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OLD DIARY LEAVES.
O riental S eries :— C hapter II.

T was a burning' band that the Indian Surya Deva laid upon our beads
as we stood on the platform of Apollo Bunder. The noonday
Bombay sun of mid-February is a surprise to a Western visitor, and
we had time to feel its full power before Mr. Hurrychund came to our
rescue. He had gone off to the steamer just after we bad disembarked,
and so caused us to wait for him on the fiery quay, with the air all in
a hot quiver about us. I remember bow, as we waited, we were deceiv
ed by the looks of a basket of pears that a fruit-pedlar bad for sale, into
buying a dozen in anticipation of a treat: and when we bit into them,
found them to be tasteless and not even juicy enough to satisfy our
thirst.
This small disappointment, being' associated with the first
mouthful we ate in India, in the first half-hour we spent on its soil,
survives in my memory all the changes of these subsequent years.

I

Besides Hurrychund and the three gentlemen above mentioned, 1
do not recollect any others having come to greet us on landing—a fact
which was bitterly resented by the members of the A'rya Samaj, who
charged their then President, Hurrychund, with selfish design in
keeping his colleagues uninformed of our movements so that he might
enjoy the first of our company by himself.
The streets of Bombay charmed us with their strikingly Oriental
character. The tall apartment-houses in stucco, the novel dresses of
the motley Asiatic population, the quaint vehicles, the overpowering
influence of the whole picture on our artistic perceptions, and the
delightful sense of being at last at the goal of .our long-nourished
expectations, amid our dear “ Heathen,” to meet and live with whom
we had crossed so many seas and buffeted so many storms— all these
vivid impressions filled us with delight.
Before leaving Hew York, I had written Hurrychund to engage for
i;s a small, clean house in the Hindu quarter, with only such servants
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as were indispensable, as we did not wish to waste a penny on luxuries.
W e were taken to a house of his own on the Girgaum Back Road, stand
ing in a comparatively forlorn compound, and adjoining his glass-roofed
photographic studio. It was certainly small enough, but being predisposed
to find everything charming, we felt perfectly contented. Cocoa-palms
nodded their fronds over our roof and Indian sweet-scented flowers
rejoiced our sense of smell: after the dismal sea-voyage it seemed like
Paradise. The ladies of our friends’ families called on H. P. B. and Miss
Bates, and a number of Hindu and Parsi gentlemen on our whole party;
but the rush of visitors began the next morning, news of our arrival
having by this time been spread. W im bridge— an artist— and I sat by
the hour together watching the throngs that passed along the street,
fairlv intoxicated with the innumerable subjects for pencil and colour
which we saw—every hackery, bullock, dray and human figure an art
study. The heat soon told upon us and almost our first necessity wasto
have thin clothing made.
We had formed one acquaintanceship on the “ Speke H all” that turn
ed into a lasting friendship, that of Mr. Ross Scot>, B .C .S., a noble fellow
and an Irishman of the better sort. His long conversations with us
about Eastern Philosophy had resulted in his joining our Society. He
called on the evening of our first day ashore, and provoked H. P. B. to
doing a phenomenon that was quite new to me. They were sitting together on a sofa and I was standing with Hurrychund at the centretable, when Scott reproached H. P. B. for her evident intention of let
ting him go North to his official post, without giving him th9 least proof
of the existence of the psychical powers in man, of which she had so
much spoken. She liked him very much and so consented to comply
with his request. “ What shall I do for you ?” *she asked. He snatched
the handkerchief she was holding in her hand and, pointing to her name
“ Heliona” embroidered across one corner, said “ W ell, make that name
disappear and another to take its place.” “ W hat name do you want ?”
she rejoined. Looking towards us, where we stood at a distance of a fe'V
paces, he pointed to our host and said : “ Let it be Hurrycliund’s.” We
came over to them on hearing this, and saw what was done. She gave
Scott to hold tight in his hand the embroidered corner of her handkerchief, retaining the opposite corner herself.
A fter a minute or so
she told him to look. He did so, found the substitution of names
had been made, Hurrychund’s being there in the same kind of
embroidery, and, in the first impulse of excitement, cried out. “ Where
is your physical science now ? This beats all the professors in
the world ! Madame, if you will give me that handkerchief, I’ ll pay P
into the A 'rya Samaj treasury !” “ Take it, and welcome,” she said, a’11d
he thereupon counted out into Hurryclmnd’s hand five golden sovereigns'
I do not recollect this fact having been communicated to the press, but
the story was at once spread by the dozen or more eye-witnesses, an‘
helped to intensify the interest which the arrival of our party 1>«(1
created among educated Indian gentlemen.
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Ou the evening of February 17th, a reception was held at the photo
graphic studio, at which over 300 invited guests were present. The
usual welcome address, with garlands, limes and rose-water as accompani
ments, was given us, and Ii. P. 13., Scott, W ini bridge and 1 replied, as
well as we could, in view of the deep emotion which stirred in us. My
Diary says: “ The occasion fairly brought the water to my eyes. The
long-expected moment comes at last, and 1 am face to face with my
spiritual kinsmen.” It was unalloyed happiness, springing from the
feeling of the heart, under the control of the intellect; not an evanescent
gust of emotion, destined to die out soon and react into a sense of dis
enchantment and disgust.
The second day following, a party was made up to witness the
Shivaratri anniversary celebration at Elephanta Caves. We enjoyed
the pic-niclike so many school-children, the day giving- ns a series of sur
prises and novel sensations. The bunder-boat “ Sultan,” to begin with,
with its strange rig and model, its Mussulman crew, its quaint cabin, its
primitive fire-place, where rice and curry wore cooked most skilfully.
Then the ancient caves, with giant sculptures seen in chiaroscuro ;
huge lingams, paint-smeared, ever dripping with oblations and decked
with flowers; the ablutions of the pilgrims in the adjacent pond and
their circumambulations of the Sliivaliiigani; the pnjuris touching- the
worshippers’ temples with water that has bathed the stone sym bol; the
crowds, with their— to us—novel Eastern costumes ; the painted and aslibesmeared sanyasis, cramped into painful postures and successfully
appealing- to pious charity; the scores of Indian children ; the sweet
meats vendors ; a troop of jugglers doing the mango trick and other tours
de force- so badly as to deceive no sharp eye ; and our lunch in the veran
dah of the keeper’s cottage, whence we saw in one picture the moving,
chattering throngs in the foreground, and the wide expanse of the harboui-,
under a cloudless azure sky, with the towers and roofs of distant Bom
bay on the horizon line. Then came the sail home before a free wind,
our bunder-boat skimming along like a bird and beating a European
yacht that ran on the same course. After more than fifteen years the
whole comes vividly hack to my mind’s eye like a freshly-painted pano
rama.
Visitors, thronged daily to us in increasing- numbers, a packed
roomful of Parsi gentlemen with their wives and children being- fol
lowed, immediately afterward, by a like number of Hindu families.
A black Jain monk, with shaven crown anti his body naked to
the waist, came and, through an interpreter, cross-questioned me, at
great length, upon religion. Presents of ripe fruit were sent with
messages of greeting. A special performance of the Hindu drama
“ Sitaram” was given in our honour at the Elpliinstone Theatre. We
found ourselves quartered in the most conspicuous box, bedecked with
garlands of jessamine and roses, given huge bouquets, supplied with
refreshments, and, on our rising to leave, having to receive an address,
read to us from the stag-e ! The play was not over by any means, but
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our powers of endurance had reached their lim it: we went at 9 i\.m. and
left the theatre at 2-45

a.m.

The sweetness of this evening was follow ed by our first taste of
bitterness the next morning. Mr. Hurrychund, after strenuous pressure,
rendered his accounts. The bloom was off the plum : our supposed
hospitable entertainer put in an enormous bill for rent, food, attendance,
repairs to the house, even the hire of the three hundred chairs used at
our reception and the cost of a cablegram he had sent us, bidding us
hasten our coming ! The “ demnition total” made m y eyes sta re; for, at
that rate, we should soon find ourselves with em pty pockets. And it
had been given out and generally understood that we were this person’s
guests ! Protests came, one thing led to another, and we finally dis
covered that the considerable sum of over six hundred rupees (not then
a vanishing silver disc but a substantially valuable token) which
we had sent through him to the A 'rya Samaj, had g ot no further
than his hand, and a precious clamour arose am ong his Samajist
colleagues. I shall never forget the scene when H. P. B., at a meeting
of the A 'rya Samaj, let loose at him the bolts of her scorn, and forced
him to promise restitution. The money was returned, but our dealings
with the man came to a sudden stop. W e set to w ork to find a house
for ourselves, and got one for less than half the rent he was charging
us for his own— for he had constituted himself our landlord. W e chang
ed quarters, bought furniture and other necessaries, and, on March 7th
settled ourselves down in the little house, 108, Girgaum Back Road, for
the next two years. Thus was shattered our first ideal of the progres
sive, patriotic, fervently religious Hindu, and, to say truth, the lesson
went to our hearts. To be thus deceived and played w ith at the outset
of our Indian career was a sore sorrow ; but, for the dear sake of India,
we threw off the feeling of depression and kept on our way. Meanwhile
our friend Mooljee Thackersy had, on the 2nd March, found us a servant,
the Guzei-ati boy, Babula ; whose fidelity to H. P. B., up to her leaving
India, all know, and who is still my pensioner. He has a rare talent
for languages, and, with Magliabecclii’s environment, might have become
as great a linguist. When he entered our service he spoke English and
French, Goanese, Guzerati and Hindustani, although but about fifteen
years old, and has later acquired a perfect knowledge of Tamil, after
our removal to Madras.
Every evening we held an impromptu durbar, when the knottiest
problems of philosophy, metaphysics and science were discussed. We
lived and breathed in an atmosphere of mind, amid the highest spiritual
ideals. 1 see entries in my Diary of the first appearances on our scene
of friends who have since been closely identified with the progress of
the Theosophical movement. For example, on the 8th March, our ac
quaintance and friendship began with Janardhan Sakkharam Gadgil, one of
the most brilliant of the Bombay University graduates ; then, and until
his quite recent retirement from worldly occupation to assume tlm
religious life, a Baroda Judge. My notes on him testify to the immech-
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ate and deep im pression m ade upon me by liis learning, d ign ity o f
ideals, and thirst fo r spiritual know ledge.

Y e t I seem to have had some

foresight as to the unlik elih ood o f his becom ing a practical co-w orker
with us, for I have w ritten in the D iary : “ A far w iser and cleverer man
than m yself.

M ay be made an extraordinary ally— if he has the pluck.”

He never quite had that from being ham pered b y his official surround
ings and the u npopularity w hich our cause had from the first w ith the
ruling class. M entally, he was not ripe for official m artyrdom , though
his heart pushed him that way. Y e t he was ever an openly declared
member of our S o c ie t y ; tak in g usually in good natured indifference the
taunts he had to bear from friends, chief am ong them his official
superior, the DeAvan of Baroda, the late S ir T .M a d h a v a R ow , K .C .S .I.,—
a great statesman, bu t a confirm ed skeptic and a m oral prisoner of the
Sirkar.
There came to us, about that time, M. B. Nam joshi, of Poona, and
Sorabji J- Padshah ; the form er since known as an active p olitician of
the Sarvajanik Sabha, o f Poona, the latter a brilliant young Parsi, whoso
devotion to the Society and ourselves personally, has never weakened nor
wavered for a single day. On M arch 18th, our you ng Shyam ji K rishnavarma sailed fo r E ngland to join Professor M onier W illiam s at Oxford,
and help him , and him self, to fame. For Shyam ji attended one of the
Oriental Congresses and— although by caste a non-Brahm in— astonished
the savants w ith his recitations o f mantras ; he came home a Pandit, and,
later on, was D ewan o f a Native State. Other two notable acquaintances
were the brothers M. M. and A. M. Kunte, of whom the first was a famed
Sanskrit Pandit and Professor, the other an M. D. and Demonstrator of
Anatom y in Grant M edical College, Bom bay. Of all our new-found
friends, these were the most, effusive and com plim entary ; of all Ave have
ever know n in India, the D octor showed the most distressful lack of
moral courage and most excited m y contem pt. H e was a member of our
Council, on terms of closest intim acy with us, most lavish in offers of
assistance ; his house ours, his fortune, his horses and carriage: we Avere
his brethren indeed. One evening, at a Council meeting, he took the
chair at m y request, while I presented certain grave form al charges
made by Swam i Dyanand against H urrychund, and at the adjourn
ment xve parted excellent friends. Two days later, the D octor’s
seivant brought me a letter resigning his connection Avith the
Society, Avitliout a w ord of explanation. I could not believe m y eyes
and thought it some stupid jok e; but, hastening to his house, was
bewildered b y his telling me that it Avas sober earnest. A fter repeated
demands for an explanation, the truth came out. The Principal of the
Medical College had advised him not to have his name connected with
ours, as the Government suspected our Society of having political designs •
And so, instead of m anfully defending us and declaring our perfect in
difference to politics, which he, as one of our intimate friends and council
lors, could so easily lnwe done, this D octor of wealth and large practice,
who Avas not in the least dependent on his paltry college appointment,
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went straight home and put his cow ardice into w ritin g ! E very de
cent Am erican and Englishman w ill understand the feelin g of con
tem pt with w hich I turned m y back on him fo r ever.
The next
day, sm arting under this sense of injustice, 1 w rote to the Professor
th at as his brother foresaw possible inconvenience from stick in g to our
Society, I hoped that no feeling o f delicacy w ould preven t his ow n with,
drawal if he shared the uneasiness. H is answer avus his Avritten resig
nation ! I said to another H indu friend, Avhom I knew to be really
dependent on his paltry Go\’ ernment appointm ent of R s. 40 per m onth:
“ Martandrao Bhai, suppose, on going to office to-morroAv m orning, you
should find on your desk a note to the effect that you

had to choose

betAATeen your membership in the Theosophical Society and your place,
as we AA'ere under suspicion of political designs ; Avhat AX'ould you do ?”
T he m an’s face grew serious, he seemed as if casting up the chances,
and, then, in a stumbling sort of utterance

peculiar to him , and with

a shake of the head and compression of the lips, he answered : “ I — I
could— d not go against m y principles !”

I threw m y arm s about him

and shouted to H . P. B . in the next r o o m : “ C om e! com e and see a true
H indu and a brave m a n ! ” That m an’s nam e is M artandrao Babaji
N agnath ; he is a M aratha Brahm in.
U nconsciously, he had in his
moral heroism imitated that of a N ew Y o rk

dry-goods

house, Avho on

being threatened, at the outbreak of the late R ebellion, by th eir Southern
debtors Avith repudiation of their
cause of Government, replied.

debts

if the

firm adhered to the

“ W e sell our goods, not our principles !”

V isitors kept on croAvding our bungaloAA', and stop p in g until late
e\’ery evening to discuss religious

questions.

O ld

and young, it Avas

all the sa m e ; and thus did we come, so early in our

connection with

the Hindus, to knoAv the difference betAveen W estern and E astern ideals
of life, and the greater dignity of the latter. Questions of w ealth, colour,
business, or politics scarcely ever crossed our threshold ; the Soul was
the burning topic of debate, and, then,
B. and I

became absorbed in the

and reincarnations.

for

the

first

tim e,

H.

P.

problems of its cyclic progressions,

W e Avere com pletely happy in our retired cottage

under the shady cocoa-palms.
laden steamers, the hurly-burly

T he arrivals and departures of Avealthof the B om b ay

m art, the

agonising

strife of the share and cotton m arkets, the petty rivalries of officialdom,
the receptions at Government H ouse did not even entei' our thoughts:
Ave AAere satisfied to be—
“ The Avorld forgetting, by the world forgot.”

Fanatics, if you please; crazy enthusiasts ; dreamers of unpractical
dreams ; dex’otees of a hobby ; dupes of our imaginations. Y e t our dreams
Avere of human perfectibility, our yearnings after divine Avisdom, out
sole hope to help mankind to higher thinking and nobler living. And)
under those umbrageous palms, Ave were visited in person by Mahatmas;
and their inspiriting presence made us strong to proceed in the path "'e
were treading, and rewarded us an hundredfold for all the treacheries
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and jibes, and police-surveillance, and slanders, and persecutions we had
to undergo.

So long as they were with us, what mattered it who might

be against us ? The world had not conquered us, but we were destined
by our Karma to vanquish its indifference and ultimately deserve its
respect.
"We knew not, bu t those A d e p ts k new , that w e tw o w ere to serve ns the
necessary nuclei fo r the con cen tra tion and diffusion o f th at akashic stream
of old A ryan th ou g h t w h ich the revolu tion o f cy cles h ad b ro u g h t again
into the focu s o f hum an needs.

A n agent is alw ays indispen sable as

the vortex-rin g o f these in tellectu al and spiritual recru d escen ces and,
imperfect as w e w ere, w e y e t w ere g o o d enough to serve the p resen t
purpose, since Ave had at least the enthusiasm o f sy m p a th y and the
quality of obedience. O ur personal defects cou n ted as n oth in g in the
balance o f the p u b lic need.

A lexan d re Dum as S r., in “ Les H om m es de

Per,” poetically puts this idea.

“ T h ere are m om en ts,” says he, “ Avhen

vague ideas, seeking a b o d y to m ake them selves m an, float above
societies lik e a m ist on the surface o f the earth : w hilst the w in d pushes
it over the m irror of the lakes and the c irpet of the plains, it is bu t a
formless vapour, w ithout consistence or colour ; bu t if it encounters a
great h ill, it attaches itself to its crest, the vapou r becom es a elcud, the
cloud a shower, and w h ile the bi*ow of the m ountain gird s on its aureole
of lightnings, the water w hich filters away m ysteriou sly, ga th ers it 
self together in the deep cavities, and emerges at its foot, the sprin g o f
some great liv e r w hich, ever sw elling, crosses the land or society, and
which calls itself the N ile or the “ Ilia d,” the P o or the “ D ivina
Commedia.”
In these very latest days, a man o f science has exhibited large and
beautiful pearls, w hich he com pelled some captive shell-fisli to make, by
placing pellets of wax inside their shells, and leaving the creatures to
cover them w ith a coating of lovely pink nacre in obedience to their natural
instinct. The pinch of ivax, in this case, was intrinsically valueless, but it
made the nucleus w ithout which the pearls would not have been form ed
by the animal. So, in a sense, we pioneers of this Theosophical m ovem ent
served as nuclei around w hich was form ed the sparkling sphere o f A ryan
wisdom, w hich is now exciting1 the wonder of contem porary sch olar
ship by its beauty and its precious worth. Personally, we m ay have
been as intrinsically valueless as the scientist’s balls of beeswax, yet
what has gathered around this movement of ours is what the w orld most
. needed. And each of our earnest fellow-workers is serving as a separate
nucleus for the crystallisation of this spiritual nacre.
H . S. Or.coTT.
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CLAIRVOYANCE.
From the German of Dr. Carl du Prel.
(Continued f rom page 18.)
V . C lairvoyance

and the

phenomenon of the

D ouble .

N my theoretical discussion and explanation of clairvoyance, I now
turn to a question which, if answered in the affirmative, will exclude
from our investigation an uncertain number of examples which it will
form into a separate group having an isolated principle of explanation
of its own. The explanation of clairvoyance by insight into causality
will have to be confined to clairvoyance in time, and in spatial clairvoy
ance the question will arise, whether it depends upon the transference
of the person to the distant spot.

I

W e are led to raise this question by the circumstance that there is
no single chapter in transcendental psychology that does not oblige us to
regard the doctrine of the soul from a monistic stand-point, even indeed
— as I have shown in “ Die Monistischeu Seelenlehre” — the analysis of
technical and aesthetic problems obliges us to recognise the principles
both of thinking and of organisation in the soul. The question which now
arises is whether this intellectual separation corresponds to a real se
paration, or whether both functions are always intimately' blended.
This question seems to be answered in the affirmative by the numerous
cases of the phenomenon of the double. It is the product of the organis
ing function, and when we see the double perform actions, the thinking
function is also involved. Hence we are led to ask whether, when the
thoughts of a seer are transferred to a distant spot, the organising func
tion does not also play its part.
The question then is, whether the phenomenon of the double does
not afford an explanation of clairvoyance in space, or at least of some of
the cases, and by what indications can it be shown that this explanation
is satisfactory.
W e might also ask— since clairvoyance presents so many obscure
problems— whether the double possesses the necessary velocity to
transport itself with the speed of thought to a distant place or to perform
successive journeys when it is there. U p to a certain point a solution of
this problem maybe found in natural science, and indeed it is an eminent
naturalist, Wallace, who has given it, and a philosopher,

Hellenbacli,

who has attacked it on similar lines. W allace says that it is conceivable'
that there are beings of an ethereal order to whom we may' attribute an
exalted intelligence, who are sensitive to etlieric vibrations to which no
human sense corresponds; whose activity corresponds to the motions of
the ether and who thus have a velocity' equal to th at of ligh t or of the
electric current.*

Hellenbacli also speaks of beings in hum an form, but

of imponderable etheric matter, who are endowed w ith those forces and
* Wallace : “ Scientific view of the supernatural,” 11.
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powers which we attribute to ether, e.g., penetration of matter, velocity
of motion.*
Now the phenomenon of the double is an empirical proof that there
is in man an etheric body of this description, or that at least we pos
sess the power of forming such a body, and there seems no reason why
the organising soul should be able to form a body out of organic cells, but
should be unable to exercise its formative impulse on any other mate
rial, just as the sculptor works with clay, plaster, or marble.

Moreover,

materialisations are an empirical proof that the power of forming the
etheric, and its shell, the physical body, lasts after death, only here it
may be asked whether the spirits are in constant possession of this body,
or whether they

only have the power of occasionally forming it.

Lastly, we find the same similar faculties both in the double and in
spirits— velocity of motion and penetration thi*ough matter.

In both

too, sufficient condensation to render them visible is the exception •
usually they cast no shadow, i. e., they allow the passage of sun-rays.
Can we then refer clairvoyance back to the action of the double P
This would be the case if, in every activity of the soul, the whole soul
was involved ; if its two functions, thinking and organising, were only
separable in thought.

In former discussions it has been shown that, in

our conscious psychic activity, e. g., in aesthetic and technique, the un
known agent is the organising soul; but in other investigations, into the
inner self-perception and diagnosis of the somnambulists, it has been
shown that the unknown agent of organising activity is only a hidden
consciousness.

In both cases the functions of the soul manifest them

selves in conjunction, and from this there arises at least one question, as
to whether this conjunction is maintained in clairvoyance, i. e., whether
the phenomenon of the double occurs.

The question is justified al

though it only helps to explain spatial clairvoyance, but not clairvoyance
in time, and since the discussion, even if somewhat academic, is full of
interest, it may find a place here.
W hat are the characteristic marks of this species of clairvoyance P
In the first place reference may be made to several utterances of som
nambulists in which they say that in clairvoyance they feel as if their
souls went out of their bodies; but such utterances prove nothing.

It

happens, howrever, and this is of more importance, that during spatial
clairvoyance, or while the thought is travelling, i. e., during the suc
cessive movements to the distant place, the

magnetisers lose their

rapport with their magnetise]*, until they return from their journey;
this is not the case with all somnambulists, but it is so with the best of
them.t

This better mode of obtaining information might depend upon

the phenomenon of the double.
W e knowq from many cases of telepathy and

magnetisation at a

* Hellenbach : “ Der Aether nls IAmmg der mysthchen liatnel” , 7.
(Sphinx, 1887, IV. 4).
t Du Potet: “ Journal du ilayiietiiiihe” XVI. 434.
*o
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distance, that the picture of the agent often appears visibly to the pa
tient ; the same is the case in witchcraft, xvhich is thus shown to be
injurious magnetisation.

This was known in the middle ages # and

even in later times cases have occurred, attested by legal evidence f
which jurists may be recommended to read.

