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‘THERE IS NO RELIGION HIGHER THAN TRUTH.”

[Family Motto of the Maharajahs of Benares.]
OLD DIARY LEAVES*

Sixth Series, Chapter VI

(Year 18%.)

"ITT E have seen that the passage of the Tingley crusaders left no
L\V  trace behind it; in .fact, since the date of our narrative
(November 1896). | do not rememberto have read in an Eastern
paper even the slightest allusion to her work or her society. If |
am not mistaken, the same blight has fallen upon her movement in
America, its whole vitality having been concentrated at Point Tomg,
where her palatial buildings have been erected amid lovely sur-
roundings. Remembering that the Judge secession was based upon
aplatform of historical falsification and misrepresentation of individ-
uals, one could hardly feel surprised that it should exhaust its
impetus after a brief period.

As remarked in the last chapter, 1 felt it incumbent upon
me to undertake a task until then neglected, in compiling from the
heterogeneous mass of papers in my possession, a detailed history of
the rise and progress of the Society, with its several changes of
organisation during the quarter-century which was closing at the time
of Mrs. Tingley’s visit to India. This narrative was included in my
Annual Address to the Convention of 1896 and will be found in the
report published in the Theosophist for January 1897; a small edition
of it was issued in pamphlet form in advance of the meeting of Con-
vention, with the title “ A Historical Retrospect. 1875—189%.” A few

* Five volumes, in series of thirty chapters, tracing the history of the
Theosophical Society from its beginnings at New York, have appeared in the
Theosophist, and three of the volumes are available in book form. Prices : Vol. I.,
cloth,illustrated, Rs. 3-12-0, or paper, Rs. 2-S-0. Vol.ll., beautifully illustrated with
views of the Headquarters, Adyar, cloth, Rs. 5, paper, Rs.3-8-0. Vol. Ill., covering
the period of the Society’s history from 1883 to 1SS7, is sold at the same price
as Vo). Il. It is uniform with Vols. I. and IT. and illustrated with many portraits.
It will have a special interest in that it introduces to the reader’s notice other
Mahatmas than those already known. Apply to the Manager, Theosophist, or to
any Theosophical Book Agency throughout the world.
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copies are still available at the Theosophist office and can be had upon
application.

It is shown in the above Retiospect that the history of our Society
divided itself naturally into periods, as follow

(@ From the informal social gathering at which its forma-
tion was proposed, to the departure of the two chief
founders from New York to Bombay ;

(6) From their arrival in India, throughout the spread of its
influence in Asiatic and Australasian countries ;

() From thevisit of the two founders to Europe, through-
out the development of the movement in European
countries ;

(d) In America, from the departure of the founders for
India, to the formation of the Board of Control ;

(r) From the latter event, to the replacement of the Board by
the American Section of the Theosophical Society -

(f) From the latter event, to its disruption in April 1895 ;

() From the latter event, to the present time [December
1896J.

The reason for the postponement of the writing of our history to
this late date is not far to seek : H. P. B. and | had been so busy in
making history that we had had no time for the writing of it. The
field was thus left clear for the sowing of Mr. Judge’s crop of fables,
and under the zealous tillage of himself, his colleagues and succes-
sors, the soil had become choked with weeds. Further delay would
have been inexcusable, so the narrative in question was prepared,
and so thoroughly that it is doubtful if any subsequent additions can
or will ever be made. The ignorance about the evolution of the
Society up to the present time among our members is, | fear it must
be said, appalling ; 1 do not suppose that one out of a hundred of
those who have joined us within the past five years have any distinct
notion on the subject, and not one in twenty have read any of H.P.B.’s
writings. All the more reason why | should collect, so far as may be,
the materials which will prove useful hereafter to the person who
shall write that compendious history of the Theosophical movement
of which my present work is but a forerunner.

With the valuable help of Dr. and Miss English and others in the
house, the materials for the pamphlet were got together after long
search and on the 7th December | began writing it out. Within
a few days it was finished and sent in to the printer. The drafting of
my Annual Address and other office work occupied my time pretty
thoroughly throughout the second half of December. The first dele-
gates to the Convention arrived on the 19th, from which time onward
they swarmed in from all the four quarters after the usual fashion.
About this time a Russian gentleman interested in the compilation of
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a Hindustani grammar and vocabulary, a Mr. Alexander Vigoruitsky,
brought me a letter of introduction from M. Blanc, the French
explorer of Central Asia, in which heaskedme to aid his friend as far
as might be, in the attainment of his object. What | did was to give
him my visiting-card with a few words of commendation written upon
it and a printed list of our Indian Branches, telling him that he had
only to present himself to any of the local representatives of our
Branches, ask for what he wanted and take with confidence what
might be told him. Just before the meeting of Convention he
returned to Adyar and told me that my little visiting-card had, he
believed, been more efficacious for him than if he had had a gilded
passport from a reigning king ; that neither M Blanc nor himself
had had a conception of the importance of the Theosophical Society

as a means of binding together the peoples of India in a great bond
of sympathy and brotherhood.

The statistical returns which were read to the Convention show-
ed a year of prosperity despite the Cataclysm in America. Charters
had been issued for 20 new Branches and at the close of the twelve-
month we had on our Register 428 living Branches, as against 408 at
the close of 1895. Of these 7 were Indian ; 6 European ; 3 Ameri-
can ; 2 Australasian ;1 Scandinavian, and 1 New Zealand. Miss
Edger, as General Secretary of the last-named Section, made her first
Annual Report. The Rules of the T. S. were carefully revised on
July 9th at a Special Meeting of the General Council held at Eondou ¢
and these have been left unchanged up to the present time of writ-
ing (1905), excepting the slight modifications which the Incorpo-
ration of the Society made necessary. The death of Mr. W. Q. Judge
on the 21st of April, less than one year after his secession, was the
most striking event of 1896, in our history, but its consequences
have been far less important than had been anticipated ;in fact, one
may fairly describe the latter.circumstance as a dismal failure from
the point of view of the conspirators who engineered it. For their
intention was to wreck the Society, cast out its surviving founder and
Mrs. Besant, and on its ruins erect their new Society with Mr. Judge

as its Hierophant Ruler, the sole successor to H.P.B. aud to her
“twin,” as well.

Among the interesting facts given in the President’s Aunual
Report for 1896, are the statistics of our literary activity from 1883
to that date. During this period the Society and its individual
members had published 473 books, 53 periodicals and 240 pamphlets.
These not taking into account the publications in Eastern vernac-
ulars, the statistics of which were not in my possession.

Among the interesting letters received by mein connection with
that year’'s Convention was one from the venerable high priest
Sumaugala, which, in view of the nonsensical attempt recently beguu
by a conceited youug man to falsify the history of the educational
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movement in Ceylon, may well be admitted into my narrative at this
point

To Cotonel H. S. O1cotrt,
President, T. S.

Greeting

Whereas, | learn that the Annual Convention of the Theasophi-
cal Society for 189 is to sit at Adyar this December, | have much
pleasure in expressing, on behalf of the Buddhists of this Island,
their gratitude to you in particular and to the T.S. in general, for
inaugurating aud encouraging the spread of education, secular ad
religious, among the Buddhist boys and girls in Ceylon, and for
securing for the Buddhists that toleration and freedom from persecu-
tion which they did not enjoy befere your first arrival in 1880

(sd.) H. SUMANGALA,
Pradana Nayaka Thera and
December 2nd, 1896. High Priest ofAdam’s Peak.

In the course of my reading at that time | came across a highly
interesting story in the PhrenologicalJournal for November, about a
negro whose skull had been fractured in the battle of Bull Run, in
1861, and who had remained without intelligence until 1881, when his
skull was trepanned and his consciousness was restored. His first
question was : “Which side licked, yesterday ?” The intervening
twenty years had been a total blank : his body had functioned but his
brain consciousness on the physical plane had been arrested. This is
an almost parallel case to that of the groom, made classical by its use
in the works of several materialistic physiologists, where the unfor-
tunate man while cleaning a horse had had his skull fractured by a
kick of its hoof, had remained without consciousness until after a
trepanning, when his first conscious action was to complete a sen-
tence which he had been speaking at the time of the accident. The
argument of the physiologists was briefly this : Consciousness is a
function ofthe brain ; an accident suspendsit; a fatal one destroys it;
therefore there is no consciousness in any entity apart from the brain.
The insufficiency of this reasoning has been proved countless tines
by the experimenters with mesmerism and clairvoyance; but still in
spite of fact and experience the old fallacious logic is still clung to
by that class of persons who seem to resent as almost a personal
affront the attempt to destroy scientific superstructures built upon
foundations of ignorance and vanity. So much violence and bitter-

ness do they sometimes display, that in seeking to find some termex-
pressive of their mental condition, I invented the word “ Psychopho-
bia” aud respectfully commend it to students of psychology. No
victim of dog-bite shows more terror at the sight of water than does
one of these ultramaterialists when asked to consider somenew ad
extremely convincing phenomenon which goes to show the separate*
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ity of man’s astral body from his physical, and his power to carry his
consciousness to whatever distance he may have projected himself by
the power of his will: one would think that he thought that a new
thought would bite him !

The last whiff of perfume from the truthful Tingley crusaders
was wafted to us about the middle of December from Colombo, where
they held a meeting at Floral Hall on the 12th December, at five
».m. In the advertisement the public is assured that there would be
nothing to pay for the intellectual symposium ; they would have the
“ Addresses Free ” ; and for fear that, under a misapprehension as to
the character of the party they might absent themselves and so lose
the unique chance of seeing and hearing the “ Deader of the Entire
Theosophical Movement throughout the World,” they announced
that “ The Members of the Tour wish it to be distinctly understood
that they have no connection with that organisation to which Mrs.
Annie Besant IS attached and of which Cotonel O1coTT is Presi-
dent.” This is really very kind on the part of our gifted enemy, as
it saves me the necessity of taking any further trouble to prove that
neither | nor the Society has any responsibility for the harlequinade
that gave the crusaders an agreeable outing at the expense of their
confiding colleagues.

As above noted, the stream ofdelegates flowed in as usual and on
the 27th the Convention opened at its appointed time with more
than the usual number of representatives of Branches. Among the
pleasant incidents of the opening was the receipt of along cablegram
from the General Secretary of the Australasian Section and anequally
cordial greeting from the New Zealand Section. These cables and
telegrams and letters and official reports and attendances of dele-
gates in person combine to make one realise how world-wide our
movement has become. A feature of the twenty-first Anniversary
was the appearance on the scene of Dr. Arthur Richardson, late of
University College, Bristol, who had resigned the chair which he had
occupied twelve years to come out to India and workwith us without
money and without price. He gave us some lectureson “ Fire,” “ Sci-
ence and the Invisible,” and other subjects, to the great profit of his
hearers. The great feature of that year’s Convention (the Twenty-
first) was the course of lectures given by Mrs. Besant on “ Four
Great Religions,” a most scholarly, striking and convincing intellec-
tual effort So eloguent was she in her expositions of the several
world faiths, so clearly did she make her points, and so ingeniously
weave around them the golden web of a common parentage, that one
would have thought that a learned Pandit, Mobed, Bhikshu or Bishop
was in his turn expounding the mysteries of his own ancestral reli-
gion. These admirable discourses were soon after published, and
together with her subsequent series, entitled “ The Religious Pro-

blem in India,” are invaluable helps to students of Comparative Re-
ligion, to find the common basis upon which all human creeds have
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been built. It isonly fair to quote what she herself says about the
plan pursued in the treatment of her subject. In the Foreword
(Introduction) to her “ Four Great Religions ” she thus sketches her
dominant idea:

“ The general principles underlying these lectures are the follow-
ing :

Each religion is looked atin the light of occult knowledge, bath
as regards its history and its teachings. While not despising the
conclusions arrived at by the patient and admirable work of European
scholars, 1 have unhesitatingly flung them aside where they conflict
with important facts preserved in occult history, whether in those im
perishable records where all the past is still to be found in living
pictures, or in ancient documents carefully stored up by Initiates ad
not wholly inaccessible. Especially is this the case with regard to
the ages of Hinduism and Zoroastrianism, touching which nodem
scholarship is ludicrously astray. That scholarship, however, will re.
gard the occult view as being, in its turn, grotesquely wrong. Beitso
Occultism can wait to be justified by discoveries, as so many of its
much-ridiculed statements as to antiquity have already been ; the earth
is a faithful guardian, and as the archaeologist uncovers the cities buried
in her bosom many an unexpected witness will be found to justify the
antiquity that is claimed.

