idea of the necessary existence of God is involved in the conce( -‘
tion of the Infinite itself, just as the attribute of possessing thr(I:o
angles is necessarily bound up with our ides of g triangle. On the
further assumption of the moral perfection of this Infinite Being, the
seeming testimony of consciousness to the reality of an indeper;denf,
external world is accepted as valid. Could God deceive us with a
illusion Pt Similarly, on the reliability of Deity reposes his thorounrhu
going dualism of Mind and Matter, which he regarded as created ;n(i
contrasted substances, supporting respectively ‘the attributa’ of Thought
and Extension. All this and much niore ‘foz.-cign to our immcdfmte
pm*p05(? may sound loose, inaccurate, and dogmatic. For these dre;w-
backs it has, indeed, received much severe handling, Nevertheles
after making all due discounts, the honourable positci,on of DescartA .
as the pioneer of modern philosophy, has never been contested. >

Malcbranche (1638—1715) next in the line of the dogmatists, is chicf]
known for his contribution to the subject of dualism. H;)w’to; l(Cl ;
the chasm between the entitics, Mind and Matter, was to him the 2“ ‘g:
problem. The deus ex maching for the puzzle he found in the « Dbi‘]r?a
Substance,” which was equally the basis of both. IHe regarded ;20
consc‘iousness, whether of subject or object, as a finite portion of the Godf
consciousness. Spinoza (1632—1677) carried this contention on to ity
legitimate goal in a so-called Pantheism, This fearless thinker was;.
content to posit one Substance or Reality, whence all things cmerge by the

* The form of this statement consid
f te t o ercd ar an abbreviated syllogism
m:}mg) vell: a'ﬁa! pal)le_ petitio principti, or begging of the concl usyiongin th(SEx?Iﬁ}!i;
premise. Such, indeed, was the contention of Gassendi. All, however wln';:h l.)viq
i, -

cartes sought to convey was the fact th i i
¢ at oy Te el 1 H
i montal Dhoromontt mind knows its own existence 1mmediately

t It is noteworthy, by the wa
. y, that Descartes cleewhere resolves all iti
of matter save extension into states or feelings of the percipient. What wqo[::;g't];s
ordinary man say as to this pronounced case of illusion § e

6



C42 THE TIIEOSOrHIST. [Avarse
same necessily as attaches to the bare fact of its existence. The mani-
fested world of ideas and objects is constituted of modes of two attri-
butes of this One Reality—Thonght and Extension. “ Individual
things are nothing but the modifications of the attributes of Geod,” i. e.,
the Unica Substantia, as opposed to any personal creator. Deity is
neither a spiritual nor physical existence but the Absolute Substance.
The world, as given in consciousness, duplicates under another phase the
extended world as existing beyond consciousness. ‘ Substance think-
ing and substance extended are only one and the same substance, compre-
hended now through one attribute and now through the other.” Such
then are the general principles of Spinozism, still so popular and serv-
ing as inspiration to more than one modern system. No attempt, of
course, is made to seize upon the deeper problems subsequently suggest-
ed by the analysis of knowledge, but the drift of the celebrated Jew’s
thought is always eminently refreshing and suggestive. Compared
with the servility of Descartes to theology, it is, indeed, a mnotable
advance in attitude as well as in matter. Leibnitz again (1646—1716)

is the antithesis of Spinoza—his infinity of simple substances or
¢ monads” being sharply contrasted with the Absolute Unity of things
taught by the latter. His God is the supreme monad which has radi-
ated the myriad subordinate monads. The monads themselves, which
take the place in his system of the common physical atomism, have no
size, parts, figure, &c., though they possess distinctive attributes of a
purely subjective character. They are only changed from within them-
selves, and are each a “living and perpetual mirror of the universe,”
containing infinity of being in itself. Extension he regards as an illu-
sion. Always a stickler for theology, he contends vigorously for an
" optimistic and teleological interpretation of the universe—one of his
principal assumptions, the “ principle of sufficient reason,” requiring for
every event or state “ a sufficient reason why it is thus and not other-
wise.” Leibnitz is also an intnitionist of the school which accredits
certain ¢ primitive concepts’ of the mind, such as Causality and Substance,
with an inherent necessity. He accepts the Cartesian test of truth,
with, however, an important reservation to the effect that the clear
conception is, strictly speaking, unattainable. All external perception is,
in fact, * confused,” as witness the illusion of extension veiling mere
unextended immaterial monads ! For the exposition of his gradation of
simple substances from the unconscious (or better sub-conscious) to
the fully conscious monad, I must refer you to his * Monadology,” or
any reliable History of Philosophy. His theory of the pre-established
barmony of mental and cerebral processes we shall have to examine ab
a later stage. Brilliant though his system appears, it is open to damaging
criticism when proffered as an explanation of the universe. The in-
herent vice of all dogmatic philosophy, lack of an impregnable basis
for assertion, stands plainly revealed. Hence the manifold contradic-
tions discoverable in his thinking.
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Passing over the t i ol (T, |
assing he treatises v : arten ar rusui
o quer " o ?cq of “.nl'ﬁ., Bammngarten and Crusuis, Ict us
ce over ¢ € post-Baconmian empiricist developments in England and
the Continent.
Hosses, Lockr, BerkuLey Axp Hoe,

The inductive method of Bacon as exploited by Hobbes (1588—1679)
had re'sulted in the inauguration of English sensationalist psycholo
Fxpericence of objects is made the foundation of knowledge. All men%Zl'
phenomcna.‘ are shown to originate in feeling, and the ex{;)osition of how
f,hey do so isso persistently kept up as to pré.ctically dethrone philosoph
in favour of psychology. Independent esternal bodies are a'sskullr)le.cyi
a‘t the outset, and all matter accredited with the potentiality of sensa.
tion. Hobbes was a stont Nominalist regarding all “ general” ideas
as no more f;han terms or word-signs evoking images of certain arti-’
cular or individual objects. A logician and psychologist of marvelz)llous
a,cfltetless and insight, he cleared away a mass of confused contemporar
thinking. 'Locke (1632—1704), a, votary of conceptualism followf w'tg
a systematic assault on the theory of ““innate ideas,” an(i for him a;
the great problem is the psychological reduction of the origin of :l(;
knowledge to experience. ‘Nihil est in intelloctn quod mon prius i
semsu Juerit’ is a later scholastic maxim fully expressive of the burd o
of his teachings. He fully admits the reality of matter in the se o
of a substrate of the qualities of objects. By the celebrated Berk ?Se
again (1685—1753) we have empiricism pushed in the directioe CJE
1d0fm]ism——thc denial of the independent reality of objects. Berke];1 )
logical and brilliant nominalist, protested against the self—contra.dict{)’ra
afﬁrr‘nntion of the world of perceptive experience as existing beyo g
and independently of that experience. Brushing unceremonious] z{q'lcll
the Lockeian distinction between the primary and secondary qt‘ralitli .
of matter, he resolves all so-called physical existences alike into m;aes
states of consciousness of the * percipient’ Egos. The reality thereforre
of objects was for him the fact of their being perceived. It’ must no‘:,
however, be thought that Berkeley was a subjective idealist pure qu;
simple. e did not in any sense regard the so-called external wc;;';d
as an aggregate of modifications of his own mind—and nothing mor,
On the contrary, his view was that objects were suljectively present in the.
divine mind from which they streamed into the arena of our co ;
sciousness, and so possessed a standing in a sense independent 2;:‘
human or animal percipients. Inferior in subtlety and depth to the
later German metaphysicians Berkeley unquestionably was. But of hig
work, as a whole,it suffices to say that his main position has as yet resist-
ed all onslaughts.  “ All the ingenuity of a century and a half,” writ
Professor Bain, “ has failed to see a way out of the contra,dict’ions eles
posed by Berkeley.”* The distinction between the empirical ideali -
of Berkeley and the far subtler systems of the Germans is howcvsm
most important to note. The standpoints are popularly CODfl’lSed. o

# “ Mental and Moral Science,” p. 205,
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Hume (1711—1776) not content with this resolution of all material
reality into states of ¢ percipient’ minds, proceeded further to deny the
existence of the Ego as distinct from mental phenomena. There was no
more warrant, he argued, for postulating a substrate for mind than
there was for postulating a substrate for matter—all reality was per-
ception, idea and feeling. Personality was nothing, save the succession
of states of consciousness, decowposable in his phraseology into the hv.ely
« jmpressions” or feelings, and less lively “ideas” or thoughts, taking
their rise in those former. The concept of causality he held to be an
outcome of association with no ground in reality. Thus far the pheno-
menalism of Hume, which-obviously implied a theoretical scepticism
or despair of the possibility of erecting any assured common stz.lndard
of Truth. Against the views of this thinker and Berkeley, Reid, the
founder of Scotch psychology, waged & fierce polemic; his attempts,
however, are of a too declamatory character to delay us.

Ourcomr oF EMpIricisSM IN FRANCE.