But if— which is hardly

possible since the last celebrated case of Cideville— we insist that all
cases of the appearance of the agent to the patient are mere hallucinations, we must exclude all those cases in which the'phantom of the
seer is seen at a distant place by some person who is actually there.
The wife of Dr. J., who was seriously ill, and who was regretting that
she was unable to visit the home of her husband, where his father and
his sister, whom ¿he had never seen, were living, woke up one morn
ing quite contented; she said she had been to the place, and had seen
the father, as well as the sister, who was in the kitchen cleaning a fish.
The locality was also described correctly. Soon afterwards she died.
Dr. J. announced her death to his family, and this letter crossed one
written by his father, which said that at a certain time a woman had
entered his room, and that she had also been seen by his daughter who
was cleaning a fish at the time.J The actual separation of the double
of the seer is even more probable when he is seen at a distant place
by some person wholly unconnected with him. A dying man fell into
a delirium, and when he awoke he told the bystanders that he had
been on board the ship which his son commanded, and which was on
the homeward voyage from India, and had opened all the cabins to
try and find his son. At the same time he saw on the ship another
officer, who was not the captain, and who was quite unknown to him,
and whom he had never previously seen on the ship, and who went
from cabin to cabin in the saloon and then -went away again. The
officer asked the captain if there was some passenger on board, who
had till then remained in hiding, and described the phantom so ex
actly that the captain recognised his father. § A further characteristic
of clairvoyance, when associated -with the projection of the double,
seems to be indicated when the seer falls into a lifeless condition, which
may be connected with a partial diversion of the life principle, and is,
at the same time, seen at a distant place. A lady in Philadelphia,
whose husband had sailed as captain to Europe and Africa, and from
whom she had received no news for a long time, went, to an old man
who had the reputation of being a seer. The old man asked her to
wait, and went into the next room, where he remained for some
time. While he was away she lifted the curtain which hung over a
small window in the door, and saw the old man lying on a sofa as if
dead. At last he returned and told her that her husband was 111
London in a certain coffee-house, but would soon come home ; he also ex
plained why no letter had arrived. On his x*eturn from the voyageA^0
* De Lancre : “ L’incrédulité et mescréance du sortilege.” 819.
+ Mirville : “ Des esprits,” T. 330.
J Perty : “ Die mystischen Erscheinungen,” JI. 133.
§ Gougenot des Mousseaux : “ Les hauts phénomènes de la magie” 95.
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husband confirmed what had been said by the seer and went with his
wife to see him. As soon as he saw the seer he was amazed, and related
how on that day he had seen the seer in a London coffee-house, and
that he had told him of his wife’s anxiety, and in reply he explained to
the seer the 7 eason of his delayed return and of his silence, and that he
expected to be home again before long.* In May 1886, Staiuton Moses
related to the Psychological Society in London, the following experience
of his own. A friend of his had died in- Lincolnshire, and he had been
invited to the funeral, but was unable to attend. A t the time of the
ceremony he fell into an unconscious state and remained in it for two
hours. On awaking, all the details of the funeral ceremony came into
his memory, just as if he had been present. He saw in his memory the
officiating clergyman, and the mourners ; he wrote down all the par
ticulars and sent a full account of the funeral to a friend who had been
present at the ceremony and who confirmed all that was written. The
clergyman was not the one who had been expected, but a substitute who
was chosen at the last minute. The funei'al procession had pass
ed out of Lincolnshire into Northamptonshire where the burial took
place, and Stainton Moses accurately described the churchyard and had
noticed a peculiar tree in one of the corners.f
The apparently lifeless state of the seer is mentioned as always
appealing in the case of those individuals who have the power of volun
tarily falling into ecstasy. It is so with the Laplanders, of whom we
have accounts from Olaus Magnus, Bishop of Upsala, Saxo Gramma
ticus and Scheffer. £ When a stranger comes to them and desires news
of his distant friends and belongings, they whirl round in a way that re
minds one of the dervishes, until they fall down unconscious, as if dead.
On awaking, they give exact information, and are even supposed to
bring objects from the distant place to show that they have really
visited it.
Individuals who exercise clairvoyance in this manner apjiear in all
ages. Remigius relates : A French merchant, who had travelled into
Italy, wanted to get news of his home through a conjuror. He was
made to wait an hour in an adjoining’ room and was then told that his
younger brother was dead, his wife delivered of twins, and servant had
stolen a bag of money, all of which ¡proved correct. A similar case
of auto-hypnosis in order to gain clairvoyance is given by Bodin :
“ In the year 1546, when I was at Nantes, I heard of seven sorcerers, who
said in the hearing of several persons, that within an hour they would bring
news of all that was taking place for ten miles round. Thereupon they fell
into a kind of swoon and remained in this condition full thi’ee hours. Then
they stood up and said what they had seen in the town of Nantes, and round
about, and wherever they had distinctly perceived the circumstances, places,
# Stilling: “ Theorie der Geisterkunde,” 78.
t Psych ische Studien, IV . 279.
I Olaus Magnus : “ Histories gentium septentrionaliuin” III, c. 16, 19.
" Lappland,’* c. 11, Saxo Grammaticus ; Hist. Dan., V II.
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actions and persons. W hat they said was found to be true.............................I
rem em b er a sim ilar exam ple in B ord eau x , in 1571, w h en s o rc e r e r s w ere being
s tr ic tly search ed fo r in France. T h ere w as an o ld w itc h w h o w as known to
the ju d g e s, w h o was ev ery week tra n sp orted w ith o th e r co m p a n io n s to a cer
ta in place. M ons. B alot, one o f the p rin cip a l la w -officers, w is h e d to obtain
fr o m the w itch a p ro o f o f this fact, an d she said th a t c o u ld n ot b e done unless
she w as let out o f p rison ; so he gave o rd e rs to release h er. ¡She th en rubbed
an oin tm en t all over her naked b o d y an d at on ce fe ll d o w n as if d ead, deprived
o f all sensation. W h en , five hour's a fterw ard s, she ca m e to, she spok e of ac
tion s that h ad taken place in oth er p arts, a n d all o f w h ic h p r o v e d tru e .” *

Similar clairvoyant auto-hypnotism appears also in antiquity.
Thus Pliny speaks of Hermotimus of Clazomene, who had the power of
going out of his body in his soul, and reporting w hat was going on in
other places, while his body remained as if lifeless. During one of these
journeys of his soul, his enemies burned his body.j" Aretams had the
same power,+ and, according to Diogenes Laertius, so had Empedocles.
Suida even tells us— reminding us of the w itch’s ointm ent— that Empe
docles told Pausanias of a mixture by means of which such soul-journeys
m ight be undertaken.§
A ll these cases of loss of vital activity seem to speak in favour of
the action of the double in cases of spatial clairvoyance. A further point
in favour of this hypothesis is that the seer does not feel as if suddenly
transported to the distant spot, but gradually approaches it. One of De
Lausanne’s somnambulists wished to tell a sick person who was ordered
to take orange-peel, where it was to be bought.
Suddenly she held her
nose and cried o u t: “ fa u g h ! fa u g h ! ” On being asked w hat was the matter,
she said she had passed through the fish-market. She then continued her
journey in thought passing along a street until she came to a shop, the
name over which she tried to read, but could not, because the letters had
been obliterated.

The next day the shop indicated

was visited and

bitter oranges were there found exposed for sale.|| D u Potet mentions»
somnambulist who, when asked about her clairvoyance, said : “ It is as if
something in me, which is myself, went away, hovered over, and then I
find myself at the place. I hear w hat is said at the place whither I
have transported m yself. 1 smell the odours w hich pervade the place.
I am affected by the different influences of the tem perature, and I often
suffer from those accidents which would affect me in m y
I have even been sea-sickte”

natural state,

She said that when her thoughts were

directed to a distant object, she required tim e to transport

herself thi

ther : she Avas obliged to go to it, whereas no tim e w ould be necessary if
seeing at a distance -was actually p o s s i b l e . C a l i a g n e t ’ s somnambulist,
sent on ecstatic journeys to Am erica, protected h erself from
*
f
X
§

sun-burn

Ilemigius : “ Diemonolatria
Pliny : V III, c. 52. Plutarch : de gen. Socr. T ertullian : de animä, II. 28, 44.
Herodotus : Melpomene.
Origen : Contra Celsnm, III, c. 3. Fülleborn : “ Beiträge zur Geschichte der
Philosophie,” sect, i), 69— 75. “ Carus : Ideen zur Gesch. der Philosophie, 336— 310.
|| Archiv., V III. 1. 81.
*' Du P o te t: “ Journal du viagnötisme, X V I. 435, 408,498.
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by holding up her hand, but in spite of this the left side of her face
showed a sun-burn which lasted for twenty-four hours and was percep
tibly warmer to the hand than other parts of her face.*
Although somnambulists during such ecstatic journeys may, either
ou the way, or at the place itself, freeze with cold, complain of heat,
enjoy the Avoodland shade, and so forth, not much importance can be
attached to these facts. If in the waking state, every intensive idea
is combined with a corresponding slight sensation, and if in dreams the
plucked rose also smells, we are less surprised that in somnambulism
the exalted activity of the fancy produces ideas with the strength of
auto-suggestion, and even brings about organic changes. In the case of
Michel, the somnambulist, who was able to sleep at will, and who follow
ed the lost ship Lilloise, looking backwards and tracing its voyage both
by time and place, during which he felt the effects of both frost and
heat, the action of auto-suggestion is very plain, and to such auto-sug
gestion may be referred the attack of sea-sickness of the ecstatic travel
ler already mentioned.

{To be continued.)

THE KARAM FESTIVAL IN SIRGUJA.
F all the festivals observed by the people of Sirguja, the Karam festival
is the most important, and occupies the same place in the list as the
Durga Pujah in Eastern Bengal. Every one, be he rich or poor, must
have a new cloth for the occasion ; and the poor man labours all the year
round to save some money with which to purchase new clothes for his
family. If he has no money, he must either borrow it or pledge his
cattle and brass utensils to procure it.
The festival commences from the fourth day of the bright fortnight
of the month of Bhado (Bhadra), when every one intending to observe
the ceremonies must sow a handful of barley in a small bamboo basket
containing wet sand. The eleventh day (Ekadaslii) is the fasting day.
A bough of the Karam (Kelt Kadamba) tree is cut and' planted in the
middle of the village dancing-place at evening, and the females of the
village repair to it, each with her own basket of barley sprouts and
cucumbers.

There they all sit around the planted bough, underneath

which in a row are placed the baskets of offerings, and a lamp is then
lit by the Baiga or village priest, who recites the following story:—
“ Many, many years ago, there existed a large city where a wealthy
merchant lived.

He had six younger brothers, and the family consisted

of the seven brothers and their seven wives.

They carried on trade

and agriculture on a large scale, and every year brought in a large
increase of cattle, grains and money.
“ Now it happened once that the six eldest brothers departed with
all sorts of things laden on bullocks to trade in distant countries, leaving
* Cahagnet : “ Arcanes de la vie f u t u r e 11. 37*
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the youngest brother in charge of their wives. The K aram festival
came on, but the brothers returned not. The youngest brother, in
consultation with the wives of his eldex1 brothers, decided to celebrate
it with all pomp and magnificence. A Karam bough was planted in the
middle of the courtyard, and they offered flowers and sweatmeat to
Karam Raja, mid the Karam dance commenced. The women danced
around the Karam bough, and the youngest brother, beating the vidndur
(a sort of tom-tom), kept in the middle, and they went on whirling
round and round, intending to keep up the dance for seven days and
seven nights.
“ The six brothers, in the meantime, had returned.

T hey were

very much astonished to find no one coming out to receive them.
They accordingly halted outside the city, which had nine gates, and
the eldest brother came home alone on horseback to see what the
matter was.

He found the women dancing around a bough

and his

youngest brother whirling along with them to the beating of the
mdndur. He became very much enraged at w hat he saw, for no one
paid heed to him. and, immediately alighting from his horse, he cut
down the bough with seven slrokes of his sword, rem ounted, and went
back to join his other brothers outside the city.
“ Conceive his astonishment when, on going to the encampment, he
found that all the wealth which they had brought home after so long
an absence, had entirely vanished! The brothers and the men were
certainly there, but they were as astonished as himself at the occurrence,
and could not give him any information on the matter. They remained
there, stupified for some time, and had at last to return home emptyhanded and poor. The brothers then decided that the property which
remained after the disaster should be equally divided among them.

It

was accordingly done, and the brothers lived separately from that day.
“ Everything prospered with the youngest brother, and he grew im
mensely rich within a very short time.

People said that the whole

wealth that had formerly belonged to the seven brothers altogether was
given him by Karam Baja, wThom he continued to revere as highly as
ever, while the others had so horribly desecrated his holy emblem.
clods of earth seemed to turn into gold while in his grasp.

Even

I t was just

the contrary with the other brothers who became poorer and poorer, and
at last had not a handful of grain left to satisfy their hunger with.
“ Three years thus passed away.

The sowing season came, and the

youngest brother employed a large number of laborers on his fieldelder brothers and their wives came to

work

for

him .

# lS

B u t wild®

the other laborers received their due wages and som etim es food n»1
sweetmeats also, he forgot to pay his own brothers, who had consequent
to return home in the evening as hungry as when they had left it iu
morning.

It was Karam Raja who made the youngest brother forge*

pay his elder brothers like the other laborers-
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“ This went on for some days when the eldest brother became im 
patient, and could bear it no longer.

So he went to the youn gest

brother’s fields one day, intending to destroy all the plantation out of
revenge for the injustice done to him, and had hardly set about tram p
ling the seedlings under his feet, when lo ! the goddess Annakumari
(Annapurna) appeared to him and said— ‘ W h y art thou trampling’ me
under thy feet P W h a t have I
Karam Raja ?

done to thee ?

Didst thou not offend

And, fool that thou art, thou hast come to vent th y

rage against m e !

Hast thou not brought all this misery upon thyself

by tby own misdeeds ?

How go to Karam Rdja and implore his m ercy:

and it will be well with thee.

H e lives beyond the sixteen rivers— ■

even beyond the seven oceans.’
“ The poor man was at first very much frightened at this.

But he

took coui’age afterwards, and reflected in his own mind that what the
goddess had told him was indeed true. So he returned home and asked
his wife to prepare for him some food for the long journey which he was
about to undertake ; but as there Avas nothing in the house except a
small quantity of bran, the poor woman made of it three and seven cakes,
and made them over to her husband, tied up in a piece of cloth.
“ He tied the bundle to the end of a stick, which he placed upon his
shoulder and set out, early the next morning, westward. H e had not
gone above a few miles when the pangs of hanger assailed him : so
halting on the banks of a river, he opened his bundle to take out some
of the cakes, but lo ! they were all ashes. W h at could he do now ? So,
he rose up and wearily continued his journey. He soon came upon some
bushes upon which some nice ripe berries were glistening in the sun
shine. Some of these he plucked to eat, but l o ! they were all full of
worms. He went onwards again, and came to a field where there were
beans growing in profusion ; but as soon as he gathered some he found
that there were nothing but worms inside the pods. So he continued to go
on, weary and faint with hunger as he was, resolved either to see Karam
Raja or perish in the attempt. The bundle containing the cakes which had
become so many balls of ashes, he did not throw away, but still carried it
on his shoulders. After going some distance he saw a milch cow with
its calf grazing in the fields. He recognized it as his own and went near
it to milk it. But lo ! the milk was blood, and so he passed on in des
pair.
“ Then he met a horse which also he found to be his own property.
As he was faint and Aveak with hunger he thought he had better mount
on its back and prosecute his arduous journey Avith some ease.

But the

horse was restiA'e and threw him doAvn as often as he got upon its back.
\\ hat could he do now, but travel on foot, almost dying as he Avas Avith
hunger and thirst ?
“ On the w a y he m et a g o a t-h erd avIio h ad o n ly a piece
blanket on his body.
herd.

o f AA’o rn -o u t

‘ W h e r e art th o u go in g , b ro th er ? ’ ask ed th e g o a t
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“ ‘ I am going to see K aram R a ja who lives beyond the sixteen rivers,
an d beyond the seven oceans,’ replied the m erchant.
• “ ‘ Oh ! if you are going to K aram R aja, ask him in m y nam e whether
he w ill leave alone this piece of torn blanket w hich

is the on ly thing

th a t I now possess— through that gen tlem an ’s fa v o r .’
4‘ T hen after traversing many a dense ju n gle in w h ich nought but
th e h ow lings of beasts and the

creaking of bam boos stirred by the

m orn in g wind were heard, he reached a large village.

In the middle

of it he saw a beautiful girl, the daughter of some respectable person,
w ith her head covered with a large an t-h ill, overgrow n w ith all sorts of
w eeds and trees.

There were reptiles and beasts h id in g in the jungles

on her head, and the birds had built their nests on the boughs of the
trees.
“ ‘ W h ere art thou g’oing, brother ?’— asked the girl.
“ 4 I am going to Karam Raja, who lives beyond th e sixteen rivers
and beyond the seven oceans, fair sister.’
“ ‘ Oh ! ask him in m 3' name w hether I shall ever g e t rid of this
an t-h ill on m 3' head.’
“ A fte r leaving this village he came to another v illa g e w hich was
larger than the one he had left behind.

There

he saw

another girl,

fairer and 3'ounger than the first, who had a large w ooden piclha (a flat
wooden seat) sticking to her.

She asked him

w h ith er he was going,

and, as the first girl had done, she also requested him to im plore Karam
R aja for mercy on her behalf.
“ H e then came to another village larger than the first tw o.

There

lived a v e iy w e a ltly merchant in this village, and he enquired whither
he was going*.
“ ‘ I am going to K aram Raja who lives be 3’ ond th e sixteen rivers
and be3rond the seven oceans’— replied our w eary and hunger-stricken
traveller.
“ 4I f that is so, tell K aram R aja th at I have onl 3r one son who is
very dear to m e : what shall I do w ith all this superfluous w ealth ? Will
he take a w ^ a portion of it to bestow' the same on others m ore need)'
than I ?’
“ A t last after crossing over the sixteen rivers and seven oceans, and
after undergoing numberless hardships and troubles, he reached the place
■where Karam Raja lived.

I t wras another ocean, and K a r a m

upon its waters, and his huge body floated over the rock in g
now coming close to him and anon receding w ith th e
H e planted the stick with

R aja la)'
billows,

su b sid in g waves.

the bundle of ten cakes, now' turned into

ashes, tied on the top, on the sea-shore, and pra 3'ed to
deit)* incessantly for seven da3's and seven n igh ts.

K a ra m

th e

tempting

R a ja w-as at

length pleased w'ith his devotion, and asked h im w h a t he wranted.
44 4 0 Karam R a ja !’ said the w eaiy

traveller, ‘ be pleased to restoio
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I have sorely offended against th y M a 

jesty through ignorance, and I now h u m b ly crave th y pardon.’
“ ‘ It w ill be w ell with, thee, 0 m o r t a l! now return to th y home and
enjoy m y favor once m ore.

V e r y foolish ly thou didst destroy m y sacred

emblem and w ert wroth at m y devotees.

So I have ta u g h t thee a les

son as a warning to th y s e lf and to others also who m ay be inclined to act
as thou hast done.

I t w as I w ho turned the m ilk into blood, and made

the horse restive.

I t w as I who appeared to thee as worms in the ber

ries and in the beans. I t was I who turned th y cakes into ashes. Be more
prudent, therefore, in future ; and take care to observe m y festival regulirly every year in the m onth of Bluido. Return now and leave me to m y
myself.’
“ The m erchant m oved not and, after sometime, said, ‘ R ut how
shall I know, O K ara m R a j a ! th at thou art appeased, and th at m y evil
cfoys are at an end ? I ask th a t yonder cakes be turned into delicious
sweetmeats.’
“ ‘ Be it so.

N ow begone in peace.’ B u t the merchant went not and

again he said w ith folded hands :—
O K a ra m

R a ja ! as 1 was com ing upon m y

way I m et a goat

herd, and he asked me to enquire of thee whether thou wilt not let alone
a piece of torn blan ket— the only remnant of his property', which he
has lost, he says, through thee only.

W h a t dost thou say to him ‘r ’

“ ‘ H e hath reaped as he had sown, oh m erchant!
not leave h im that torn piece of blanket even.

verily' I w ill

H ast thou anything

more to say' ?’
‘ Y e s, O M ig h ty o n e ! as I was passing through a village, I saw a
fair girl w ith a large an t-h ill on her head overgrown with jungles and
full of all sorts of beasts and reptiles, and the birds
nests on the trees.

had

built their

She hath asked me to implore thy' mercy'.

W ilt

thou have pity' on her ?’
“ ‘ I know neither pity nor forgiveness, O m e rc h a n t! T hat girl has
herself

created that deform ity on her head.

She did not to cover

her head on coming into the presence of her elders.

1 have therefore

made a permanent covering for her to save her the trouble of continually'
drawing her Sari over her forehead.’
“ ‘ But are there no means to relieve her ? She has had enough of
it, 0 Karam R a j a !’
“ ‘ Tell her to show more respect to her elders.

A s soon as she

moves her hand as if to cover her face with her Sari, the ant-hill will fall
away.

W h a t more hast thou to say' ?’

“ ‘ I met another girl in another village and she had ti pidha stick
ing to her ; and she also asked me to petition thee on her behalf.’
“ ‘ H erow n deeds have come back to her, O Son ! she would not sit
down on the bare ground lest her fair body' should bo soiled.
d

She did
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n o t respect her elders and would not get up from
chanced to come to her.

h er seat

if they

H ath she not been r ig h tly served ? ’

“ ‘ Just are thy rewards, 0 P ow erful one ! B u t she has repented,
and now asks th y pardon.’
“ ‘ W h a t is repentance to me P Can the th orn y Cabul bear

mangoes

if it be watered with milk and honev ? T ell her to be m ore careful in
future, and it will be well with her.

N ow go back in peace, and leave

m e to m y repose.’
“ ‘ I have one more boon to ask, 0 G iver of ju st rew ards ! A merchant
asked me to implore thee to take away a portion of his riches, as he has
only one son and what shall he do with so much superfluous w ealth ? ’
“ ‘ V erily, he shall have more.
w hat I have told thee.’

N ow hie thee hom e and remember

So saying K aram

R aja disappeared beneath

the waves.
“ The first thing which the merchant now did was to open the bundle
and behold ! the ashes had become delicious sw eetm eats.

H e perform

ed the customary ablutions and ate his fill, but the sw eetm eat did not
diminish in quantity.

So he took the bundle w ith

h im , and the con

tents seemed to remain untouched even when he had reached home.
“ Now, he retraced his steps homeward w ith a heart fu ll of joy and
happiness.

H e came to the house of the merchant w ho had requested a

portion of his wealth to be taken away, and told him w h at K aram Raja
had said.

Behold! there were eight more heaps of gold and pearls and

precious stones lying within an enclosure in the rear of the house.

The

merchant was not surprised at this, and was neither pleased nor displeas
ed at this strange occurrence. H e sim ply bowed his head and said, ‘ Let
be.’
“ The merchant then came to the village where he had seen the
girl with a pidha sticking to her. W h en she heard w hat Kai*am Raja
had said, she hung down her head and said

nothing*.

Then sud

denly making as if she were going to get up at the approach of some one
of her elders, to show respect, she actually succeeded in rising* without
the inconvenient appendage to her fair body, and she went into her
house rejoicing.
“ The next girl was in a like manner relieved of the permanent and
cumbrous covering on her head, and the merchant proceeded on hlS
homeward journey with a hope such as he had never felt before.
“ The goat-herd was very much enraged at w hat he heard from th®
merchant. ‘ Is the tyrant going to deprive me of this piece of blanket even •
Now let him try.

So saying, he made an indescribable gesture, andi

digging a hole in the ground, buried the blanket in it.

B u t scared)

had he done so, when it was wholly devoui*ed by w hite-ants,

and tb

man’s rage knew no bounds.

tin10

“ There was the same horse grazing on the field still, and this ^
it came to him of itself, neighing, and jjrancing its feet as if happy a

t o
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return of its m aster, th e m erch a n t, w ho lost no tim e in m ounting 1 upon
its back, and the an im al jo y fu lly g a llo p ed h om ew ard.
“ This tim e also there w ere beans in abundance and th e berries w ere
riper than ever, and th e y w ere v e ry sw eet and there w ere no w orm s in
them.
“ W h e n he arrived near his n ative city, behold, his five broth ers
were there to receive h im .

T h e w hole of the lost p rop erty w as also

there, and they asked h im w hy he h ad tarried so lon g, as th e y had been
waiting for h im for a w h ole hour.

W h e n he related to th e m

w hat had

happened from b egin n in g to end, th e y said it w as a dream , for th e y h a d
arrived there th e sam e d ay w ith a ll th e m erchan dise and -wealth fro m
foreign countries, and th a t he h ad le ft th em on ly an hour ago, to atten d
a call of nature.
of the K a ra m

T h e y all w en t hom e togeth er, and lo ! it w as th e day
festiv a l, and there w as th e K a r a m b ou gh p lan ted in the

courtyard, and th e y o u n g est b roth er w as also there, beating- th e to m 
tom in fron t of th e w om en , th e ir w ives, w ho were dan cin g around th e
sacred em blem .

T h e y , too, join ed th e

dance,

and afte r seven days,

when the fe stiv a l w as over, th e y lived to geth er rich and h a p p y fo r ever
and for ever, as if n o th in g had happened to distu rb th e ir peace.
“ N ow m y tale is done.

B r in g yo u r offerings of cu cu m bers and

barley sprouts : and m a y K a r a m R a ja bless you !”
T he w om en th en p rostrate th em selves before
and there is a scram b le

th e

K ara m bough,

on a ll sides to secure a le a f or a tw ig

fr o m th e

sacred tree. T h en th e y ch an t a w ild song, en d in g in a p rolon ged chorus
of praise

and th a n k sg iv in g , and each retu rn s hom e to celebrate th e f e s 

tival du rin g the fixed period of seven days.
T h e sy m b o lo g y of th e foregoing- legen d is w o rth y of th e carefu l
attention of those w ho care to w ork it out.

T h e a ll-e m b ra c in g la w of

K a rm a w ou ld seem to be the m oral poin ted to.
M . N . C hatterji , F .T .S .
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men; discussed, complimented, reviled

and

misrepresented in

almost all languages ; denounced usually, but
sometimes praised,
in the pulpit and the press ; satirized in literature, and grossly
lampooned on the stage.