Secondly, each religion is treated as coming from the one great
Brotherhood, which is the steward and custodian of spiritual knowedge.
Each is treated as an expression, by some member or messenger of that
Brotherhood, of the eternal spiritual truths, an expression suited to the
needs of the time at which it was made, and of the dawning civilisation
that it was intended to mould and to guide in its evolution. Each
religion has its own mission in the world, is suited to the nations to
whom it is given, and to the type of civilization it is to permeate, bring-
ing itinto line with the general evolution of the human family. The
failure to see this leads to unjust criticism, for an ideally perfect reli-
gion would not be suitable to imperfect and partially evolved men, ad
environment must always be considered by the Wise when They plant
a new slip of the ancient tree of wisdom.

Thirdly, an attempt is made to distinguish the essential from the
non-essential in each religion, and to treat chiefly the former. For
every religion in the course of time suffers from accretions due to igno-
rance—not to wisdom, to blindness—not to vision. Within the brief
compass of these lectures, it was not possible to distinguish in detall,
nor to point out all the numerous non-essentials. But the following
tests may be used by any one who desires to guide himself practically in
discriminating between the permanent and the transitory elements in
any religion. Is it ancient, to be found in the ancient Scriptures ? Hes
it the authority of the Founder of the religion, or of the Sages to whom
the formulation of the particular religion is due ? Is it universal, found

under some form in all religions? As regards spirtual truths, any oe
of these tests is sufficient. As to smaller matters, matters of rites ad
ceremonies, observances and customs, the use or disuse of any partic-
ular practice, we may ask as to each : Is it laid down or recom
mended in the ancient Scriptures, by the Founder or Hia inmediate
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t disciples ? Can its usefulness be explained or verified by those in
whom occult training hasdeveloped the inner faculties which make the
invisibleworld a region they know by their own experience ? Ifa
custom be of modern growth, with only a century, or two or three
centuries, behind it; if it be local, not found in any ancient Scripture,
nor justified by occult knowledge ; then—however helpful it may be
found by any individual in his spiritu al life—it should not be imposed
on any member of a particular religion as binding on him as a part of
that religion, nor should a man be looked at askance for non-compliance
with it. This fact especially needs enforcement in India, where cus-
toms that are entirely locator very modern, are aptto be identified
with Hinduism in the minds of their followers, and any Hindus who
do not accept them are looked upon as somewhat inferior, even as
unorthodox. Such customs, even if much valued and found useful by
their adherents, should not be considered as generally binding, and
should fall into the class of non-essentials. It has been well said that
while in things essential there should be unity, in things non-essential
there should be liberty, and in all things there should be charity. Were
that wise rule followed by each, we should hear less of the religious
antagonisms and sectarian disputes that bring shame on the very word
‘religion.” That which ought to unite has been the ever-springing
source of division, until many have impatiently shaken offall religion
as being man’s worst enemy, the introducer everywhere of strife and
hatred.”

The audiences at Mrs. Besant's lectures are always enthusiastic
but on these four mornings they were unusually so *the crowds were

tremendous, the Hall crowded to suffocation, and the applause was
constant and tumultuous.

As we pass in review all the various religious systems that have
been taught to humanity, including the four treated by Mrs. Besant
in this course of lectures, the thoughtful mind is struck with the fact
that the vulgar, or popular, aspect of each is essentially what we
might call the “ geocentric,” i.e., that they deal only with this planet
and its inhabitants ; the view of the Problem of Existence is narrow,
circumscribed and insufficient to give one the smallest grasp of the
great scheme of cosmic evolution. In Buddhism alone—the popular
form, 1 mean, not the esoteric—we are taught in so many words that
“ there are whole Sakazvalasor systems of worlds, of various kinds,
higher and lower, and also that the inhabitants of each world cor-
respond in development with itself.” #

There is nothing geocentric in such a teaching as that, it
is essentially cosmical. Other religions, as interpreted by the
occultist, contain the same root idea, but without the help of
such an interpreter the idea lies hidden and the religion is seen
only in its geocentric aspect. The supreme majesty of the
* Secret Doctrine ” lies in the fact that it makes our world and
the planetary system to which it belongs the type of the general
cosmical scheme; and that its expositions of that scheme are

* The “ Buddhist Catechism," Question 144, 37th Edition.
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sceintific, reasonable and axiomatic ; that it embodies the principles
of perfect justice, perfect equilibrium and—with the keys of
Karma and Reincarnation—perfect comprehensibility ; hence the
legacy that has been bequeathed to posterity by H. P. Blavat-
sky in reviving that ancient teaching is rich beyond compute.*
This teaching allows our awakened intelligence to soar as highas
we respectively can with our developed powers, and to get at least
glimpses of our kinship with all beings who inhabit the orbsof
space. It was the glimmering perception of this teaching that wes
to come that induced the founders of the Theosophical Society to
make the corner-stone of the movement the idea of the essential
brotherhood of mankind. As we have said numberless times, it
never entered into our heads to imagine that there could be any
perfect brotherhood of men of various races and environments on the
physical plane; that was but a aceam of Utopia : but we did know
that, on the super-physical plane, sex, colour, nationality, prejudice
and religious auimosities did not exist. We knew that the disturb-
ing factors above enumerated are but the temporary obstacles be-
gotten of physical existence, whose power would be completely lost
if men could be persuaded to identify themselves with that indwel-
ling divine entity or Higher Self, which when it mounts to its omn
plane, looks down upon the clash and turmoil of human society, as
the soaring eagle fj from his mansion in the sun ” distinguishes, like
multitudes of crawling ants that are moving over the earth below,
within their respective barriers of limitation, the nations who fight
each other for possession of its surface.
H. S. olL.coTT.

THEOSOPHY IN EVERY-DAY LIFE.

| Concludedfrom. p. 478.]

NOTHER great point which we gain from our Theosophical
___ teaching is that we have no longer any religious fears or wor-
ries or troubles. It might perhaps be thought that those do not very
largely concern the majority of mankind; but if we come to know
anything of the inner life of the most devout religious people, we
shall find that there is a great deal of sorrow and trouble concerned
with it.  Many of our noblest and best people are constantly worry-
ing themselves, constantly morbidly introspective, constantly fearing
whether at the last they may not somehow or other be cast anay ;
whether they may not fall short, in some way, they scarcely under-
stand how, of the demands which their faith makes upon them.

* Of course, it must be said that the Spiritualists, from the time of A, Je Davis
production of his “ Nature’s Divine Revelation* ” onward, have taught the occupancy
of other worlds besides our F.arth by sentient beings, but this sensible doctrine has mt
yet been taken into the body of Christianity ; nor has Spiritualism, as such, ben
as yet deveiojwd into the form of a specific religion,
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All that is swept aside when we realize that progress towards
the highest is the Divine Will for us ;that we cannot escape from
that progress ; that whatever comes in our way and whatever hap-

pens to us is meant to help us along that line ; that we ourselves are
absolutely the only people that can delay our progress. When we
really know this, what a difference it makes in the aspect of life !
No longer do we trouble and fear about ourselves ; but we simply go
on and do the duty which comes nearest, in the best way that we can,
confident that if we do this, all will be well for us without our per-
petually examining and worrying. True, we are told in the wise
Greek proverb : 1 Know thyself.” True, it is our business to know
ourselves, and to know our own weak points , but that also must be
done according to reason and according to common sense, and, as we
have said before, we must not be like those tiny children who, when
they plant a garden, are always pulling up their plants to see how
much they are growing. That is exactly what so many good people
are always doing—they are always pulling themselves up by the

roots to see how they are getting on, instead of being satisfied quietly
to do their duty, and trying to help their fellows in the race, Knowing

that the great Divine Power behind will press them onward slowly
and steadily and do for them all that can be done, so long as their
faces are set steadfastly in the right direction, so long as they
do all that they reasonably can.

Another great question is as to the condition and fate of those
whom we love after they are gone from our sight. There has been
much terrible and unnecessary suffering because people worried
about the condition of their children, of their parents, of those whom
they loved most, because they were always uncertain exactly what
was demanded, exactly what obscure conditions they must fulfil in
order to grasp this elusive salvation, and make quite certain that they
had it. This salvation is thought by a very large number of Christ-
ians to depend entirely upon one’s believing or feeling that one is
saved. It is asort of salvation by hysteria, as it were ;a man is
saved because he thinks himself saved, because he ieels himself so—
a very strange idea.

We in Theosophy are clear, either for ourselves or (what is still
more important) for those whom we love so dearly, of all thistrouble
about being saved ; we know that there is nothing to be saved from
except ignorance and error ; that there is no wrath of God (impious
phrase that it is) from which we are to try to escape ; that the world
is not governed by some kind of omnipotent demon who is always
lying in wait to catch his unfortunate creatures, to cast them into
eternal suffering for disobeying laws which they are practically in-
capable of obeying fully in their present surroundings and stage of
evolution. We realize that all this is a childish fable, and that it is
also an exceedingly wicked and blasphemous fable ; we know that

on the contrary, the world is governed by a grand and beneficent
2
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Power whose will is man’s evolution ; who is sweeping him ever o+
ward and upward along the course that all must take sooner or later,
and the sooner the better, for the Divine Will is that man shall grow
What is our weak will that it should ever prevail against That? We
can but evolve ; we can but grow better and better ; the only ques-
tion is, shall we throw ourselves into this great Divine scheme ad
work willingly with the Great Daw which brings us here ? If o
then not'only will progress be easy for us, but we may be of great
help in assisting our fellow-creatures in their advance along this up-
ward path ; in helping evolution instead of hindering it. If, onthe
contrary, we set ourselves vainly and uselessly to struggle against this
Divine will, we shall still be swept on, but at the cost of much suffering,
and instead of being helpful to those around us we shall hinder those
who are unfortunate enough to fall underour evil influence. The wick-
ed man, alike with the good man, must eventually pass fromthe human
stage of evolution to a stage to us at present inconceivable. It is
only that be gives himself much more trouble on the way; his will,
which is set up against the Divine, has to be broken down againad
again, until he alsorealizes that he must take his part in the great
work for man. So there is no question of salvation. The only
guestion is that the system should be explained to man, that if possi-
ble, he should be induced to realize it, so that he may throw himself
intelligently into the scheme, and work with the great Divine Force
instead of against it. It is easy tosee what an enormous difference
that conception makes in life.

Many of the best people among us are perpetually overcome
with the feeling of the sorrow and suffering and misery of the world;
they see so much evil, they see men fighting and warring in all
directions against the good and the true, that they fear that nothing
can be done with the world ; they almost despair of Divine Power;
and out of that, perhaps, has grown up the terrible blasphemy that the
Christ, the Saviour of mankind, can succeed in saving only a nere
handful, and is obliged to confess failure by allowing nine hundred
and ninety-nine out of every thousand to be captured by his supposed
enemy 1 A very curious and a most unworthy idea; but people d
not realize it. Some rather exult in the selfish thought that onlya
feware to be saved ; solong, be it understood, as they are of the few!
The truth is ever grander far than any man’s conception of it; ad
we may well say that the true Christ within us is the Saviour of all;
but it is of all, and not only of a few.

This is a scheme, not only of occasional and partial salvation, not
even of “eternal hope/’ as Canon Farrar put it, but of eternal certainty.
We know that all must, in the end, stand by the side of the Divire.
There is noescape from it, because that is His will. Now this removes

at once from our horizon all the uncertainty that surrounds religion.
In Theosophy we do not hope that we may be saved ; we know that
eternal advantage and gain will come to all;that progress is a neces-
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sity and is the immutable law of the Universe ; and that if only we
do the best we can under the circumstances in which we find
ourselves, we in a small way are helping on that eternal progress of
humanity as a whole. And so all those of us who grasp the thing
thoroughly are infinitely happier and more contented than those who
still grope in that commonplace and truly irreligious condition of un-
certainty. We see our way clearly before us. We are very fallible
and very human, like other men, and we often fail to rise to that
which we know ; we often fall by the way ; we often make mistakes,
just as other people do; but this advantage at least we have—that
we know what to do ; we have the whole thing clear before us ; and
we do not become the victims of despair because it happens to us as
to others to fall away sometimes.