Meanwhile in France the empiricist movement had taken a very
decided turn. The sensationalist psychology of Locke and Hobbes had
gerved to inspire the advanced opinions of Condillac (1715—1780), the
basis of whose system, certain spiritualist concessions apart, was, the
formula ¢ Penser c'est sentir.” This line of thought found a still more
radical expressionin the writings of Helvetius (1715—1771),in Lamettrie
(1709—1751), in the mastermind of the materialist Diderot (1713—1784),
and in the extreme negationism of Baron d’Holbach’s famous “ Systéme
de la Nature.” The outcome, in fact, at this stage of the empiricist
agitation in France was the establishment of a great materialist school
which reduced consciousness to brain-function, and the ultimate reality

of things to physical matter in motion. The nerveless deism of Vol-
taire and Roussean now went by the board, and a swarm of minor
writers arose to spread far and wide the new mechanical philosophy.

| THE SITUATION AS PRESENTED TO KANT.

To sum up, then, the results of i)re-Ka,ntian thought—we have
seen the dogmatic school positing the validity of the clear .idea, or con-
ception outside experience, and uprearing on this assumption more or
less unstable systems. We have, on the other hand, been confronted
with the triple outcome of Empiricism in the directions of idealism,
pure phenomenalism, and lastly a mechanical materialism. With

_ these outgrowths the sensation psychology is in almost all cases
unreservedly bound up. It will be noted also that each of the three
developments takes over *experience,” 1. e., the object world as given
in consciousness, with no suspicion of the need for a really exhaus-
tive analysis. The standpoints of Berkeley and Hume may appear
to fulfill this latter requirement, but they do so only in the most
tentative and imperfect degree. Hume gets no farther forward than a
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phenomenalism which converts the distinctions of “ mind” and * world”’
into feelings varying in nothing but degree of vividness and (partly) in
mode of grouping. ¢ Self’ and ‘not self’ are not explained, but become
scarcely distinguishable components of an unreal dream. Berkeley,
agan, takes over objects as a ready made panorama in the Divine Mind ;
starts with concrete personalities, and relates these to the independent
Divine Mind in question. However, we shall revert to these points once
more when dealing with Fichte.

It is at this stage in our inquiry that the significance of the great
Kantian and post-Kantian movement discloses itself. Taking its rise in
the pioneer attempt of the philosopher of Kénigsberg to unravel the
conditions of knowledge, it eventuates in the hands of Fichte and Hegel
in subtle forms of idealism of a highly original type. To the review of
this situation and to the survey of the chief landmarks of subsequent
philosophic history we may now conveniently proceed.

His CritiQue oF Pure REAsow.

The message of the “Critique of Pure Reason” must, like that of all
great works of its kind, be interpreted in due connection with its epoch.
Kant had found himself equally ill at ease with the dogmatism of the
Leibnitz-Wolffian schools which tacitly assumed the mind’s competency
to pronounce on objective truth and the empiricist scepticism of Hume
tending so to belittle the value of human thought. Tt is interesting to
note that Kant was originally driven into his line of thought by reflection
on Hume’s doctrine of Causality. Hume had endeavoured to show that
this notion was not given as such in experience, but grew up as an abstrac-
tion from observed uniformities of succession. It was thus the outcome
of association. Kant, acquiescing in the view of its purely subjective
origin, transformed it subsequently into a Category or ‘“pure concept”—
one of the a priori conditions of experience. Animated, in consequence,
by a desire to mediate between Hume and the dogmatists, he penned his
famous book designed to constitute “ A Critical Inquiry into the founda-
tions and limits of the Mind’s Faculty of Knowledge”—a book which, in
John Stuart Mill’s words, ¢ will long remain one of the landmarks in the
history of philosophical speculation.’ The enthusiasm with which it
was received almost beggars description. Konigsberg became the cyno-
sure of European thought, while in ten years some 300 attacks and de-
fences of the ‘Critique’ issued from the press. Almost every sphere of
inquiry was affected by the new teaching which, within a comparatively
short space of time, won the allegiance of almost every philosophical chair
in Germany. 1t crushed current phenomenalism and ontology alike.

Addressing myself to an audience such as this, I do not consider it
expedient to break the thread of thought by digressions of a minor expla-
natory nature. Itis clear, for instance, that a comprehension of Kant
pre-supposes an acquaintance with what is meant by the doctrine of the
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« Relativity of Human Knowledge.” Excluding the p:qycllologica]]f zl(ft :0
described, that objects are known only in contrast with one anolt 101., 112
several phases may be summarized as fcfllovtrs. Knowledge of ttze um).l
of objects experienced in space and time s in sh’ght, large, dominan ]?r cg;o I;
plete degree, relative to the knowing mind or Ego. A .further app'xc'a i
relates to the unknowability of the Ego w.here admltt.ed. . Thefl Ielts '1ln
admirably lucid chapter on this head in Mill’s ¢ Examination o : a:llll -
ton,” to which work I must refer the still perplexed heaver for further

elucidation of the topic.
Tae CONSTITUTION OF EXPERIENCE.

In proceeding to analyze the constitution of ex.perience,. Kant si'a.rt‘s.
with the innocent looking query—How are synthetic propositions a‘ lfnox
ossible ? The purport of this question is, l}oweve’r, not: far to see -
. hetic, as opposed to an analytic, essential or identical proposition,
o -te :.31,1 attriI;)ute of its subject not comprised in the conception of that
ass;le:t Now all analytic propositions are both universal and necessary,
:‘elst]ing.as they do on the so-called law oi:' con’tra.diction, A s n?t n?nf:ﬁ
Their negation is impossible. ‘ Man is ra,t:,lona,l would be a case n} point, i
¢ rationality’ is included in the connotation of the conc.ept or c ass.namc?
¢Man.’ They are also a priori as independ.ent of any partu.:ular exier;en?fl,
the concept once formed being explicable in the form of a ]ud.g.;mfell hat 7v1t .
Most synthetic propositions, on the ot'her hand, are a ?ostm zorz],l a 11(s1 bO
say, are derived from specific conjunctions of Pres,(’anta.tlc.ms. S}m would be
the,aﬁirmation. “ The tree swayed in the wind,” &c., in whlch.thfere isn
real extension of our knowledge of the subject, an express association l:)f 'a,
new attribute with the original concept. ) But Kantalso h?ld th:;ttt er 3
were certain synthetic propositions to virlflch attachec} a um.v??sz ity z:u
necessity not given in experience, butarising from their a p"r;o? : c atzac er.
This test had by the way been previously employed by Lei ‘m 2. , -rrtor}xgb
these were mathematical assertions, .such .as 7.+ 5=12, ‘two s 1a1gb 1
lines cannot enclose a space,” ‘a straight line is the sh?x"te;t wa.yt‘:.
tween two points,” and others. ¢ Every event hasa cause, the ql;a’,n i i
of matter in nature is constant,” ‘action and reaction are equal, z;::
so forth. Now to discover the conditions of the possibility of suc : a
priori synthetic judgments wag to him the clue to a true philosophy
of knowledge. .

Kant, be it noted, fully accepts the empiricist doctrine tll{la.t :)illdion’-'
crete knowledge originates in experience. * That all bour Fno;]voc; :,Se,1 .
he writes,  begins with experience there can be no dou t.d . ;)r v
possible that the faculty of cognition should be awakened into Zx N ,
otherwise than by means of objects which affect our senses,'a.nf pa:l ! ,{
of themselves produce representations partly rouse our powe; S (L hlel:e -
standing into activity* to compare, conn.ect, a.nd: to separate e at )
But he by no means identifies that experience with the mere aggreg

# Cf. Leibnitz on Locke. * The senses, although necessary for all our actual coge

. . Yeo”
nitions, are not, however, competent to afford us all that our coguitions involve.”
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of associated sensations, visual, auditory, tactual, muscular, &e., into
which the empirical schools had resolved it. True it was that sensation
constituted the ‘ matter’ content or filling of knowledge; the Ego,
however, about which anon, also directly contributed its quota. The
transcendental or a priori conditions of having distinguishable sen-
sations at all are to be recognised in the forms of Space and Time which
constitute the arena in which feelings acquire their primal relations.*
By means, then, of these Forms of Sensibility, there becomes assigriable
a‘when’ and a ‘ where’ to feelings, a preliminary fixation of their
connections in what would otherwise be a mere chaotic blur. All
phenomena may be stated in terms of time—those of the object
consciousness, however, indirectly so—but only those of the *external
intuition” as extended and having situation in space.t Neither Space nor
Time is a mental concept proper in the sense of having been abstracted
from experiences of particular spaces and times—the latter being
only possible as products of the single Space and Time forms rendering
such sensibility a fact. The Leibnitzian derivation of the Concept”
of Time from the succession of our states of consciousness is erroneous,
as it ignores the fact that succession is itself a time determination. Time
cannot be thus evolved from itself. The analysis, moreover, quite evades
the fact of simultaneity as determination in time. Similarly the empirical
associationist pedigree of Space implies, it is urged, spatial coexistences
as its starting point. This view of Kant is forcibly emphasised by
Professor Kuno Fischer : “The empirical explanation of space and time
says merely this: we perceive things as they are in space and time
and from that we abstract space and time. In other words, from
space and time we abstract space and time. This is a perfect example
of an explanation as it should not be. It explains the thing by itself.
It pre-supposes, instead of explaining, what is to be explained.”
The a priori character of these “ Forms” is further guaranteed by
our inability to abstract from them in thought. Originating, how-
ever, in the Ego whence they are elicited on the occasion of having
sensations, these forms have no real objectivity, predicable of the
world of *“Things-in-Themselves,” of reality as independent of the
percipient. ¢ Time,” (says Kant, “is not something which subsists of
itself or inheres in things as an objective determination.........Time is
nothing else than the form of the internal sense.” Space,” again,