In short, an im portant factor in modern

thought and the inspiring cause of some high ideals.
Like every
other great movement, it has its centres of intensest activity which
have developed amidst favouring environments, and, as in other cases,
the evolutionary force tends to shift its swirl from place to place
as these conditions change. Thus, for instance, India was the first
centre where the thought-engendering power accumulated, and our
movement overspread the Great Peninsula from N orth to South,
from East to W est, before it flowed westward. W h a t was done at
New York was but the making of the
the idea.

nucleus, the

W hen the Founders sailed away to B om b ay, in December

j8 7 8 , they left little more than the name of
all else was chaotic and unmanifested.
its

infant body in India.

spiritual

bare launching of

power

From the

garnered up there

the Society behind them;

The

breath

of life entered

great, inexhaustible

by the A n cien t

store of

Sages, it came

into this movement and made it the beneficent potentiality it has
become.

It must be centuries before any

other country can take its

place. A Theosophical Society w ith its base outside
be an anom aly; that is why we went there.
The first of the outflowing ebb w ent from
1885-b.

Ceylon came into line six years

as but an extension of India.
our movement reached

Burma,

all, it has got to South Africa,
W h at is the

A fte r

secret of this

I count

Ceylon

A m erica came Europe.

Then

and

It

men of all creeds and races.

developm ent,

is the

claimed ideals of the S ociety; it is the
parts together; and the platform
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of all

U ntainted

of

our

W h ile

identified

with

no

one

opponent of
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and pro
binds the

room to all
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T hey

are equally

w ho examine

creed,

so bid for the

T h e S ociety

m aterialistic

them

th ey affirm the

necessity and grandeur of the religious aspiration, and
sympathy of every religious-minded person.

self

b y sectarianism , divested

dogmatic olfensiveness, they repel none

impartially.

th a t

stan d in g

all good, broad-minded, philanthropic people alike.
acceptable to all of that class.

this

Constitution

w hich gives

The

Last of

A m erica and the W e s t Indies.

immense

sowing of Branches in all lands ?

would

India to America in

earlier, b u t

Japan

South

India

is

u n belief.

the

open
It has

fought them from the first and won m any victories among’ the best edu
cated class.

The Indian press testifies to its

h a v in g

stopped the ten

dency towards materialism, which was so stron g am o n g th e college gra'
duates before our advent.
overwhelming.

This fact is

incontestable, th e proofs a1'0

A n d another fact is, th at a draw ing’ to g e th er in niutu^

good-w ill has begun between the H indu, B u d d h ist, P a rsi
man Fellows of the Theosophical

Society ; th e ir

and Mussul'

b eh aviou r toward

each other at the Annual Conventions and in th e local Branches, sh°^
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It is a different In d ia from w hat it w as prior to 1 87 9, and tlie

late tour of M rs. B esan t ligh ten ed up the sk y w ith prophetic brigh tn ess.
Som e w holly superficial critics say th a t T h eosop h y su its on ly the
most cultured class, th a t th ey alone can understand its term in olog y.
greater m istake could have been m ade ; the

No

h u m b lest labourer and the

average child of seven years can be ta u g h t its basic ideas w ith in an hour.
N ay, I have often proved to ad u lt audiences in C eylon th a t an y ord in ary
child in the school I m ig h t be exam in in g or g iv in g the prizes to, could,
without preparatory coaching, be go t to answ er on th e sp u r o f the m o 
ment m y questions, so as to show that the idea of K a r m a is innate.

I

will undertake to do the sam e w ith any child of averag’e cleverness in
Am erica or E u rop e.

H e will not know the m ean in g of the w ord, b u t

instinct w ill tell h im the idea it em bodies.

I t all

the questions

add th a t the va lu e of

are p u t to

public lectures and

h im .

A n d I m ay

our w ritin g s

depends on the

on T h eosop h y follow s

the

w ay
our

sam e rule.

If we fail w ith an audience, it is because we do too m uch “ ta ll ta lk in g ,”
make our meaning- too obscure, in d u lge in too stilte d lan gu ag e,

confuse

the ideas of our hearers, choose subjects too deep for a m ix e d pu b lic, and
send our listeners aw ay no w iser th an th e y were before we begancame for spiritu al n ou rish m en t and g o t dry

bran w ith ou t

sauce-

They
T h is

is because w e do not th in k clea rly ourselves, do not m a ster our su b jects
properly, and
about th rough

being a ctu a lly unfit t o ‘ teach,
ju n g le s

and

k n ow in g it,

of w ords to hide our in com p eten cy.

w an d er

W h a t we

most need is the use of com m on sense in discu ssin g our T h eo so p h y , p lain ,
clear exposition in p lain

lan gu ag e of our

fu n d a m en ta l

ideas-

No

one

need try to persuade m e th a t it cannot be done, fo r I know th e con tra ry.
One reason fo r our too gen eral confusion of id^as, is th a t w e are
prone to regard T h eoso p h y as a sort of fa r -a w a y su n rise th a t w e m u s t
try to clutch, in stead of seeing th a t it is a la m p to lig h t ou r fee t ab o u t
the house and in our d aily w alks.

I t is w orth n o th in g if it is b u t w o r d 

spinning, it is priceless if it is the b est rule and id eal of life .

W e w ant

religion to live by, d ay b y day, not m e rely to die b y a t th e la s t g a sp .
A n d T h eosop h y is the d ivine soul of relig io n , th e one k e y to a ll b ib les,
the riddle-read er of all m ysteries, the consoler o f th e h e a r t-w e a r y , th e
benign com forter in sorrow, th e alle v ia to r of social

m iseries.

You

can

preach its lesson before an y audience in th e w orld , b e in g c a re fu l to av oid
all sectarian phrases, an d each h earer w ill sa y th a t is his r e lig io n .
the one Pentecostal voice th a t a ll can

u n d erstan d .

I t is

P r e a c h in g o n ly s im 

ple T heosophy, I h ave been cla im e d as a M u s s u lm a n b y th e fo llo w e r s o f
Islam , as a H in d u b y V a is h n a v a s
two sections of B u d d h ism , been

an d S h a iv ite s, as a B u d d h is t b y th e
ask ed to

d r a ft a P a rsi

ca te ch ism ,

an d

at E dinburgh given Grod-speed by th e le a d in g local c le r g y m a n , fo r e x p r e ss
ing the identical view s th a t he w as g iv in g o u t fr o m h is p u lp it e v e ry S u n 
day !

So

I know , w h a t

m any

oth ers o n ly su sp ect, th a t T h e o so p h y

is the in fo rm in g life o f a ll re lig io n s th r o u g h o u t th e w o rld .

T h e one

thing absolutely n ecessary, th en , is to ca st ou t as a lo a th so m e th in g e v e ry

idea, every teaching which ten d s to sectarianism the Theosophical Society.
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W e want no new sect, no new church, no in fallible leader, no attack upon
the private intellectual rights of our m embers. O f course, this is reitera
tion, but all the same necessary ; it ought to replace a “ S cripture text”
on the wall of every Theosophist’s house.
H ypocrisy is another thing for us to purge ourselves o f ; there is
too m uch of it, far too much am ong us. The sooner we are honest to
ourselves the sooner we will be so to our neighbours. W e must realize
that the theosopliical ideal of the perfect man is p ra ctica lly unattainable
in one life, ju st as the Christ-idea o f perfection is. O nce realizing this,
w e becom e modest in self-estimate and therefore less inflated and didac
tic in our speech and writings. N othing is m ore disagreeable than to
see a colleague, who probably has not advanced ten steps on the way up
the Himalayan slope towards the level o f perfection w here the great
adepts stand and wait, going about w ith an air o f m ystery, Burleiglian
nods, and polysyllabic words im plying that he is our p ilot-b ird and we
should follow him. This is humbug, and, if not the result o f auto-sug
gestion, rank hypocrisy. W e have had enough of it, and more than
enough. Let us all agree that perhaps none o f us is now fit for spiri
tual leadership, since not one of us has reached the ideal. Judge not,
that ye be not judged, is a good rule to observe, in this Society, especi
ally ; for the assumption of perfection or quasi-perfection, here and there,
has deceived us into believing that the ideal can be reached, and that
whoever does not show that he has reached it, is fa ir gam e for the critic
and the (moral) torturer.
Those who fancy that a vegetable diet, or daily prayers, or celibacy,
or neglect of fam ily duties, or lip-professions o f loya lty to the Masters,
are signs of inward holiness and spiritual advancem ent, ought to read
what the Gita, the iJhammapdda, the Avesta, the Koran and the Bible
say on that subject. One who in spiritual pride reproaches another for
doing none of these things, is him self the slave of personal vanity, hence
spiritually hem iplegic. Let us keep, cling to, defend, g lo ry in the ideal
as such ; let nothing tem pt us to debase it or belittle i t ; but let us have
the manly honesty to admit that we do not em body it, that we are yet
pickin g the shells on the beach of the unfathom ed and uncrossed great
ocean of wisdom ; and that we, though celibates, vegetarians, “ faithists,”
psychics, spiritual peacocks, or w hat not, are not fit to condemn our
neighbour for being a husband, an affectionate father, a useful public
servant, an honest politician or a meat-eater. Perhaps his Karma has
not yet fructified to the stage of spiritual evolution. Or w h o knows but
that he may be a Muni, “ even though he leads the dom estic life.” We
can ’t tell. One of the curses of our times is superficial criticism . How
true the saying of Ruskin that “ any fool can criticize !”
One thing that w ill help our good resolutions is to throw more of
ou r sti’ength into the Theosopliical Society, instead of g iv in g it all to
ou r personalities. B y forgettin g ourselves in bu ild in g up the Society)
w e shall becom e better people in every respect.

W e shall be helpers
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W hen I say

the Society I do not mean a branch or a section, that is to say, a small
fragment or a large piece of it.

I mean the Society as a w hole— a great

Federation, a large entity, which embraces us all and represents the
totality of our intelligence, our good-w ill, our sacrifices, our unselfish
work, our altruism ; a fasces com posed of many small rods that m ight
be separately broken, but which, bound together, is unbreakable. The
activity at the Head-quarters of any given Section is apt to blind the
eyes of new members and make them fancy that the Section is the chief
thing, and the Federation but a distant mirage. From the office w in 
dows of Madison Avenue or Avenue Road, A dyar seems very far away,
and the fact of its being the actual centre of the whole m ovem ent is
sometimes apt to be forgotten. This is not due to ill-w ill, but to the
complete autonomy which has been conceded to the sections. Perhaps
the real state of the case may be best shown at a glance by the follow 
ing simple diagram ;—

The plan shows three fully-formed Sections, the Indian, American
and European ; the sizes of the segments indicating the respective nu
merical strength in Branches. The dotted lines show Ceylon and Aus
tralasia as inchoate Sections, and the broad field remains to be covered
hereafter with sectional organizations. The periphery of the whole is
the Theosopliical Society, which contains all sections and territories and
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binds them together with its protecting rim. The heart, or evolutionary
centre, is Adyar, or whatever other place may have the Executive Staif
in residence ; just as Washington is the heart of our American Union,
London that of the British Empire, Paris that of France, and every other
capital of any other nation, that of that particular government. The
boast of all Americans is that the Federal Government lies like eider
down upon the States in times of tranquillity, yet proves as strong as
tempered steel at a great national crisis
So in the lesser degree is the
federal constitution of the Theosophical Society, and in that sense have
I ever tried to administer its business.
W e have passed through
the recent crisis with ease and safety because of our Constitution, and it
is due to that that we are to-day stronger and more united than ever
before. Behind us is a wrack of storm-clouds, before us the sun of peace
shines. I call upon every loyal member of the Society to do what he can
to strengthen its solidarity. To do which he need not desert his house
hold and flit away to some Head-quarters ; in doing the work that lies
nearest to hand and creating a new centre of Theosophical activity about
himself, he is furthering the cause which our Society represents prob
ably better than if he went, uninvited, to join a staff where he might be
but a supernumerary.
H . S. O ijCo t t , P. T. S.

S Y M P A T H Y : A SOURCE OF K N O W L E D G E *

N

OT a few of the subjects discussed in this hall have, occasionally,
something about them that is strange and paradoxical, in the form
at least of their presentment, if not in their substance. A n d this is natural
enough, for the language of paradox is often the language of spiritual
truth. Nearly all great truths, especially those of a universal or spiri
tual character, refuse to be included in a simple statement. For the
most part»it is only one aspect of a truth that can be expressed in a
single categorical statement. There is generally another aspect, most
often the polar opposite of the one aheady expressed, which calls for
recognition, without which the whole truth cannot be seen. This para
doxical element is not altogether absent from our subject of to-night, as
we shall see presently, but, certainly, at first sight, this subject may seem
almost barren in its simplicity ; not so much a pregnant truth as a mere
truism so generally received as to be scarcely worth the trouble of dis
cussion.
W h o doubts that by sympathy, by putting ourselves in another’s
place, by feeling with and for him, we may enable ourselves to under
stand his problems with an intimacy of comprehension unattainable bv
those who approach them from the outside ? A n d do we not bring back
from these excursions into the hearts and minds, the trials and tempta
tions of our fellows, a clearer, more far-reaching lig h t with which to
explore the mysteries of our own nature P W h o doubts that the man who
♦The substance of a paper road before .the Bluvatskv Lodge of the T. S.
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dwells in spiritual isolation, absorbed in himself and in bis own joys,
sorrows, progress,

failure, liis sins and virtues, bis aspirations and

shames, feeding, as it were, upon bim self, living upon bis capital, m ust
soon exhaust bis resources and die, as to bis higher nature, of spiritual
starvation.
The indispensable condition of receiving is giving, for the giving
makes room for receiving fresh wholesome food for the soul from the
spiritual environment.

An anonymous writer has well sa id : “ No man ever found (any) great
truth, or attained to this illumination (of true knowledge) who like a
mole burrowed in the eai'th, and hemmed in liis soul with narrow hounds,
and turned liis back to every ray of light that shone not through his
own selfish lens. To obtain this illumination a man must indeed be a
brother to every soul that suffers and to every spirit that aspires..."’
It matters not from what cause isolation, which is the antithesis of
sympathy, arises ; whether from innate persistent selfishness that is
the death of the soul, or from sorrow, or disappointment that benumbs the
soul, or from joys or pleasures that bind it with silken bonds, and build
around it a “ stately pleasure dome” that intercepts every ray of the
true light, the light of knowledge and of wisdom. These all alike shut
off the soul from its proper nutriment. Bound by these chains, im pri
soned in this brazen tower of self, it pines and wastes away. The walls
of a Palace of Art, however beautiful, if “ the soul would live alone unto
herself in her high palace there,” are, in very truth, as the walls of a
tomb, and this, in the words of the poet, is the inevitable end :—
“ Shut up as in a crumbling tomb, girt round
With blackness as a solid wall,
Far off she seemed to hear the dully sound
Of human footsteps fall.
She, mouldering with the dull earth’s mouldering sod,
Inwrapt tenfold in slothful shame,
Lay there exiled from eternal God,
Lost, to her place and name.”
There is a lesson to be learned from this isolation which some can
only learn of the stern teacher actual experience. It is that a man
cannot live unto himself alone. The attempt is suicidal. It results in
an atrophy, more or less gradual, of the spiritual body, a destruction of
the power of continuous adjustment of the inner organism to the spirit
ual environment, which adjustment is the life of the soul. The lesson
is, in other and very familiar words, that we are, in truth, all members
of one body, and that wrhether one member suffer all the members suffer
with it, or one member be honoured all the members rejoice with it.
Before going any further with our subject, it may be convenient to
enquii’e in what sense we are using our terms. Sympathy means origi
nally a snffering-togetlier-witli and its synonym, Compassion— a term
largely used, in a special sense, in some Theosophical treatises on Ethics
and devotion— means precisely the same thing. The one, in fact, is the
4
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Greek, and the other the Latin form for the expression of the same
idea. The one is the mere translation of the other into a new language.
No doubt these two words, sympathy and com passion, are popularlytaken to mean, and quite rightly taken to mean, pity, m ercy, commiser.
ation, and the like affections of the mind. Hut, if we are to go below
the surface, we must take them in their derivative rather than in their
acquired sense, we must take them to mean a com m unity of suffering, a
suffering-together-with, as I said just now. A nd that is not all, we
must take suffering, not in the restricted sense in w hich it is made to
apply only to painful experiences, but rather in the grammatical sense
in which it signifies all experiences, of which we are the passive recipi
ents, just as a passive verb used to be called a verb of “ suffering.”
You will, perhaps, begin now to see what is the point at which I
am aiming. In its wide sense sympathy is no mere pity, no mere sen
sation of sorrow excited by the sufferings and misfortunes of others.
This is an attitude of mind which, however amiable it may be, and
however moral and virtuous, would only feebly serve the purpose of an
instrument of knowledge. What I am thinking of is a power of the
mind through which we can share the experiences of our brothers,
whether these experiences be good, bad, or indifferent; painful, pleasant,
or neutral; and by sharing his experiences become sharers in his know
ledge and training.
The sympathy I am regarding is a sympathy that brings one mind
into contact with other minds, which enables us to interpret the signs of
feeling, to read the marks and symbols of the experience of a soul, so
that we can become partakers in another’s knowledge and able to assi
milate experience not our own.
It seems then that compassion or sympathy requires to be comple
ted by its contrary, Sympathy by apathy ; compassion by dispassion.
But sympathy may shine with a misleading light if it is not qualified
by judgment, and the qualification of judgment is what has been called
dispassion or the higher apathy. Sympathy is the force by which we
go forth from ourselves, by which we enter into the experiences of
others. Dispassion, or the higher apathy, is here used to signify that
purification of the mind from self elements which turns it into a simple
perceiving and recording insti-ument, an achromatic lens, so to speak,
for the perception of truth.
Here again, if we use the words dispassion or apathy, we must use
them in a special sense, we must take them, as we took compassion
and sympathy, in their etymological meaning, not their acquired
meaning, taking them as signifying the absence of passion or attach
ment or preconception. That is to say, they represent the characteristic
mental attitude of the impartial observer, whose judgment is not
warped by personal considei'.ations, by utility, prejudice, or any dis
turbing influences. It is the attitude of mind of the scientific observer.
If we take Darwin as a type of the man of science, and I think it will
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be conceded tliat lie is a very good type of the man of science, pure and
simple, we shall find him exhibiting this characteristic of dispassionate
judgment in great perfection. Mr. F. W . H. Myers says of h im :
“ On the whole, therefore, in reviewing Darwin’s life, we find neither
any prejudice which warps his reception of evidence of any kind, nor
any emotional pre-occupation which interferes with steady and fruitful
labour upon the facts before him.”
Sympathy, on the other hand, is the chai'acteristic of the Poet, of
the imaginative man, and 1 suppose that no combination could approach
much more nearly to the ideal of the true Sage than this of the two
types of the Scientific man and the Poet wrought together into one in
the same individual. But the Sage is the ultimate expression of truest
wisdom and highest knowledge, and if a combination of judgment
and observation with sympathetic insight be his method, then by adopt
ing his method we may hope to gain the closest approximation to his
results that our undeveloped nature and faculties will allow.
But let us look out upon life and the world and see how this thing
may actually be in practice. Are there any signs that this method is
one that is found to work well, and to commend itself to the man of
common sense, and the practical man ? Because if that is the case we
shall be encouraged to experiment with it, and to carry it perhaps a
little further than he does, and get a little more out of it than he does.
I think we cannot fail to see, if we look round, that there is a grow
ing tendency in Literature, in Art, in Social Science, to seek points of
contact with the subjects we study, so that we may put ourselves in a
position to sympathize with those whose lives and experiences and con
ditions we would understand. In literature the tendency is most striking,
even in journalistic literature- Perhaps it hardly existed there at all
thirty or forty years ago, except among a few very conscientious students
in one or two departments. But now it is so wide-spread that it per
vades the most ephemeral literature ; and even a penny weekly journal
will now scarcely venture to describe, say, the life of the bathing women
at a seaside resort without sending a representative to pass ten hours at
least amongst them, waist-deep in the tide, and immersed in the mysteries
of serge garments and clammy towels.
One is prone to smile a little too readily at an example of this kind.
But, for my part, I believe this to be a perfectly wholesome tendency,
and I do not think it can easily be carried too far. That 1 say as a
student of Theosophy and as a believer in the teachings of Theosophy,
for nothing is more calculated to break down the barriers of the “ dire
heresy' of separateness” — nothing is more calculated to extend and
strengthen the bonds of a true intelligent and sympathetic brotherhood,
thau the practice of every device that can enable us to enter into the
most intimate details of the lives of our fellows, either by the power of
imagination, or the actual experience of their conditions, or, as is more
often the case, by a mixture of both methods.
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Brotherhood is the beginning, the middle and the end of Theosophy.
Non-separateness lies at the root of occultism.
It is, indeed, the
condition that renders occultism possible, and it is sympathy alone,
taken in the wide sense 1 have tried to give to it, that knits brother to
brother and plane to plane and kingdom of nature to kingdom of nature
in a community of experience, and dispels the illusion of separateness.
I think it was Mr. Greenwood who tirst attracted wide attention to
the method which he adopted, but did not, I think, invent, of putting
himself actually, and not merely imaginatively in the place of those
whose life he desired to experience before attempting to describe it. It
was he, I think, who was the tirst amateur casual, and the father of a
long list of amateurs— amateur tramps, amateur convicts, amateur
seamstresses, and what-not. He was, perhaps, the parent of those
who rendered articulate and audible many a bitter cry of the outcast
that could never otherwise have raised an echo in our hearts. Lately
we have seen Mr. Stead taking in hand the scavenger’s broom for a spell
in Chicago before championing their cause, and many other examples
might be mentioned. In fact no one, now, who would speak or write
with authority on any subject of this sort, dare omit the preliminary of
making himself acquainted, by actual experience, with the conditions
under which those live and work whom he would understand and
describe. This is the method -which has commended itself in practice
as the only one which gives accurate and full resultsNow there is a corollary to this, upon which I wish to lay particu
lar stress before passing on. We should bear in mind that this enter
ing into and sharing in the lives of others is not restricted to one side
of experience, to the suffering, the sorrow, the sin, and the degradation
of humanity. If we possessed that perfect impartiality, that “ Dispassion” that I spoke of a while back, or that higher indifference we should
not be attracted to contemplate one region of the field of experience rather
than another, and we should as readily strive to enter into sympathetic
relations with those who are higher than we as with those who are,
we think, lower. This is a limitation of sympathy that we should
all desire to see broken down and got rid of. It results from the
appropriation of a term which is universal in its significance to a
very restricted field. It results from the gradual destruction of
the term to a narrow acquired sense of pity or commiseration, which
1 spoke of at the beginning of this paper, and it was for this rea
son that I tried to give it, even if it were only momentarily and
for the purpose of this discussion, a wider meaning. Sympathy, if it n>
to he an instrument of progress in all directions, should not he made
to act only downwards.
But this is, for most of us, a hard lesson to learn. It is not so
pleasant a thing to look up as to look down, nor can the attitude he
maintained with comfort for so long a time. Some may protest that
it is pleasanter, but 1 believe that if they will estimate honestly the num
ber of times that they have contemplated the perfections of their fellow-
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pilgrims, who are move advanced upon the Path than themselves, and
set this against the number of times that they have dwelt upon the
imperfections of those who are less advanced, the facts will shake their
confidence in the assertion.
To return, we have seen, then, in journalism, and the same is true in
social science, and in philanthropy, a tendency to utilize sympathy as a
Source of knowledge, and, by actual experience, to put oneself in a position
to acquire an intelligent sympathy, which shall be a key with which to
unlock social problems. W e have seen a tendency on all sides to insist, as
a preliminary to the expression of opinion, upon a community of experi
ence which alone renders sympathy possible.
In fiction we find the same note prevails in the mental and moral
spheres. The fiction which appeals most strongly to this generation
is a psychological fiction. The writer whose sympathy is deepest and
widest, the writer who can draw upon the largest stores of experience,
or he who, interpreting facts and observations by a sympathetic insight,
draws direct from the less familiar aspects of life is the one who catches
our attention and arrests it. W e seek to have our sympathies ¡nvakened
and developed, our experience enlarged, by the contemplation of soul
problems not our own, but which might be ours accurately drawn and
faithfully depicted for our learning. The novel of incident, and the novel
descriptive of crude and simple passions, is out of favour or is taken
up simply as a relief from a too exclusive diet of the other kind.
As the first novel of which we have any record was descriptive of
soul states, was an account of the adventures c f the s ml on the path of
initiation, so I believe the last will be also ; and the tendency in this
direction is, I think, marked and clearly discernible. It is a re
markable fact, which you can verify for yourselves, that the great
hulk of imaginative literature--I do not think I should be* far
wrong if I said the whole of the imaginative literature— that has lived,
and will live from Apuleius down to Dante, from H om er to Goethe, is
impregnated with, and preserved from decay by the salt of an underlying
spiritual meaning.

Of that literature, too, of a later date, w hich is yet

in the balance, it is safe to predict that only those portions w ill survive
and be added to the perennial treasures of the world, which contain
the same sovereign preservative.
After imaginative prose we turn naturally to

poetry, and here

similar considerations strike us. No one has ever, 1 suppose, in so Catho
lic a sense “ thrilled in response to every sigh and thought of
lives and breathes,” as did Shakespeare.

all that

No other individual conscious

ness that we know of has ever vibrated in such deep harmony w ith the
consciousness of all existences as his. It may be said that every poet
excels in proportion as he approaches that marvellous developm ent of
sensitiveness, and fails in as far as he falls short of it. Y et this res
ponsive sensitivity alone would not have sufficed to niise Shakespeare to
the pinnacle of greatness w hich he occupies.