Although a man, having set a goal before himself, may fall a
thousand times on the way towards it, yet it would not only be use-
less, it would be very unwise and very wrong for him to despair, be-
cause each man must always go forward from where he stands ; it is
no use trying to take some one else’s position. If he falls, he picks
himself up again ; he goes on once more. No matter how often he
may fall, still he must get up and go on again, because this road of
progress has to be trodden. So it is no use sitting down and saying
11 can't.” We shall have to do it one time or another, and the
sooner we begin, therefore, the better for us—not only because it
will be far easier for us now than it will be if we leave the effort
till later, but chiefly because, if we make the effort now, if we suc-
ceed in making some progress, if we rise to some higher level, then
we are in a position to hold out a helping hand to those who have not
yet reached so high a step of that ladder as we have gained. In that
way we ourselves can take part in the great divihe work of evolu-
tion—every one of us, because every person has his own position and
his own opportunities ; no matter how low his present status maybe,
yet thpye is someone still lower, someone to whom he can hold out
a helping hand, someone to whom he can be useful. So it is that at
whatever stage of evolution we may be, we can alwaysbe of some use
in the position in which we then are. Here we have a whole mass
of considerations showing us the great advantage that we gain from
this Theosophical view of life.

Again, a man has some thought which is constantly in his mind,
which is perpetually recurring to him. By the Theosophical teaching,
he realizes that he is building up all round him a great thought-form,
a thought-form which will constantly react upon himself, which will
tend to set up vibrations similar to its own in his mind-body, and so
to recall itself to him again and again, to intensify itself, to become
such a habit to him that he will presently find it almost 'impossible to
throw it aside or to get rid ofit. Knowing this, he sees the immense
importance of controlling his thought, so that he may always surround
himself with good and not with evil; with thought-forms that will
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help him on his upward path, and not hinder him or drag him back.

And from all this it comes also that nothing is unimportant to him

He learns that he must be accurate and careful in small matters as
well as in great; he sees that though the man of the world may often
throw aside the less important mat ers, as he thinks—although such a
man may say to himself, “ This work is not well done, but never mind,

it will do; we must manage with it | —he realizes thatthe occult student
cannot afford to take that line; that whatever he does, he mustdo
thoroughly; as the Christians tell you, “ as unto the Lord and not as
unto men.” And thatis true, because he does it not that other peo-
ple may see it ; he does it well in order that it may be well done; that
the thing to which he has set his hand may be a perfect piece of work,
or as nearly perfect as he may possibly bring it. He cannot afford to
neglect the smaller matters oflife, but they also, as far as he does them
at all, must be well and perfectly done, and accurate and pure ad
true. So we see that the whole of his life is very largely moulded by
his Theosophical knowledge.

Let us now turn to consider the attitude which he finds himself
compelled to adopt toward his fellow-men. He knows that albare truly
but one ; that on a higher plane where space and time and form as
we know them down here do not exist, there is an absolute spiritual
brotherhood. There is more than a brotherhood, there is aunity; ad
since all are one on those higher spiritual planes, all are truly brothers
down here on this plane, however little it may seem so, however little
it may be recognised, where race wars against race; where creed hates
creed;where classes and castes are ever struggling, the one againstthe
other ; where competition is rampant; where dishonesty so often takes
the place of fair dealing. Yet when he once realizes this absolute
spiritual unity above, he knows that down here, in real truth, the in-
terest of one can never be opposed to the interest of all;that notrue
gain can be made by one man which is not made in the name of ad
for the sake of all humanity ; that one man’s progress must be a little
lifting ofthe burden of all others ; and that one man’s advance inspir-
itual things means a very slight, yet not imperceptible, advance to
humanity as a whole; that every one who bears sorrow and suffering
nobly in his struggle towards the light is lifting a little of the heavy
burden of the sorrow and the suffering of his brothers as well.

When he recognizes this brotherhood, not as a pious opinion
merely, not merely as a hope cherished by despairing men, but as a
definite fact following in scientific series from all other facts ; when
he sees this as an absolute certainty, how different his attitude must
be towards all those round about him—an attitude ever of helpfulness,
ever of the deepest sympathy ; a realization that nothing which
clashes with'their higher interest can ever be the right thing for him
to do, or can ever be good for him in any way. All this gives him a
higher and wider view;and to him the problems of life look far less
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complicated, and far more hopeful and clear than they can possibly
seem to the ordinary man.

Thus his attitude towards his fellows will be ever one of the
widest possible tolerance and charity. Tolerance, because his philoso-
phy shows him that it matters little what a man believes, so long as
he is a good man and true «charity, because his wider knowledge
enables him to make allowance for many things which the ordinary
man does not understand. The standard of the occult student asto
rightand wrong is always higher than that ofthe less instructed man,
yet he is far gentler than the latter in his feeling towards the sinner,
because he comprehends-more of human nature, and, as the French
proverb says, *“ tout comprendre, c’est tout pardonner.” He realizes
how the sin appeared to the sinner at the moment of its commission,
and so he makes more allowances than could possibly be made by the
man who is ignorant of all this.

He goesfurther than tolerance, charity, sympathy; he feels positive
love towards mankind, and that leads him to adopt a position ofever-
watchful helpfulness. The child who deeply loves his mother is always
watching for an opportunity of doing some little thing for her—some-
thing that he knows will please her or save her trouble. It is just
that attitude of watching for an opportunity to help which the occultist
adopts towards his fellows. He realizes that every contact with
others is such an opportunity. When anew friend comes into his life»
when a child is born into his family, when a servant becomes a mem-
ber of his household, he at once begins to consider what he can do
for them, and how he can be a useful influence in their lives. Theos-
ophy brings him so much additional knowledge, that there is hardly
any case in which it does not enable him to give advice or help. Not
that it would be wise to be perpetually thrusting his opinions upon
people ; that is very poor and tactless policy. There are many cases
inwhich he cannot with advantage say anything, but his life at
least shows the advantage of his creed, and is the greatest of all
testimonies to the truth of Theosophy ; because men say, “ Here is
one.who is calm and serene in all troubles ; here is a man who is
ever helpful; who is always thinking, not of himself, but of others.
What is the faith, what is the belief that makes him take this line ?
Surely it must be well worthy of our examination and of our consid-
eration. 7 And so by the example of a noble life we try to lead
others to the same safe harbour of peace which we ourselves have
gained.

Even those whom he meets only casually are not overlooked.

As | mentioned in a previous lecture, even in riding in a railway
carriage or an omnibus, the opporunity to do some good may arise.
He may see a man worried or in sorrow, and may send him helpful,
encouraging thought, and watch him brighten up under its influence.
The result is not always immediately apparent, yet the friendly
thought has done its work, and we should never forget that this
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work may be greater than the sender knows. The unfortunate
stranger may have been upon the brink of despair, and just that
encouraging thought may have saved him from insanity or suicide.

Think what a difference it would make to us if we all regarded
life from that point of view—if we went through it looking for oppor-
tunities of doing good—asking, not “ What can | gain ?~ but, “ What
can I do ?” Such an existence is far more interesting, infinitely
fuller and wider than that of the unfortunate who is all the while
wrapped up in narrow ideas of personal gain or loss, circumscribed
by the limited horizon of his own petty troubles and sorrows.

Yet another point. The occultist, in his relation to his fellow-
men, bears in mind constantly that question of thought-control, of
which | spoke. He knows that every thought to which he gives
birth ends not with himself, but affects many others as well. He
realizes that the vibrations which he sends forth from his mental body
are reproducing themselves in the mental bodies of others all about
him ; that he is a source either of mental health or of mental ill to
all with whom he comes in contact. Consider the condition of a
man who is a source of evil thought. Take a simple case; suppose
it is merely a man who is a source of low and sensual thought.
That man will know that under ordinary conditions he must not

allow these low and animal thoughts of his to find vent in words;
he must not show to his friends or the community his Inner feelingin
action, but often he does not realize that his thought alone is a
plague-spot; that he is going through the world as a centre of moral
contagion. It is exactly the same thing, and exactly the same crime
as it would be for one ofus, who caught some terribly infectious
disease, to continue to go about among his fellow-men, with the
disease hidden, scattering the seeds of pestilence on all sides. We
know that that is a crime ; we know that our laws would certainly
deal stringently with such a case as that if they could get hold of it.
it is aworse crime still for a man to go about scattering moral
poison and moral infection, because that is more insidious, more
devastating and far more difficult to eradicate than any physical
disease could be.

Most especially ofall is this a factto be borne in mind by any one
who has in any way to do with children. Whether he be a parent, a
teacher, or a guardian, if his fate brings him into the presence ofa
child, it isthen his business, most emphatically, to set a watch not only
over his words and his deeds, but over his thoughts as well. It
would be a bad man, as we should all admit, that would give way to
angry words or angry deeds before a child. The presence of

the child would be a restraining factor. But what we do not realize
is that our thoughts before the children have just as great a
power. The child-bodies are plastic and can easily be bent and
moulded. A gymnast, for example, can take a little child and can
train him to do all sorts of thingswith his plastic young limbs, which
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you or | could not now train ourselves into doing, no matter how
long we might try. Just as that child’s physical body is plastic and

easily moulded, so is his astral body—his passions, feelings, and
emotions; so is his mental body—the whole realm of his thought.
Whenever through any grown-up person there passes a wave of anger
or a sensual emotion, assuredly that acts at once upon the plastic
astral bodies of any children who are so unfortunate as to be in his
neighbourhood ; it excites in them a synchronous vibration, apredis-
position to the auger or the sensuality, or whatever it may be. It
may not be able immediately to call it forth in them, but it sets the
vibration going in their astral vehicles, so that the next time any
active cause approaches them, that vibration can much more easily be
started in them again.

In the same way, the person whose thoughts are ambitious or
selfish or worldly is also a source of evil influence ; and if there be
children near, be sure that their plastic mental bodies are impressed
by it; that they are drinkingitall in as a sponge draws up water; and
though they are too young directly to reproduce it now, the seed
sown will bear fruit in due season. Fortunately that is equally true
of good thoughts. The person who surrounds his children with a
constant halo of love and of affection will certainly develope the love
and the affection in the children. The person whose thoughts are
noble and unselfish and who takes care that no impure or unworthy
thought shall ever come near his child is at least doing his best to
raise high and holy and noble thoughts in that child’s mind, so soon
as ever it is capable of vibrating in response to them.

Itisa terrible sight to anyone who has the clairvoyant vision to see
all these beautiful white child-souls and child-auras, and then a few
years afterwards to see how they have been soiled and smirched and
darkened by the horrible, impure and unholy thoughts of the adults
around them. It is only the clairvoyant who knows how enormously
and how rapidly child-characters would improve if only adult charac-
ters were better.

There again is q subject of vast importance; one upon which |
have written elsewhere—that of our relation to children, our duties
towards them, and the way in which we are acting upon them
whether we will or not f but that is not part of our present subject.
But we see there again what a fundamental difference the Theosophi-
cal teaching makes to a man ; how he realizes his responsibilities,
and how very careful, therefore, he must become as to even his
innermost thoughts and feelings, not only for his own sake, but for
that of his fellow-men also.

In every relation of life this idea of helpfulness comes’'in. For
example, we have around us a vast animal kingdom brought often
into very close relation with us. Why is it brought into that relation ?
Only to offer us au opportunity of doing something for it; for
remember that these animals also are our brothers, although they are
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younger brothers ; it is the same great Divine Life which animates
them, although it is a later wave, a less developed outpouring; still
they are our brothers, and we owe a fraternal duty to them also—so
to think and act that our relation with them shall always be for their

good and not for their harm.
There is no reason why the horse and other creatures should not

work for man, because in that very working their intelligence ad
devotion are evoked ; always provided that there be no cruelty, o
overworking, nothing that cau hinder the evolution of the aninl,
but only that which can help it. The work may be done, and well
done, but the animal must always be kindly treated ; he must always
be encouraged to develope his intelligence and his feeling of love
and devotion toward his master.