“does not represent any |property of objects as things in themselves,

* Hence Schopenhauer’s designation of space and time as the ‘ principia indivi-
duationis’ alone admitting of discrimination between states of consciousness. Even
the law of contradiction * A is not non-A’ involves says Kant, the time-determina-

tion of simultaneity to hold valid. A substance may shift an attribute in a time
Buccession,

.t May not certain classes of affections of the ““inner sense” be said to manifest
xndm.ec!:ly a spatial ‘ form ?* 1 perceive a dog as an extended body—I remember i3

1;3 ’:i izn:xter replica of the original perception, The remembrance is ideally ‘ex-
ended.

1 “Commentary on Kant’s Critique,”, Mahafly's Translation., p. 87,
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nor does it represent them in their relatious to each other......Spaco
is nothing else than the form of all phenomena of the external sense.”
The having of sensations in space and time Kant calls *intuition”—
a specific sense of this ambiguous word which must once and for all
be grasped. It is not to be confounded with the stage of completed
perception. This “ Transcendental Alsthetic” alone serves to acquaint
us with the strongly idealist implications of the Critique, one upshot of
which is to the effect that the so-called external world has no more
objective reality than a dream. In Kant’s words:—

‘¢ Supposing we should carry our empirical intuition even to the very
highest degree of clearness, we should not thereby advance one step
nearer to a knowledge of the constitution of objects as things-in-them-
selves. For we could only, at best, arrive at a complete cognition of our
own mode of intuition, that is, of our sensibility, and this always under
the conditions originally attaching to the subject, namely, the conditions
of space and time, while the question  What are objects considered as
Things-in-Themselves remains unanswerable even after the most tho-
rough examination of the phenomenal world,”*

According, therefore, to Kant, neither the Forms of Sensibility nor the
Sensations themselves mirror any objective reality in our consciousness.
Perception is only of phenomena ; the subject and object distinctions of
psychology become merely contrasted aspects of the content of the Egc,

Nevertheless, Kant holds to the familiar old hypothesis that a cosmos
of unknown objective realities does really exist beyond consciousness,
despite a significant waver at times. How unceremoniously his successors
brushed away his cherished universe of Noumena, we shall see later on.

SpacE AND TIME AS THE FOUNDATION OF MATHEMATICS.

An important department of the Transcendental Asthetic now de-
mands notice. Space and Time have to be considered as conditions of
the cognitions of Pure Mathematics. Now space-determinations con.
stitute the subject-matter of Geometry which deals with spatial con-
figurations; time-determinations of Arithmetic and the mathematical
sciences founded on it, Numbers, for instance, as formed by counting,
imply successive addition of units in time. Lastly, motion, the stay of
mechanics, presupposes the two conditions of Time and Space. Space
thus yields the possibility of Geometry, Time of Arithmetic, etc., Space
and Time conjoined that of Mechanics ; all three departments of research,
presupposing, of course, the ¢ matter’ of sensation necessary to elicit the
¢ Form. 1If, however, argues Kant, Space and Time are a priori condi-
tions of consciousness-in-general, the determinations of space and time
phenomena must be universal and necessary. To tuke concrete instances,
it must always be certain that every straight line will, when observed, be
found to be the shortest way between two points, and that 24-2 will

#* ¢ Critiquo of Pure Reason.” Transcendental Asthetic, “ Bohn’s” Trans., p. 36,

——
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always, under any circumstances,=4. Hence in the a priori nature- of
Space and Time we have found the ground of the possibility of the
synthetic @ priori judgments of Mathematics. 'The reliability of the
basic ¢ axioms’ and ¢ postulates’ of the latter is thus-——within the domain
of experience—complete. And to establish against scepticism the univer-
sality and necessity of certain fundamental principles was just one of the
central aims of Kantism. But this said universality and necessity has,
on the other hand, no possible sanction when predicated of things-in-
themselves beyond experienee. Apropos of the expression Forms of
Sensibility, it is necessary to observe that Kant partitions off the know-
ledge-yielding phases of the Mind into the divisions of Sensibility, Under-
standing and Reason; by Understanding being meant the Judging and
by Reason the ratiocinative faculties so-called. The aforesaid arbitrary
departments have, it is almost needless to say, no standing whatever
in modern psychology. It is as well, however, to state the distinction,
if we are to throw a clear light on every step of our advance.

THE TRANSCENDENTAL ANALYTIC,

Now in order that the timed and spaced sensations above noted may
develope into ripe experience of objects, the factor so glibly taken over
by the psychology of Hobbes and others, a further series of processes is
necessary. We are now on the threshold of the * Transcendental
Analytic,” the central problem of which is the investigation of the a
priors conditions of Judgment. First and foremost we have to note the
¢‘Pure Understanding” with her brood of categories or Thought-forms
whose agency is requisite to relate the sensations asyet only loosely unified
in spaceand time. What is meant by this ? According to Kant, when we
assert of sensation that it is a Unity, a Whole, a Multiplicity, a substance
having attributes or attribute of a substance, an efficient cause’of an
event, &c., &e., the ¢ matter,’ of our intuitions is subsumed under and
shaped by certain Categories or pure concepts constituting the native
furniture of the Ego in its aspect as understanding. The function of
these Categories must not be confused with that of *Aristotle’s, whose
table was intended to stand for a classification of Predicates inductively
generalized, with the view of analyzing the import of propositions.
Kant'’s forms, on the other hand, are brought forward to exhibit the.a
prior machinery of the process of knowing itself. In no sense, again, are
they to be identified with the crude doctrine of Innate Ideas, for they are
not superimposed on a given world {of experience, but they make that
world itself. It should, moreover, be bornein mind that the whole Kantian
mechanism, whereby experience of objects comes to exist, transcends the
domain of what is known as the empirical consciousness, that is the
mind as revealed by introspective psychology.

To think is to judge, that is, to unify presentations under certain
forms of relation. To think is, in short, to have relations established
between fcelings. Now in the Kantian system it is the Pure Understand-

7
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ing which spontaneously connects the timed and spaced deliverances of
sensibility under certain judgment forms answering to or rather consti-
tuting the application of its own a priori concepts. It may be here asked
—How ate these pure concepts got at in the first instance—? How also
is their precise number ascertained ? '

The answer runs as follows. By abstracting from the merely contin-
gent or casual ‘ matter’ of the just noted judgments so as to lay bare
their basic conditions. Taking over the ordinary logical classification
of judgments—12 in all—Kant educes from each what he holds to bo
the a priori concept locked up in it. Now, in the old analysis of these,
the variety of possible statements was made to fall under four
main heads expressive of connexions of Quantity, Quality, Relation and
Modality, each of which had three ‘subordinate divisions. To the ana-
tomy of these four classes of propositions Kant accordingly addresses him-
self. In his ingenious if somewhat forced fashion he succeeds in dissect-
ing out three pure concepts of Quantity, Unily, Plurality and Totality
answering to Singular, Particular and Universal judgments; three of
Quality, Reality (agreement}, Negation (disagreement),and Limitation
(partial agreement), answering to Affirmative, Negative, and Infinite
judgments; three of Relation, Substance and Attribute, Causality and
Oommunity or Reciprocal Action* answering to Categorical, Hypo-
thetical and Disjunctive judgments ; and three of Modality or mode of
existence, Possibility— Impossil ility, Existence—non-Eaistence, Necessity—
Contingence, answering to prol:iomatical, assertory, and apodeictic judg-
ments. All these are “judging,” not empirical concepts, yielding only
modes of conjoining presentations., They are not drawn from experience,
but experience, i. e., the realized world in space and time is made by them.
Nevertheless they have no validity whatever save as forms constitutive of
what is so neatly termed by Professor Bain the object-consciousness.
They cannot be held determinative of Noumena.

Experience then is the result of the ordering according to relations sup-
plied by these Category-sprung forms of judgment of sensations in space
and time.t Only thus does the concrete world of perception come to
exist. Only thus is constructed that varied mniverse which the French
and English empiricists had so persistently taken over in the lump as a
fact superior to analysis.

* Things are seen to what they are by mutual determination. This is the Category
the abuse of which Fichte charges to the account of the imperfect idealism of
Berkeley.