Som ething more w as
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needed, which he possessed, and that something was of the nature of dispassion. He looked forth upon life and the universe with a vision undis
turbed by predilection or aversion, and the pictures he draws are never
distorted by what we are now accustomed to call the “ personal equation,”
He, the poet, is himself in turn, Prospero and Ariel, Hamlet and Bardolph,
Cordelia and Iag-o, Wolsey and Launce and even Caliban. He seems to me
to delight always, not so much in the loftiness of the model as the truth
of the picture. He is human, and for him nothing that is proper to huma
nity is foreign to himself. Vii’tue and vice, aspiration and degradation,
honour and shame, valour and cowardice, body, mind and soul, on all these
he looks with an equal eye. The same thing is said in the Bhagavad Gita,
cli. v, concerning the illuminated sage. “ The illuminated sage,” it is
said, “ regards with equal mind an illuminated selfless Brahman, a cow,
an elephant, a dog, and even an outcaste who eats the flesh of dogs.”
And again, “ He who, free from attachment or repulsion for obj ects, experienceth them through the senses and organs, with his heart obedient
to his will, attains to tranquillity of thought. And this tranquil state
attained...... his mind being thus at ease, fixed upon one object it embracetli wisdom from all sides.”
It is not— to paraphrase a commentary on one of the Y oga aphorisms
of Patanjali—it is not that the poet regards virtue and vice with in
difference, but that lie does not fix his mind with pleasure upon happiness
and virtue, nor with aversion upon grief and vice in others. Thus the
divine fragment within the Poet holds the whole personality of the world
“ as a mere subject for grave experiment and experience.” The sun of
his intelligence illuminates the evil and the good, and the rain of sym
pathy falls upon the just and the unjust. This is an aspect of the
“ higher apathy” that I have referred to so repeatedly. Compassion in
its widest sense is the identification of the self with the not-self in the
entirety of experienceJ. C. S taples.
HAUNTED TREES AND STONES.

H

AUNTED trees are not very common in the West, but in the East
one constantly hears of them. Indeed there are more cases of
haunted trees than of haunted houses out here in India. There is, I
suppose, no village in India that has not its haunted tree, to which due
respect and reverence are paid by the lower classes in order that the
presiding genius of the tree may be propitiated.
Whether the
traditions of the ancient Greeks that every forest was haunted by a
superior intelligence and every stream had its presiding nymph, were
based, as those of the Hindus, on an actual belief in the existence of these
superhuman intelligences, would be perhaps a difficult question to
decide. Of course the usual explanation given for the Greeks’ constant
allusions to the denizens of what we modern Tlieosopliists call the
elemental world, is their natural love of the mystical, the poetical and the
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beautiful, and no seriousness is usually attributed to them in this
connection. But, as Leigh Hunt points out in a short essay of his on
Ancient Mythology, the result of the G reek mythology, “ coming as it does,
through avenues of beautiful poetry, both ancient and modern, it is so
entirely cheerful, that we are apt to think it must have wanted gravity
to more-believing eyes. W e fancy that the old world saw nothing in
religion but lively and graceful shapes, as remote from the more obscure
and awful huntings of the world unknown, as physics appear to bo
from the metaphysical; as the eye of a beautiful woman is from the
inward speculations of a Brahmin ; or a lily at noon-day from the
wide obscurity of night-time.”
The essayist then argues that a believer in supernatural intelligences
is led to look out of mere worldly commonplaces about twenty times as
often as the man who does not believe, and he has a sense of supernatural
things however gross, a link with another world, from which something
like gravity is sure to strike into the most cheerful heart. Thus, without in
any way touching the question of whether the presiding intelligences of
forests, streams and mountains, really exist or are but figments of fancy,
Leigh Hunt appears to consider that a belief in them is likely to lead a
man’s mind to higher things, to draw his thoughts from the interests of
the material world to the contemplation of a spiritual world beyond.
Certainly this mental attitude has to a very great extent resulted among
the masses of India from centuries of belief in a supernatural world, with
the further result, that while their material condition is a poor one, they
are enabled to bear their straitened circumstances in a philosophical spiint,
because they never have, and probably never will attach the importance
that Europeans do to the present life. And hereby hangs a problem for
the social reformer, with which however we are not now immediately
concerned.
Seeing how deeply the belief of the masses of India in super
natural intelligences is hound up in their every-day lives, this aspect
of their religious belief^ is one that cannot be overlooked even by
the most sceptical, while to the Theosophist, who

presumably goes

further than most people in his belief in an actual super-physical w orld
around us, the subject must be one of the greatest interest. W hether
regarded as folk-lore, or as what may be called

the “ beginnings of

religion,” or as information concerning actualities of the unseen world,
the following notes, on an important branch of this subject in India,
will, it is hoped, interest readers of the Theosophist. As I have stated
above, readers are at liberty to regard them in whatever light they please,
and possibly for some that light will be the light of clairvoyance, in
which case these individuals may be able to corroborate my information
from their own personal experiences.
On the Nilgiris, it is not uncommon to see a large tree daubed
with spots and stripes of vermillion powder,

with three stones placed

upright at the base of the tree, also marked with red paint.

A closer
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investigation will show that the place is much frequented. If in a
wood, the ground will generally be cleared of all brushwood and carefully
swept, and dark stains of sacrifice mark the spot where some bird or
animal has yielded up its life to appease the presiding deity of the tree.
On the trunk of the tree will often be found nailed bunches of human
hair, in some cases with the object of curing disease, in others, as
part of a ceremonial of exorcism. In the latter case the subject is
led up to the tree, his hair is twisted round a nail driven into the
trunk, and then with one blow of a sword or knife the tresses are
severed from the head. The subject then looks round for a moment
in a dazed condition, and afterwards, collecting his senses, walks away
cured and free from the demon that previously obsessed him.
The guardian spirits of trees are usually called Munispurams
on the Nilgiris, audit is believed that these beings cannot cross streams,
each having, as it were, a certain u beat” to which it is more or less
confined. They are usually considered kindly7 intentioned and are
consequently consulted in cases of illness and other troubles.
A verv sad and tragic case of obsession bv a tree-liaunting elemental
recurs to my mind. A native girl was dedicated in her pre-natal state
to the presiding spirit of a tree by her mother. In due course the child
reached womanhood, when she showed signs of obsession at the full of
the moon in every month.
Becoming a mother, she wras selected,
on account of her prepossessing appearance and good health, as wetnurse to an English girl-baby, and the fact of her liability
to obsession was easily concealed, as she exhibited no symptoms so
long as she was nursing. When the child was weaned, however, the
old malady returned, but not wishing that the girl, who was now
acting as ayah, should lose a good situation, the other servants in
the house concealed the fact. The English child tlrrove and promised
well in every way till she in turn reached maturity, when her whole
nature altered, and she, horrible to relate, exhibited undoubted signs
of obsession, or, as her parents thought, mental abei*ration. The
nurse, it should be noted, had died in the meantime, and presumably the
tree elemental had attached itself to her former nursling. The English
girl manned in due course, the fact of her obsession being kept from the
husband. She soon became a mother. During pregnancy she, like the
nurse, was in every way noimal, but after her child was weaned her con
duct became so outrageous that her husband had to obtain a separation.
The poor girl afterwards went quite mad and had to be kept in
confinement.
It is a common practice among the lower classes to dedicate one
child of a family’ to some tree-god for a period of seven years or more,
after which time the child’s hair is cut oft' in a bunch, never having been
previously touched in any way, and a grand pujah being made, the
hair is nailed on to the tree where the god is supposed to have its abode.
Children suffering from the disease known as plica-polontea, or matted
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hair, which often bleeds when cut, are considered particularly favoured
by the tree-gods and are consequently often selected for dedication.
The trees singled out as a rule on the Nilgiris for worship belong
to the Ilex family, thong’ll the Eur/enia and Wild Cinnamon are occasion
ally the abode of some god. Many stories, apparently well authen
ticated, are told of deaths and illnesses resulting to individuals who have
meddled with, or cut down these chosen habitations of the elemental
gods. At Ootacamund, there was formerly a tree on the side of the hill
on which the Council Chamber now stands. It was an Ilex, one of the
small-leafed variety, whose exact botanical name I forget, and the tree
had stood there for hundreds of years— a veritable monument of the
ages. Its gnarled trunk testified to the wear and tear of monsoons, and
its twisted branches were festooned with moss. It was the solitary
survivor of a large gi’ove. The road in which the tree stood was to be
widened, and the fiat had gone forth that it must come down. W ork
progressed satisfactorily till the sacred tree was reached, and then the
pOiivicts who were employed laid down their tools and said, “ W o shall
die if we touch that tree.” But they' were only convicts and no one
listened to them. Their overseers had no intention of encouraging
superstition, and so they forced the poor -wretches to hew down the tree.
One by one, the men who had helped to fell the stately Ilex sickened and
died, possibly because there teas some elemental attached to the
tree, which exerted its influence over them, possibly from sheer terror
at the sacrilege they believed they' had committed.
An English doctor had an experience with this self-same tree. H ap
pening to be out on a night case, he took refuge under the tree from a
heavy7 storm that overtook him, while his saice handed him bis waterproof,
holding the pony for him. As the doctor was trying to put on the coat
he suddenly7 received a blow7 between the, shoulders which nearly felled
him to the ground. He thought for a moment that he had been struck
by lightning, but then he remembered there had been no flash. He turn
ed quickly7 round, but there was nothing to be seen, and to this day he
believes that he was struck from above by some superhuman agency'.
Even after trees have been removed, the worship is continued, the nearest
stone or mound being frequently used as an altar for offerings. A friend,
who is sensitive to astral influences, told me once that she was passing’
the spot where this tree had formerly7 stood, when she suddenly felt a
strange elastic pressure in the air, that obliged her to make a detour of a
few feet. She had not noticed the locality particularly7, but when she
felt the influence, she glanced around and then down to the ground,
and there to her right was a large pool of blood where a sheep had
apparently been sacrificed and on a stone close by the usual offerings
made to the tree-god.

The pressure felt, she said, v ’as as though the

air had bulged out and pushed her aside.
Between Bishopsdown and Cluny, on the short cut leading to the
Lawrence Asylum, a sacred Ilex stands at the edge of the path,
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before which frequent 'pvjahs are held. On one occasion, happening to
pass by this place just after sunset, this same friend saw a strange look
ing phantom that seemed to be composed o f motes o f m isty light, which
quivered and danced like the haze on a hot day. The figure was that of
a native pro« in a long white coat, and this individual, she afterwards
learned, was supposed to be the genius of the tree, and ju d g in g from (lie
state of the path, he must have had votaries in plenty. The spot was
always a disagreeable one to pass, especially on horseback, as animals
usually shied or were unwilling to pass, possibly because they saw some
thing.
A black dog is often associated with elementáis presiding over trees.
A gentleman, who had some psychic power, was once passing a sacred
tree, and his thoughts turned upon the probability o f his being- able to
see, the elemental or spirit of the tree. It was conveyed to him in a sub
conscious manner that the form assumed by the being w ould be that of a
black dog. Happening to pass by the tree next day, to his astonishment,
he saw a large black dog sniffing about underneath i t ! O f coui’se the
presence of the black dog may simply have been due to a coincidence
or auto-suggestion. Another friend, a European, w ho was interested in
Spiritualism, wishing to get en rapport with the spirit o f a certain tree
which was commonly reputed to be haunted, took a branch of the tree
home and sitting down to a séance invoked the said spirit. To her there
appeared a headless man who made signs or gave her to understand that
he would come the next day with his head if she w ould do certain
things. Terrified out of her senses, the lady brought the seduce to an
abrupt termination.
The lower class natives have a horror of passing- these trees after
dusk with raw meat in their hands, particularly pork ; and cases are
current in which the carrier of meat has been killed by the spirit of the
tree, which has apparently been attracted by the meat. The invariable
symptom of death in these cases is blood flowing from the mouth ami
nostrils. Offerings made to these trees, though perfectly good in appear
ance, are, when subsequently tested, found to be quite insipid in taste
and useless for food.
E. K. B.
EVOLUTION ACCORDING TO THEOSOPHY AND ZOROASTRIANISM.
{Continued from paye 41.)
II.
T he H afta- K kshvar Z a m ix .

N

OW we shall descend to earth. Nothing has been said in the
“ Book of the Prophets,” about the formation o f the Hhumi-ha]'taiti, the septempartite earth, although we see the form ation and eon1'
bination of elements. We have to divert our attention, therefore* t0
the Bnnduhish again.
The earth is often called
Hnfta-Keshvflf
Znmin” in the Avasta literature. This term -was translated as the
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continents,” and none could understand the occult or
o f the earth till the teaching of the “ Secret Doctrine”
the 'world through H. P. IP, although we have “ regions”
the w ord “ K eshvar” in the Biimlahish.

A ccording to this authority there are thirty-three kinds of lands, but
it describes only seven.
K hvaniras is the name of the land on
which our physical consciousness works at present. It is in the centre,
and the other six portions are situated around it. A ll the seven portions
are called H afta-K eslivara or seven zones or regions. On the East side
of the Khvaniras is the Savah, on the W est is the Arzali, on the NorthEast is the Y oruzarsht, on the N orth-W est is the Vorubarsht, on the
South-W est is the Fradadliafsh, on the South-East is the Vidadliafsh.
Before we proceed further, let us have a glance at a symbolical
diagram given in the “ Secret D octrine,” with a slight modification in
names, so as to adapt it to the teaching of the Bundahish:

N
Vordbarsht O

O

Arzali W O
Fradadliafsh

Yoruzarsht.

O E Savah.
O

O

Vidadliafsh.

s ______
O

Khavaniras.
These Keshvaras are separated by an ocean (ether), and from Yariibarslit and Y oruzarsht “ a lofty mountain grew up, so that it is not possi
ble for anv one to go from region to region,” without the aid of a mysteri
ous ox named Sarsaok,— a symbol of some occult powei*. A ll benefits
are to be derived from the Khvaniras, and all the miseries as well are to be
found on this physical plane, on account of its superiority. “ The good
religion of the Mazdiasnians was created in Khvaniras, and afterwards
conveyed to the other regions. Soshyans* is born in Khvaniras, who
makes the evil spirit impotent, and causes the resurrection and future
existence.” t “ W hen the Sun comes out it illumines the regions of Savah,
Fradadliafsh, Vidadliafsh, and half of Khvaniras ; when it goes in on the
dark side, it illumines the regions of Arzali, Vorubarsht, Yoruzarsht,
and one-lialf of Khvaniras ; when it is day here, it is night there.” The
third chapter of the Ba/nnan Yasht infonns us that when darkness pre
vails over these seven regions, ilith r a calls in Hushedar, a son or ray of
Zarathushtra the Yazata, the restorer of the true religion, and asks him
to order Sun, to “ move on ! for it is dark” in the seven regions of the
earth. “ The Sun with the swift horse moves o n ..................... and
* The future Avatara of the Zoroaatriuus.
tTlie Bundahisli, eh. xi.
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a ll m a n k in d fu lly believe in th e g o o d r e lig io n o f th e M azd ayasn ian s.”
E a c h K esliv a ra has a c h ie f p r e s id in g o v e r i t : tliu s t h e c h ie f o f A rzah is
A s h a sh a g a h a d -e H v a u d ch a n ; the c h ie f o f 8 aval) is H oa za rod a th h ri-h a n a
P a r e s h ty a r o ; th e c h ie f o f F ra d a d h a fsh is S p it o id -e A u s p o s in a n ; th e chief
o f Y id a d h a fs h is A ir iz -r a s p A u sp o s in a n ; th e c h ie f o f
H u v a s p j t h e c h ie f o f Y o ru z a rs lit is C h a k r a v a k ; an d

V o r u b a r s h t is
Z a r a th u s h tiu is

s p iritu a l c h ie f o f th e reg ion o f th e K h v a n ir a s ; “ a n d a lso o f all the
r e lig io n s ; lie is th e c h ie f o f the w o rld o f th e r ig h t e o u s , a n d it is said
th a t th e w h o le relig ion w as r e ce iv e d b y th e m fr o m Z a r a t h u s h t r a .’ ’*
A lth o u g h it w as im p ossib le to cro ss th e “ o c e a n ,” th e eth er, that lies
b etw een th e globes, nine races p roceed ed , o w in g to th e in crea se o f the
w h o le fifteen races, on th e b a ck o f th e o x S a rsa o k , th r o u g h th e wide
ocean, to th e oth er six regions, and sta y e d th e re ; a n d s ix
rem a in ed on th e K h van ira s.

races o f men

T h ese six g lo b e s a re in h a b ite d , it is said,

b y “ m en w ho, lik e p rim itiv e m en, d o n o t eat m eat, b u t liv e exclusively
u p on m ilk .”

T h is “ m ilk ” o f the Bnndahish ca n n o t be ta k en as referring

to th e m ilk o f any anim al, b u t can b e ta k en f o r th e a stra l fluid, or lifeju ice , b y
“ fe ll,”

d rin k in g

w hich M a sliy o-M a sh y oi,

and separated in to sexes, w h ich

th e

h e rm a p h ro d ite , also

w e s h a ll see fu r th e r on.

It

appears th at if w e k n o w h ow to rid e on th e o x S a rsa ok , elsew h ere called
th e ox H adhayosli, or, acquire p s y c h ic p ow er, w e ca n a lso tra v e l from one
K esh v ara to the other.

E lsew h ere it is said th a t it re q u ire s th e help of

th e Y azatas to “ cross the sea.”

in th e reign o f T a k lu n o rh p [Tahmuras

o r Tahm uratli o f the Shah-namch, th e e p ic p o e m o f th e P a rsis, the third
k in g o f th e P eshdadian or the P r im itiv e R a c e ] m en w e re continually
p assing and repassing “ on the b ack o f th e o x ,”
oth er regions.

fr o m th e K hvan iras to

F ire was p rov id ed on th e b ack o f th e o x a t th ree places,

w h ich on one occasion d rop p ed in to th e sea, “ a n d a ll th o s e three fires,
lik e three b rea th in g souls, con tin u a lly sh oot u p in th e p la c e an d position
o f the fire on the b a ck o f the ox, so th a t it b e co m e s q u ite lig h t, and the
m en pass again th rou gh th e sea.”

T h e se th re e

fires are the Adar

F roliba , A d ar Gusli asp, and A d a r B u rz in -M iliir, th e th re e fires of the
sp irit, soul, and b od y , th e trip le b od y o f th e F ir e V a h ra m , ju s t as Shuclii,
P avam an and P avak , the three sons o f A g n i A b h im a n im , th e eldest son
o f B rahm a, th e C osm ic L o g o s .f A d a r F ro h b a w a s esta b lish ed in the
r e ig n o f Y im a , on the G a d m a n -H om a n d
G usliasp, in the re ig n o f K a i-K h u s h ro ,

(g lo r io u s ) m o u n t a in ; Adar

on th e

A snavand

m ountain;

and A d a r B u rzin -M itro, in th e re ig n o f K in g V is lit a s p J
R ev a n d , w here the “ R id g e ” o f Y ish ta sp is.

on Mount

I f these fires are establish ed in m an as

sp irit, sou l and body,

as th ey are also establish ed in the universe, th en w e h a v e to find out
th ose “ m ou n tain s” and the “ R id g e ,” the P u s h t-i-V is h ta s p a n , within
cli. xxix. 1-2.
f The “ Secret Doctrine,” vol. ii, p. 247.
J How far this account of the Avasta literature agrees with the Veclic literature
will be found in the articles, “ Dwipas,” Tkcosuphic T h in k er , Aug. 18 and 25, 1894.
* I b id .,
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as som e

modern scholars seem to th in k at p resen t.*
Leaving the B u ndahisli a ccou n t o f th e K e s h v a r a s aside, an e x p la n a 
tion of which can be fou n d in th e “ S ecret D o ctr in e ,” voi. ii., p p . 757— 59,
we shall now see how th e earth was form ed and in h a b ited , a c c o r d in g
to the Vendidcul, a sacred w ork o f th e P arsis, w h ich is r e cite d d u r in g
the performance o f certa in cerem on ies.

T h e Vend ¿dad b e g in s —

“ Aliuramazda spake unto Spi tama Zarathushtra, sa y in g :
I have made every land dear to its dwellers even though it had no
charms whatever in it: had L not made every land dear to its dwellers, even
though it had no charms whatever in it, then the whole livin g w orld would
have invaded the Airy an am - Vae j o.
“ ‘ The tirst of the good lands and countries which I, Aluiraimizda, created
was the Airyanam-Vaejo, by the good river DAitya.’ ”
“ That w hich in the V e n d i d a d says the “ S ecret D o c t r in e /’
“ is referred to as A iry a n a m -V a ejo,

w herein was

born the

orujiual

Zoroaster, is called in the l ’ urànio literature ‘ S veta D w ip a ,’ ‘ M ou n t
Meru,’ the abode of V ishnu , A c., A c., and in the “ S ecret D octrin e”

is

simply named the land o f the ‘ g o d s ,’ under th eir chiefs, the ‘ spirits or
this planet.’ ” T he D aitik river is th e riv er w h ich com es ou t from
Iran V ej, another name of A iry a n a m -V a ejo, and goes out, a ccord in g to
the Bundahisli, through the h illy eonntry ; “ T h e D à itik riv er is the ch ie f
of streams.” !

It is running “ in the m iddle o f the earth .”
Tmc P kumevae R aces.

W as this first earth uninhabited ? “ W h o was the first m an before
myself,” asked Zarathushtra, “ with whom thou, A liuram azda, d id con 
verse, whom thou didst teach the law of Aliura, the law of Z arath u sh tra r”
“ The Fair Y im a,” answered Aliuram azda,

“ the great Shepherd,

O

Holy Zarathushtra, he was the first m ortal before thee, Zarathu shtra,
with whom 1, Aliuramazda, did converse, w hom I tau gh t the law o f
AUura, the law of Zarathushtra.”

Y im a, the son o f V iv a n g h a t, is the

‘ first man’ according to the Veudidad ; and “ as m uch as his tw iu brotlier Yama, the son of V ai vas vata Manu, belongs to tw o epochs of
the universal history.

H e is the P rogen itor o f the S econd hum an R ace,

lienee the personification of the shadows o f the Pitris, and the fath er of
the post-diluvian H um anity. The M agi said ‘ Y im a ,’ as we say ‘ m an’
when speaking of mankind. The Fair Yim a, the first m ortal w ho con 
verses with Aliuram azda, is (he first *man ichu died or disappeared, not
the first who is bom - The ‘ son of V iv a n g h a t’ was, like the son of
Vaivasvat, the sym bolical man, w ho stood in the “ Secret D octrin e” as
the representative of the first three races and the collective P rogen itor
thereof. Of these Races the first tw o never died, hut only' vanished,
absorbed in tlieir progeny^, and the T h ird R ace knew death on ly tow ards
* These should not be confounded with Cyrus and Hystaspea of the Greek
authors. They belong to tlic primitive races. The question during which time
they existed should be reserved for occultists,
t The Bundahisli, ch. xxiv. 1-i.
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its close, after the separation o f the sexes a n d its ‘ F a ll’ in to genera,
tion ” ;* i.e. death came only after m an had b ecom e a p h ysica l creature.
E ven now some o f the Parsis say there

w as

no

d ea th

in

Janislied’s

(Y in ia ’s) tim e; and it is verified, also, by th e V end ¿dad itse lf, in which
Y im a is made to say to Ahuraniazda. “ Y e a ! 1 w ill m a k e tliy
thrive, I w ill m ake th y worlds to increase.
over, and guard thy w orld.

worlds to

Y e a ! 1 w ill nourish, rule

There shall be, w h ile 1 am k in g, neither

cold w ind nor hot wind, neither disease nor

dea th .”

A s the mind

was not incarnated in the shadows, the fo rm s b e in g n ot fit fo r such incarnation, there was no responsible o r in d iv id u a l

K a rm a , hence no

suffering, neither heaven nor hell to e n jo y or suffer.
“ Ahuraniazda, through om niscience, k n ow s th at A h rim a n exists,”
adds th e Bundahish, “ and that w hatever he sch em es h e in fu ses w ith malice
and greediness till the en d ; and because he a cco m p lis h e s the end by
m any means, H e also produced s p iritu a lly th e crea tu res w hich were
necessary, for those means, and they rem ain ed th ree thousand years
[ f periods] in a spiritual state, so th at they w ere unthinking and un
moving., with intangible bodies
Com m enting upon the fou rth stanza, H . P . 13. describes in the
“ Secret D octrine”

the

Chhdya

“ neither form s nor m ind.”
because they were mindless.

R a ce

as

th e

Am anasas,

who

had

These Chhayas w ere c a lle d “ Amanasas”
P ages can be qu oted here fro m

the pro

found work for furth er elucidation, but th is a rticle is proposed for a
mere skeleton, w ritten in haste.