In so many cases man has misused his relation to the animal
kingdom ; he has ruled it & fear and not by love, he has tortured
many of the creatures which serve him, he has trained them into bed
habits in order to pander to his own evil passions and his lust
for cruelty. He has taken a noble animal like the dog and degraded
him below the level of the wolf from which he was evolved; he has
taught him to hunt, not for the sake of food, but for the pure lust of
killing, which no wild animal ever does; and thus he has created in
him an instinct of destruction which it will take many ages and much
suffering to eradicate. Never should we develope in any animal the
evil qualities of fear, of ferocity, or of hatred, but always intelligence,
devotion and love. In all cases and with all forms of life our busi-
ness is to help, and to try to bring nearer the golden age when all
shall understand one another and all shall co-operate in the glorious
work that is to come.

Finally, we must regard everything from the higher stand-
point and not from the lower ; whenever we find a struggle going on
within us—that “ law of the members warring against the law of the
mind,” as St. Paul puts it, we should remember that we ourselves
are the higher, and that this, which is the lower, is not the real
self, but merely an uncontrolled part of one of its vehicles. We
must identify ourselves never with the lower, but always with
the higher; we must stand on its side, realizing that the soul
is the true man instead of taking the upside-down attitude
which is shown in our common expression when we speak of
“my soul ” as though this body were I, and the soul were sone-
thing belonging to it. Far more true is the Hindu form of speech,
“ My body is tired ; my body is hungry.” However strange that
sounds to us, there is no shadow of doubt that that form of words rep-
resents the truth, and that ours is entirely wrong. It shows how
far the general sense of the time has departed from the true knowl-
edge when we speak (of the soul as an appanage of the body,
instead of realizing that the body is only a partial expression of the
soul; an instrument which is to be governed by the soul and kept in
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order by it, and not allowed, like an unruly horse, to run away with
its master.

These are some of the ways in which we find that our belief
affects our every-day life ; this is something of what we gain from
Theosophy. We learn that this grand law of evolution, whichis an
expression of the Divine will and 1,ife and Being, is yet something in
which we ourselves can take our humble part; that thereis not one
of us but can be a channel for its power; not one of us but can help
in the great work that lies before us. And so we'learn to be ever on
the watch for opportunities to help ; ever ready to render itin the
most unexpected directions and’ to the most unlikely .people; be-
cause we realize that to help on this magnificent scherme of evolution
is to be a fellow worker with God, a co-operator with the purpose of
the lyOgos; and this we hold to be the highest honour and the
greatest privilege that can ever fall to the lot of man.'

C. W. Eeadbeater.

THE HOLY CATHOLIC CHURCH.*

(('T'HE Holy Catholic Church.”—This phrase occurs, asyou

1» know, in the Apostles’ Greed, and | believe the majority of
those who repeat it Sunday by Sunday, if they think about it at all,
take it as referring to what is generally called the Established Church.
It is an article of faith with them that they believe in its Divine origin,
in its methods, in its priests, in its whole paraphernalia in fact;
and those outside its pale are regarded as—well, not quite in the
correct path for Heaven. But there are many who give the phrase a
wider interpretation, and include within the Holy Catholic Church the
faithful believers in all lands and in all sects of Christendom; only
these faithful believers must, of course, in their opinion, be Christians,
else they cannot be members of this Holy Catholic Church.

I hope to give this evening a wider interpretation still, and to
show that we may include within the bonds of this spiritual brother-
hood, this Holy Catholic Church, men not only of all nationalities and
all creeds of Christendom, but also men of all forms of faith, and all
religious under the sun: whether Iknown by the name of Buddhist,
Parsee, Confucian, Mahommedau, Hindu, Jew, or Christain, matters
not at all.

What is meant by the Church, the Church of God ? Why should
we confine it to the comparatively small number of people herein the
West, who have been born within the pale of the Christian religion,
or who have left other religions to embrace Christianity ? To ne,
the Church means, not this secluded handful, but a great multitude
which no man can number, “ of all nations and kindreds and peoples

# A Paper read for the Harrogate Branch o! the Theosophical Society, in 1891,
and republished from its pamphlet, by kind permission,
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1 ad tongues,” who, have heard and obeyed the Call tolive forthe
Spiritual instead of for the temporal, for the Real instead of for tre
unreal, for the Eternal instead of for the transitory and fleeting; wo
in short, have “ set their affection on things above, and not on things
on the earth.”

Whom shall we exclude from this “ Ecclesia,” this body of men
and women “ called out ” from the ordinary frivolous surface life to
the inner life of the soul—* called out” by the common knowledge
they possess of the great underlying truths—*called out” by their
common resolve to serve only the Highest, to subdue, to bring into
subjection their lower nature, to strive to unite themselves wholly
with the Divine ? Shall we presume to exclude those who follow
faithfully and loyally the teachings of the Dord Buddha, that great
Elder Brother, the keynote of whose teaching was pity and conpes-
sion ? Disten to His words : “ Overcome anger by love, overcone
greed by liberality, overcome falsehood by truth, overcome evil by
good. Hatred ceaseth not by hatred at any time, hatred ceaseth only
by love. . . Ifaman foolishly does me wrong I will return tohim
the protection of my ungrudging love. The more evil comes fram
him, the more good shall go from me.” Surely those whofollow this
rule oflife, whofollow it, mind, not who merely professit, surelythey ae
among the “ called out,” “ called out,” from that life where hatred ad
envy rule, where blow is met by blow, where strife and not unity pre-
vail ;those followers ofthis golden rule arejustas truly members oftre
Ecclesia, the“ called out,” as are the followers of that other great Mester
who, five hundred years later, taught exactly' the same code ofethics.
“Ye have heard that it hath been said *an eye for an eye and a tooth
for atooth.” But | say unto you, that ye resist not evil : but whoso-
ever shall smite thee on thy right cheek, turn to him the other dso.

Ye have heard that it hath been said, * Thou shalt love thy
neighbour and hate thine enemy.” But | say unto you, Dove your
enemies, bless them that curse you, do good to them that hate you,
and pray for them which despitefully use you, aud persecute you.”

Or again, shall we presume to exclude the followers of the
Divine Dord, S'ri Krishna, who, hundreds of years before the Buddha
sought and found the key to the ceasing of sorrow, taught His disci-
ple and friend Arjuna, that Wisdom which knows the true Bife &
indestructible, imperishable, aud knowing this, grieves not at any
thing which may befall ? Said He :(—

“ The wise in heart mourn not for those
That live, nor those that die.

Nor I, nor thou, nor any one of these
Ever was not, nor ever will not be

For ever and for ever afterwards.

The soul which is not moved,
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The soul that with a strong and constant calm
Takes sorrow and takes joy indifferently,
Lives in the life undying.”

S'ri Krishna spake also, as did the Christian Master, of the indwel-

ling Spirit of the living God, of the “ True Light which lighteth every

man that cometh into the world.” Those words are recorded in our

Bible; in another Sacred Book which records some of the sayings of
S'ri Krishna, we have the same idea :—* That splendour issuing from
the Sun that enlighteneth the whole world, that which is in the moon

and in fire, that splendour knowasfrom Me. . . . Andl am
seated in the hearts of all.” And as the Christian Master issued His
tender invitation—“ Come unto Me all ye that labour and are heavy
laden and | will give you rest,” even so Krishna says to His follow-
ers :—I Is'vara (the Lord), dwelleth in the hearts of all beings. . . .
Flee unto Him for shelter with all thy being, O Bharata, by His grace
thou shalt obtain supreme peace, the everlasting dwelling-place.”
And again : “ Come unto Me aone for ¢belter ; sorrow not, I will
liberate thee from all sins.”

No doubt if we were to examine in*o other religions we should
find similar words of hope* of encouragement, of wisdom, of admoni-
tion, of invitation, from the lips of their Founders, Divine Men filled
with the Triune Spirit of Wisdom, Love, and Power, even as Jesus
the Christ, the Divine Man whomwe Christians reverence, was filled.
That their professed followers do not act up to their profession, that
the religions they founded are degenerate, does not affect the ques-
tion at all. Do all professing Christians act up to their profession ?
Is the Christianity of the Churches the same as the Christianity of the
Christ ? | trow not. Jesus had not “ where to lay His head,” yet the
chief administrators of the religion He founded dwell in palaces |
Curious anomaly ! Yet, for all that, “ I believe in the Holy Catholic
Church,” that Church which is composed of men and women belong-
ing to all these varying forms of religion, but who see beyond the
form to the life, beyond the shadow to the substance, who regard
as the primary object of their life no longer things temporal, but
things spiritual, who have ranged themselves on the side ofevolution
instead of retardation.

For this Church of God is Catholic, that is, Universal, a body of
people “called out | from the ordinary worldly life, by an inward call
stronger than all outward inducements, all outward attractions, and
they, by their obedience to that call, are an ever living testimony to

the reality of the Spiritual world. Let us not seek to limit then the
Catholicity of the Church of God.

“ For the love of God is broader
Than the measure of man's mind,
And the heart of the Eternal

Is most wonderfully kind,”
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Man is ever seeking to limit, to bind down, to narrow ; the thoughts
of God are wide. “ AsTar as the Bastis from the West ” even so far do
His thoughts of love extend. The way to the heart of the Father is
not confined to one community, however large that community may
be ; the Path itself may be one, but the ways thereto are as numerous
as are the needs and the dispositions of his children. As we readin
the Bbagavad Gita: “However men approach Me, even so do | accept
them, for the path men take irom every side is Mine.”

It is well to remember that however varying the forms, the Life
which pours through is one. The Life which manifests through you
takesthe form, say, ofa Churchman in the Christian Religion, through
me it takes the form ofa Quaker and a Theosophist; through another
it takes the form of a Buddhist ;;and so on through numberlessform
does the Life flow, but the Life itselfis one. Lowell has avery
suggestive poem in this connection which. | should like to read

here—
“ Never, surely, was holier man
Than Ambrose, since the world began ;
With diet spare, and raiment thin
He shielded himself from the father of sin ;
With bed of iron and scourgings oft,
His heart to God’s hand as wax made soft.

Through earnest prayer and watchings long,
He sought to know "twixt right and wrong,
Much wrestling with the blessed word

To make it yield the sense of the Lord,

That he might build a storm-proof creed

To fold the flock in at their need.

At last he builded a perfect faith,
Fenced.round about with. The Lord thus saith ;
To himself he fitted the doorway’s size,

Meted the light to the need of his eyes,

And knew, by a sure and inward sign,

That the work of his fingers was divine.

Then Ambrose said, * All those shall die

The eternal death who believe not as I,’

And some were boiled, some burned in fire,
Some sawn in twain, that his heart’s desire,
For the good of men's souls, might be satisfied,
By the drawing of all to the righteous side.

One day, as Ambrose was seeking the truth

In his lonely walk, he saw ayouth

Resting himselfin the shade of a tree :

It-had never been given him to see

So shining a face, and the good man thought
*Twere pity he should not believe as he ought.
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So he sat himself by the young man's side,

And the state of his soul -with questions tried ;
But the heart of the stranger was hardened indeed,
Nor received the stamp of the one true creed,
And the spirit of Ambrose waxed sore to find
Such face the porch of so narrow a mind.

‘ As each beholds in cloud and fire

The shape that answers his own desire,

So each,’ said the youth, * in the law shall find
The figure and features of his mind ;

And to each in His mercy hath God allowed
His several pillars of fire and cloud.

The soul of Ambrose burned with zeal
And holy wrath for the young man’s weal;
I Believest thou then, most wretched youth,’
Cried he, 1a dividual essence in Truth ?

I fear me thy heart is too cramped with sin
To take the Lord in His Glory in.’

Now there bubbled beside them where they stood

A fountain of waters, sweet and good ;

The youth to the streamlet’s brink drew near
Saying, * Ambrose, thou maker of creeds, look here !”
Six vases of crystal then he took,

And set them along the edge of the brook.