+ A contingent judgment is termed by Kant a Judgment of Perception. It
is only the objective experience common to all percipients—the world—which
is given universally and necessarily. * Experience consists in a synthetic connection
of phenomena ina consciousness, in so far as this js necessary. Hence pure
conceptions of the understanding are those under which all perceptions must be
previously subsumed, before they can serve as judgments of experience, in which
the synthetic unity of perception is presented as necessary aud; universal,? Kant
(Prolegomena),
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DepuctioN oF THE CATEGORIES.

But whence these instruments of Synthesis, the unifying Categories
whence the Forms of Sensibility themselves? From what ¢undis-
covered bourne’ emerge these moulds elicited by the sensations with
which they blend. From the Pure Ego or Transcendental Subject
the “Synthetic Unity of Apperception” as it is termed. This Trang-
cendental Subject, for which Categories and Sense Forms do not as such
cxist, but in which they find their basis, is then the bottom foundation
of the structure of knowledge. Psychology is justified in evolving the
empirical self or mind from assimilated and worked up Experienc;: but
it is the Transcendental Subject which “at the back of beyont” really
weaves together that Experience. According to Kant the T think’ of this
ultimate synthetic unity is thus the primal root of the tree which blossoms
out into Perception, Memory, Conception, Reasoning, Imagination and
the rest. Sensations alone are left undeduced from this Ego. Some
very important issues are, as we shall see, involved in this positing of
a Transcendental Subject and contrast of it with the empirical or deriva-
tive mind alone recognized by the analytical psychologist. With thege
questions we shall deal hereafter. Meanwhile it is instructive to note
the staunch manner in which the great Kantian and post-Kantian
thinkers upheld the doctrine of an Fgo as distinct from the transitory
content of experience. Contrasted with some phases of modern English
empiricism, it may well afford food for thought,

FURTHER ANALYSIS OF EXPERIENCE.

Such then in their essentials are the principles of the speculative
side of the Kantian system. There remain, of course, many interstices
in the structure to be mortared up. For instance, the working of tho
categories involves or rather presupposes three further important con-
ditions or unifying processes termed by Kant (1) the ‘syuthesis of
apprebension in intuition,’ (2) the ¢ synthesis of reproduction in imagi-
nation,” and (3) the ‘ recognition in the conception.” No. (1) gathers up and
associates the coalescing patches of sensation grasped in any intaition.
Unity of presentation would otherwise be impossible ; even the unity of
space and time must be given in this way. But this synthesizing of any
successive points a, b,and c,in intuition itsclf presupposes the reproductive
faculty of imagination. When I am apprehending one side of a triangle,
the two others if already intuited must be reproduced in memory to ensure
a complete and intelligible presentation, Chaos would otherwise result.
Combination of old sensations with new has necessarily to be provided for.
But how am I to be conscious that the reproduced sensations mirror the
original ? How do I'know they were once mine at all? By € recognition
in the conception’ the actuality of which is alone supposed to be compe-
tent to establish the Ego as permanent ground of conunexion between tho
snceessively vanishing patches of feeling. * If I forget,” says Kant, “ in
counting that the nnities which arc present before my scuses have been
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successively added by me, I should not understand the creation of
multitude through this successive addition of one to. one anc} hen?e
1 should not understand number, a conception consisting chleﬂ.y in
the conscionsness of this unity in synthesis.” These three pre~reqmsites
of the due functioning of the categories are obviously a priori, being
indeed more remote from any specific experience than the thong?lt-
form itself. We may find them all three blending i.n a perception
which involves definite relations of likeness and nrlhkeness 'between
a present sensation-cluster and the intentionally_revxved vestige of a
former. Now a not unnatural impulse of the critic would be,. to brush
away these clamsy looking * processes,” and reduce. tl.lexr several
phenomena to so many aspects of the Law of :A.SBOCIatIO'I'J of Ideas
with or withont the postulation of an Ego. ) His contention wor}ld
be reinforced by the consideration that, despite all thfs S[lggestl.ve
wi'ting of Aristotle, Hobbes, Hume and other. psychologists, Associa-
tionism as a methodic theory was, until comparatlvel? of late years, alx.nost
ignored by continental thinkers, But the ].Iantla.n.system, le.b 1t-b‘e
noted, would not have sought to ¢ explain’ the integration a?.nd Tevwabxh-
ty of feelings rherely on associationist lines, Its standpoint 1.s'not em-
pirical but speculative. For, after all, the I.nethoq of the e?nplrlcal psy-
. chologists constitutes nothing more than an inductive grouping of ready-
made mental relations. Tor Kant the problem was not that of a com-
fication ; the fact of Association itself had to be account-
ed for, the ground of the associability of feelings, nf)t the empirical dis-
covery that they are associated, had to be.dealt with, A?cordmg:ly he

ht to exhibit his three processes, as & vital and purposive portion of
T ry rendering human consciousness possible. Know-
Kant an actuality realized from the inmost depths of
hich all experience was elabo-

prehensive classi

thea priori machine
ledge was indeed to
thegSOul in the mysterious workshop of w

rated.
ScrEMATISM OF THE CATEGORIES.

In addition to this, it remains to consider the somewl.nat artificial
exposition as to how the actual marriage between the sexfsa,tmns and the
categories is consummated. Here all lfhe sharp 'distinctlons bet.ween ?he
various aspects of intellect come a,ga.in.mto prominence. :'[nt;,o.th.ls porh(;n
of the Critique the go-called ¢Schematism of the c’a.tegorles. it 1s. scarce ky
profitable to enter at any length. Schopenhauer’s analysis of its weak:-

ess isin my opinion quite beyond criticism. He sho.ws that Kant in his
f ite pursuit after transcendental correspondencies has extended an
o+ s of empirical concepts into the realm

It is, indeed, a highly rarefied vers
dea’ that we are here dealing with.

favou ende
snduction valid on conceptualist line

of the utterly alien pure concepts..
gion of the conceptualist ¢ abstract i

The supposed function of the schema (which is, of course, ez.:glained. ag
tho creation of the * productive imagination” nob of the ?mp.mcal mu;ld
%ut of the transcendental subject) is to effect the application of tho
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pure councepts to sensuous phenomena. Between these heterogeneous
twain mediation is bronght about by the pure form of time, conterminous
alike with both, being at the same time a priori, and embracing all
phenomena. The time-determination in which the category take shape
constitutes its schematism. Has this determination a corresponding
image or idea after the same fashion as an individual object subsequent
to perception ? It hasnot. Strictly speaking no such image is possible
in the case of any general concept. Nevertheless the modified category
may be said to possess a species of shadowy outline not susceptible of
vivid presentation. This vague outline is the schema of Kant considered as
a creation of the @ priori productive imagination, Now there are four
possible types of determination in time, that of the time series or number,
time content, time order and comprehension in time. Otherwise expressed
states of consciousness possess Quantity, Quality, Relation and Modality
or mode of existence in time. The schemata groups answering to the
four divisions of the categories are, thas, decipherable as (1) ¢ number,’
(2) “filled,’ *filling’ and * empty,’ time, (3) ‘ change’ and ¢ continuance,’
‘succession,’ ‘simultaneity,’ (4). ‘Sometime,’ ‘now,’ ‘always’. By means of
these schemata, the understanding is enabled to fuse phenomena and
the pure concepts into intelligible unity and so to make experience, The
position of chief importance is, it may be added, assigned to the mathe-
matical or Quantity and Quality groups. All the above is matter for
the transcendental faculty of judging,

A rriori PRINCIPLES OF SCIENCE.

Yet another pedigree, that of the fundamental a priori principles of
science as elaborated by the transcendental judging of the pure under-
standing, must now be traced. These again, will be found to rmn
parallel with the four classes of categories as tabulated by Kant, It is
in this portion of our inquiry that we confront the Analytic of Principles’
the much debated division of that * Transcendental Analytic” which
started with an examination of the pure concepts. It affords us the
synthetic @ priori rules for the objective application of the latter.

Springing from the schema of number is the axiom of perception
embodying the fact that all objects are extensive quantities composed
of divisible parts. The atom as theoretic object of possible perception
is, therefore, a myth, In the anticipations of perception’ we have the -
law that sensations as such, though lacking spatial attribates, possess all
alike intensive degree. Number as involved in successive degrees has
also an implication here. But it relates not to & time series but time
confent. In the ‘ Analogies of Experience’® born from the relation
schemata we have the principles * amid all changes of phenomena sub-
stance abides the same,’ ©every change happens according to the law of

_* “Analogies,” because they are neither of the nature of the axiom nor anticipa-
tions, applying only to particular cases. They do not determine judgment, but
iudic te the rule according to which any given case must be treated.
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cause and effect,’ and ¢ substances co-existing in space act and re-act on
one another.” Lastly the Modality group yields the three postulates of all
empirical thinking which lay down what is possible, actual or necessary:—
1. * That which agrees with the formal conditions (as to intuitions and
conceptions) of experience is possible. 2. That which agrees with the
material conditions of experience (sensation) is real. 3. That whose
coherence with the real is dotermined according to universal conditions
of experience is necessary,” Principles other than these must be obtained
by inductive generalization proper in the conscious exercise of the empi-
rical reason. They must be formulated out of comparison of particular
jundgments of experience, The assertion of the categories for all pheno-
mena can yield only the very limited number of a priort laws above

given.