T h e students o f T h eosophy', especially

the Parsi members o f the T h eosophical S ociety , are recom m ended, how
ever, to study the philosophy of th eir ow n re lig io n in

com parison with

the Theosophical literature, to g e t th em selves m ore en lig h ten ed on the
subject.
The subsequent R ace was ca lled

“ S w e a t-b o rn ,” an d in the third

chapter of the “ O riginal C reation” it is said th a t A h u ra n ia zd a brought
forth a sweat upon G ayom ard, “ so lo n g as he m ig h t re cite a prayer of
one stanza ; m oreover, Ahuraniazda form ed th a t sw eat in to the youthful
body of a man of fifteen years, ra d ian t and tall. W h e n Gayomard
issued from the sweat he saw th e w orld d ark as n ig h t, and the earth
as though not a needle’s point rem ained free fro m n ox iou s creatures;
the celestial sphere was in revolution, and the sun an d m oon remained
in m otion : and the w orld’ s struggle, ow in g to the cla m o u r o f the Mâzinikiui demons, was w ith the constellation s.” J
G ayom ard is the first man am ong the P arsis ; b u t fro m a description
w hich appears in the same book, he appears to be a P ita r, w ho, when he
disappears (not dies), casts his shadow, and, seven k in d s o f “ minerals of
a m etallic character arise from his various m em b ers.”
T h e “ prayer
alluded to above is the M anthra S'akti (see th e V endidad, F a rg a rd 2), the
* The “ Secret Doctrine,” vol. ii, p. <309.
t Ch. i. 8 .
+ Tlie Bundahish, ch. iii. 19-20; also ihkl-Sparum. ch. ii.8 - 10 ,
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power of Divine Sound, in w h ich are in clu d ed th e Ic h c h a (C r e a tiv e ), jm in
(Preservative), and K riy a (R e g e n e ra tiv e ) S h a k tis.
As yet there was no m in d, th ere was no n e ce s sity f o r a s p iritu a l
Teacher.

Yim a, the first m an, th erefore, a c c o r d in g to th e

refuses to becom e a teach er

or

a

la w -g iv e r.

“ I

V endidad,

was n o t

b o r n ,”

he says to Ahuram azda, “ l was not ta u g h t to be the p re a ch e r a n d th e
bearer of Thy law .” A h uram azda then asks him to m ak e his m en in crea se
and watch over H is w orld.

T h is he agrees to, and A h u ra m a zd a , s a tis 

fied, “ brought tw o im plem en ts u n to him : a g o ld e n r in g and a p on ia rd
inlaid with gold ,” the em blem o f sovereign ty .

“ T im s u n d er th e s w a y o f

Yima, three hundred w in ters* passed aw ay and th e earth w as r e p le n is h 
ed with flocks and herds, w ith m en and dogs and birds and w ith
blazing fires, and there w as no m ore room fo r flocks, herds and

red

m e n .”

The Fair Y im a bein g w arned o f this, b e step p ed fo rw a r d “ tow a rd s the
luminous space, southw ards, to m eet the S u n ,” and th en “ b e p ressed
the earth with the gold en ring, and bored it with th e pon iard , speakin g’
thus:

‘ 0 ! Spenta-A rm aiti, k in d ly open

asunder and

afar by M anthra to bear flocks and herds and m en .’

stretch

thyself'

A n d Y im a m ad e

the earth grow larger b y one-third than it w as before, and th ere cam e
flocks and herds and men. at his w ill and w ish, as m a n y as he w ish e d .”
Spenta-Armaiti is the spirit o f the E arth, and, w hen personified, she is
spoken of in the A vasta as the “ F a ir d au g h ter o f A h u ra m a zd a ,” ju s t
as Yach, the D ivine Speech, has been personified in Sarasvati, the w ife o f
Brahma, in the H indu Sluistras.

T h e expansion o f the earth is th ro u g h

the Mantrika Shakti, the P ow er D iv in e from w ithin.

It is defined b y

the late Subha How as “ the force or p ow er o f letters, speech o r m usic.
The Mantra Shastra has fo r its su bject-m atter this fo rce
manifestations.

in all its

The pow er of the fnaffable N am e is the C row n o f th is

Shakti.”
It is to he rem em bered, again, that the flocks, herds, m en, d ogs
and birds, alluded to above should not he taken in the sense th a t w e
take them in at present.

The bird is som etim es used as the sym b ol

of soul, and the dog is also em ployed fo r a sim ilar purpose ; bu t even if
we cannot accept them as such, w e cannot take them to be th e ea rth ly
animals that we see them now, except, perhaps, th eir “ shadow s.”
Thus under the sway o f Y im a six hundred cycles passed aw ay, and
the earth was over-crow ded w ith its inhabitants.

T h e F a ir Y im a

w as

warned of this by Ahuram azda, and the process, as above described, w as
repeated again.
The earth grew larger b y t-wo-thirds now and
was again inhabited as form erly. Nine hu n dred cy cle s passed aw ay,
Hie earth became once m ore full o f inhabitants, and the Fair Y im a
was again warned of this. The process was repeated and the earth
grew larger, this time b y three-thirds.

If is again

in h a bited by flocks

and herds and men, at Y im a ’ s w ill and wish.
These three processes o f stretching or exp an d in g the earth refer,
* Three hundred periods or cycles.— IT. P. B,
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says H. P. B., to the three successive Continents and Races, issuing- one
after and from the other.
A fte r the th ird K riyn or cerem ony, A h u ra m a zd a ca lls an assembly
o f the

“ heavenly Y azatas” in A ir y a n a m -V a e jo ; an d th e “ Shining"

Y im a likew ise calls an assem bly o f the “ ex cellen t m o r ta ls ” at the same
place. Ahuram azda inform s the Shining: Y im a o f th e fo rth c o m in g “ fatal
w inters,” * the cataclysm s and perishing o f all lives. A h u ra m a zd a says:—
“ Make thee a hum, therefore, long as a riding-ground on every side of
the scjmire. and thither bring the seeds of sheep and oxen, o f men, of dogs, of
birds, and of red blazing fires.
“ Thither thon slialt bring the seeds of every kind o f tree, of the greatest,
best, and finest kinds on this earth ; thither thou shalt bring the seeds of
every kind of fruit, the fullest of food and sweetest of odour. A ll those seeds
shalt thou bring, two of every kind, to be kept inexhaustible there, so long as
those men shall stay in the 17em.”
Like the TJrgha of Y aivasvata M anu and the A rk o f N oah, Yima
made a Yura, and there lie brought all seeds o f every liv in g creature,
anim al and “ fire.” “ Those men in V ara,” says the “ S ecret Doctrine,”
“ are the Progenitors, the H eavenly M en or D hyanis, the fu tu re Egos, who
are com m issioned to inform m ankind. F o r Vara o r th e A rk or the
vehicle sim ply means Man. ( P eraltas seven keys fo r its interpretation.)
V erse 30 [o f Farg-ard ii] says: ‘ T h ou shalt seal up th e Vara (after
filling it up w ith the seed) and thou shalt m ake a door and a window of
self-shining icithin,’ which is the soul."
W hen Ahuram azda was asked, w hat is to g iv e lig h t to the Vara
which Y im a had made, H e replied that “ There are uncreated lights and
created lights,” and that there, i.e., in A iry a n a m -V a ejo, w here Vara
was built, “ the stars, the m oon and the sun are o n ly once [a year] seen
to rise and set, and a year seems on ly as a d a y ,” [an d n ig h t], a clear
reference, says H. P. B ., to the “ land o f the G od s” or the (now) Polar
Regions. M oreover, another hint is contained in th is v e rs e : a distinct
allusion to the uncreated ligh ts w h ich enlighten m an within— bis
Principles.
Again, when Ahuramazda, the H oly One, was asked, “ who is lie
who brought the Law o f Mazda into the Vara w hich Y im a m ade ?” He
answered, “ it was the bird K arshipta, O h oly Z a rath u sh tra.”
This K arshipta is a m ysterious bird. I t dw ells, a ccord in g to the
Jinndahish, in the h eaven s: “ were it liv in g on the earth, it would be
k in g of birds. It brought into the Vara of Y im a, and recited, the
A vasta in the language o f hirds." The m ystery about this bird has been
solved by H . P. B., w ho says “ Karsh ipta is the hum an mind-soul,
and deity thereof, sym bolised in ancient M agianism b y a bird, as the
G reeks sym bolised it by a butterfly. N o sooner had the Karshipta
entered the Vara or Man, then he understood th e Law o f Mazda, or
# “ This is the old Mazdcan symbolism for the ‘ flood’ and the coming cataclysm

to Atlantis which sweeps away every Race in its turn.” — II. I’ . B.
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Divine W isdom .

.

. T h e nest o f the E ternal B ird, the flutter o f w hose

wings produces life, is

Boundless Space.”

I t is com pared to H am sa also,

the Bird of W isdom .
“ W ho is the L ord and R u ler t h e r e ? ” asked the h o ly Zarathushtra.
‘ Urvatad-nara, 0 Zurathuslitra, and th yself,” replied the H o ly One.
Urvatad-nara is reckoned as one of the three sons o f Zarathushtra
the Spitama, who are resp ectively considered as three fathers and chiefs
of the three classes,— priests, w arriors, and husbandm en,— ci’eators, p ro 
tectors and regenerators.

A s these three sons appear to play no very

great part in the Zoróastrian system , it is supposed b y some that they
“ are little more than three sub-divisions o f Zarathushtra him self, w ho
was the

‘ first

(Yt. xiii. 8 8 ).”

priest,

the

first

w arrior,

the

first

husbandm an.’

The h oly Zarathushtra is recognized b y the Bundahish

also (ch. xxxiii) as a “ heavenly priest,” and “ was, b y right, the rain
in Airyana-Vaejo, w here he founded the religion b y a sacrifice.”
N asarvax .tt E. B iltmoria.
(To be continued.)

SOME PREMONITIONS.
S many examples of prem onitions of coming’ events have occurred
in m y fam ily, and I think that the public have the righ t to know
all such facts at this particular tim e w hen practical p sych ology is being
expanded into a science, I w illin gly com ply w ith Colonel O lcott’s re
quest to reduce them to writing. The names of the parties concerned
are suppressed out of regard for their feelings, but can be obtained, if re 
quired, upon application to the Editor. The follow in g are the details of
some of the strange dreams and prem onitions that I have had, w hich
have found their fulfilm ent almost at the tim e of th eir occurrence,
whilst others preceded the events.
The first dream that made an im pression on me related to m y eldest
hoy, aged three months. It was the 81st D ecem ber, 1879, and we had
a friend to dinner. M y husband and I w ere living’ w ith m y parents
in Calcutta. D uring dinner I heard m y baby crying-. I sent a ser
vant to enquire and he said that the baby was in a tem per and had been
sick, and that the ayah wanted m y keys to get another dress for the
child from the almirah. A fter dinner was over, I went to the bed
room and found the baby sleeping quietly. W e did not retire till 11-30.
I slept very soundly till 5 a . m ., when I dreamed some one came and
touched me and said, “ W h a t are you doing ? D o you know your child
is dead ?” I awoke with a start and found that the night lam p was out,
and remembered that the baby had had no nourishm ent all night. I
told my husband m y dream ; he got up and lighted the lamp and we
saw that the baby’s face looked very white. I ran across to m y m other’s
room, woke her up and told her about the b a b y ; she came and was
alarmed. W e then tried to feed the child, but he refused his bottle and
n

110

The Theosophist.

only cried with his eyes shut.

[November

Our Doctor, we knew, would be at that

time at the hospital, so we drove down with the child to save time. He
looked at the baby and said that there was n o t h in g serious the mat
ter, and he would call at noon to see him. W e drove home and did all
we could to feed the child. At 10 a .m., the baby looked worse and we
decided to see another Doctor. W e got into a hired carriage at once,
and drove to Dr. Charles’ house and we found him at home. He exa
mined the child and told us that very likely the child had had a fall,
and would only live a few minutes. W e begged him to give us a
prescription to prolong the child’s life; he did so, but told us it could do
little good and that death was inevitable. W e then drove to a Chem
ist’s to have the prescription made up. A minute after my husband and
I left the carriage, the horse, without any apparent cause, bolted down
the street. Fortunately there was no other conveyance on this street to
colide with our carriage which was soon stopped; but when we came up
with it, my mother, who was holding the baby, told us that all was over
— the child was dead. This happened at a quarter to 11, New Year’s Day,
1880.
It was the 27th September 1880. My mother had taken her younger
children to Darjeeling and was to return to us on the 15th October to
Calcutta. My father had decided to change his house and we were to
move into the new one the next day. During the night my father re
ceived a telegram to say that my youngest sister, aged 4|, was not
expected to live. I Avas Arery fond of this girl, and he thought it best not
to tell me about her illness, as I Avas in delicate health at the time. The
next morning, hoAvever, he gave me the telegram. It A\rorried me very
much, but in the confusion of moAung the bad neAA'S Avent out of my
mind. By a quarter to 11 A.M., AvhenAve had finished removing our things,
as I passed a church (St. James’ ) clock on my Avay' to the nexv house, I
looked up to see the time and just then a marked feeling of relief and
happiness came over. I naturally thought my sister was better, and
told my husband so. But tAvo hours after Ave had reached our new
home, a telegram came to say that my sister bad died at quarter to 1 1 a.m.
This little girl had a presentiment that she Avould die, and told her
ayah, my mother and others, that she AAras going to die and that they
Avere to put floAvers on her just as she had seen us putting floAvers on
my babyr. She Avas quite well when she said this, and she'died very
suddenly' of diptheria.
W e were in Allahabad in 1885, and a cousin of my husband’s, a
young man of 21 y'ears of age, Avas living Avith ns. He had been ailing for
some months and doctors had been treating him for indigestion. At
last he became so weak and ill that I insisted on his telling me Avhat Avas
really' the matter Avith him. He Avent to the Doctor Avith my husband
that morning, and the Doctor, after examining, found, to his surprise,
that the young man Avas in a dangerous condition Avith abscess on his liver,
brought on by a Avetting. The Doctor ordered him off to Australia and
lie was sent aAvay two days after.

The young man knew he Avould <he
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but as the Doctor said that the voyage was his only chance, the next
day he was carried on board his boat at Calcutta. About six days after, 1
dreamed his ship had been burnt and that his clothes were burning very
brightly, and that the dame resembled that of a candle burning clearly
and steadily. We received no tidings of, or from, him till eighteen days
after he had left us, when we got the news of his having died just at
the time of the dream 1 have related.
In the first week of September 1885, our little daughter, who was
quite well, began telling us that she was soon going to die. W e check
ed her, but she declared she was telling the truth and persisted in say
ing she was going to die. She had never been afraid of the dark, but
now she would not go alone to her bed, saying her cousin Fred, who
had died two months before, stood by her bed and that he was calling
her.

I dreamed then that all our soiled linen was together in the soiled

linen basket, and that my little girl’s clothes were buiming with the
same steady light 1 had seen when I dreamed that her cousin Fred’s
clothes were burnt. The child contracted a slight fever and cold, and,
shortly after, she died of diptheria. About half an hour before she
died, she jumped out of her bed, ran about the l’oom and out into the
verandah looking for me. Just then that same feeling of i*elief came
over me, that 1 had expei'ienced at the death of my little sister, and I
knew she was dead, though I was at the opposite end of the house.
In 1886, I was at Mussoorie with my children. My mother was
suddenly taken ill and got typhoid fever in Calcutta. I knew then
that she would not recover, and desired to see hex-, but the Doctors said
it would be unwise. 1 got more and more restless and finally Avent to
Allahabad, where my husband was. There I awaited implies from my
father to allow me to go to Calcutta, but my mother suddenly got worse,
and, on the 18th October, at 12 o’clock, when our clergyman came to see
me, that same feeling came over me, and I knew my mother must be
dead. An hour later a telegram came to say she had died as the clock
was striking 12 .
In April 1891, 1 was in Mangalore with my husband, and I dream
ed that our old ayah appeared to me and told me that my step-motlier
had just had a daughter and was doing well at Calcutta. This dream
occurred exactly 24 hours before the birth of the child, i.e., at j to
6 A.M.
In October 1892, I was at Ootacamund. On Friday, towards the
close of the month, at 6 a .m ., I awoke Avith that same feeling of “ relief
and happiness,” that 1 had before experienced on the occasion of deaths
in the family; and I told my sister, who Avas with me at the time, about
it.

At 1 p . m ., Ave received a telegram to say that my youngest sister

had been droAvned in the “ Koumania,” at 11-30 the preATious night.
I have often

had other sim ilar

dream s, b u t

tihout the dates or details o f th eir occurrence, I

as 1 m ad e

no notes

am

to

unable

Avrite
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These vivid dreams all came to me between the hours of4

aud (J a . m.
lu 187:1, .1 was with my mother at iMussoorie, and my father wished
my brother and myself to be sent to Midland.

M y mother got all our

boxes ready and we were to go down that day to Saharunpore to meet
a gentleman and his wife, who were to take charge of us.

All of a

sudden my mother said she had a presentiment that something would
happen, and she refused to let us go down.

Our friends left Bombay

without us, and after the ship had passed Aden, she disappeared, and
the Agents never heal’d what happened to her.

My father did his best

to trace the vessel, but nothing has ever been heard of it.

Oar friend,

before sailing, told my father that every night a lady dressed in deep
mourning used to appear at his dining-room table, at 10 , and sit with her
hand to her forehead.
ed out of his sight.

If he put out his hand to touch her, she vanish
His wife often came into his room, but she never

saw this apparition, though it was visible to her husband.

This appari

tion never answered any questions, nor showed the least glimpse of her
face.
A lady at Mussoorie had a daughter about 7 years old.

This child

used to ask her mother why she always saw the figure 7 and a full stop,
on the wall, when she went to sleep.
There was another little girl, aged 4 years, whom this lady was
bringing up, as the child’s mother was dead and her father was in
Scotland.
This child said a lady in white used to stand by her bed at nights.
She had a presentiment that she would die and used to follow the lady
who had charge of her and tell her that the other girl and herself would
go hand in hand to heaven.

Both children were quite well at the

time, but shortly after a little fever with cold settled on them anil the
children were put to bed in different rooms. On the fourth day the
eldest girl died. The mother went from her girl’s death-bed to sec the
other child ; when the little one opened her eyes and asked her where
her friend was. The mother replied, “ She is sleeping,” and the little one
said, “ I ’ll sleep too.”
minutes of her friend.

She turned round and died within a couple of

1. A nthony.
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COLOURS AND TONES *

T

HE study of colour and tone each taken separately is fascinating;
and the study of both in combination opens up realms unknown to

most, but which have nevertheless been dreamed of from time to time
by those spirits who were able to soar up to the heights of heaven itselfThose dreams, laughed at by the ignorant, were gleams of the light that
is now about to shine upon the earth in the fulness of its glory.
W ithout exception, all classes of tld n kers arc look in g fo r som e g ro a t
crisis and change that is expected to take place about the end o f this
century; though none can say w hat the crisis w ill be, n or how the ch an ge
will be brought about . Y et the signs are m any, clear, and um nistakeablo 1
and the preparation for, or Avorking up to, the crisis has been in p rog ress .

A few “ f e d ” the w ork in g o f th e preparation, but are
so unaccustomed to trust to the 7th sense (fo r it is not the 5th sense o f
feeling with the physical hands), that th ey fail to grasp the r e a litie s;
mostly from the m istaken idea that this 7th sense, being p u rely spiritual,
for many years.

cannot be used to gauge physical, or m aterial things.

N ever was there

a greater mistake ! It is the truest gauge o f all, fo r it is that w hich m a in 
tains the “ perfect balance'’ in th e 'w o r ld .

T h is 7th sense— itself the

result of the “ perfect balance” in each individu al— as yet unrecognised
except by a few, is nevertheless being used unconsciously, and is g r o w 
ing and spreading w ith so much

strength that, be fore long, it w ill be

accepted by even the m ost sceptical as a pow er to be recogn ised and
respected. It has been ow in g to long use of this 7th sense, at first
ignorantly, but now for m any years in fu ll k now ledge o f its value, that
I have been able to attain to the understanding of how the com bination
of colours and tones, w ith the m eanings of the form er, gives the k ey to
the solution of the problem s of all ages.

Sound as it takes form in music is made up of seven notes or tones,
named from the first seven letters of the Alphabet A, B, C, D, E, E, G.
These seven notes taken as they stand form an imperfect scale of A minor.
Minor because the 3rd note is natural, and therefore too low ; imperfect
because the 6th and 7th are natural also- To make the scale major (it
cannot be made perfect as will be seen later) the 3rd, 6th and 7th notes
—C, F and G — must be raised, and when they are so raised they are
called “ sharp” and, therefore, are no longer “ natural.”
The “ K ey” before mentioned is found by putting the notes, colours
and meanings together— thus ;—
A

B

C

Red
Orange
Wisdom Understanding

1.)
YelloAV
Love

(Ireon
Power

E

E

G

JJlue
Amethyst
Violet
Knowledge Righteousness Humility

In whatever position in other scales these notes may be found their
colours and meanings are always tlie same, A is always Reel; B, Orange
and so on.
* All rights resawed.
Readers may with advantage consult an article on the “ Theory of Hindu Music
which appeared on p. 867 of tlio Theoaophiut,Yol. XlV i— Ed.
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In music there is a combination of notes called a Triad because com
posed of 3rd notes. The Triad formed of the 1st, 3rd and 5th notes of
a scale is called the key-chord. In colour there is also a Triad, the socalled three Primary colours Red, Yellow and Blue.
On looking at the above triple scale it will be seen that the three
Primary colours are the colours, so to speak, of the key-chord of A
minor.
These seven notes represent a “ Week,” which covers the whole
period of man’s sojourn upon this earth. This “ Week” of seven periods
or “ Days” is divided into three sections, covered by the Triad— Sound,
Form and Colour, thus —

There was a break in the middle of the “ Week” which divided the
scale into two Tetrachords, the first of which was Natural (i.e., having
no sharps) and the latter spiritual as shown by the F and (1, being F #
and G Jf. The raising of the F and G changes Righteousness into
Godlikeness, and Humility into Glory.
The seven “ Days” of this “ Week” cover the whole teaching
contained in the Bible, beginning with Genesis 1, during the sounding of
note A ; Gen. 2, 3 and 4 during note B ; Gen. 5 to the year 1926, B. C.
during C ; D sounding during the period between 1926 B.C- and 636 A.D.;
Note E from 636. A. D. to 1896. A. D. The coming crisis will begin
during the year 1896 A. D. and continue till the autumn of 1898
A. D. when the Millenium will begin in reality.
Note F
will
sound during the period called the Millenium; and G # will sound the
last period of this material world and system of worlds. The dates of the
various periods or notes show that wTe are now at the ending of the
period of note E, and beginning that of F # : that we are coming out of
the time when Form, or false beliefs regarding the power of the flesh
body (i.e . materialism), only was recognised, and entering the time
when colour, or the spiritual body will be seen to take the place of the
flesh as the real covering of the living, divine spirit of each being, and
spirit will rule.
In writing the scale it has to be put in a straight line, but, in
reality, it is in a circle, broken in two places. The circle is formed by the
Triad— Heat, Light and Sound. Springing from Heat, passing t hrough
cold to Light, and through Darkness to Sound— which contains Silence
within itself, and is the turning point of the circle on its return—it
passes on back through Darkness to Light, and through Cold to Heat
again.