I As into these vessels the water | pour,

There shall one hold less, another more,

And the water unchanged, in every case,

Shall put on the figure of the vase,

O thou, who wouldst unity make through strife,
Canst thou fit this sign to the Water of Life ?’

When Ambrose looked up, he stood alone,

The youth and the stream and the vases were gone,
But he knew, by a sense of humbled grace,

He had talked with an angel face to face,

And felt his heart change inwardly,

As he fell on his knees beneath the tree.”

Let us also take this lesson to heart, that it is “ the figure of the vase,”
which makes the apparent difference, the Water of Life is the same
One and Unchanging, the vase is the form of religion, the water is the
Life.

Not only is this Church of God Catholic, but it is Holy. And why?
Certainly not because of any outward ceremonial, but because its
members, the world over, having“ set their affection on things above ”
are striving to make their lives here purer, and holier, and better.
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The merejoiniug of any outward society or organization is not
enough you see, in my opinion, to make one a member of the Holy
Catholic Church. We may observe all the forms and ceremonies of
the Church of Bugland or the Church of Rome, or any other Church,
and yet not be a member of this true Spiritual Church, this Holy
Catholic Church, or, on the other hand, we may belong to no outward
Church or religious organization whatever, aud yet in very truth bea
member of this true Church ofGod. “ By their fruits ye shall know
them,” not by their profession.

But, you may say, the members of this Holy Catholic Church do
not always recognise their spiritual brotherhood ; the Christian saint
or | holy one | and the Buddhist saint or “ holy one ” may think that a
gulf, wide, deep, and impassable yawns between them ; they may ad
often do look upon each other with distrust and misunderstanding.
That is so, but it does not alter the fact of their spiritual brotherhood
for all that ; it does not alter the fact that there is between them a
community of aim and purpose, it only shows that they' have not yet
broken the bonds of external forms, which are very hard to break ;
but, spiritual brotherhood being a reality ou the spiritual plane, is
stronger than any mere external form, and the dividing wall, the
barrier to the recognition of this brotherhood, will be broken doan

one day.

How then should the members of this Church of God affect the
rest of mankind ? What should be their attitude to the people around?
We have a hint as to their mission in the different reading ofthis
clause in the Nicene Creed ; there we read of the * oue Catholic and
Apostolic Church.” The members of this Church are not to sit with
hands idly folded, are not to keep their “ good news ” to themselves,
but it is their duty and their inestimable privilege to be Apostles, that
is, men “ sent forth | by the mighty Power, who is guiding all, “ sent
forth | to be His expression in the earth, “ sent forth ” to invite, to
instruct, to teach, to help, to guide all those who are more ignorant,
that, bypreceptand example, these also may learn the all-important
lesson. It is the privilege of all who have in any measure realised
the paramount importance of the Eternal as compared with the tem-
poral, who are striving with all their hearts to follow the light of
Truth, to serve always and ever and only the Highest, it is their high
privilege to be in very truth Apostles.

The Power which sends us forth works with and through, but
will eventually break down, our limitations. We cannot all ke
orators, but we can all pass on a loving word of encouragement and
sympathy to one needing our help : we cannot all express ourselves
fluently, either in writing or speaking, but it is possible for every ore
of us to suggest gently to one here and another there that thereisa
life which is infinitely worth living, that the spiritual life is no chimera
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no “ pious belief,” but a glorious reality to lift aside even if it be but
a tiny corner ofthat veil of ignorance and superstition which hides the
face of our Divine Ideal. And, if as yet even this seems too hard for us,
if the quiet word of encouragement or instruction seens too difficult
to say, we canat any rate, all of us, “ live thelife” andthat is after all,
of more value than words, of more value than the most fluent speech,
and the mighty Power which sends us forthto Anewill assuredly use
those lives. And inthese lives of ours, whether we have the gift of
speech or whether our province s to be the silent witness, we all have
at our command the tremendous power of Thought. We can send out
into the thought atmosphere, thought vibrations which are pure and
strong, helpful and definite, loving and one-pointed ;and these thought
vibrations coming into contact with other thinkers will stimulate
them to be pure, helpful, and loving. Bearing this in mind it is well
to cultivate thought control, to accustom ourselves to steady, defi-
nite thinking, so that our thoughts, instead of being vague and dreamy,
shall be clear and definite, and do some good in the world.

And so in one way or another, some will go along one line, some
on quite a different one, we may all be Apostlesin this Holy Catholic
Church, men and women | sent forth ” to help, agents of the Divine
Will, channels, living channels, for the Divine Life to flow through.
And is not this after all the life best worth living, to be a channel for
the life of Him Who is the life of the world |

In the Twentieth Century New Testament, we read in one of St.
Paul’s Epistles, “ The Church is Christ’s Body, and is filled with the
presence of Him who fills all things everywhere with Himself.” And
again f| just as in the human body we have a union of many parts in
one and all the parts have different functions to perform, so by our
union in Christ, we, many though we are, form only one body, and
individually we are united to one another as its parts.”

Eooked at in this Eight, the Holy Catholic Church, as a manifest-
ation of the Divine Eife, Christ's Body, a living Spiritual entity with
a definite work to perform, animated throughout, in every
part, by the vitalising, energising Eife of the Christ (and by
| the Christ ” is meant, | take it, the mystic universal Christ), looked
atin this light we see how necessary all the different parts are

to each other; | all the parts have different functions to per-
form, | but each function is necessary. The eye has an alto-
gether different service to perform for the body from that of the foot,
and performs that service in an altogether different way, yet if the
body had no feet, locomotion would be extremely difficult (at auy
rate till we grew wings !) ; and if the body had no eyes, where would
the power of sight be? And so in this mystic Body of the Christ,
which is scattered as were the limbs of Osiris in different parts of
the earth and yet is unified by the living Spirit, each expression of
the life is equally necessary with every other, The function of the
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Christian Church is necessary, is holy, for true Christianityis a reve.
lation to mankind of the great Heart of Love of our Father; but itis
not more necessary, it is not holier than the functions which tre
Hindu, the Buddhist, the Parsee Churches, have to perform anong
the people to whom they appeal, revealing, as they do, the Unity of
God, the Omnipresence of God, the absolute Justice of God; revealing
also ways by which men in all ages have found and may find, tre
Way Home tothe Father. Their methods may be different fram
ours, but what of that ? “ The body is not one member but nan.
If the foot shall say, ‘ Because | am not the hand | am not of tre
body,” isit therefore not of the body' ? And if the ear shall say, ‘Be-
cause | am not the eye | atn not ofthe body,’ is it therefore not of
the body ? If the whole body were an eye, where were the hearing ?
I'f the whole were hearing, where were the smelling ? But now God
hath set the members, everyone ofthem, in the body as it hathpleased
Him. And if they were all one member, where were the body ? But
now are they many members, yet but one body. And the eye car
not say unto the hand, ‘1 have no need ofthee,’ nor again, the headto
the feet, ‘ I have no need ofyou.” Now ye are the body of Christ.” ,

The Church, the Holy Catholic Church, is Christ's Body, Let
those among us, who are members of this body of the living Christ,
see to it that they faithfully perform their several functions, whether
they are conspicuous or lowly, matters not at all; whether the limbto
which they belong is known among men as Christianity, Buddhism,
Judaism, matters not atall, so long as the life is there, so long asthey
put no obstruction in the way of the free pouring forth of that Ifg
but make it their object to be living channels for this glorious Life,
which pours through the whole mystic Body.

And there is another thought in connection with this. This Di-
vine Life is in every one, whether as yet they are, in the sense | hae
used it, members of the Church or not; for there is but one Life, the
Life of God in all the Universe. | have seen a copy of a beautiful
picture, which represents, pictorially, something of what | have just
been trying to express. The picture is called “ The Path,” and rep-
resents the rugged stony path up which the strong undaunted soul
climbs, upwards, ever upwards, ever striving to reach the golden glory
of his Ideal. There are a great many details in the picture, a great
many figures, but the thought in it which bears on our subject is this:
As one looks at the picture one presently sees a figure which at first
escaped one’s notice. At the back of all the smaller figures one sess,
faint but beautiful*, One, grand, majestic ; the Figure symbolizing Hm
Who is the Logos of our System. As one gazes, one gradually reali-
zes that He is the picture, all the others are seen as parts of Him;
His mighty embrace surrounds all, the highest and the lowest; not
one is outside His consciousness, notone but is animated by His life
and one faintly realises in a momentary gleam of intuition what it
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all means, “ for of Him, and through Hlui, and to Himare all things,
to Whom be glory for ever.”

And theh we begin to realize more fully that all mankind are
brothers, for at the base of our nature all are spiritual, therefore
there is a spiritual brotherhood common to everyone, from the high-
est, holiest saint, to the lowest, most degraded sinner, the One Life is
inall. Hutthere is a difference ;some recognize the Life and work with
it, thereby enormously hastening their evolution and their power
$Ohelp ; others do not ; and it is for those who do recognize this
Life, and who are therefore members of the Holy Catholic Church, it
is for them to fulfil their Apostolic mission and strive to help those
who do not; help them to recognize their own innate Divinity, to
wake Up and see the flood of golden sunlight which is ever streaming

from the Spiritual Sun, to walk no longer in darkness, but in the
light of Life.

It is, after all, largely a question of development, a question of
the age, so to speak, of the soul, for souls are at different stages of
growth ; and the younger souls will in time develop this power of
sight, will in time develop the germs of Wisdom, Love, and Power,
Which are now lying latent. This iswhere our Reincarnation hypoth-
esisdomes in so inspiringly. What is impossible tous in this life
MU be quite possible and attainable in some future life.  The soul
which is undeveloped now, will, in process of time grow and develop
and take his right place as a member of the Church Universal. For
Theosophy teaches that the soul of man is a growing, evolving enti-
ty ; that not once only, but many times does it clotheitself in a body
of flesh, that, however undeveloped any individual soul may be now,
time will be given for it to grow strong, loving, wise, perfect, even as
thé Father in Heaven is perfect. And do we not see aswe look around,
souls atall stages of growth ? It may be our privilege to know some
in whom the life of the Spirit shines translucent through the veil of
flesh, in whom “ Holiness to the Lord” is stamped on every action
of life ; others there are in whom the germ of the Christ life is so
hidden and Well nigh smothered by the physical encasement that
we aré at times tempted to wonder if it is really there. But in time
it imll make its présence felt, and the Soul will grow stronger and
stronger, and put on its beautiful garments of holiness and purity,
gradually developing the hidden germs of Wisdom, Love, and Power.
Itis aslow, | very slow process, and one is apt at times to grow
impatient, but God is never in a hurry. With infinite Patience does
He bear With all the limitations which imprison the growing spirit
never hastening, never resting, He works on. | heard a saying of
Theodore Parker’s the other day which struck me as very good ; he
said that the only trouble between him and God was that he was in
a hurry, and God was not. Life after life the soul grows, setting
causes iil motion in one life which he works out as effects in another

4
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learning his lessons one after another in the school of experience, ad
“the pains he enduresin one body are powers he wields in the next"
And thus we have hope for, and patience with everyone, even the
most backward, not even getting discouraged over ourselves! Ad
if a man is not a member of the Holy Catholic Church now, we
not therefore give up hope for him, we only recognize the fact thet
he is not yet ready for it. Everyone, man, woman, and child, is des-
tined one day to enter into this Spiritual Brotherhood, to realize how
strong a link it is which binds together the seekers after Truthinal
nations and forms of faith.

One by one, as we are ready, arewe “ called out ” from the ut
realities to the Realities, from darkness to Eight, from dwelling in
theforms of religion to Religion itself, from the different antagonis-
tic outward Churches to the Church Universal, the Holy Catholic
Church, “ elect from every nation, yet one o’er all the earth.”

Elizabeth W. Beil.