Now Analogies and Postulates are dynamical, that is to say, they deter-
mine the existence of things, whereas the axiom and anticipations of
perception are mathematical as determinative of quantities. To cite
Professor Fischer’s lucid abstract : *“ The two mathematical principles in
conjunction form the law of continuity ; the two dynamical, the law of
rausality or mecessity. When summed up in a single formula: All
objects of possible experience are, as to form, continuous quantities; as to
existence, necessary effects. Hach principle declares its contradictory to
be impossibfe. The negative expression of them is an immediate obvi-
ons consequence. The law of continunity expressed negatively is this:
there are 10 gzips in nature—non datur saltus; the law of causality or
necessity, when negatively expressed, is this ; neither is there in nature
no mnecessity, nor blind necessity ; neither chance nor fate—non datur
casus, non datur fatum. From the continnity of extensive quantities fol-
lows the impossibility of atoms; from the continuity of intensive the impossi-
biiity of & vacuum—non datur hiatus.” In such wise, then, is justified our
previous remark as to the Kantian derivation of knowledge from the
inmost depths of the soul. Experienco now clearly appears as a pre-
ponderatingly subjective product. The Materialism of the contempo-
rary French School has lost its very foundation.

Tur TRANSCENDENTAL DIALECTIC.

Passing over the subsidiary discussions appended to the ¢ Analytic,”
let us now glance at the problems treated of in the * Transcendental
Dialectic”” of the Reason, that supposed division of the Intellect whose
logical function is the drawing of conclusions as opposed to the judg-
ing function of the understanding and the intuitions of sense. The
problem hero propounded for solution may be phrased—Is a dog-
matic ontology possible? Now, there are two ways in which the Rea-
son may work—it may aacend from the particular judgment to the
most general propositions or vice versé. Regressive syllogistic infer-
ence from the conditioned particular fact te mnconditiomed univer«
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sal F'irsb Principles is the aim of ontology. It cannot, however, hope
to seize on universal truths valid of Noumena. Even the a priori ideas
which Reason possesses are only of a ¢ regulative’ nature and in no
fashion ¢ constitutive’ or representative of reality. For just as sense has its
forms of intuition, and the understanding its categories, so Reason js
cquipped with three a priori ideas. These are (1) tho psychological id
of the soul as a thinking substance immaterial, simple and indegt: Tbe“
(2) the cosmological idea of the world as a system or connect:drrj: l].]e’
of phenomena, and (3) the theological idea of God as supreme d?' 'lty
of the possibility of all beings. If, however, these ‘ideas’ hzzwcon e
application to Noumena, what, it will be asked, is their functi . ?O Cr[‘eal
reply is that they serve as nuclei of comprehensive thought :n 1 -he
points for the unification of our relative experience up to ti] 5}’113 e
level of the Absolute and Unconditioned. Just as the Undee (();peﬁ.for
unifies the phenomena of intuition into experience, so does thmls.n .
by means of its ‘ideas’ unify experience into the’wideqb o ° ;a.a, son
Our impulse, however, to accredit our conclusions thus Agenirﬁ?ﬁ ltl.es'
noumenal validity constitutes a spurious application of the ¢ Ca.ti 0w°”;lt
to things outside their domain. Ontology, that is to say, the scig l‘leé‘f
re:.a.lity asit is beyond our conditioned thinking, is impo,ssible '3];1:000
it is that on its critical side, the Kantian teaching debouches in.to a ore
Agnosticism. In pursuance of his theme the Konigsberg thinkerpum
ceeds to demonstrate the bankruptcy of ontology in the course fpl:(’)-
treatment of the “ Paralogisms,” * Antinomies,” and the Ideaio f tl:s
Pure Reason.” Apropos of the soul, his main point is the im ossi(;)'l'te
owing to the natare of thought of the Ego knowing its&l:lf in ite
pure form ; the empirical mind or ¢ personality,” unified ul " s
stance” under the schema of ¢ permanence’ being ’aloue o ena: . sub-
pection. The veiled ego in which the categories inhere I(:za.n Otlntros-
mine itself by these categories. Dealing with cOSmO]Og, h nto kdeter.
four theses of the Wolffians ¢ the world has a, beginning in é’;wf.’ t:l > the:
¢ everything in the world consists of simple parts, &c.,’ and o v e
to their antitheses. It is shown that these two (;lasses gf O: Stth‘;]m
destructive propositions rest alike on universally admitted ri:ciu ‘;’y
Reason is divided against herself; the basic explanation lI)’ein I;hes(;
arguments valid only of phenomena, actual or possible, are cons%a t;l
applied to Noumena or things as they are  outside’ con,sciousness nIy
assailing the theological brief for the existence of a Personal Goci th ltl;
“ sum-total of all perfection and reality,” Kant lays the axe in turn :
the three celebrated lines of proof—the © ontological’, ¢ cosmological’ 5 ;
‘ telelogical’ arguments. Finally, he comes to the conclusion that tllll
{'eality or non-reality of such a God are equally undemonstrable. It i:
instructive in this connection, to note how Fichte subsequently re-
establishes Deity (impersonal) as ground of experience itself. ’

So fuuch for the ‘agnostic outcome of Kant’s speculative analysis of
experience. A rational ontology or theology is impossible, But a



656 THE THEOSOPHIST. LAueusr

strange surprise is in store for ws. The tenets of a God, immortality
and free will have no theoretic ground in the critical philosophy. But
are they absolutely mere figments questions our philosopher harking
back to the dreams of the Leibnitz-Wolffian dogmatists ? In no sense.
Their validity is guaranteed to us by a practical necessity yielded by
observation of the moral law.

PostouraTEs of THE PRACTICAL REASON.

For Kant the supreme arbiter of morality is what he calls the Cate-
gorical Imperative of the Practical Reason. ¢ Pragmatical’ laws of
morality subserve our happiness alone and concern our empirical motives
in the sphere of good sense and prudence. But the moral law urges
action, having for its object the elevation of character and virtue for its
own sake quite irrespective of our immediate well-being. Happiness is
the natural good we seek ; worth the moral goal, any joy attendant on
which comes nnsought. But this moral domain and moral end pre-
supposes a moral government of the world—a God. Thus this notion of
the unconditioned, though avowedly regulative only, is something more
than a mere negation. The reach after an Absolute is not so utterly vain
as in the system of Sir W. Hamilton. And not only this but scope is
required for full realisation of the moral ideal in a * future life,” where
all balances will be adjusted. Freedom of the will is proved becanse
the ° ought” of the Categorical Imperative implies a *can.”*
These positions constitute true faith, a hope based on moral certi-
tude. No real addition of knowledge is given (?) In adopting the
term Categorical Imperative, Kant has been charged with resting his

. case on a confusion between the knowing and the volitional phases of
the mind. There can be no question but that this accusation has great
force.t Apart from this issue, it is important to note that the part thus
assigned to the pure Ego or Transcendental Subject—the source of the
moral law—in guiding the decisions of the empirical consciousness has
opened up a theme of considerable snggestiveness. Now-a-days the
tendency is to regard manifestations of this supposed moral law as
inherited bias to conduct springing from organization of experieuces of
utility in the history of ancestral organisms. Morality is relative to

* The ¢ Practical Reason” of Kant is the productive or pure ego, in which the
categories, &c., inhere, but which is never object of consciousness. The will as
Noumenal reality dictates the moral law to the empirical consciousness. Properly
speaking, however, this dictation is an avenue for a new sort of knowledge of an
intuitive character and should so be regarded. It is not will. The whole Kantian
reconciliation of empirical necessity with transcendental freedom was shown by Her-
bart to be illusory. Empirical necessity is just the necessarian contention. It is
freedom of the individual ‘ will’’ as phenomenon of a personal conscious mind
which the Libertarians assert. A mind bound in the chains of causality (albeit
those chains are primarily imposed by the pure ego), can only be determined to &
spurious show of self-determination. Kant's intervention of will as Noumenon is
tantamount merely to an impulse added ab extra. It is a fresh bias to action which,
if sufficiently potent, the causally-bound Mind is ez-hypothesi unable to resist,

t Vide above note,
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racial stages but on evolutionist lines largely intuitive to the individual,
The point, however, mooted in the tentative Kantian scheme is the
introduction into the empirical consciousness of a possible stimulus to
knowledge or will drawn from a Transcendental or Higher individual
soul-life not yet explored by psychology. In the Philosophy of
Mpysticism™ of the Kantian Carl du Prel, the wisdom of this ° higher
self’ as evidenced in the relatively rare cases of hypnotic clairvoyan(_:e i3
carefully entered into. We shall recur at length to this supremely
momentous issue at a later stage of these lectures.