Thus it can be seen that the scale of the “ Week” of this world,
springing out of the Darkness before the time of Sound, began its
homeward journey during the second Note of the period of Sound; the
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time of silence being daring the latter part of the first note A, and first
part of the second note B, when “ God rested,” and “ Adam slept.”
The period or Triad of Form being the time during which each spirit
has been imprisoned in a body of flesh, the spiritual eyes blinded
bv physical sex, corresponding exactly to the passing through Darkness
to Light. The Triad of colour corresponds to Light and Cold, when,
during the first “ Day” — F # —physical sex having been put off, the
black garment of the flesh body which dies will be put off a lso;
and the spiritual body, the soul, be clothed with clear, transparent
garments of living colour. The second part, or note, of the Triad of
Colour—G#—corresponds to the time of Cold, when there will be “ silence
in heaven about the space of half an hour.” The final re-joining of the
broken double circle in the Yellow-W hite Heat of pure Love and Truth
cannot be seen from this material plane, it is the highest heaven.
In the triple combination scale the 3rd note— C— has the colonr of
Yellorv, the meaning of which is Love. In the prism of colour, White
is in the middle of the second half of yellow. W hite— meaning Truth
and Purity—surrounded with pale Yellow, in the second half of Yellow
is, therefore, the colour of C #. The scale of A became A minor by the
lowering of the C from C if to C b ; arid when the conception, or under
standing of Love, or the meaning- of Love, is lowered, by just so much as
it is lowered, man and women will sink also.
This gives the key to the struggles of all ages.
Y oman and man having been born, or created, in a major key or
scale, there has been a constant effort to return to the original condition ;
but the lowering of the conception of Love from the spiritual height, of
C ff to the position of C b having caused the fall from spiritual into phyiscal generation, the scale of life was lowered into the minor of materia
lism, and motherhood transformed from Glory into Humility.
The question of sex is the pivot upon which everything turns, it is the
very head, key-note, root and foundation of all things. None of the
churches, with all their teachings of the crucifixion of the body being the
only means of restoration, have dared to probe the question of distinc
tion of physical sex to its depths : lmt it is a question that must now he
threshed out to the very chaff, that woman and man may be restored to
their original condition of pure spirit; and the threshing must be done by
woman, for Love is the very essence of woman’s being, the C of Yellow
Love is her key-note, and therefore, she is the keeper of Purity and Truth.
Only by her negligence could Love have been cast down or lowered ;
only by her efforts can Love be restored. Yellow is called a purgative,
and it is the intense fire of pure Love that searches into everything, burns
up the dross, and pui’ifies and restores all.
If we look at the blood which is the life of our body of flesh, its red
colour shows that the key-note of our body is A. The scale and chord of
our flesh body, therefore, must be the scale and chord of A. minor : and,
as our bodies are made from the dust of the earth, which is matter, or
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the material, it is clear that A minor is also the scale of matter. Man
being thc fathcr or source of our flesh body, A mipor is, naturally, the
scale of man.
Woman is said to be the soui'ce of matter, and of materialism ; hut
she is also said to have been “ taken out of man.” If the words in Gen. 2
18 to 25 are studied, it will be seen that it was the “ material of the flesh
body of woman” that was taken out of man— and nothing else. It was,
as it were, the silence that was taken out of sound and wrapped around
the spirit of woman, that she should not sing- the songs of heaven while
in bondage to physical desire upon this earth. The “ Star” of Love is
Venus, and the angel of Venus is called “ Sweet Song- of God.
Man
has done all the sound-making, woman has been silenced— but, of late
vears, her voice has begnn to be heard again, for the time of her restora
tion to the Glory of her kingdom of Love is drawing near, when, once
again, “ the morning stars shall sing, together, and all the sons of
God shall shout for joy.”
C major is also the scale of matter, as the scale of woman while in
this body of flesh, but its source is in A minor; for as the material of
the body of woman was taken out of man, so the notes of C major have
been taken out of A minor. And, woman being- the source of the life of
the spirit, when C major was taken out of A minor, the latter dwindled
away, and was presently lost to sight, being known now only as the socalled relative minor of C major, and C taken as the root of all music.
This has caused someone to describe music as “ made up of the first seven
letters of the Alphabet arranged in a peculiar manner.”
While A minor and C major are the scales of all natural things,
(i. e., things belonging entirely to this world) each spirit has a distinct
key-note of its own, with its own scale and chord.
Colour—the creator of sound— is also the outward sign of the in
ward condition of the chord of each Being, the garment, soul or spiritual
body, changing as each note of the chord of the spirit is sounded, though
the key-note and scale are always the same. The colour shining through
the Being reveals, to those who have “ eyes to see” and “ ears to hear”,
the state of that Being, whether in concord or discord ; and this will
show most clearly in the tone of the voice whether in speaking or singing.
But, as with the scale of the Week of the World, so with the scale
of each Being, the real key-note and root are hidden ; the key-note hidden
in the Light that was before the Darkness, the root hidden in that Dark
ness ; the chord manifested in the sound that followed the Darkness, there
fore the chord apparently begins on the 5th from the dominant of the
scale—thus—the chord of the scale of the Week of the World is A. C,E, G#,
the root being Djf, and the kdy-note G # : the 5th from the dominant being
A. that is the apparent key-note of the World, and its colour is Bed.
It is “ natural,” and in false relation to its key-note, because of the
descent into materialism. That Cr# and D+f are the key-note and Root,
of the scale and chord and A minor seems impossible, the A being
natural, But a knowledge of the science of acoustics reveals the truth
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of the fact, and shows why A minor is not a real scale, and why this
world, that seems so important and lasting, is only a passage, a tempo
rary, fleeting condition of being.
When a string stretched to G # is struck it gives out the sound
of the string audits octave, and then various harmonies or overtones,
the first of which will be the 5th, or D$. Taking that note as a fresh
string, and following up the various overtones it gives out, we find the
seven notes of this scale of A, B, C, 1), K. F$, G+f in the last half
of the 5th octave, and first half of the 6th, the division in the middle
corresponding exactly to the break in the middle of the Great Week,
and of the note I) of that Week. The first five notes of the scale,
the Triad on A—A, B. C & hi— occur as “ passing-notes,” the two
last—K# and Gif—as notes of the scale of Gif, the original key-note.*
The real key-note of the productions of the earth, the trees,
herbs, grass dee., is O ff; but the apparent key-note, the 5th from the
dominant of its scale, or 9th from the key-note, that which shows the
colour, is Dif, whose colour is the Green of Power; and the Power is
the Power of Motherhood, the real life-giving power.
The real key-note of the sky,the firmament which, however beautiful
is yet the limitation or boundary which hides our free vision of the
beyond, is D, but the apparent key-note is E, and the colour is the Blue
of knowledge, and of the spirit. The real key-note of the “ voice” of
the universe, or of nature, is E ; and, while earthly motherhood conti
nues and as a consequence, woman is lowered from her spiritual height,
glory changed into Humility, and the G is natural, the chord of the
voice of nature will be minor: the apparent key-note, giving the colour
of the voice, is Eff, its colour the Amethyst of Righteousness.
The colour of any voice, that which fills and clothes the whole
Being, being shown or revealed, by the 9th note from the real key-note,
gives the secret of a beautiful truth. As 6 is the number of man, as the
dual Being, front out of whom the woman was said to have been taken ;
and7 is the number of woman when separated from man ; 9 is the num
ber of woman as mother, when she has the living “ man-child” within
her, just before birth. And that is the number of tlie only real dual
Being, examples of which are before our eyes every day. 6, the number
of man as dual Being, is but the reverse of 9, it is only the shadow of the
real.
In a lately written article upon colour the theory was put forth
that intense sexuality was the cause of richness of colouring in all living
creatures, from the human to the humming-bird. As it is motherhood
that gives the real life, so it is motherhood that gives colour to that life,
it is the crown of all life, that which gives it richness. When this
physical sex i.t put away, motherhood will still remain, for every woman,
in her original spiritual condition, was created a mother, a real dual
Being—woman with man within her.
* T h ou gh F # is a r e a l n o t e o n t h e s t r in g o f I ) # , i t is y e t o n l y a “ p a s s in g - n o t e ”
an the strin g o f G # ; t h e re a l " L e a d in g -n o t e ” baelc in t o t lie o r ig in a l s c a le is F

ffff.
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H itherto the w orld has known very little o f real Love, only just
enough to keep up life, but not enough to know the fu ll richness of
living. Passion lias been known to the full, but that is only the outer
m ost flashing flame of the real divine fire, the flame that flashes u p —and
dies again ; while Love is a steady, intense g lo w ; steady in its stillness,
intense in its depth and greatness. The love, other than passion, that
is spoken of in the world and in churches, is nothing but sickening sen
timentality, the empty colourless shadow of the reality, that at one time
raises the imagination to the height of ecstasy, only for it to fall into
utter collapse again from very emptiness.
As the conception of Love is raised again is its spiritual height of
CJf by destroying the power of physical sex to dominate, and keep the
spirit in the degradation of bondage and darkness, the w orld will begin
to understand somewhat of the breadth, and length, and depth, and
height of the Love of which God is the source and centre. The love of
woman and man, each for the other, when freed from the grasp of
physical passion, will be as much greater and more glorious than can
now be conceived, as heat is greater than cold, and coloured light more
beautiful than black darkness.
It was through man that death entered the world ; and, therefore, the
men-Christs of all nations, by completing the at-one-ment bet ween the
human and the Divine, have restored to the spirits in human form the
possibility of regaining everlasting Life. Rut life without love is of so
little value that the life with the love of this world has been preferred
to the life of heaven, because, as yet, the Love of heaven has not been
restored. It was through woman that Love was lo s t ; and, therefore, it is
the work of the women-Christs to complete the at-one-ment between the
divided halves of each dual Being, and thereby restore to all the possi
bility of regaining everlasting Love.
There is a great force in the world being worse than wasted, for
want of the knowledge of why it exists, and how to use it for good
The power of Love, not being understood, is being used as a force to
destroy others and itself ; and the problem for woman to solve now is—
how to save and use this force forgiving life. It is as a great bird beating
its wings against its cage, and tearing, in its despair, all who come near,
till it falls faint and, wounded, its heart breaking with the longing it
has for freedom and life. Who will dure to set it fr e e ! The one, or
ones, who shall discover the way, not of destroying the power, but of
staying it from expressing itself through physical means, and of teaching
it to express itself only through the spiritual— then it can be set free
again for ever, and its strong wings will bear all up to the heaven of
Life and Love.
The intense longing, of the whole world is foi* the satisfaction of
desire, for the re-uuition of the divided Two of the One dual Being. It
is for this that “ every creature groaneth and travaileth in pain together
until now” ; for this that physical sex is abused and turned into evil,
through the agony of longing to satisfy the misunderstood craving ; for
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(ho greatness of this, the instinctive recollection of the original glory of
the colours of harmonies of intense love and life, that “ the eye is not
satisfied

with seeing, nor the ear tilled with hearing

these shadow's

and echoes ; for this that the u sonl longeth, yea, even fainteth for the
courts of the Lord.”
We are going backwards, passing through tin; night to the tw ilight
of evening.

Another prophecy c f the end of this dispensation was— “ it

shall conic to pass, that at evening time it shall be light.”

The “ even

ing” of the year is the autumn, when all things put on their garments of
rich, beautifully blended colours— Reds, Yellows, Violets all together
in glorious harmonies.

The “ evening” of the day is when the deli

cate Amethystine purple shines through the glorious colours of the sunset,
giving to the sky a depth and height unknown before; and a thrill goes
through all nature, that is not the restless activity of passion, but an in
tense expectation of something at once grander and more peaceful, less
glaring and dazzling, but completely satisfying.
The first five notes of this scale of A minor are only “ passing-notes’ '
and, as such, depressed or lowered from the true scale, and therefore
unsatisfying ; but F # and G # are true notes of the scale and, therefore,
lasting, and their harmonies perfectly satisfying.
In Music, wdien the Triad oi key-cliord is completed, the scale is
practically finished, the rest is only adding and accomplishing.

There

fore, when the world has passed through the periods covered by the five
natural notes of the scale— A, B, C, 1), E, the work is finished, the
passage passed through and the door re-opened into the true scale again.
We ai*e now rapidly approaching the end of the fifth note E, and,
as all things dove-tail, or blend, one into another*, already tire A m ethys
tine light of “ Righteousness, Godlikeness, Justice or Equality, and the
secret of eternal generation” are shining- into the darkness of the night of
the world.
E, being the (5th from A, is the note of man as dual B eing; hut the
Millennial “ Bay” beingE#, and so having its root inspirit, and E being
the note of spirit, E # is really the 9th, and so the note of the real dual
Being— the mother— woman ami man together in their true relations as
mother and son, yet both equal. This is shown in the blending- of the
Red of man, and the Yellow of woman, during the first day of the Triad
of colour; with the Orange of perfect understanding between them ; all
ruled over by the Amethyst of Godlikeness and Equality, on the coming
6tli “ Bay” of the “ Week” of the World. Then, as the Rod of the
“ Adamlikeness” of human infirmity, or physical sex, dies away for ever,
mid the Glory of the Yellow* of Women’s Love enfolds the Blue of the
Spirit of Man, the electric Blue shining through the living, pure, brilliant
Yellow will produce the Green of the Power that comes alone from the
Union of the two halves of one dual Being, and whose source is the pure
white truth in the very centre of the fire of Love. This is the real

11 Oadlikfnwss," RS John saw* in his vision.

“ 1 was in the spirit: and,

behold, a throne was set in heaven, a ml " O n e ' sa lo n (he tin-one.

And
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“ T h e y '* that sat was to look upon like a ja s p e r an d a saixlius stone;
a n d there was a rainbow round about the throne, in s ig h t like unto an
em erald .”
T h e colou r o f the surrounding o f the throne, o r k in gd om

of God,

show s th a t the key-note o f G od ’s P ow er m ust be C jf, Y e llo w with White
in its centre. L ove w ith P u rity and T ru th as it s ,l i f e — the 9th from C#
is D # , and the colou r Green.

The earth has the sam e co lo u r fo r key-note,

and th e same garm ent or covering o f P ow er.
W e have been so lon g in the darkness and lovelin ess o f the physi
cal bod y, that we could not bear too sudden and fu ll a revelation of the
D ivin e brillian cy of the glory o f real L o v e ; it m ust com e upon us slowly,
as starvin g ones m ust eat slow ly till life has re v iv e d sufficiently to
render it safe to take more. The tim e o f fu ll satisfaction, o f fu ll vision,
th e g lory o f m id-day, will be when G # is sounding : it is the octave of
the real key-note of the m usic of the universe, and show s the meeting
again,face to face, w ith our D ivine Parent,and ou r re-en tran ce into heaven
at the fu ll sounding of the T riad on C # — CJf, EJf and G $ . M any say that
it is im possible for so great a change as the transm u tation of physical
into spiritual sex to take place in so short a tim e as betw een now, and
the autumn of 1898. But they speak in ign orance o f the m eaning of the
signs o f the times, w hich show during how m any years the preparation
fo r this change has been goin g on ; and of the unspoken, intense longing
fo r it that lies, scarce hidden, in the hearts o f m any.
W hat is com ing is, at once, a m orning sunrise, and an evening
su n set; and, in the East, both take place v ery s u d d e n ly ; it is night—
and, at once, it is bright d a y ; it is d a y — and im m ediately, it is deep
tw ilight. The Psalm ist says— “ I shall be satisfied, w hen I awake with
th y likeness.”

W e are w aking up, w om an from her n ig h t of sleep,

man from his “ im aginary” day of w ork to the realization of the full
meaning of the teaching (given ign oran tly) o f the churches, that God is
Love. God is “ Love” ! such love as is betw een w om an and man, freed
from physical evanescent passion, but satisfied to the fu ll in their desire
of entire, com plete union.

W ith ou t that, there can be no satisfaction,

no rest, no Sabbath.
Love intense, yet fu ll of tenderness, capable o f h ash in g into graud
passion, yet keeping its fullness of stron g g lo w in g d ep th . W ords fail
to express the glory of such Love. T h e love of p h ysical sex in its greatest
and grandest efforts, yet falls fa r short o f the g lo ry o f the spiritual, for
the latter includes also the form er. T h e
the gold.

first is the silver, the latter

“ The silver is mine, and the gold is m ine, saith the L ord of hosts.
The glory of this latter house shall be greater than o f the form er, saith
the Lord of h osts; and in this place w ill 1 g iv e peace.”
E

llkn

S. A

tk in s .

* The ehauge of pronoun is mine, and the verb must be in singular as Owl i$
Two in Une.
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Editor's Note.— Space lias been g iv e n to the fo r e g o in g a r tic le b ecau se
it is an interesting exam ple o f th e ten d en cy th a t on e sees in th e W e s te r n
mind, to grope after the occu lt k ey to life ’ s p rob lem s.

I t seem s

to

suo’o’est that the w riter m ig h t alm ost be an in ca rn a tio n o f som e o ld
Egyptian, Persian or In dian adept in a rch aic m usical scien ce, w h o k n ew
the mysterious connection betw een the akashic v ib ra tio n s w h ich r e s p e c 
tively produce effects o f colou r and tone, and is n ow s tr u g g lin g to r e c o v e r
his past experience.

The obstacles o f the new flesh ly b o d y an d b ra in ,

not yet trained b y him up to the state o f p e r fe c t fitness, p r e v e n t his
complete success, and cause the treatm ent o f th e n ob le th em e to be
somewhat crude, em otional and in volved .

O ne fa c t to be n o tice d

that the author’s mind, obeyin g the im pulse o f early r e lig io u s

is

tra in in g ,

instinctively reverts to B iblical texts b y w ay o f in terp reta tion o f h er
psychical experiences, instead ot‘ stating the gen era l la w o f con n ection
between colour and tones as a cosm ic generalisation, and g r o u p in g

to

gether the numberless illustrative texts w hich are to be g lea n ed in all
the ancient scriptures.

M iss A tk in s is in

the r ig h t p ath and w e hope

she will move bold ly on until the perfect grasp o f her s u b je ct is attained.
It will profit her to read what has been w ritten on this th em e in n u m er
ous Theosophical books, m agazines and pam phlets.

THE BHU’ TAS P R E T A S A N D P IS ’A'C H AS.
(Continued from page 52.)
H ow

TO

PLEASE

THE

D lV IN E

E

x

T IT IE S .

I. The H iranyagarba ought to be w orshipped on ly by one w h o has
relinquished the w orld and therefore Karm a. The w orship cannot be
performed by means of any external object. T h e w orsh ip p er should
contemplate only on his own soul. H e is the pure ascetic, know n p op u 
larly so well.
II.

The w orshipper

of V irâ t should attend to the N ityakarm as,

hut must relinquish all desires : the K arm a he does ou g h t to be w ith ou t
any object. Updsand is essential.
These two Updsands are to be found only in the U panishads and
similar lofty philosophical treaties.
I l l and IV .

The m ethod of pleasing Som a and In dra does not need

any Updsand. The only requisite is some K arm a w ith an end in view .
The whole of the K arm a K ânda is devoted to this. Jaim ini and other
famous writers have sacrificed their labours to this. This m ethod is
universally em ployed b y all even to-day. E ach d ivin ity o f this class
requires a separate Yâga, a sacrifice or other K arm a, to w in its favour.
The S'rauta Sutra Kârâs, such as A'pastam ba, Bhodhâyana and others,
have written volumes on this portion
V.
Though the V edas rarely talk o f the G andharvas and their
praise, Ave may assert that these stand half-Avay between the upper four
and the lower ones. Their worship is chiefly found in the Purâuas.
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The.se entities are the musicians to the Jlevas: the objects and pleasures
t hey enjoy most, are sandal,#flowers, music ami the like.
In Skâmla,
Ivâsî Khamhi, vve have, after a description of the Gandharvalokas,
the method of obtaining- that loka by their worship. There we have:—
i.

“ T h is is the C andlm rva loka.

These (la n d h a rv a s possess g ood (nudi

ties and are the m usicians o f the Dcvas, s in g in g th eir praise.
ii. “ People w ho have a taste for, and a k n o w le d g e o f m usic, go about
s in g in g the praises o f kings and w ealth y m en b ecau se o f th e ir desire to get
w ealth.
iii.

“ A fte r g e ttin g from the k in gs and the rich m en g o o d clothes, riclies,

a n d scen ted th in gs like spices, in great quantities,
iv. “ T h ey (the m usicians) w ell-versed in N atyasastra (scien ce o f danc
in g and gesticulation), give these above-m en tion ed th in g s to Brahmins, and
sin g songs in pYaise o f others all day and night.
v. “ By these g o o d acts, a man gets the (Jandhavvaloka.”

iMnnu looks down upon these Gandharva Upasanus, such as singing
and dancing, Ac., as they are not sanctioned in the Vedas.

Conse

quently he rules in Ch. III., 155, an actor or singer, one who has broken
the vow of s tu d e n ts h ip .....................................................all must be avoid
ed (in STaddlia ceremony).
So the worship of the Gandharvas is not suitable to Dvijas.
V I.

Yakshas are the lords of the treasury.

Their chief is Kubera.

In Brahma Vaivarta Parana, Krishnajanma Khaiula, Ch. XV1J, hand
10, we have a description of the Yakshas.
“ These Yakshas, the chief servants o f K u bera, cam e w ith hands as long
ns trees, with bodies as black as collyriu m , w ith u g ly and fea rfu l faces, with
fiery eyes, w ith b ig round bellies. {Some are transparent, som e blood-colored,
others with long necks.”

There are a few mantras on the worship of these entities.
]\luch has been recorded of the worship of the Yakshini, a female
entity of this class. By some it is held that Yakshini is the wife of
Kubera. The worship is purely for the increase of worldly wealth. Of
the Yakshini s, there are many kinds: K am a Yakshini is one of the
best known. Matsya Purana, Ch. 259, 48, in the midst of rules for
making the images of different entities, lays doAvn also the rule for
making a Yakshini.

The method of worship is given only in the

A'gamas, not in the main Puranas. Dattatreya Tantra Pat-ala, X II, des
cribes one of the methods of worshipping Yakshinis. S'iva says :—
1. “ Listen, O ! M ahayogin (D attatreya). I shall now tell you the methods
of w orshipping the Y ak sh in i; by w hich w orship men can obtain all their
desires.
2. “ Let him go to the top o f a Vata Vrikslui (banyan tree) and with
fixed mind contemplate upon the follow in g m antra.* lie w ill obtain wealth
thereby.”
*The extreme secrecy in which these mantras are kept forbids me to quo*9
them. But they are found in the above-mentioned work. Further, no satisfactory
translation can be made of them they have their efficacy only in sound and not
menuiujr, and this is mostly due to their proper pronunciation; lienee a Guru 1

required.

j
,
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we have

an d its w o rs h ip is
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a lr e a d y m a d e m e n tio n , is

v e ry com m on .

T h ere

is a

mantra dedicated to th e K a m a Y a lcsh in î. T lie w o r s h ip p e r s h o u ld re p e a t
this m antra.with th e p r o p e r S ra ra (ton e and m o d u la tio n s o f th e v o ic e )
ten thousand tim es. T h e n ,

th r o u g h th e

power* o f th e K a m a

the w orshipper m ay k n o w w h a te v e r is h a p p e n in g

Y a k s liin î,

a n y w h e re in a n y p art

of the world.
Siddha N âgA rjuna g iv e s in his K a c h e h a p u ta (a servies o f
Mantra S'Astra) tin*

following* o r d in a r y m eth od o f

woi*ks on

w o r s h ip p in g

th e

Yakshinîs :—
1. “ The w orshipper should, w ith a fixed m ind, contem plate upon the
Yakshinis. He m ay choose his sister, m other, son, w ife or any beau tiful
form he likes, for an ob ject on to contem plate.
2. “ He (the w orshipper) should refrain from meat. H e should not
chew betel. He should bathe early in the m orning, and sit on a deer's skin
and the like; he should not touch an ybod y (and thereby pollute him self).
3. “ H aving perform ed the daily ablutions, the w orshipper should
contemplate on the Yakshinis in solitude. H e should (con tin ue to) do so
till the Yakshinis, who can grant his desires, appeal* to him.
4. “ Or the practitioner should repeat the mantra in a burning-ground,
(i.e., Shnasana) without any fear, tw o hundred thousand times. Then after a
tenth part of it, he should offer an oblatiou of ghee and resin to A g n i (tire).
The Yakshinis will be pleased.”
N o m antras are an y w h ere to he fo u n d
(world) o f the

Y a k sh a s

stated above, is obv iou s.
for bliss beg in s o n ly

an d

fo r

lo w e r d eities.

a tta in in g to th is

loha

T h e reason, as w e h ave

N o b o d y w ou ld co v e t th e ir u n b lis s fu l w orld s,

fro m

th e G handhA rva lok a

the mantras d ed ica ted to these lo w e r d iv in ities

and u p w ards.

A ll

ai*e th e re fo re o n ly fo r

worldly purp oses, to p ra ctise b la c k -m a g ic and th e like.
V II.

T h e c h ie f aim

o f the R ak sh asa w orsh ip

is th e k illin g o f

enemies in b attle, and th is w orship must, h ave been p rev a len t in a w arlike
period.

T h e A m n ayastava en u m erates the head m an tra o f each class o f

numerous m antras, and, a m on g others, m entions m a n y R aksh asa Alan tras. The c h ie f o f these is k n ow n as th e K h a d ga -R a va n a . T h e efficacy
of this m antra is th a t i f one lias b y this m an tra attain ed Siddhi w ith a
sword, he can attack a n y b od y

w ith it, but cannot be

a ttack ed

b y any

himself.
V I II .
day.

T h e P isaclia w orsh ip is m ost p reva len t in In dia, even to this

It is alm ost the sum -total o f the w orsh ip o f the m eaner castes and

comprises m ore or less the w h ole o f th eir relig ion .
tees in the h ig h er castes.

It has also its d e v o 

Home B rah m in s to o h a v e taken to it.

Of

the different kinds o f Pisachas, the M dtnlias and th e 7Jkutas are the
most woi'shipped ; and therefore these entities have each a vernacular
name conferred on them in the vernaculars of the different parts of
India,
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In Southern India, there is a caste of people known as Puratha

Vanndn, who have taken to Pis'acha worship as a profession. The}’ are
the representatives of the A'bluchara science. They are the causes of
homicides as well as other mischiefs, such as the burning of villages, <k‘.
This class is scarcely seen by any of the higher castes, as they live so
far from the haunts of men. They are hereditary black-magicians. The
practice is of wide prevalence in Travancore and Malabar, where the devo
tees are generally the high-caste men. But there are but few families
in these localities that make it an hereditary profession.

j

The m ischiefs that can be done b y this w orsh ip are m any ; they vary
in lieinonsness from such things as m ak in g it im p ossib le fo r a man to
drink w ater or taste food, hindering his ca ttle from

fe e d in g and thereby

causing their death, to causing the death o f a m an ’ s ch ild ren or himself.
T h e form er m alpractices are com m on am on g alm ost all th e m eaner castes
in all parts o f India. The latter require m ore skill and pow er, and the
practitioners are com paratively few.