PRACTICAL THEOSOPHY*

E hear a good deal at present about “ Practical Theosophy.” Is

such athing possible ? If so, in what does it consist ? To nany
theosophists, Theosophy is an individual internal thing, a systemet-
ic cosmogony, philosophy, ontology, to which the term ‘practical is
completely inappropriate. As well, they think, talk of practical neta-
physics | Others, again, feel that to love your neighbour and stir
neglect to help him in the material things in which your aid would
evidently be to his advantage, is a barren mockery. One meets peo-
ple continually who hardly stir a finger to help others, and yet wo
talk glibly about the “ Rounds” and the uRings” andthe “saen
principles” of man ; who long for Nirvana, even for Paranirvana; who
ardently desire to be joined to the infinite, absorbed into the eternal;
who feel that all men are their brothers, all women their sisters, ad
that thought makes them oh, so happy, gives them such peace of
mind ! The convict is their brother, their caught and lockedup
brother; the tramp is their brother—their idle, unwashed, whisky-soak-
ed, good-for-nothing brother; the workwoman is their sister—treir
poor, friendless sister, who has to sew sixteen hours a day to keep
body and soul together; even the prostitute is their sister—their
fallen, .wicked sister, who is hurrying to an early grave ; the farine-
stricken Irish, Chinese, Hindus are their brothers and sisters—their
skin-and-bone brothers and sisters, who are dying of starvation.
Theosophy teaches them these beautiful truths, they say, and it does
them so much good to know it all ! Speak to these sentimentalists
about “ Practical Theosophy,” and they look suddenly stupid. Tell

* The matter in this article is so important that we reproduce it entire, with nay

thanks—from the pages of The Message of Theosophy, that helpful little magazine issued by
the enterprising members of the Rangoon Branch, T. S.
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them that in a garret not a hundred yards from their back door there
liesa fever-stricken family—that you know of fifty cases of genuine dis-
tress that they could aid by their money and sympathy, and they look
atyou as if you were something they had eaten which had not agreed
with them. Perhaps they tell you that Theosophy is a spiritual affair,
something of a private and confidential nature between their “ higher
selves” aud the Great All, into which no vulgar, earthly considera-
tions enter. These people are probably quite unaware what a wretch-
ed sham their “ Theosophy ” is, and what miserable frauds they are
themselves when they pose as Theosopliists. They don't know they
are selfish. It has never entered their heads to think what would be
their thoughts, their words and their actions if they really felt what

they say they feel, if they realized in their hearts the meaning of the
words “ my brother,” “ my sister.”

These people do not trouble themselves to think what their
sentiments would be did they learn that a real brother or sister was
in want of their aid. Suppose they heard some fine morning that
their brother was starving to death, without the means of procuring
food, what would be their sensations ? Would not their hearts stop
beating in horror ? Would not every nerve tingle with excitement
and with anxiety to save him ? What pictures their imagination
would draw ! Their beloved brother lyiug helpless on the floor of
some wretched hut, while the wife he loved and the children of his
heart, emaciated to skeletons like himself, lay dead or dying around
him. Would not any woman under these circumstances fly to her
banker and make him instantly telegraph money to his agents in the
nearest town, with instructions to send messengers at auy cost to
her brother with immediate relief? \Were she a poor woman, would
she not hurry with her trinkets, her clothes, her furniture, anything,
to the poor man’s banker, the pawnbroker, thankful aud proud to be
able thus to raise the money to save her brother aud his family from
horrible death ? And then what feverish anxiety* what sleepless
nights, until she learned that the relief she had sent had reached her
brother in time 1 Or, suppose a man were told that his pure and
innocent sister had been morally tripped up and socially knocked
down by some selfish brute whom she had trusted—had been psy-
chically drugged by him, “ ruined,” deserted, cast out, reviled and
spat upon by people morally and intellectually unworthy to be her
scullions; handed over in cold blood by the “ moral” and the
apious | to the tender mercies of the most selfish and most brutal of
both sexes, to be trampled hopelessly into the mud, the helplessslave
of the demons of drink and lust. Would not every spark of manli-
. ness in him be fanned into a blaze of indignation aud rage ? Would

he not employ every conceivable meaus to discover the poor girl’s
hiding-place ? And when he had found his sister, would he not
throw his protecting arm around her and fight his way with her out
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of the hyena's den, past the toads of scandal and the vipers of malice
and give her an asylum in his heart, and hearth, where the poor
wounded, terrified, half demented girl could recover her mental,
moral and physical health ; while those who had never tripped, or
who had never been seen to fall, howled, and snarled, and hissed,
and grimaced before his door in impotent rage that a victim
had been rescued from the hell to which they had consigned her asa
sacrifice to their demon-god—the great infernal trinity of hypocrisy,
cruelty and selfishness ?

No ! those who descant upon the brotherhood of man seldom
realize, even in the faintest degree, the meaning of the pretty, senti-
mental words they utter. If they did, there would be no question as
to the nature of Practical Theosophy. If they did, a great unrest
would seize them, a supreme desire to help the thousands of suffering
brothers and sisters that cross their path evey day of their lives, and
from whom they shrink because cowardice, selfishness, and indolence
inhabit furnished lodgings in their own hearts.

The Australian savage murders any black-fellows he meets who
do not belong to his little tribe. He kills them on general princi-
ples—because they belong to “another set.” The civilized world
has advanced so far upon the road to Practical Theosophy that we
do not actually murder or maim those who do not belong to our tribe,
we merely let them suffer and die, and the advanced ones, the pioneers
of the race, write on their tombstones, “ Here lie my dear brothers
and sisters.”

The fact is, however, and a staggering one it is too, that Practi-
cal Theosophy, in its full acceptation, would mean a dissolution of
society as at present constituted. Of that fact there cannot be the
slightest doubt, for it would mean areign of kindness, of sympathy,
of unselfishness, of tenderness to the weak, of forgiveness for the erring,
of mutual helpfulness, of happiness in seeing others happy, and there
is not a single one of our present social institutions that is not found-
ed upon principles diametrically the opposite of these, and. which
would not swell up and burst to pieces were the ferment of altruism
introduced into it. Only fancy what the result would be of introdu-
cing Practical Theosophy into our treatment of criminals, and into
our legal processes ? What would become of that dignified and learned
profession, the law, were the object of the solicitor and the barrister
to make people friendly and forgiving, instead of being to fan their
enmity, spite, and hatred ? What would we do with our.great prisons
and convict establishments, were jurymen, judges and legislators to
really look upon criminals as their ignorant, misguided, erring,stupid,
neglected brothers and sisters ? Or, again, what would become of our
arsenals and iron-clads, of our generals and admirals, our colonels
and captains, and our be-feathered and be-belted warriors general*
ly, were the people of various nationalities to refuse to shoot and
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stab and blow each other to pieces at the word of command, for no
better reason than that they were brothers and had no quarrel, and
did not want to harm each other, or each other’s wives or children ?
Anthor noble profession would go to the dogs! What would become
of the churches were the clergy to treat their fellow-creatures as
brothers and sisters ? Would not the bishops hasten to convert their
palaces into asylums for the homeless wretches who now lie
shivering at night in the road before their gates ? Would not the
lesser clergy quickly follow their example ? Then they would have
to feed these unfortunates, for the bishop’s brothers and sisters are
starving all the time as well as shivering ; and how could they do
that and at the-same time maintain an establishment? What would
the Lord think of His ministers if they neglected to keep up
their place in society ? The next thing would probably be that the
clergy would open their great empty churches for wretched and
homeless women and children to take shelter in, instead of letting
themlie shivering in the rain and wind before the barred doorsof
those gloomy temples of their jealous God—and then what on earth
would become of religion ?

But let us be reassured ! The social order is in no danger just yet
ofbeing upset by the introduction of Practical Theosophy into the
lives of men. Practical Theosophy to exist™ except in fancy, requires
Practical Theosophists—in other words, people who value the happi-
ness of others more than their own enjoyments, and such people are
a rare exception in any place in life—in the law, the army, the church»
the legislature, in agriculture, trade, commerce or manufacture. If
any one feels to-day that his sentiments are those of Practical Theos-
ophy and seriously proposes to sacrifice his worldly prospects and
enjoyments in order to spend his life in doing what little he can to,
benefit others, he runs a risk, that is not far from a certainty, of being
treated-by the world as an incorrigible lunatic. It is afact which few
will deny that any one would be considered a mad man who openly
and confessedly followed the injunction of the great Practical Theoso-
phist of Judea, to sell all that he had, and having given the proceeds
to the poor, to follow him—that is to say, who devoted his life, in
complete forgetfulness of self, to the great and glorious task of
raising humanity out of the quagmire of ignorance, selfishness and
cruelly, in which it flounders. If he had some reasonable object in
view, well and good. The world can understand a person being altru-
istic for the sake of a good living and an assured position in society
—there is some sense in that; it can even excuse a man for loving
his neighbours, if he firmly believes that he will thereby I;e entitled
to a reserved seat in the hall of the gods ; but “ utter forgetfulness
of self;” that is quite unnatural, and amounts to a sign of weakness
of intellect!

When people talk of Practical Theosophy asa thing that ispossi-*
ble in the world to-day, in ninety-nine cases out ofa hundred they are
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thinking of practical benevolence and charity; for if the veryfounda-
tion of Theosophy be the sentiment of the brotherhood of neni
Practical Theosophy, by the very laws of society, as at present consti-
tuted, is an impossibility. Law, religion, politics, our very system of
morality itself, are all incompatible with the existence of .the sentiment
of the brotherhood of man. All these institutions were invented by
and for people imbued with the opposite sentiments; they are fitted
only for such people, and could not exist for ten minutes in aworld
inhabited by PracticaT Theosophists.

The natural laws that govern the manifestations of Practical
Theosophy are as different to those that obtain in our present system
of egoism and destructive competition, as the laws that govern the
phenomena of steam are to the laws of hydraulics. We know full
well that no steam will be generated in a boiler until the whole of
the water therein has been raised to boiling-point. Even sowe also
know that in order to raise the world to the point at which men will
“ generate ” Practical Theosophy, the spiritual temperature of the
whole of mankind must be raised ;all men and women must be
made kinder and still kinder in heart, and stronger and still stronger
in spirit; and this can only be done by acting on them en mess, ad
raising the standard of kindness and of spiritual strength in the
whole race.

Will works of benevolence and charity do this ? Are they notin
themselves a consequence rather than a cause, a fruit rather thana
seed ? Such works are indeed a fruit, the immature fruit which the
tree of kindness bears in the half-grown stunted condition it necessari-
ly presents when planted in the uncongenial soil of selfishness.
Benevolence and charity belong to the time when men stone and
erucify those who tell them that all men are brothers and ought to
treat each other as such. They are the tithe grudgingly paid by vice to
virtue, by egoism to altruism, and their existence shows that egoism
and vice take nine-tenths, or rather ninety-nine hundredths, of the
produce of human life. Were Practical Theosophy the rule of life
benevolence and charity would not be needed, for they owe their
existence to the greater prevalence of malevolence and injustice.
These are the exceptions occurring when the rule is in force, ad
disappear when the rule ceases to act. Benevolence has become an
anachronism since the idea of universal brotherhood dawned upon the
world. Charity, under the higher law, is no better than a flattering
deceiver, for it tells people that they are worthy of praise and
reward for doing the things which Theosophy declares it to be
criminal to leave undone, because not to do them, and a thousand
times more, is to do injustice. Active works of benevolence and
charity are therefore not Practical Theosophy. They belong to the
old regime of egoism, of which they are the flowers and the fruit;
and however good in themselves, 'they should not be mistaken fof
Practical Theosophy if a dangerous delusion is to be avoided.
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If, then, Practical Theosophy be in reality a form of human
life—of morality and of society—far higher than those which exist
in the world of to-day, and .for the coming of which we can but
prepare the way, can we, nevertheless, not give a practical turn to
such Theosophy as we already have, so that it will hurry onthe reign
of Brotherhood ? Or must our Theosophy remain for long cen-
turies only a self-centred and self-ideal thing ? What form can we
Theosophists give to our efforts as to make our Theosophy an influ-
ence in the world for good ? If Theosophy is to be the guiding power
of our lives, in what manner, and to what end, is it to guide us ?