Crrticisy oF Tue CRrITIQUE,

Into Kant’s notable contributions to the theory of History, Astronomy
and Anthropology, it is not here necessary to digress. Tonching other
.mm:e relevant issnes, there are indications that in his later years he
Inclined to a belief in Palingenesis for the ‘sonl.’ He also expresses
himself favourable to the view that a world of supersensuous beings
environs this planet, and that the establishment of communication with
such beings is only a matter of time. Kant, indeed, was far too acute
not to see that a speculative Agnosticism (while shutting out the possi-
l.)ility of absolute knowledge of realities), cannot possibly assert that there
18 no plane of relative or phenomenal experience except that called the
‘physical world.’ Contrariwise there may be innumerable strata of mate-
riality, all alike relative to the consciousness of their * percipients.’” This
view, indeed, would be endorsed to the full by Hindu Adwaita philosophy,
It is conceivable, also, that there exist intelligences untrammelled by the
conditions of our relative human perception and thivking. So much
for these often conveniently ignored portions of his system. With regard
to the general criticism of his labours, it is agreed on all sides that in
the sage of Konigsberg we confront oue of the profoundest thinkers in
history. His influence has given an impetus of candour and thorough-
ness to all subsequent philosophy worthy of the name, and it is essential
for the student to first review his standpoint before running up a possi- -
bly ramshacklo system of his own. Spots on this sun there are, and these
as was indced necessary, not a few, Objection may be raised to his’
arbitrary partitioning of the “facultics,” his patent hunt after sym-
metry, and his pedantic terminology. Thus, understanding and reason
strike the psychologicul ear as artificial divisions resting on a mere
quibble ; the extraction of the coucepts, in particular that of reciprocity
from the dirjunctive judgment, is often forced, while the derivation of
the “Ideas” from the form of the syllogism ig almost grotesque, It
would, moreover, in the present state of knowledge be out of the question
to argue their a priori character of these latter as utilized by Kant.
Touching the conditions of knowing, the disjointed looking machinery
embodied in the schemata of the imagination, the stereotyped concepts
of the understanding, the really undeduced sensations, and the synthesis
of apprehension, &c., has a strangely artificial ring. The elements in
qucstion lack the necessary fusion. Then, egain, Kant is undeniably

8
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open to Herbert Spencer’s indictment of dealing only with the conscious-
ness of the adult individual man, which is quite other in composition to
that of the infant in arms, if careful inference from observation counts for
anything. ¥ It is clear, for instance, that our sensations of sound and
smell do not primarily involve any space attributes whatever. I would also
add in this connection the consideration that, while holding space and
time to be the forms of seusations, Kant does not at all make it clear
how or on what principle the sensations in question are arranged and
distvibuted in the detail. The mode of disposition in order of co-exist-
ence, simultaneity and succession is the crux. Assuming this to be
determined by the pure BEgo, the idealist drift of the ¢ Critique’ becomes
still more accentuated. With the whole question of space and time we
must deal hereafter.

With reference to the categories, the following additional remarks
may be offered. Thes ource whence they are dag is far from being
superior to criticism, In Mr. Mansel's words, “the Kantian categories
are not deduced from the act of thought, but generalized from the forms
of the proposition which latter are assumed without examiuation, as they
are given in the ordinary logic. A psychological deduction, or prelimi-
nary criticism, of the forms themselves might have considerably reduced
the number.”t Prof. Kuno Fischer, a warm admirer of Kant, remarks,
that the ‘ architectonic fancies” of the Konigsberg thinker have yielded
this too elaborate appendage of pure concepts. Community” side by
side with ¢ Causality ;” “ Unity,” “ Plurality,” Totality,” and the
Modality group are not to overstate the matter at all, wholly indefensi-
ble. “ Community” in one aspect may be resolved into Causality plus
co-existence due to the space form. We then have the mutual determina-
tion of objects making them what they are. Its so-called ¢ transcendent
use by Berkeley to explain experience as the action of Divine
Mind on human minds is an extension of simple causality. These
two aspects exhaust its supposed scope. Unity again, as predicated of
an object, is a name for the fact that certain sensations are given in a
cohering cluster resisting disintegration. The fixation of sensations in
the space-form ought, on Kantian lines, to be indicated as the trae source
of such coherence. In like manner we may dispose of Plurality” and
“Totality.”} The forms seemingly best accredited are * substance”
and “ causality.” Kant has, indeed, despite his belief in objects,
laid exaggerated stress on the ¢ form’ as opposed to the ¢ content’ of ex-
perience. His successors have consequently made havoc with the list
of categories, Cousin is satisfied with substance and causality, Fischer

and Schopenhauer with causality, while Schelling takes over the rela-

* ¢ Principles of Psychology,” Vol IL., p. 181.

+ ¢ Metaphysics,” p. 193, note. ) . )

1 « Unity,” as predicated of the knowing subject for which and in which the
object exists, broaches quite a distinct issue. Herc it is to Fichte that wo may look
for light, and we discover, accordingly, that he very gropferly dlsgards 'the Kantian
hypostasis of an “ abstract” form and identifies the unity in guestion with the stago
of self-afirmation of itself by the Egos
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tion gronp as the basis of the rest. Fichte's attitude is yet to be des-
cribed, it is markedly progressive. Hegel, it is true, goes so far as
to add an entirely new group, but his standpoint is an ontgrowth of his.
unique * Logic.” Schopenhaner, moreover, when treating of the Catego-
ries, severely criticises Kant’s sharp frontier line between intuition and
thought. Finally it should be noted that from the supposed radical
contrast obtaining between sensation and the numerous categories
springs, also, the hazy schematism aiready noticed. Kant failed to
realize that sensations, even if excited by some non-Ego, are just as much
subjective existences as any concept of the understanding. The gulf
between the two is merely imaginary, granting the.initial fact that any
pure concepts are discoverable at all.

In conclusion it canunot for a moment be maintained that Kant’s.
retention of a world independent of consciousness is justifiable. Things-
in-themselves are superfluous. ITow indeed is it possible tostep outside
experience when the categories and forms of sensibility are purely
relative to the knowing subject. In the much discussed 2nd Edition
of the Critique, Kant touches very sunggestively on the difficulty which,
however, he appears only in part to have realised. *‘ There is one thing
in the above demonstration of which I counld not make abstraction, and
that is that the manifold to be intuited must be given previous te. the
synthesis of the understanding and independently of it; but how remains
here undetermined.” Now it is obvious enough that between this agnostic
attitnde and his customary positing of a world of unknown objects
there isa great gulf fixed. The, latter dogma is, indeed, alien to the
spirit of the Kantian teaching. True, the sensations are said to be
impressed on us by stimuli from a non-Ego, but what does this non-
ego really mean ? Not externality in space, for that is only an

_attribute springing from a subjective pre-requisite of knowing, In

strict accuracy, it means nothing at all. For it cannot be too clearly
noted that the rednction of Causality to a mere Category annihilates all
call for any extra-subjective derivation of semsations. To postulate
a world of things as their excitant is, in the first place, to put be-
hind perception a sort of nebulous duplicate of the self same external
world which Kant had already demolished in theory. Iu the second
place, causality being a pure concept, hus no possible import when
employed in the pursuit of such would be extra-experiential knowledge.
Sensations, therefore, if not drawn from the pure ego itself, are, accord-
ing to Kant’s own showing, inexplicable and do not in any sense involve
the postulation of an objective world as thing-in-itself,
Kanr’s Bequrst To Puinosorny.

The great heirloom, however, which Kant bequeathed to posterity
was not so much the detail work as tho ¢ Critical Mcthod’ of his system con-
sidered as a search after the trauscendental basis of knowledge. He had
seized the central problem of philosophy and hewed for himself a wide
clearingin the midst of a virgin forest. It willnow be of interest to notethe:
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great advance on his c¢fforts made by his famous disciple Fich(:,c, i'n wl'xose
hands the critical philosophy expanded into a systematic idealism
Fichte's task consisted in carrying forward the principles of the specu-
lative method which Kant had bequeathed as a ‘ Novum Organon’ to
German philosophy. The future of this method, as will .have been 1seen,
isits uncompromising departure from the tracks of inductive p.sychc’) ogy.
It is not content to generalize the facts of the so-called. ‘inner’ and
¢ outer’ (subject and object) aspects of our states of consciousness. It
seoks to unveil the whole of the pre-mental conditions whereby such
contrasted states of conscionsness come to exist. And it.seek.s to ei?fect
this aim by careful analysis of what we term ¢ mind” into its px.-u'nal
elements, testing the validity of its results by subsequen'fly re?ombmllng
in thought these elements into the original whole, Experience is explain-
ed by the factors which its evolution is held to pre-snppose. .Furthef',
the speculative method as enunciated by Fichte and Hegel will admit
of no explanation of experience which steps outside the circle of pure
self-consciousness. We shall, however, have cause to see ti.lat the glst
of this position is something very far removed from the 'fa.nmfu] subjec-
tive idealism which makes every individual mind create its own world,

Bavigws.