■

The uses of such practices are fo r all p ractical purposes, divided
m ainly into six kinds, viz.— (1) 8 anti, (2 ) Vasya, (3) Stnmhhaua, (4) T7dveshnna, (5) TTchchdtana, and (6) Mdrana.
The Shad K arm a Dipika, a fam ous w ork on b la ck -m a g ic of the
six kinds, above referred to, defines the above t h u s : —
Ch. I, SI. 3. “ S'dnti (pacification) is the process by which any disease
or other bad influence, resulting from another’s black-m agic on us or the bad
influence of the Balagrahas, &c... can be averted.
hdtsi/a (subduing by charms)
is the process by which one can be brought under the influence and control
of another.
SI. 4.

“ S ta m b h a n a

(stupefaction) is the process by which one’s efforts

can be frustrated or one’s movements stopped.

V id v esh a n a

(creating enmity)

is the process by which close friendship can he turned into hostility.
SI. 5. “ By TTchchdtana (driving) one can be driven out of his house,
village or country. I T d m n a (killing) is a process directed against the life of
another.”

R.

(T o
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Reviews.

IRcvicw s.
M AGAZINES.
Lucifer,— September.

The present number opens tbo fifteenth volume

of Lucifer, ami after shining for seven years in a resplendent pietorial wrapper,
our London contemporary appears this month, and will appeal1 in future, m a
plain wrapper which leaves nothing to be desired in the way of neatness and
refinement. Mine. Blavatsky's study of Tibetan Teachings, which wo learn
was originally written for the Thcosoiihiel, and of which the first instalment
is given in tho present number of L u cifer, promises to be a valuable contribu
tion to our present information about the secret side of Northern Buddhism.
Though the remarks contained in this first instalment are somewhat dis
cursive and occasionally disconnected, we feel sure that a perusal of the
whole series, when published, will give the reader some valuable hints about
the higher aspects of Buddhism, and information which perhaps is available
nowhere else to-day. We can only regret that 11. P. B. did not leave her
MSS. behind at Adyar ! 11 A Forgotten Story” is a graceful allegory by Vera
Johnston. Col. Olcott writes on 11 Solidarity and Ideals." an article which
we reproduce in our pages this month. “ Tho Book of the Azure Veil’’
deals with the P op u l Vuh of the “ Bed Men of the Americas"— a book, as
the author of the article truly remarks, “ least known of all scriptures acces
sible to the West.” The introductory remarks are interesting and show that
the writer has obtained some glimpses of the symbolic meaning of the text he
is commenting upon. Mr. Mead contributes some useful notes on recent
Buddhism and C. ,1. a pithy paper on “ The Ethics of Study." A further
instalment of the Kalki Purrtnn closes a most excellent number.
The Path.— September. Mr. Connelly writes on Mahatmas, but without
contributing anything new to the subject. 1,1 Faces of Friends" introduces Mr.
Hargrove, a comparatively new member of the T. S. who, we understand, has
been winning bis spurs in America. “ Nemesis" gives what may be called
some unconscious views of Western writers on the law of Karma. Mr.
Mukherji’s remarks on the colour of the Aryans and the accompanying diagram
are not very intelligible. “ Mirror of the Movement” records the good lecturing
work of Countess Wachtmeister ami Mr. C. F. Wright.
Theoeophical Siftiuije.
Vol. vii., Nos. 8 «Sr.fi. “ The Myth of Prometheus"
is a particularly valuable paper, on account of its liberal tone. It is a pam
phlet that might well be read by all, even those who are not Theosophists ; for
it treats, in the right spirit, the important problems of the sexual relation
and marriage. We hope “ C.” will continue to contribute to the “ Siftings.”
No. fi contains two papers “ Plethora,” by Mr. Fisher, and “ Free Will and
Karma,” by Mr. Kingslund, which latter is reprinted from Lucifer. The former
must be accepted with caution us must all dietetic and hygienic hints. Animal
fiosb may not be “ pure food,” but it is better suited to most Western consti

tutions than “ nuts."
Mercurn.— The education of children in Theosophical teachings is a branch
of work that our American brothers have taken up in right earnest. M crcur;/.
the first two numbers of which have reached us, is issued by a very earnest
Theosophist— Mr. W. >1. Walters, “ in the interest of tho children, and young
people whose work is devoted t,o the realisation of an Universal Brotherhood.”
We thank Mr. Walters for his excellent work among the children, and wish his
magazine the success it deserves.

S
i
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THE MA'XDU'KYOPANTSHAl) WITH GATTDA PA'DA'S K A'RIKA'S
AND THE BHA'RHYA OF S'AN KARA*
This long-expected work, which was begun in 1891 at the suggestion of
Dewan Bahadur S. Snbramania Iyer, c.i .k., f.t.s., has amply fulfilled the
expectation of those who are interested in philosophy. While the treasures of
Aryan metaphysics are scattered throughout Sanskrit literature, they have
found their development and completion in the Upanishads. Though scholars
are not of one opinion as to the authenticity of the many Upanishads now
in existence, still the first ten, from 1'sha to Brihadaranyaka, have been
pronounced to Ire original and without subsequent interpolation. All the
expounders of the different Indian schools of philosophy have commented
upon these Upanishads aud relied as authority on the teachings contained
therein. The Vedanta Sutras of Vyusa and the Bhagavadgita rank next
only to the Upanishads, and in determining the value of a teaching, the
Upanishads are better authority than any other wilting.
There is a saying current in India that the Mandiikya alone is sufficient.
This means that the Mandiikya supplies all the clues and knowledge neces
sary to understand the essence of the Upanishads. Added to the importance
of its instrinsic merits, Gaudapadii’s Kiirikas throw such wonderful light on
the teachings, that they have become incorporated now with the Upanishad
itself, both in the text and recitals.
Now as to the merits of the translation. Both to Eastern and Western
readers. Prof. Dvivedi’s introduction prefixed to the translation will be ex
tremely useful. The schools of Nyaya, Vaisheshika, Sankhya, Patanjali and
Purva Nimamsii are analysed and compared with the Advaita doctrine, which
the Professor believes to be the teaching of the Mandiikya as satisfying the
highest conceptions of those who soar above relative knowledge and limitations.
Even in this relative plane, the Advaita doctrine explains the idea of unity
and altruism and to establish this, the Professor has most ably discussed
pro and con. all the phases of the question and met the arguments of
opponents.
The question of free-v'U l is discussed by the Professor and solved by him
in the following words :— “ The A dvaita declares itself in favour of free-will.
But this position again requires explanation. When the whole of experi
ence is reduced to unaccountable action of A rid yu in Chat ana, and when
the highest ideal of happiness is knowledge or self-realisation, it is easy
to understand that the thinking subject is free to act up to this ideal by
its own unimpeded action and without the stimulus of motives. Selfconsciousness is ever free in the widest sense of the term, for freedom is
the essence of self-consciousness. This, however, on the Pammdrtihi
plane; on the plane of Yyarahura, where causation holds supreme sway»
free-will can have no place. Necessity along with experience might be
reduced to a mere idea by an effort of Juana, but in the domain °f
relative, so long as it holds away, it is not wrong to say that free-will
has no place.”
We entirely endorse every word quoted above from the standpoint of the
Advaita. The Theosophical writings are not satisfactorily clear on this point
and the question of the compatibility of Karina as a u niversal force, and free
will as a working factor, has perplexed many a mind. T hat which was,
* Translated into English by Prof. Manilal X. Dvivedi and published by Took»ram Tatya for the Bombay Theosophical Publication Fund. Prices its. 1-8, Its. 2.
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is and shall be is Atman, which alone is free, transcending all planes and no
tions of relativity. According to Advaita there is either freedom or bondage,
but not both. Even a tinge of duality implies relativity and, as the Upanishads
say, causes terror. The real freedom is to know Atman.
It is an aspersion often cast on the Advaita that the absolute idealism it
declares will produce social chaos and anarchy, and breed immorality. The
philosophical assimilation of meum and teum from the standpoint of Advaita,
on the other hand, establishes a code of ethics in the Vyavaliarika plane,
which alone can cut asunder all selfish barriers and teach altruism or
“ which is the only way to establish heaven upon earth and ought to
be the future religion of civilised mankind.”
abhedha,

The expressions used in translating the Sanskrit words are very apt and
the clearness of language is praiseworthy. With these few observations we
very cordially recommend the book to the thinking public. In our opinion it
is one of the best pieces of literary work turned out by the T. S. in India, and
Mr. Dvivedi is to be congratulated on the ability and industry he has displayed.
Books R eceived and to be N oticed.
A History o f H in d u civilization, du rin y B ritish R u le, b y

Pramatha Nath

Bose.

Gbco$opb\> in all X a n t e .
EUROPE.
Loxnox, Septem ber, 189-1.
Headquarters is now resuming its normal aspect: that is to say, the
scattered members are returning from their well-earned holidays.
Our
General Secretary looks, and is much better for his foreign trip, though he
suffered greatly from the bad weather. He contrived to combine the prover
bial business and pleasure in visiting the Dutch Lodge, and giving a lecture
holding meetings, Ac. there.
Then Miss. Willson, the librarian, and
J. M. ITyse arc back again, the former very delighted with the good work
done by Mrs. Clayton, President of the Bristol Lodge, during her absence.
Mrs. Clayton kindly came up from Bristol to take Miss. Willson’s place while
she was away for her holiday, and has occupied her leisure moments in ar
ranging, in the most tasteful manner possible, the new “ silence” reading
room which the European Section have rented at No. 17.
Mrs. Sarah Corbett, whose name you all know as a valued contributor to
is with us just now. She has come for a visit of some weeks to
Head-quarters, to help in the general work; and Mrs. Oakley is already find
ing her aid most timely and valuable.

Lucifer,

The new Johannesburg Centre is doing good work. The Secretary
reports that Mr. F. Kitchin, formerly of the Leeds Lodge, has now joined
them. A lending library has been formed, and press propaganda is being at
tempted, with very fair success. From the Dutch Lodge, and the Rotterdam
and den Helder Centres come good reports. The Lotus Circle for children
held on Friday evenings by the Dutch Lodge has reached the astonishing
number of sixty children 1 The future generation of Dutchmen ought to bo
Well penetrated with the leaven of Theosophic thought.
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M r. Mead tells mo that he is going off to the W est of England on a visit
to 1{ranches and Centres next m onth; to the North ior the North of hiiglaiul
Federation meeting in November; and that he is even
to »Spain in January next, all being well.

contem plating a visit

This visitation scheme! is of course

rendered possible by the additional secretarial help he now receives from
Mr. 11. T. E d g e ; and the kind services of M r. Johnston in assisting him in
his L u c ife r editorial work.
*

*

*

*

M r. Andrew Lang is very much o n e v id e n c e just now, figuring as a sort
of David fighting the Goliath of scientific dogmatism

and unbelief.

“ Cock Lane and Common Sense” just published, though

His

somewhat dull

reading, is virtually a defence of the methods of research demonstrated by
the operations of the Psychical Research Society.
In his preface to the book
Mr. Lang strikes this very" note.

He says :—

“ Very many people, for very different reasons, would taboo the subjects here
discoursed of altogether. These subjects are a certain set of ancient beliefs; for
example, the belief in clairvoyance, in ‘ liauntings,’ in events transcending ordinary
natural laws. The peculiarity of these beliefs is, that they" have survived the wreck
of faith in such elements of witchcraft as metamorphosis and power to cause temp
est or drought.”

The universality of these beliefs cannot, Mr. Lang thinks, be explained
away by any of the usual objections or arguments.

In many cases the

explanations offered by common sense are inconsistent, inadequate, and can
only be accepted by aid of a strong bias which influences the reader. There
ai"c fourteen essays in the book, ten of which appear now for the first time.
The title of the last essay'is “ The Ghost Theory of the Origin of Religion,”
and this subject practically forms the text of an attack M r. Lang makes on
Professor Huxley, which appeared in last month's N in e te e n th , C e n tu r y , and
which he calls “ The Witch of Endor and Professor Huxley".” The article is
a very amusing one, Mr. Lang gently rallies the Professor for his explanations
of this famous Biblical episode. He speaks throughout as a humble student
of anthropology", saying that his studies therein have led him to doubt the
“ ghost theory” as the origin and basis of the earliest theologies. He makes
some excellent points, and I think his concluding sentences are worth giving
in full. Italics are mine.
“ Without venturing to dogmatise, I consider that t-lie belief in ‘ the existence of
beings analogous to men’ in intelligence and will, ‘ but more or less devoid of corpo
real qualities,’ has such a backing of anthropological evidence that it cannot be
dismissed without elaborate and patient enquiry", which it has never yet received.
Jn the same way, I am compelled, by the anthropological evidence, to hold that the
existence of hitmen faculties beyond the normal, cannot be relegated, to mere superstition,
■without prolonged and impartial examination................ Therefore T expect no favour
able hearing for the protest of a solitary anthropologist, who does not know that the
origin of theology" has been discovered, who is disinclined to. accept the hypothesis
of the ‘ ghost theory’ as explaining Theological origins, and who considers that the
savage ‘ Ghost theory’— perplexed and darkly superstitious as it is— may be based on

actual supernormal facts, rejected of science.”
Here we have Mr. Lang in his most delightful manner, gently sarcastic,
yet each point is delicately tipped with a faint tinge of venom. Though not of
us we may certainly consider him to he w ith us, in the crusade against/
crass materialism.
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papers lately about the suicidal

mania now so painfully prevalent ; indeed instances occur so frequently
and are so numerous, that many of the papers regularly head the
column retailing them “ The Suicidal .Mania.” The Pall Mall Budget re
cently published an interview on the subject with two coroners, in the course
of which a very suggestive point was brought out. One of the coroners, after
having remarked that people in a temper are practically mad, says “ Suicides
occur more especially during the change of seasons, and you’ll find that state

of things coincides irith deaths in lunatic asylums. I find vshen I ’ve more deaths
in asylums that I hare more suicides !” This is wonderfully confirmatory of the
Theosophic teachings, and puts the thing in a nutshell. Air. Braxton Hicks,
who made the statement, is the well-known coroner both for the S. W . M et
ropolitan district and for the Kingston division of Surrey, and is a man of
wide experience. Again, he says that there is a class of suicides which pre
sent quite a psychological problem, namely, the mental condition of those who
commit suicide with no apparent cause, though every surrounding circum
stance is patent to within an hour of death cases, that is, where there has been
no previous suspicion of suicidal tendency, and no motive that can be gleaned
from evidence. “ The person seems to have an irresistible impulse— a momen
tary one.” Quite so, and coupled with the fact that deaths in asylums are so
often coincident with suicides, the explanation is not so far to seek.
The advocates of hypnotism ought to receive a severe check inconsequ
ence of the fatal result of a hypnotic experiment just reported from Hungary.
The accounts are very conflicting, but all the earlier ones concur in the main
fact, that the subject died while in the hypnotic state. A hypnotist named
Xeukom gave a seance in the house of a wealthy landed proprietor, and
the host’s daughter, Fräulein Ella Yon rfalaman, was sent off into a trance;
while in the trance Xeukom requested the girl to go and see his brother
who was ill, at some distance, and report as to the nature of his disease,
saying what cure should be adopted. Fräulein Salaman then gave the re
quired description, but immediately on its conclusion uttered a piercing
shriek, and fell back senseless. All efforts to restore her were unavailing, and
she died very shortly afterwards. Later accounts say that she was not under
the influence of hypnotism when she died, but the evidence of an eye-witness,
Dr. You Bragassy, does not bear out the assertion. In one account, sent to
the Times, Dr. Bragassy’s evidence is quoted from the Pester Lloyd. He says
that it was with the concurrence of the parents and of the medium herself
that the hyponotizer, Xeukom, fixed as the object of his experiment the con
dition of his brother residing at Werchez.” Dr. Bragasys own words of what
followed must be quoted. After premising that it " teas really in cred ib le he
says:—
“ The medium began a scientific description of the lungs, giving a minute
account of their diseased condition with technical particulars which even an ordiuary
doctor would not give and which might only be expected from an experienced
specialist. l\ith a full command and correct use of technical expressions she gave
the closest details extending to a full diagnosis of inflammation of the lungs and
declared that the prognosis was very unfavourable, as against that kind of disease
medical skill was powerless. In conclusion, she described the end of the patient in
the usual Latin terminology.”

Then followed the Catastrophe, “ immediately afterwards,” as Dr. Bra
gassy says. A jxist-mortem examination, made at the father’s request, in the
presence of Dr. Bragassy and another doctor, gave the immediate cause of
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death as concussion oi’ the brain. hater accou n ts say that there is to he y,
ju d icial enquiry, as the case lias excited w idespread i uterest ; and the body
o f Fraulein Huhunon has already been exhum ed.

A. L. (

AMERI CA.
The A m erican Section has now 94- Branches, all of them active, scat
tered am ong all the principal cities and m inor towns.
The principal centres of activity are in such tow ns as N ew York, Brook
lyn , Boston, Chicago, San Francisco, M inneapolis, and so on. The city of
Boston has a headquarters of its own bou gh t by the Branches in that vici
nity under the shield of a corporation called the N ew England Theosophical
Corporation. It is a lin e large b u ild in g m uch better than the N ew Y ork one,
because in Boston land and buildings are cheaper. M uch w ork is being done
there and from it propaganda radiates all over New E ngland. It is a most
devoted centre. A theosophical fam ily resides in it and various theosophists
are also living there.
Propaganda by lecturers goes on all over the country. The first regular
lecturer was on the Pacific coast, Dr. A llen Griffiths, o f the Branch in San
Francisco. He left his practice and has been for tw o or three years going
all up and down the three great Pacific states, g iv in g lectures, seeing editors
o f papers, getting articles in local papers, form in g branches, and conversing
with members. This w ork is sustained b y the m em bers on the coast. Claude
Falls W right, who for a long tim e was in the London centre during the life
of H. P. B., has become a great pow er fo r good here. H e has been constantly
lecturing and has gone as far west as K ansas city', alm ost to the centre of
the land, as far south as Florida, and east beyond Boston. Thus he has
covered thousands upon thousands of miles and spoken to many thousands
of auditors. His work is sustained in part by' branches and individuals as
he goes along, and in part by the general fund. N ext is Burcham Harding,
form erly also a member of the Blavatsky Lodge. A lthough g oin g over great
stretches of country, one of his trips, for three m onths, cost the Society hut
the sum of about 10 rupees. Recently Claude W righ t was introduced at a
very fashionable summer resort at Bar Harror, by a resident member, and
gave many theosophical talks in large hotels and sum m er residences to the
best people there. This theosophical seed will be carried out to all parts of
the country. Lectures go out also from New Y ork and other places reaching
towns near by'. In fact the activity of the theosophical w'ork jn America has
produced the greatest effect am ong the people and in literature.
A new play' is com ing out in Chicago in which an actress named Mabella
Baker, takes the part of Madam Blavatsky'. It has already made a stir
through a foolish letter sent by a Christian scientist to the actress. In the
letter the writer warned the actress not to take the part, fo r if she did Mine.
Blavatsky and the theosophists w ould do her harm in some occidt and hyp
notic way'. This superstitious person also said M iss B aker’s heart might he
stopped, and then ended up by saying the only cure was Christian science
or the treatment." The play is expected to draw large crow ds as H. P. Bseems yet to have a drawing power. It m ay not be pleasant, hut it will ad
vertise tlxe T. fci. without our being responsible.
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It was said once that the members of the T. S. in America were mostly
women, hut a careful investigation made of the rolls shows that the fact is not
so. The two sexes are well represented, and. if anything, there are more men
than women. America, of course, is such a free place for the work of women
that they naturally have more time for such studies, as all men are active in
business.

But as we see the meetings they bring as many men as women.

A new General Becord book was begun

in the office of the General

Secretary in December. 1893, and from its pages we find that 530 members
have been admitted up to date, almost averaging 60 a month.

Tn August

1894. 76 members were given diplomas.
Countess Wachtmeister has made a great toiir which has done an immense
amount of gond. She started at short notice from India and came post haste
to Xew York from where she went another 3.000 miles to San Francisco in
company with William Q. .Judge, Mrs. Judge, Mrs. Cape, Dr. .T. D. Buck and
E. T. Hargrove.

After the convention there she slowly came back, stopping

at many Branches and giving lectures.

Her first public speech was in San

Francisco, aud while it was conversational in style any one could see that her
experience in the world and her education stood her in good stead and made
her talk of interest and value. Since then she has made many public ap
pearances. From all places come letters saying that her presence has aroused
enthusiasm.

She expects to leave Xew York about the 26th of September.

Since the World’s Fair the United States lias been full of Hindus and
other Orientals. Americans call them all Hindus and in very funny way style
them, universally, Buddhists or else “ high caste Brahmans.” They will not
think of a low caste man. Vivekananda, who has been seen almost every
where, is cited as a Brahman, when he is in fact a Ksliatriya ; others, even
Ceylonese Buddhists, are the same.

American love for a title still lives and

“ high caste Brahman” is as good as any, especially when it is cited as autho
rity for denying that theosophy has any hold in India.

Yivekananda has

met and stayed Avith many tlieosophists.

K whax -S hi - Y i x .
IN D IA .
The General Secretary, after leaving Bankiporc

on the 13th of last

month,visited the folloAving places and delivered public lecturers there:—
Benares, Allahabad, Lucknow, Cawnpore, Ludhiana and Agra.
pected to arrive in Advar on or about the first Aveek of N

oa' ember,

He is e x 
and may

in all probability visit some of the important stations in the Southern part of
the Madras Presidency.
A new branch has been formed in Tirur, Malabar with 12 chartered
members.

Mr. A . C. Kannan Nambiar is the President; and M r. C. S. Adina-

rayania the Secretary.
The members of the Panier T. S. centre have opened a free dispensary
for public use.

This is really practical Theosophy and it Avould be Avell if

other branches did similar useful Avork. The Kumbaconum branch has opened
a Sanskrit class.
petent pandit.

About 12 elderly members receive instruction from a com

Weekly lectures are delivered by the President and others.

Under the auspices of the Bengal Tlieosophieal Society, a Society called
“ The Youii® Men’s Arva Union” has been established.

The object of this

union is to study Aryan Literature, science, and philosophy, and expound
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their real meaning and usefulness to educated Indian youths and also
inculcate the practice of true Aryan Morals. The pioneers of this association
nre some of the most enlightened members of our Society.
An association called “ The Young Men’s "Religious Association” has been
formed in Midnapove. There are 10 members on the roll and the
is Babu Akhal Cli. Sircar, r.T.s.

President

After the model of “ The Hindu Mata Balasannijam” of Masnlipatam,
another Samaj has been formed in Bezwada. Mr. T. Rajagopala Row, its
President, writes to say that 7 meetings have been held, since its formation.
The fourth and the fifth annual reports of the Hindu ’l'lieological High
School, Madras, show that good work has been done by Mr. R. Sivasankara
Pandaji, n..v., r.T.s. Meeting all obstacles, facing all difficulties, he has already
brought the institution, which is the first of its kind, to its present satisfactory
state. Sir T. Muthuswamier, k .c.i . e ., who presided on the last occasion, laid
much stress upon the value of religious education. The following remarks of
his are worthy of our attention, being purely Theosopliical :
“ The usefulness of an institution like this, which is great at any time, is con
siderable in this period of transition when Hindu character is undergoing a change
and is being moulded, as it is generally supposed, on the basis of enlightenment and
culture, due to tho spread of higher education. One who watches the change that
is taking place around him, now and then notices with regret that several high and
estimable traits in our national character are not adequately appreciated and recog
nised, and that the work which is going on, partakes in some measure, of the
character of a work of indiscriminate destruction, rather than of a wise and cautions
reconstruction on national basis. An institution like this is likely to be of sendee
in checking this tendency to denationalisation. 1 should he glad to see every indegenous institution in this Presidency embodying in its curriculum a course of moral
and religions instruction. I am also glad to find that care is taken to guard against
its degenerating into sectarian teachings and narrow-minded conventionalisms and
that it relates to general, moral, and religious truths, and to the dnties of man
to God and to his fellow-creatures.’’
P. R. V.

CUTTINGS AND COMMENTS.
“ Thoughts, like the pollen of flowers, leave one brain and fasten to another.”

The Setupathi Rajah o f Ramnad celebrated, with the
A P r in c e
on
T h eosop h y.

splendour of the ancient Indian Courts, the Dassarah
festivities, commencing 1 on the 3 0 th September. There
were processions of elephants,

horses,

palanquins, and

golden-robed nobles ; durbars held ; the carrying of the
ancient weapons of war through the streets ; concerts by famous
instrumentalists, illuminations and fireworks ; discussions by learned
pandits of the merits o f Advaita and Visisht/idvaita philosophies, and
a public lecture by the Rajah himself an “ The Necessity for Religious
Studies.” In the course of his remarks, he adverted to the “ growing
influence of the Theosopliical movement in the cause o f the spiritual
regeneration of India.” The Rajah has proved his sincerity by
becoming an F. T . S.

Cuttings and Comments.

1894.]

The
A m ixtu re
of
Metaphors,
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I-ntc Sir Boyle Roach, a most famous Member of

Parliament, is in danger o f being eclipsed in the use of
metaphor.

He smelt a rat,

saw

it in

the

air, and

otherwise entangled himself in the meshes o f an errant

fancy, to his lasting fame as a rhetorician.