We cannot, at the present day, exercise Practical Theosophy
and still remain in such harmony with our surroundings as would
entitle us in the world’s eyes to be called sane. We cannot even
realize in our imagination, soaked through as we are with egotis-
tic modes of thought and standards of value, what it will be like
to live in a world peopled by Practical Theosophists. But with-
out the slightest doubt, we can turn what Theosophy we have in
us to practical account; for we can each of us add his or her
warmth to the general heat, and thus help to raise the moral and
spiritual temperature ofthe world a little nearer to the point at
which the free generation of Practical Theosophy will naturally take
place among men. We must remember, however, that for the
exercise of Practical Theosophy, as it will one day existin the
world, reciprocity is necessary. Ifthe person you treat as a brother
treats you in return as an enemy, the real effect of the principle
of Brotherhood cannot manifest itself; and at present, as society
is constituted, it is not possible, and not in human nature, for any
man to carry out that principle in all his intercourse with his
neighbours. Practical Theosophy in isolated individuals, ifit is to
avoid an opposition that would paralyse or destroy it, must of
necessity take on a somewhat different form to that it would
assume in a society were all were Practical Theosophists.

The Practical Theosophist of to-day is the individual who is
animated by that spirit of brotherhood which will one day be-
come universal; and as such he is none other than the man who
at all times tries to impart to others the Theosophical knowledge he
has got himself, and to imbue them with the Theosophical principles
by which he guides his own conduct; who tries to stir up in others
the spirit of kindness, of patience, of gentleness, of courage and of
truth: who tries to induce his neighbours fearlessly to think out the
problem of existence for themselves, and to feel the dignity and the
responsibility of their own manhood and womanhood; who tries to
make others self-respecting and strong. Those who become pene-
trated by these sentiments and qualities do not need any stimulus to
make them engage in works of so-called'charity, for these will be for
them the natural outlet, in the present order of things, for their over-
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weeming impulse to benefit others. The feelings that prompt to all
kind actions belong to the domain of Practical Theosophy, but the
actual works of benevolence and charity to whicht hey prompt are
not Theosophy ; they are accidents in the growth of Theosophy, just
as the useful inventions of modern times are accidents in the prog-
ress of Science. The object of Science is not to discover new
bleaching powders, or murderous explosives; its object is the intel-
lectual conquest of material nature. Even so the object of Theosophy
is the moral conquest of man’s animal nature, irrespective of the
soup kitchensand orphan asylums that spring up during the process.
It seeks to subdue or chase out the toad, the vulture, the wolf, the
pig, the viper, the sloth, the shark, and all the rest of the Mena-
gerie of lower animal natures that now howl and croak and hiss
and grunt and caw in the hearts ofmen, and it knows that this isan
operation which can only be performed by each man for himself.
Each mustpurify hisown mind and make his own spirit strong, and
the difference I>etween Theoretical and Practical Theosophists is
that the former talk about these things and the latter do them. But
though this process is a self-regarding one, the effect is not. He
who is a Practical Theosophist, who tries to make himself strong
and pure-hearted, is, even unconsciously, a powerful influence in the
world, and he becomes a centre of energy potent in proportion as
he forgets himself and merges his hopes and fears, his likes and dis-
likes,his thoughts, words, and deeds, in the great life of humanity-
dissolving his personality, so to say, in the race to which he belongs;
feeling with it, thinking for it, bearing its burdens in his conscious-
ness, and its sinsupon his conscience; and knowing that to sacrifice
himself for the good of humanity is therefore in reality butto
ensure his own salvation.

The Practical Theosophist, in proportion to his own strength,
gives strength to all with whom he comes in contact, through a
process somewhat similar to that of electrical induction. Colonel
Ingersoll was once asked if he thought he could improve upon the
work of * the Creator.” He replied thathad he been consulted be
would have made good health catching, instead of disease. Had the
great American orator and wit looked a little deeper into his own
heart, he would have seen that “ the Creator” is not so stupid as he
thinks Him, for health is in reality catching, especially health of
mind and heart ; and Ingersoll himself owed most of his great
influence in the world ofthought, not to his logic, powerful as that was,
notto his wonderful command ofillustration and similes, not to his
rapid flow ofbrillant language, but to the healthy contagion of a heart
overflowing with the magnetism of kindness, generosity, and pity,
and charged with the electricity ofa love for the good, the true, and

the beautiful. The Practical Theosophist, wherever he goes and
whatever he does causes those with whom he has to do to “ Catch”



1905.] Notes on the Pedigree of Man. 645

Theosophy. A hint dropped here, a word said there, ¢[question asked,
an opinion expressed, become through the power of his vitalizing
magnetism the seeds of Theosophy in others.

Practical Theosophy then is the sum of those institutions into
which human life will spontaneously crystallize when men and women
"become Practical Theosophists;in other words, when they feel in their
hearts that all men are brothers, and act accordingly. Practical
Theosophists to-day, those sporadic and premature instances of an
altruism that will one day become universal, are the drops that
precede and presage the rain. They cannot, under the rule of the
present morality, and with existing social, religious, *and political
institutions, live and act as they would were all men as they them-
selves are. The mosttheycan hope to dois to try their best to prepare
the world for the reception of human brotherhood as the foundation
of all our ideas of life and morality ; and this they can best accom-
plish by each one making himself pure and strong, for then they be-
come centres of a spiritual health which is* catching;” they become
I laya points, | so to say, through which there flows into the world,

from another plane of existence, the spirit ofbrotherhood, of mercy, of
pity, and of love.

Practical Theosophy is the great edifice which will be constructed
here below by the invisible, intelligent Powers of Nature as soon as
there exists on earth the material necessary to build it. Practical
Theosophists are the bricks with which the edifice will one day be
constructed ; and the builders only wait until the lumps of mud that
now cover the earth have been converted by the fire of misery and
sorrow, of painful effort and sustained aspiration, into hard and
shining bricks, fit to build a temple to the living God.

AnF. T.S.

NOTES ON THE PEDIGREE OF MAN.

HE accompanying diagrams and tables are intended to servetas

“ aide-mémoire ” to students of Mrs. Besant’'s Convention
lectures of 1903 on the “ Pedigree of Man.” The contents ofthis
Valuable book are briefly recapitulated and tabulated in a con-
venient form, in order to give prominence to the main facts con-
cerning the scheme of evolution to which we belong, and also to
serve for easy reference. Most of the descriptive details are
necessarily omitted 5they can however be readily traced in the book
itself with the help of the pages quoted throughout these uptes, if

memory should fail to recall them in connection with the outline
given.



The Theosophist.

The diagrams and tables need but few words of explanaf
they follow the general outline of the subject as given in
Besant's book, indicated in her exceedingly clear definition U s
on pages 22,13 : O map

MMan is that being in the universe, in whatever part OfF «
universe he may be and whatever form he may have, in e
highest spirit (the Monad) and lowest matter are joined to 1
intelligence, thus ultimately making a manifested God,
then go forth conquering and to conquer, through the illimitabl
future that stretches before him....... Every being in this universe
has to pass through the human kingdom ; if he has passed beyond
ft, be must have passed through it; if he has not reached it, he will
have to pass through it in the future.”

This gives us the three great lines of evolution taught intre
Secret Doctrine:

L The spiritual or Monadic.

Il.  Thephysical at the other pole of human nature.

I1l.  The intellectual which links the spiritual and the physical
together.

Man is aided in his evolution by great Hierarchies of Intelli-
gences Who have completed their own human evolution, and in
tracing Man's pedigree we must therefore clearly distinguish be-
tween :

[a) The evolutionary progress of the Monads evolving as
| men | or in the kingdoms leading up to man ; and

(b) The function of the great Hierarchies guiding hnmon
evolution and acting the parts of “ Pitris ” or “ Fathers
of Man." (p. 6).

We should further remember that, whether we study evolution in
Chains, Rounds, globes or Races, there are always seven great stages
which are repeated over and over -again :

Three of descent of spirit into matter; imparting qualities
to matter ;

One of struggle, forming manifold relations between
spirit and matter;

Three of ascent wherein matter is fashioned by spirit into
the perfect vehicle be needs. (pp. 517y

We thus have some of the landmarks that point the way through

he complex subject of ” Man’s Pedigree;’

The Spiritual Pedigree :
; t%agrame I. and I1. Show the two vast outlines spoken of n
age's.
e of the great Spiritual Hierarchies ;
No* do. do.  the field of evolution. *
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(the 2nd Planetary
Chain). They have
to do with physical
evolution. To this
Hierarchy belong vast
hosts of Devas, the
lower Nature-Spirits,
or Elementais of the
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will have to do with
the actual building of
the body of man.

Here too are the
“ spirits of atoms,” the
seeds of evolution An
future kalpas, with
which we nave here
nothing to do (p. H)-

(See also Table C).
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DIAGRAM 1.
THE GREAT SPIRITUAL HIERARCHIES.

Tshvara, The Logos.

Twelve Creative

Arupa

Formlet»
fiery Breath,
Lord«ofFire,

Divine

Flame»,
Divine Fire»,
Fiery Lion,

Lion« of

L ife; they
are the Life
and the
Heart of the
universe, the
A'tmd, the
Kosmk Will
and through
them come*
the divine

Ray of
Paramdtma,
that awakenc«

A'tmd
in the Monad

of man

(p. I1).

oTf

M m ox

ICreative Or

Two-fold
in it» nature,
the “ two-fold
Unit«," Fire,

and Ether,
manifested
Reason, the
Wisdom of
the system,
that we speak
oi as Kosmk
Buddhi, that
arouses Bud'
dhi in the
Monad of
man (p, 11),

Hierarch lee.

© ©
9
1, V.
ders.
Mabat, or The Hie r-
Kospric archy of
Manas, thel Human
u_Triads," Monads, the
Fire, Ether, Imperishable
Water, the Jtvas
Kosmk acti- (P-12).
vity, that will
also bestow
part of its |
essence on |
the Monad
jf man as he
descends
(p. ).

Rap

The Makars, with
Pentagon for its sym-
bol, The dual spiri-
tual and the dual phy-
sical aspects appear,
the positive and the
negative, at war witti-
each other. They are
the turbulent, the “ re
bels” of many a mythos

A great host of be-
ings in this Hierarchy
here come from a past
universe and spring
forth, fjtilgrown, from
the Planetary Logos.

These also are called
aturat, but we are spe-
cially concerned with
those born from the
Body of Darkness and
belonging to thjs uni-
verse by their evo-
lution. These are
Beings of great spirit,
ual power and knowl-
edge, but hide deep
within them the essence
of ahamlura, of that,
I-making faculty which
is necessary for human
evolution (pp. 12, 13).

VI. VII.

Creative Orde rs.

Bom of the second The Lunar Pitris or
Planetary chain (Brab-1 Barhuhad Bilrit, bom
ma's, Body of Light., of the body of Twilight
The Pitris of the (the 2na Planetary
Dfvas, the Agnith* Chain). They have
valtas, also called the J[to do with physical
“ U/ABAA  Dhyatus,” evolution. TO this
They give to man all Hierarchy belong vast
but the A'tml and the hosts of Devas, the
physical body andso lower Nature-Spirits,
are the givers of the or Elemental* of the
five middle human Lowest Kingdom, who
principles. They guide will have to do with
tty Monad in «mail  the actual building of
mg the permanent the body of man.
atoms connected with Here too are the
these principles. This  spirits of atoms,” the
Hierarchy includes seeds of evolution in
great Hosts of Devas, future kalpas, with
the highest Nature- which we nave here
Spirits, of Elmentals nothing to do (p. 14).
of the Middle King-  (See also Table C).
dom (pp. 13-14). |
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The Hierarchies (Diagram I\

The human Monads count as one of the twelve Creative Hierar
chies, the fourth out of the seven with which our present evolution is

concerned. The remaining six are those who aid the Monads in
their evolution.

“ Born within I's'vara, as a ceutre of His Life, the Monads enter
the streams which from the Three (Logoi) divide into the seven
(planetary Logoi) and each group takes on the colour belonging to
the Planetary Logos into whom.it flowed, until within each Plane-
tary Logos the seven rays of colour are seen” (pp. 23, 24).

They then begin to descend through the Creative Hierarchies
who assist the Monads in obtaining their “ principles.”

The First Hierarchy awakens the W/Z-aspect of the Monad.