“ P"HE ACCURSED SCIENCES.”*

“ Au Seuil -du Mysteré” is the first of Mr. Stanislas de Guaita's
“ Essais de Sciences Maudites ;”’ the second essay, * Le Serpent‘ de
Genése,” being in the press, The handsome octavo volume of 200
pages now before us is an enlarged edition of a successful pamphlet of
the same name published four years ago. It has a large Appendix and
‘also two excellent symbolical engravings copied from Henri Kunrath.
French Theosophists cultivate and value erudition in occult studies
more than their English-speaking brothers, and from their stand-point
this is one of the “ monumental” works which have been given to the
public of late years by Fellows or friends of our Society ; and itisa
work which will be a treat to those of Whute.:ver nationality who seta
high value on erudition combined with sentiment as a means for the
inment of occult knowledge. )
at%:ﬁglﬁla.ny other French students of Occultism, M. de Guaita seems to
revolve round the Kabbala as a central point, and this gives a biblical
flavour to all his work, that isnot altogether delightful to those who
wander further East in scarch of the rising sun. Our author does not
think very much of St. Germain, Mesmer or C:?,glxostro, v"r’ho were, he
says, “ extraordinary realizers,” but not “ superior adepts.” His three
superior adepts are Fabre d’Olivet, the Marquis de Saint Yves
d’Alveydre, and Eliphas Levi, the last of Wh.om. he considers the
« greatest of adepts I” M. de Guaita makes mention in several places of
the Theosophical Society in very friendly and respectful terms, and
pays a graceful tribute to the genius of Madame Blavmisky, although he
does not seem to be a great admirer of that lady’s rather intenso
personality.

* Essa1s DE SciENCES Maunites ; I. Au Seuil du Mysteré, par Stanislas de Guaita.
eor ge Carré, Paris, 1890, pp. 2J0, 8yo.
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As its name implies—“ On the Threshold of Mystery”—this first
Essay of the series is devoted to general considerations and philosophico-
occult reflections that go over old ground ; but the Appendix contains
several excellent monographs of more concrete interest, on the Amphi-
theatrum and other works of Kunrath, on the Rosy Cross, and on the
Martinists, together with an appreciative review of Mr. Alber J houney’s
“ Le Royamue de Dieun.”

M. de Guaita is not among those who, could they do so, would popu-
larize ocultism. He quotes with express approval the opinion of
Syensius, an early Christian bishop, commencing : “ The people will
always scoff at simple truths ; they require to be imposed upon.” Like
many of his countrymen, he expresses clear ideas in felicitons language,
but he shares with them in the defect of this excellent quality—too great -
a love of order, regularity and completeness, at least to be wholly in
touch with the Anglo-Saxon mind, which believes more in spontaniety
and the clash of interests and discoveries, than in rigid codes and per-
fected theories.

In conclusion we will quote the very significant paragraph cited by
M. de Guaita from the “ Origines de 1’Alchimie” of M. Berthelot, the
celebrated French chemist, preserving our author’s italics and capitals.

“I have found not only the concatenation of ideas which led the
Alchemists to pursue the transmutation of metals, but aiso the theor )
the philosophy of nature, which served them for guide ; a theory founded
upon the hypothesis of the unity of matter, AND AT BOTTOM AS PLAUSIBLE AS
THE MOST REPUTED AT PRESENT OF THE MODERN THEORIES...... And strangely
enough, the opinions to which the Savants of to-day are turning with regurd

to the constitution of matter, are not without analogy to the profound views
of the ancient Alchemists.”

MRS. BESANT'S PAMPHLET.

Notes and Queries (The Bizarre) says of Mrs. Besant's © Why I became
a Theosophist :” * Every one should read this pamphlet, and see the
arguments of a noble-hearted woman and leader of advanced thought.”

Mr. P. J. Mehta, F. T. S., of Bhavnagar, has sent us for notice a book
entitled “ Yogakalpadruma,” printed in large and clear Devanagari
type. It is a collection of Sanskrit slokas composed by Paramahamsa-
swami Brahmhananda. A Hindi translation is given for each sloka.
There are 270 pages of duodecimo, and 271 subjects are treated in it.
It appears to be a very important production ; treating of Yoga Sastras,

and giving practical instructions about different branches of Yoga
practised in ancient India. Price Re. 1.

Gonygspondgugy,

THEOSOPHY IN WESTERN LANDS.
[From our London Correspondent.]
Loxpon, June 1890.

I Ay sorry to say that the first news I have to give you this month is
not of a re-assuring character; for our dear H. P. Blavatsky’s health
shows very little sign of improvement as yet; although no worse than
when 1 wrote last, she is, alas, scarcely any better ; Dr. Mennell, how-
ever, allows her occasionally to do a little—a very little—writing.

The alterations at our new Head-quarters are now almost completed,
and although the entire staff will not actually be living there by July
3rd, yet on the evening of that day the first meeting of the Blavatsky
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Lodge is to take place in the new lecture-room, which is now finished,
and is the most charming little hall you can imagine: about 200 can
be comfortably seated therein, and we are hoping to fill it on the 3rd,
to inaugurate the opening meeting of the Liodge at the new Head-
quarters in a suitable and auspicious mapner. Nearly all the well-
known and prominent Theosophists living in and around London will,
of course, be present, notably Mr. Sinnett, who will speak at some length
upon the great future before Theosophy in this country.

You may remember reading, in my letter for this month’s Theosophist,
about the generosity of Mr. Chapman in providing a hall and library in
the Bast End. This scheme is now completed, and the hall is to be
opened on Tuesday, 24th inst. I think it is almost impossible to overes-

* timate the enormous impetns which will be given the Theosophic workin

the Bast End by the establishment of such an active centre as this, which
Mr. Chapman has initiated, promises to be.

The 1st instant witnessed the opening of a new Lodge at Brighton, the
well-known fashionable watering-place on the sonth coast (‘‘London
by the Sea,” as it is commonly called). Our brother, W. Kingsland, who
has been staying there for some time past, has been most actively
engaged in making known the objects of the Theosophical movement,
and enlisting the sympathies and co-operation of all who could be found
to be interested in the matter. As a result, a new Lodge, to be called
«“The Brighton Lodge of the Theosophical Society,” has been formed ;
open meetings will be held to study the “ Key to Theosophy,” and the
nucleus of a lending library has already been formed. The President is
Mr. Edward Ellis, M. A., the Secretary Mr, W. Siebeuharr.

I must not omit to chronicle the welcome return from Australia
of A. Keightley—*the Doctor.” We all think him looking better and
stronger than ever. Bertram Keightley, too, is expected now from
America this week. C. F. Wright has now returned to the permanent
staff of workers at our Head-quarters, leaving F. J. Dick to take his
place as Secretary of the Dublin Lodge. Things begin to look very pro-
mising at Birmingham, our Theosophical Society merbers there having

_ already procured a room for meeting and working in; which they truss

will be the nucleus of a future Liodge to be formed there, and towards
the establishment of which they are straining all their energies.

There seems to be a lull this month in the stream of articles, notices,
leaders, etc., which has been pouring from the press of late upon
questions nearly related to, if not actually bearing upon, occult matters.
There must always be the ebb and flow in this, asin everything else;
and we can hardly expect to claim much attention during the height
and fever-heat of a London season.

The Belgian Government, I see, has determined to put into effect the
resolutions adopted by the Brussels Academy of Medicine—that bypno-
tism should be madeillegal except for medical purposes, and in the hands
of qualified practitioners. Experimenters seem to prefer the use of
mechanical means to that of personal influence, and M. Luys describes
how he hypuotises a whole audience by causing them to look at a
rapidly revolving wheel of variously coloured pieces of glass.