But his countryman, the

present Kditor of the In d ia n D a i l y N e w s , in the hope of crushing a
respectable Calcutta paper, ( s i c ) sa y s: “ we will not in future con d es
cend

to take any notice of its feeble threats, but allow it to fasten like

a barnacle on the vessel o f state, and nibble at the petty vices o f
officials, its normal food.’’

A newspaper nibbling like a barnacle

on a ship’s bottom, is the latest thing in metaphors !

*
* %
A Curious
Superstition,

The following, which is reported to be a popular
belief in Russia, is going the rounds of the press

*' It is commonly reported in Russia that the Czar intends to exclude the
present heir to the throne from the succession. It is also supposed that su
perstition has something to do with this scheme. At the time of the late
Kmporor’s assassination it was prophesied that the present CV.ar and all his
brothers, except one, would come to an untimely end. This conclusion was
arrived at by arranging the names of the sons of Alexander II. as follows:—
Nicholas
Alexander
Vladimir
Alexis
Scrgious
The initials of these names, read downwards, make Navas, which is the Rus
sian for *'Over you”; “ when read upwards they make Savan ; English: “ The
pall.” Roth together signifying : " Over you the pall”; that is to say, all these
Brand Dukes would he assassinated, and only the youngest son. Paul, woidd
die a natural death.”

***
A paragraph from the T im e s o f In d ia is circulating
Toys f o r

through the Indian Press to the effect that the Govern-

ment jewellers at Calcutta have received an order from
the Xawab of Bhawalpur for a crown of diamonds
“ simply to outshine a rival N’ awab who has ordered a crown worth
Rajas.

four lakhs.”

The story may or may not be true, but if not in this in

stance, the practice most certainly prevails of pitting one Rajah or
Xawab against another in a contest of vanity. The traveller for a
great jewellery firm visits the chosen customer, exhibits a drawing of
a silver, silver-gilt, or golden chair, g a d i or sofa, tells him that a rival
prince has ordered such an one and he should have a better, so as to
impress the visiting Collector, Commissioner, Governor or Viceroy
with his wealth and dignity, stimulates his vanity and— ends by
pocketing the order. Or it may be a question of a tiara, as in
this instance, or a diamond necklace for himself or his Rani or
Hegum, or a gilded state coach like the Queen’s, or a vulgar bedi
zened bedstead, with carved gilt houris as supporters of the canopy

p
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and musical boxes that play when

lie lies clown.

It matters not,

the result is that the poor, weak-minded prince pays through the
nose, the jeweller’s tout divides the spoil with the Durbari ; and the Na
tive State, which once fostered scholarship and m ade large grants
to promote Sanskrit learning, is drained o f its resources to buy toys
that are worthless for any useful purpose.

Then, again, the poor

Indian prince is sponged upon by the ruling race for balls, hunts,
races, Gargantuan feasts, the free use o f houses, carn ages,
boats,

horses,

and edifices to perpetuate the names o f retired civilians.

have even heard o f a case where local A nglo-Indian

I

residents would

order tins o f jams and other luxuries by the dozen and have them
charged to the Rajah’s account at the “ Europe Shop” ;

and during

the Besant tour our party were entertained by a private gentleman in
a splendid house, which the local Prince had sold as the only means of
ousting an official who had been occupying it, rent free, for a long term.
W ith the shameful and unblushing imposition thus practised upon the
wretched Indian Princes I do not concern myself, but when the money
which aforetime went towards the promotion

o f religion

and the

patronage o f letters is swallowed up in these ignoble w ays, it behoves
every friend of Hindu Religion and morals to at least express his
sorrow and pray that better times may return.

* *
A year ag'O a new tribunal was created at Madras
O u r w is e
Ju dge.

to relieve the pressure on the file o f the

H igh Court,

by trying cases involving' sums less than Rs. 2 , 500 . It
was called the City Court, and Dewan Bahadur P. Sree-

nevas Row, F .T .S ., the well known com m entator on " Light on the
Path,” was appointed Judge.

In reviewing the first year’s results,

the Chief Justice pays our colleague the highest compliments, and
His Excellency the Governor in Council has ratified H is
opinion.

Lordship’s

Judge Sreenevas Row has been for many years an avowed

F. T . S., and bravely borne the chaffing that w as to be expected.

It

is now proved in his person that a man may be at the same time a
sincere Theosophist and so excellent a Judge that his decisions are,
almost without an exception, sustained on appeal.

***
Mr. Herrmann Hartmann, resident son of the late
The
Mr. Carl Hartmann, f . t . s . , of Toowoomba, OueensH a r tm a u u
land, writes from the Range Nursery, under date ot
E s ta te .
July 14th, that Judge Paul and Mr. McPherson, who
have charge of the Society’s interests in Queensland,
have at last decided to get the Executors to file their accounts, as
preliminary to coming to some settlement of the estate. The financial
crisis ot 1893 has affected all landed interests most disastrously, the
Hartmann Estate included, and young Hartmann writes that the delay
in settling his Father’s affairs has caused great injury to the Range
Xurserv.

Cuttings and Comments.
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M rs. B esan t is carrying- everyth in g before her in

)[rs. Besant A ustralasia. T h e Melbourne Argus, Age and Herald all
in
speak in quite enthusiastic term s o f her lectures, and
Australasia, we learn from the accoun ts published in their colum ns
that

large

and

appreciative audiences

halls where her lectures were delivered.

crow ded

the

Melbourne Age states

The

that “ Mrs. Besant with her ch arm in g fluency and her im pressive style
kept the audience in the m o st rapt attention durin g the w hole e v e n in g .”

The Herald is o f opinion than one o f her discourses w as “ more o f a
poem than a lecture.— an ethereal kind o f epic such as Shelley m ight
have recited, after a course o f training as a platform o ra to r.”
read of “ thunders o f applause” g re etin g
“ The great m agician,” as one

the close

paper puts

it,

We

o f her lectures.

“ drew a m agic

circle

round the audience and they continued under the influence o f the spell
from start to finish.”

We

can

praise is evidently sincere,

forgive

the

the m ixed

adm iration

Tern-, the Editor o f the (Spiritualistic)

m etaphor for the

unqualified.

Even M r.

Harbinger of Light, writes in the

most kindly and appreciative term s o f her discourses, which, he thinks,
tend towards creating a more cordial feeling in his party for T h eoso
phy.

The Sydney papers are equally com plim entary about her.

Says the

Indian Mirror

“ The autobiography, published by Mrs. Annie Besant
has provoked the sharp criticism of Mr. Gladstone. In a
‘ circle. ’
trenchant article on the subject in the current number of
the Nineteenth Century. Mr. Gladstone terms her spiritual
belief as a sort of spiritual itinerary, and asks the somewhat forward question:
"If we ask upon which of her religions, or substitutes for religion, we are to
place reliance, the reply would undoubtedly be upon the last. Yes; but who
is to assure us that it will be the last ? It remains open to us to hope, for
| her own sake, that she may yet describe the complete circle, and end some| where near the point where she began.” 11 is unfair to charge Mrs. Annie
Besant with inconsistency, since her whole life has been one of patient
searching after truth. It is to the credit of Hinduism that its intrinsic
merits have brought the once sceptical woman within its pale. We admire
the woman, who, after a hard struggle, has at last come to the haven of belief.”
Mrs. Besant's
religious

Mrs. Besant writes from Sydney, under date o f September 29 th,
that it is very queer how about once in 18 months a paragraph is circu
lated through the press that she is g o in g over to Rome.
says, “ done persistently.
consulting the

R om an

“ It is,” she

T h is last time it is said that I have been

Catholic

authorities !

It

seems

odd

how

' people invent these stories and circulate them, and lots o f people
■ believe them to

be true.

Gladstone but knew

it,

I suppose it amuses

M rs.

Besant has all

complete circle,” though not from

his

them .”

If Mr.

but “ described the

datum point : her circle is

from the Hinduism she professed in her last birth- -as she believes—
to the Hinduism she has reached, through the Theosophical Society,
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In giving' her the white skin o f a European body

this time, her karma made her take up with it the religious
of her family environment,

but she has

beliefs

worked out o f them in her

struggles for truth and now nears the point o f her previous departure.

In that very valuable monthly repository of inforThe P ow er
of
th e

W ord .

mation, the M is c e lla n e o u s N o t e s a m i Q u e r i e s , published
at Manchester, N. H ., by the M essrs. Gould, are copied
some

interesting

paragraphs

from

Rev.

Edward

Smedley’s volume on “ Occult Sciences,” about the
alleged power of spoken words. They will interest Oriental readers
as showing that Western nations have always been acquainted with
the occult power of atmospheric vibrations.

Says Mr. Smedley :

“ The verses of Orpheus were supposed to have a powerful effect when
pronounced, and his magic songs moved all things, animate and inanimate.
A verse of Homer is mentioned, which, if a person recites, will prevent
inebriation.”
“ In Webster’s ‘ Witchcraft' an account is given of a child, who on hear
ing some fearful spell muttered, caught the words, and afterwards repeated
them till such tempests and thuuderings were produced, that a whole village
was burned by the lightning. The word is the symbol of mental [spiritual,
rather. H. 8. O.] power, and without mentioning the attribute given to it inthe
sacred records, its efficacy was well known to the Persians, the Egyptians,
the Greeks, and the early Christians.”
“ Jacob Boehme declares that he could not. without the peril of liis soul's
safety, disclose the original name of Lucifer, as its influence would be
tremendous. Huge stones have, it is alleged, been moved by’ magical rhymes,
and Stonehenge was raised by them.”
There is much about this subject in “ Isis Unveiled,” and many
authors of modern and other times have written upon “ The Ineffable
Name.”

* *
The S tatesm an, of Calcutta, contains a strong article
F ash ion
on this subject, its text being the increase in dacoity,
in
or organized robbery under arms. It says that “ of
C rim e.
the many obscure problems that criminology presents
for solution, there is none perhaps more difficult than
the determination of the causes and conditions which lead to the
recrudescence, not of crime in general, but of particular classes of
offences. There seems indeed to be a regular fashion in crime, as in
other matters.”
Dr. Charles Elam, of London, and many other writers on
psychology have for many years called attention to this portentous
subject, and the recent freaks of anarchistic madmen give point
to the solemn fact that criminal propensities, however held in check
by organized society, always exist as potential social scourges a n d
devastators, which await only the opportunity to blaze up and s p r e a d
woe throughout the world.

SUPPLEMENT TO

NOVEMBER

1894.

E X E C ÜTI.VE NOTICES.
Tuiiosoriiic.vi, S ociety,

P resident' s O m cE ,

A dyak, 1«/

O c to b e r,

1894.

The undersigned gives not ice that, through the generosity ol! Members,
the principal of the entire sum embezzled by the late Treasurer has been
made good to the Society, and a surplus, available on account of interest is
accumulating. He therefore instructs the Acting Treasurer to make the
following transfers to the several funds respectively :

KS.
To H. P. B. Memorial
„ Olcott Pension
..
„ H. S. 0 . Private Account

f

I

f

...
. .
.

. .
...
...

...
.
...

Pm TOUSLY T rANSEEKKED.
8ubba Bow Medal Fund
621
H. P. B. Memorial .,
1,400
Head-quarters
1.390
Permanent
60

Total transfers
Embezzled

...
...

...
...

..
...

...
...

A.

P

...
...
...

2.363
2,612
341

8 0
7 10
1 8

Total...

5,317

1

6

3.471

8

1

0 0
0 0
8 1
9 0
Bs.
,,

8,788
8,788

9
9

7
7

Surplus in Bank to be credited to Interest Acct. ...
220 15 6
The Acting Treasurer is instructed to invest the funds of the H. P. B.
Memorial and Olcott Pension Funds in Government 3| per cent, securities,
and place the same on deposit with our other Society funds, in the custody of
the Manager of the Public Debt Department of the Bank of Madras, subject
to the control of the undersigned.
(C o n tin u e d

on

'jj n y e r i i i . )

Q C A P T E E L Y STATEM EN T.
To T ile P r e s i d e n t o f th e T h e o e o y h i c a l S o c i e t y .

8 IK,
As resolved in the Convention of December 1893, we beg to report that
the accounts of the Theosophical Society, for the quarter ending 30th Septem
ber 1894. have been carefully examined by us and found correct. All payments
arc supported by vouchers from parties to whom payments have been made
and bazaar purchases arc signed by the President himself.
We annex an account current for the period abovenamed.
Wo are glad to observe that our suggestion, as regards maintaining
acquittance rolls for payments to officials and household servants, has been
adopted.
We would further suggest that in the ledgers maintained, the receipts
under each Fund be shown under the different sources from which they are
received such as donations, subscriptions, entrance and charter fees, interest
and the like.
,,
Yours fraternally,
llili October 1894,
C. Sambia it.

1

Mï LAI’OUE.

)

K. llt-NGA liow,
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ASTROLOGY.
[Space is willingly given to the following circular of our old friend Se
pharial. Ed.]
Wherever the subject of Astrology is known, the name of Sepharial Is
prominent among its modern exponents. During the past fifteen years he
lias unremittingly used pen and voice in vindication of the Archaic Science,
and in the course of Ids published writings has, among other remarkable feats,
successfully predicted the following notable events :—
The

exart date o f

t h e d e c e a s e o f t h e la t e L o r d

J d d e s l e ig h ; f r o m t h e p r e c e d 

i n g S o l s t i c e a n d L u n a t io n .
T h e year a n d nature o f t h e d e a t h o f G e n e r a l B o u l a n g e r ; f r o m t h e h o r o 
s c o p e o f h is b ir t h , t h r e e y e a r s b e f o r e t h e e v e n t .
T h e e.vaet day o f t h e d e f e a t o f t h e C o n s e r v a t i v e G o v e r n m e n t , f r o m t h e E c l i p s e
o f 1 2 th M a y , 1 8 9 2 ; t h e c o u n t r y g o i n g t o t h e p o ll o n t h e 1 st J u l y f o l l o w 
i n g , the very date named !
T h e fin a n c ia l c r i s i s a n d r i o t s in I n d ia , f r o m t h e S o l a r E c lip s e o f 6 t h A p r i l ,
1 8 9 4 ; a n d t h e g r e a t C h in e s e p l a g u e a n d w a r , f r o m t h e s a m e d a t a .

The Tribune of 23rd October, 1886, contains the following gratuitous
testimony to the truth of Astrology :—
“ T h e r e c e n t d is a s t r o u s g a l e , w i t h it s t e r r i b l e d e s t r u c t i o n t o s h i p p i n g , w a s
f o r e t o l d in p la in l a n g u a g e in o u r la s t is s u e .
S e p h a r ia l t h e n w a r n e d
a ll se a c a p t a i n s t o p u t i n t o p o r t , a s t h e s t o r m w o u l d b e o f e x c e p t i o n a l
v i o l e n c e ; a n d h e foretold it to the very day ?
H ad th e s e p r e d ic tio n s
b e e n a t t e n d e d t o b y o u r s a ilo r s , m u c h l o s s o f l i f e a n d p r o p e r t y w o u l d
h a v e b e e n a v e r t e d .”

In the delineations of horoscopes included in bis extensive private work,
Sepharial has been equally successful, and hundreds have given their willing
testimony to his astrological powers and to the truth of his predictions.
The recognition of the truth of Astrology is everywhere gaining ground;
and the predictive art. under its modern advocates, is speedily winning back
those honours which formerly were conferred upon it by the sanction of sages
and kings alike.
The manifest uses of this science need no pointing out to those who have
once been convinced of its truth, and Sepharial now offers to afford the proof
to all those who care to consult him.
At the request of his numerous correspondents and friends, Sepharial’s
experience ana abilities are now placed at the command of the public, under
the following conditions, which will be strictly observed.
CONDITIONS.

All Sepharial’s correspondence will be privately conducted for the satis
faction of his clients.
Every calculation made by Sepharial, or under his supervision, will be
accompanied by predictions and tulcica relative to the calculation in hand,
and those predictions will be ¡jratis.
CALCULATIONS.

’Ilie charge made by Sepharial for his calculations are as follows :—•
For the Astronomical Figure of the Heavens at the moment of
birth, showing the Signs of the Zodiac, the 1’lunets’ places
and their aspects, Ac.; carefully d r a w n ..........................7s. 6d.
For the Lunar “ Directions” or aspects operating during any period
of life; for each y e a r ..............................................................5s. Od.
For any calculation relative to a special point of enquiry . . . .
2s. Cd.

REQUIRED DATA.

For the purpose of effecting and forwarding the above calculations.
Sepharial will require the following data :—
J. Date of birth.
2. Hour of birth ; or a personal description, if the time is not known within
16 minutes. This description must give height, proportions, color
of hair and eyes, complexion, and any remarkable bodily marks.
3. Sex ; and if married or single.
4. Name and address of client.
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S u spense A cco u n t

2 ,0 0 6

T h e o s o p h is t A c c o u n t

IM

101

2 ,0 0 6

1 1

101 12
5.251

5 ,2 5 1
T o t a l..,

lL th

O c to b e r 1894,

M alapohe .

)

i :

5 .2 5 2

2; 1

2 1
3 3 ,8 5 1

410

vii

Supplement to The Theosophist.

from tho 1fit July 1894 to -ÌOth September 1894.
Particulars

of

O u tla y .

B y C ash.

n s.

a

[ B y tra n s

.I P.

f e r s , & c.

RS.

iG r a n d T o t a l.

T o t a l.

P.

Its.

A.

RS.

A. P.

i
Permanent F u n d
Anniversary F u n d
Library F und
Head Q u arters F u n d
T. Subba B ow M ed al F u n d
H. P. H. M em oria l F u nd
Suspense A c c o u n t
T h eosoph ist A c c o u n t

... I
'
... !

98

11

1 ,4 5 3

7

0¡
0

4 6

914

4

(5

327 15! 3

"3 2 7

15

3

(>! 3

2 ,7 9 4

6

9S
1 ,4 0 3
914

11

2 ,7 9 4
2 ,7 9 4
B a la n ce on t h e '¿Oth S e p t e m b e r 18i)4.

Perm anent F u n d 3^0 0 G o v e r n m e n t
P a p er d e p o s ite d f o r s a fe cu B to d y
w ith th e B a n k o f M a d r a s in t h e
nam es o f C o lo n e l
O lc o tt an d
V . C u p p u sa w m y I y e r
In A cco u n t C u r r e n t w it h t h e B a n k
o f M adras

(5,331
j

P ost Office S a v in y s ’ B a n k D e p o s i t s .

RS.

21,000

A. p.

Perm anent F u n d
7(5 13
A n n iversary F u n d
8 12
Head Q u a rte rs F u n d
1(5 2
T. S n b b a R ow M ed al F u n d (550 9
Library F u n d
..1 ,0 0 0 10

3
3
(5

0

I
i

3
1 ,7 5 2 15

Cash in th e L o n d o n a n d W e s t m i n 
ster B a n k s in t h e n a m e o f C o lo n e l
O lcott,£ 1 0 5 -3 -3 a t s . l l £ p e r r u p e e
In a d d ition t o £ 7 -3 -7 ^ a t B s . 1 5 -1 2 -0
(in th e h a n d s o f M r. J . M . W a t 
kins f o r d is b u r s e m e n t o n L ib r a r y
a ccou n t)
Cash at d a te in
th e h an ds o f
stew ard
Cash on h an d

1 ,8 3 5

6

113

0

24

9

012
3 1 ,057| 14! 7

D eta ils o f b a la n c e s in d i f f e r e n t F u n d s .
RS.

P erm anent F u n d •
A n niversary F u n d
Library F u n d
Head Q u a rte rs F u n d
T. Subba R o w M e d a l
Fund
H.P.B. M e m o r ia l F u n d
Suspense A c c o u n t
Theogtiphist A c c o u n t .

A , P.

21.L 26 13
. 200
1
. 1 ,4 2 0 14
8
1,(545

3

. (¡6 0
9
.. 4 4 0 15
.5 , 5 6 3
1

0
6
0

3 1 ,0 5 7 1 4

7

33,8521 4! 10

I

1
4
5

!

I
C . S.VMBIAll,

B. B u x o a Row,
A u d ito r i,
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The totals of Subscriptions have been as follow :—
its. A.
... 1.820 0
From the Indian Section
... 1,097 2
Do. B. Keightlev, Gen. Secretary...
Do.
Do.
Do.
Do.

American Section
European do.
Miss F. H. Muller
Mrs. Bosaut

Do.

Australians

..................

...
...

...

v.

0

us.

4
— 2.917 8
2,4:54
1,402 l.‘l 7
•)>
1.259 0 >
800 0 0
— 0, Oil
19b 12
Total Rs. ..

9,009

4
4

10
i

9 1

The grateful thanks of the Society are clue to the subscribers who, in a
spirit of brotherly kindness, came to the aid of Head-quarters in its time of
financial distress.
H. S. OtcoTT. P. T. S.
The purchases of Government Paper above ordered have been duly made
and the securities lodged as directed.
S vkx Rvnrx,
•ith O c t o b e r 1894.
J \ g . T r e a s u r e r , T . $•

N otice.
The Acting Treasurer, T. S.*begs to point out that in the .Financial
Statement published in the October T h e o s o p h i s t Mr. Tokaram Tatya's do
nation to the Library Fund should have been stated as Rs. 50. and not Rs. 100
7 th O c t o b e r 1894.
S. R.
AMERICAN SECTION.
A Charter was, on the 21st of August, issued to the " Buffalo T. S..v
Buffalo. New York. The new Branch has 2b Charter members and is the 9lst
on the American roll.

William Q. J ldoe,
G e n e r a l S e cr eta ry .

THE AD YAR LIBRARY.
I had an interview with the Jagat-Guru, His Holiness S'ankaraeharya, of
Sringerimatt, at Ranuiad last month, and with Rai Bahadur Pandarasannidlu
Avergal, of Madura Mutt, at Madura. Both the above-mentioned Mathadhipathis arc pleased with the progress and usefulness of the Library and have
presented some books.
By the strenuous exertion of Mr. P. Narayana Iyer of, Madura Branch
T. S., Mr. G. Subrayalu Nayadu Garu of Madura has kindly lent the MSS. of
Keralajyotisba and S'ukranadi of his, a very rare work on Jyotisha. which is
in bis possession, to be copied for the Library.
The following books have been added during the last month :—
Donated :— H i n d u C i c i l i z a t i o n u n d e r B r itis h , H a t e , from Balm P. N. Bose
(2 vols) ; T r a n s a c t i o n s o f th e A s i a t i c S o c i e t y o f J a p a n (part 1st of the 22nd vol);
H ie m e a t s o f M e t a p h y s i c s , of Dr. Denssen. from Mr. M. S. Narayanasainier ;
T h e I m i t a t i o n o f S ' r i h r i s h n a , from Balm S. C. Mukhopiidhyaya ; Rigvedasandhyavandana, from Mr. P. Chensal Row, Mysore, (2 copies) ; M d .n d h k y n p u n i s h e d with K d r i h i , from Mr. Tookaram Tatya ;
T h e D iv in e
Hbadoia o f
I n d i a n R i s h i s , from the author; T h e S e c r e t o f H a p p i n e s s , from Air. E. S.
Atkins.

P urchased ;—N y d y a k o s 'a ; S 'ira p tir d n a w i th c o m m e n t a r y ; Y d m a n a p i m h w ,
K d s / ¡'h an d a w ith c o m m e n ta r y ; a n d C h a ilr a to 10 m o n th s M d h d t m y d s .
R. A xaxtiiaklusiin' a Riiastrv,

P a n d it .
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Every order must be accom panied by a rem ittan ce fo r each calculation
required. Postal O rder -preferred. N o calcu lation w ill leave »Sepharial’a
ban ds w ithout a gratuitous prophecy relative to the p erson fo r whom the
•calculation is required.
A T T E N T IO N !
W ith the calculations m entioned above, Sepharial (jircs gm iuilotisly the
fo llo w in g judgm ent and advice :—
W ith

W

ith

W

ith

F igure of B irth .— A judgment of tlie mental qualities, disposi
tion, constitution, sicknesses, accidents, pecuniary prospects, employ
ment or profession most suitable, marriage, children, travelling,
friends, enemies, Ac.
the L unar D irections .— A full statem ent o f tlie events which will
occur during the year or years for which the calculation is made ; the
nature of those events and their influence on hotly and mind, together
with the time of their happening.
S pecial C alculations . - A full judgm ent of the event or question for
which the figure is drawn, and matters in relation thereto.

the

X .E .— ¡State clearly what is wanted, and g iv e full data. Letters will be at
once acknowledged, and fu lly answered within a few days.
A duress : HHPIIA l il A L, c/o A strologers’ M agazine, T2, L u gard Hoad,
Peckham, London, S. E.

Poslscriptum.— A number of interesting and valuable articles are held
over until neNt month for lack of space. A m on g them tlie first of a series on
Astronomy, by Dr. Henry' Pratt, our w ell-know n and learned contributor.—
En. T heosophist .

11

Press' Nhub-i's^ 'n/^'' 0
d ep artm en t of the Minor«
mu M r T V , , V<ii1,U >1,S ,CA for tho Proprietors b y tlie business Man*
g ei, M l . I - V M i a R a h h a w C m m i l , . ! ) t A dyar, M adras.