The Atlantic Monthly contains a capital little article entitled “The
Easter Hare,” from the pen of “Katherine Hillard,” whose name as a
writer and prominent Theosophist is so well known, both here and in
America. She quotes largely from the * Secret Doctrine,”’ giving many
interesting facts connected with the popular superstition of which she
treats; which must all tend to stimulate enquiry and interest, and as a
“hy-product”’ lead to the larger circulation of Madame Blavatsky’s
great work,
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Giordano Bruno’s name has been brought so much before the read;
public latel.;f, that I make no apology for giving you the gist of a lozg
and interesting article by W. R. Thayer, which appeared in the Atlantio
Monthly, called *The Trial, Opinions, and Death of Giordano Br;m; ke
the less so in that Mr, Thayer quotes certain opinions held by Bruu.
and set forth by him in his writings, which will be seen to be in)re m}]?’
ably clqse accord with the teachings contained in the “ Secret ’Doetm'm ”
as tending towards the elucidation of problems, the solving of whiclk‘xlu:"]l
present appa.rfantly insuperable difficulties to modern scientists '?‘111
long *“ confession and apology of Giordano Bruno,” which Thayer e ;
he takes from the minutes of the Inquisition of Venice, so far J;s hg“i.es’
ll')eeu :,blfeblt;o qm(:erpret,"zams he says, *the ungrammatical, i]l-punct:rlt:g
e or 0 . . o, . N
prgdaims ; lci‘sa;l;ecret;a.ry. Bruno, in his deposition before the Inquisition,

‘“ God is one and indivisible, the soul of th i ; i i
wisdom', and love; that he is in all things(,a ;szuell)'(s)ié z];la t‘{:}}ilii;:tr;:l;i? :;)re
§toqd, meﬁgble, and whether personal or impersonal man cauuo’t say; tl et
is hl.s footpn.nt, God being the soul of nature ; that since every materiz] ’ﬂt(:a o tare
of him, by virtue of his immanence in nature, it is eternal, and so a;e humm' e
immortal, being emanations from his immortal spirit ; but whether souls ;;:gfv]:

their identity, or whether, like the atoms, th i
forms, Bruno,does not dec’ide.” » they are for ever re-oomposed into new

power,
under-

This, speaking broadly, is pure pantheism: and i
tl‘hayer, we must necessarily glassii{)y Bruno—-’in tha%sv?ig: n(fll:izl:t, ]i&:y}?
includes Spinoza, Gothe, Shelley, and Emerson. (““ Within man ';V tul}]
soul of th’e whole,”.sa,ys the latter). “ Bruno was inspired by the revelzt" .
that God’s power is commensurate with infinitude, and that he cherj Lon
all creatures and all things in all worlds.” He explains that ev%ix es
?elatlve, “ nothing is absolutely bad,” he says, “ but each thin is] b 13
in respect to some other.” The immanence of the universal sougi in t?;
animal world }16 thus illustrates : “ With what understanding th 2
gnaws 'her grain of wheat, lest it should sprout in her undg;zr fo and
hagltﬂ:loltli ' ',l:h%hfool salys this is instinct, but we say it is o spegcie:-] r:;
understanding. e conclusion of Mr, T ’ i is wo
quoting in extenso : it runs thus :— bayer's admirable paper s worth

“In anage when the growing bulk of rationalism casts a pessimist
over 80 many h?pes, it is encouraging to know that the rationglisst !r]l;!s‘:;lfoss};::g(:’w
reason for degpmr ....... At any period, when many minds, after exploring all tho
avenues of science, report that they perceive only dead, unintelligent matt%r ev v
where, it must help some of them to learn that Bruno beheld throughout the w;rjlh
creation and in every creature, the presence of an infinite and endless wnity ofo .
:‘soul of t}le wgrld, whose attributes are power, wisdom, and love. He was {;de 3
a god-intoxicated man.’ Aristotle, Ptolemy, and Aquinas spun their cobwi
rou:nd the border of the narrow circle in which, they asserted, all truth m\mdc "
anad celestial, was comprehended. ’ ’ ane

« Brupo’s restless spirit broke through the cobwebs, and dis imi
spaces, innumerable worlds, beyond. '.l‘oghis enraptured ;yes all flg;iyze?ve?em 1t'11€?:.sts
of the one, the Ineffable. ‘The Inquisition and the stake,’ says Mr. Symonds g u:
an end abruptly to his dream. But the dream was so golden, so divine ti)atp it
was worth the pangs of martyrdom. By his death Bruno cannot be said’to have
proved that his convictions are true, but he proved beyond peradventure that he

was a true man; and by such from the beginning has hum: i
toward that ideal nature which we call di\rigx):le.”mg us human natare been raised

The present Pope, in an allocution which has been read rec
every Romish pulpit in Christendom, says that Bruno’s writ?;lélsy]f::‘lg
him an adept in pantbeism and in shameful materialism imbued with
coarse errors, and often inconsistent with himself,” etc. ete. And if
he, as Mr. Thayer says, that Leothe XI11th hears stillsounding in his ears
and hearing—trembles—those memorable words of Bruno’s to the
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Romish hierarchy of his day—when sentence of death was pronounced
against him by Cardinal Mandruzzi, the Supreme Inquisitor—  Perad-
venture you pronounce this sentence agnirst me with greater fear than
I receive it ?”” Judging from the recent alarm in the Vatican, 1 shounld
be inclined to answer—yes !—*‘ A Study of Consciousness,” is the title of
a very good article, by H. C. Wood, which appears in the Century ;-it
affords another illustration of the widespread ¢ self-questioning” now
going on everywhere, in all ranks of social life, and evidenced by the
extraordinary success of such books as the *‘ Strange Case of Dr. Jekyll
and Mr. Hyde,” and *“ Archibald Malmaison.” As Mr, Wood says :—

“Not only do we ask, What shall I be ? but also, What am I? In consonance
with this questioning the Ego is perpstually the theme of eloguent discourse. To
define, in terms clear and sharp, the exact meaning of the Ego of the popular
philosopher would be a task of difficulty: but certainly underneath all human
individuality is the faculty or attribute of consciousness. If, in a general company,
the question shomld be asked, [s there such a thing as unconsciousness ? almost
everyone would at once reply, ‘Of course there is, the stone is unconscious, the
corpse is unconscious, we are unconscious in sleep.” Such answers would, however,
be too flippant.”

Mr. Wood then proceeds to elaborate his subject with great skill,
He says that althongh he is not going to assert positively that all matter
has consciousness, yet that he feels it to be very difficult to prove that
either the stick or the stone is unconscious, and that he, at least, knows
of no way of positively demonstrating it, Here Mr. Wood approaches
very nearly to the Eastern teachings, which tell us that there is no
such thing as the so-called inorganic matter of the Western scientists,
but that life certainly, and consciousness also—of a certain order—
pervades and is inherent in, everything. He then gives instances
of the ordinary tests of consciousness, and states that they are, by
themselves, fallacious, as the most vivid consciousness may exist, and
one or more of the tests fail entirely; ‘ Do three naughts,” he says,
“joined together, make a whole number ? Does the heaping up of falla-
cies give us an impregnable fortress of truth ? If I am able to show the
correctness of my assertion that each of these tests (three in number)
of consciousness i8 fallacious, I insist that thcre is no absolute proof of
unconsciousness,” Then, drawing from his evidently wide experience a3
ahospital surgeon in Philadelphia, Mr Wood givessome cases of ¢pilepsy,
where the memory is apparently entirely lost ; other cases of somnambulism
and artificial hypootism; and quotes instances of people buried alive—and
8o on, through several most interesting pages. The inference being, that
if all our tests of the presence of consciousness fail, surely we carnot be
said to know that anything is unconscious ? As amatter of fact, we do not,
we simply believe that things are unconscious. Unconsciousness, Mr.
Wood says, is a negative condition—as we only arrive at our belief by
a process of negative reasoning based upon the absence of certain attri-
butes. “ A negative is never an absolute proof.” He then gives some
curious examples of those strangest of all cases, double consciousness;
phenomena before which science is dumb—for, as he says, ““ Merely in
the presence of ordinary every day consciousness, withont voice is that
science which can drag from the bowels of the earth the records
of creation, and can reach to the sun to weigh and analyze the
power of the present. Consciousness is truly the one supreme fact of the
universe, mysterious, inexplicable for all time, beyond human under-

standing.”
A L C.
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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.]

N~ o

MRES. WATTS HUGHES’ SOUND-PICTURES.

N acoustical phenomenon has been stumbled u on b .
._A_ lady of position—Mrs, Watts Hughes—which lps prozoiizzeg;l;
1oterest of men of science and the wonder of many of the pro?ane
It is, In truth, very striking: most interesting to the student of
occultism. To him, it is another proof that we are living in a
time of, what might be called, akasic osmosis—the inﬁltragon of
the astral into the physical plane of consciousness. The partition
between the two worlds is proving itself as porous and penetrable
as the membrane between two fluids of different densities in
the familiar chemical experiment. The deeper potentialities of
thoughp, life-force, sound, chromatics, heat and electricit are bein
successively revealed. To cap all, there is Keeley’s inéer-etherigc'
force, whose titanic energies are just being demonstrated. On
the plane of physics, on that of mental dynamics, that of ps chical
poteqt{alltles, aqd on the vastest of all—the limitless, in faci:y—-that
of spirit, the evidence of this cosmic action forces itsolf upon one’s
attention and strikes the thoughtful observer with awe. Each da
brings its surprise, each month its contribution to the sum o)ft
human knowledge. Yesterday it was the phonograph, the tele-
phone and the electric light, today it is startling diséoveries in
thought-trqnsfer.ence and other phases of psychical science the
transmutation of sound into form and of color into sound \’7Vhat
it shall be tomorrow, who can guess? The one thing to rejoice
the occultist is that each forward step which science takes br%n S
man nearer the threshold of that “ Borderland” beyond whogse
shadows the sun of spiriv ~! truth is ever shining, To him, such
phenomena as those of . "tumship, hypnotism clairvo’a,nce
thought-transference, and t. = of the (.]nasi-ph,ysical c]z:.ss of
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