(P- 25).
Second o 1 I Wisdom | , R | ”
(P- 25).
Third o " . Activity- 1 | | 1 "
(P- 25)-
Fourth o ate the Monads thenselves.
Fifth h guides the Monad to the Rirvanic Atom.
(P- 26).
Sixth o » » » » y Buddkic and

Manasic atoms (p. 26) =also to the permanent
mental unit and permanent Astral atom (p. 13).

Seventh » guides the Monad in obtaining the permanent
physical atom

The Field op Evolution (Diagram ”)

of our Planetary Logos, consisting of seven Chains, each chain having
seven Rounds and seven globes, is familiar to the student of Theoso-
phy.

Three of the Chains belong to the past, the fourth is the terrene
Chain, and three will succeed it in the far distant future.

1 Each Round evolves one kingdom of nature to the highest
perfection of its own type, the future types, not belonging to the
Round, being indeed present, but more or less embryonic compared
with their future development” (p. is.)

| The »ldesin the arc of descent and those in the arc of ascent
correspond"with each other, those in the upward are showing out in
perfection that which those on the downward arc embryotncally
adumbrate, while the middle globe is the point of conflict and

turning ” (pp. 19, 20.)



Th« Thaoaoph I»t.
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Thu Fourth or Terrbnr Chain (pp. 30-35).

The seven classes of ex-lunar Monads (groups Il. and I11.of lunar
chain) pass through the forms prepared for their evolution by the
Barhishad Pitris. The Monads of class |. come first, and passing

rapidly through the three elemental, the mineral, vegetable and ani-
mal kingdoms they reach the lowest human stage on globe A
They repeat the same process on globes B,C,D,E,F and G. The Monads
ofclass Il. follow class I.,but fall a stage behind,reaching only the ani-
mal stage at the close of the first Round and each successive class of
Monads travels more slowly still and reaches a correspondingly lower
stage. In the second Round the Monads of class I. enter only
the human kingdom, the other classes reach an additional stage
in each Round and the progress through the seven kingdoms of
Nature during the seven Rounds-may be tabulated as shown in
Table B. “When the foremost of the Monads reached globe D
on the fourth round, they were ready for the development of man
on a far higher model, and the Chhaya of the Barhishad Pitris now
became the form to which the permanent physical atom attached
itself, the Chhaya being of etheric matter.” (p. 35),
Thu Physical Prdigrue.

This we find is connected with the seventh Creative Hierarchy,
the Barhished Pitris, whose functions are specified on Table C.

The Barhishad Pitris are the “successes ” ofthe Lunar Chain;
they are themselves evolving by their work,on the terrene Chain and
will play the part of ManasaputrSs in the fifth Planetary Chain.

(pp. 48,49).

The Intellectual Pedigree (Table D).

Physical evolution is followed by intellectual evolution. The gulf

between theMouads descending from above and the human form evolv-
ing from below is bridged during the third Root Race by the Manasa-
putras, which term includes adepts from the Venus'chain, and Asuras

and Agnishvattas belonging to the fifth and sixth Creative Hierar-

chies.

* The intellectual evolution
the spiritual. While intelligence grapples with
cles, to be at first conquered, but slowly to master and to rule,

the Monad begins slowly to inform the intelligence, working through
it indirectly, monadic evolution going on silently beneath the sur-
face tiU the time shall come when the triumphant intellect shall
emerge in the spirit (pp. 38, 39).

The Human -Races-

Tables E, F, G, H, J and K give a brief outline of the seven
Races of men evolving ou our earth. These again show the seven
stages mentioned in the beginning. The first Race has been called
the “ Race of the Gods,” because such consciousness as touched it
was on the Atmic level (p, 69), butits spirituality was that of child-

begins and for the time obscures
the lower vehi-



TAB
THE INTELLEC'

Functions of tf

There are four classes of Manasaputras or “ Sons of Mind.”  Three of thess, all far at
and the spiritual and guide intellectual evolution.  The fourth class are the Solar Ritris fromtb

Class |.

These belong to thefifth Creative Hierarchy.

They are spoken of as Sons of Night, Sons of
the Dark Wisdom, Asuras. The principle that
is embodied in them, their dominating charac-
teristic, is Ahamkara, the 1-making faculty, the
will to be separate. They are ever the rebels,
as Ahamkara develops in struggle and isolation,
till the time comes when the “ | ” learns that its
truest self-expression is in the divine will, and
then the Asura breaks the bonds of matter and
knows himself to be one with the supreme with
whom he battled. When in the beginning of
the fourth Round the order goes forth from the
Planetary Logos to the “ Sons” to “create
their images,” they begin their last struggle for
separate independence. They refuse to create
and are doomed to incarnate in the fourth Race
under worse conditions. They will be the
“ Lords of the Dark Face” in Atlantis, striving
against the “ Lords of the Dazzling Face,” and
in their terrible overthrow, learning the final
lesson and turning to seek unity through the
foremost races of humanity.

The Asuras are the fruitage of the first Plane-
tary Chain in which they had reached the
human stage ; in the second Planetary Chain
they played the part of Barhishad Pitris and in
the third that of Agnishvatta Pitris and into
ours they came for the tremendous struggle of
the fourth Chain (pp. 91-94).

Cilass Il.

The Agnishvatta Pitris, apart of the sixt
Creative Hierarchy, the fruitage of the secon
Planetary Chain, also called the “ Lords oftb
Flame," the" Sons of Fire,” the “ Fire Dhyanis,
the “ Heart of the Body,” the “ Triangles,” th
“ Pitiis of the Devas.” They are Deva-like i
their nature, with the sense of unity strong«
than the sense of separateness (p. 95).

They give man the “ five middle principles
all but Atma and the physical body (p. 13J.

They descended about eighteen million yea
ago, to the third or Lemurian Race (p. 89), ar
it is their special work to impartto “anim
man ” the spark of intellect, thus evolving tl
sixth and seventh sub-races (p. 105).

The Divine Kings—of the earliest Dynasti
who guided humanity intellectually, teachii
them sciences and aits and superintending the
social evolution, were some of the highe
Agnishvatta Pitris. To them is ascribed L
invention of letters, of laws and legislature ai
they taught the sacred language, the Senz:
to the third and fourth Races (pp. 108,109).
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TABLE C.
THE PHYSICAL PEDIGREE.

Functions of the Barhishad Pitéis (Group |I. of Lunar Chain).

Tie PkpxatPedigreeofb u s eoooected vridt the Barhishad. Pitris, the Seventh Crcatne Hitwrdqr, «he glide physical erointioa <« the Tortue Chai«. They are the ~ ' of
atLm Chai«, briag niteriy conquered muer saiu quaternary foom. They prepare the foras for the «-hour Monadsaad give mem hi* etherie tfaable, pona, animal kima aad aadnal
gemd aad. Theyare dmded into faor daaet, frai& g over the four Roondt oi oar Terme Chain aad they appear periodically ja dtfercat characters, as rulersoi mattes, a» co-workers oi

ée Marxat the birth of a new race, as Dmae Kings of the third and fb«nh rae», as the Bangs «ho ia the fifth Race give the typical *Tilrih«i S'arhas to die fanr great Hinds "' «*»

(pf-4*"44-V *w>K-

Cuss L Cu» Il Cum [III. Cuta IV.
Presiding over second Round. Ptrading ores third Rofiad. Prcndmg over famth Romd.
HaaoluaerL'podfaithanthe Karana S’arira Has far its active vehicle the Modal hady\  Uses the Astralhedy (p. sO, I Iseiathed in the Eihersc itaUe.
fedO- Ife-5%)- They bring deam the Archetypes ofanimals.! They Vite iVas the Arcaetyres oi «ae
They brag do«« the Anbeinesvithethree  Théy briag donn the Archetypes of thel Htsnan embryos, still ia the atasr.-ohere arvuted |1 'widr'Av - and beasdhd, dwwiag «hat man «IQ
Eiomaédamathe Mimerai Ktagdmm. Oafy | Vegetable Kingdom. the gUet, take on strange, aaiaral dhapes, Ite as«eOasahataﬂﬁngormeArcmtyp&sm

7 » si the highes desmata! kdsgdom ase  The hmtan embryos spread ont fikeapbat] asonstrops, to oar eye* repelUeat, hnge ape-fake Ithe sever. Races are these (p. 63),

mame aad ampiese ; tbose of the middfeaad joc a tree in a gigantic filamentoes shape, noth'l g ratares. The haaua embryo tuS daimsthis| Dnosidag <noar earh oa the InprieaUc
Incr dewcrmal kiagdom* ate fhojiarir typesling nmognisahle as hanaak, thongh suB to vt stage is hi* gnrth ip. 6z). 1 Sacred band, they off from their onn
mdthom cfthe sréeaal kingdom* are merejframd ia human embryonic gro«th widsthe] The ««rids are far denser than in previo«* |ethereal bodies a* Chhiyi.“ a “Shido»." a
ofirnii - The oiher three dame* are tmsy ia the j impress of the vegetable kingdom on it (p. 6z).|] Rowods, though niff hminons a«d ethereal. Seed of hie «hich mirtliai nvthia it the
Ufci'sjoBS arm sdag the dotes. sriln the . Matter ia the second Rovimd becomesdenser;\  Wateryparticles ase bait iafo aH bodies dwW'jfMeariafilks oi deitkpsg raw the hoataa

4 ayas «fthe fritare vegetable, aaioral and partidr* arehnih into ill bathe*throngfa- liag this rooad, panicle* from the second mb- lona. It is hnge, fij i meatont, sexless. aa earpey
Im a ldagdoamoi thesecond, third and foarlh Ppnt this Round ; panidesofthethird « by h se jphases (p. 62). I Bhfita, flooring abmt ia the dense atar-aphere
Ssnods (p. 571. The homan embryos tooh a Kp.fo In the fifth Race oidle fonrth Band, meas- laad ia the seedling seas. They are indefinite

«ange ajitammtkindoi farmanélogo«*lothe  lo t e fifth Race of the favath I?omul a ta Ihers of this das* gne their CUdps far thej jferas wh rhvagiag 'latine, caatadhag the
1 metal kisgdea ipp. 61,62). The ex lunar hersof this dass give their Chhayas far the Itype oi the Sfihthma S'irira of the Vahhyajseeds 'i aS fams, gathered sp by the Film

Maredtsfipialo ice fermsdkaped by the Bar- type of the Satrrhmj Sarira of the Warrior,! coate (P *3) faring precedmr evohnfans, «I a mMsfte
lineed Tima, paanag throngh the dJesent tk Kshottrjo caste (p. Hy). ioolonr, «Jo« afee oflarylngsrm

béegdeear ritméasal, ahrril, vegetable, ele. TheMr dmo tiechnar Monad*® fxadyl
fefill- jfar bimtan mnhakn take np them CM~as

Ifeerr-/the nt Romdis/ay(p. 5%). nhieh varied acmitdmg lathe stageef n dataa
»«*>***K a 0 e (9 -1 hw.ifA» rrarhrd hy the Monads (pa. 67, M).

M dw Parisgire thedr Chhayar far the typi-
at bian> oarfa oi the Bréakmoma coste

fe 3.

After giving onttheir ChfrJya* far the fine
Race, they leroe the earth, ascendngto M aii-
Ma fara «Me (p. ).

In the fifth Race, acaben oi thisdbssapocar
to give their Cte-feas as the type si the Starih
a> S'irin ofthe Sidra cate (p. %}).



There are four classes of M&nasaputras or “ Sons of Mind.”

and the spiritual and guide intellectual evolution.

Class |I.

These belong to thefifth Creative Hierarchy.

TABLE D.

THE

Functions of the

Class II.

The Agnishvatta Pitris, apart of the sixth

They are spoken of as Sons of Night, Sons of Creative Hierarchy, the fruitage of the second

the Dark Wisdom, Asuras. The principle that
is embodied in them, their dominating charac-
teristic, is Ahamkara, the 1-making faculty, the
will to be separate. They are ever the rebels,
as Ahamkara develops in struggle and isolation,
till the time comes when the “ 1 ” leams that its
truest self-expression is in the divine will, and
then the Asura breaks the bonds of matter and
knows himself to be one with the supreme with
whom he battled. When in the beginning of
the fourth Round the order goes forth from the
Planetary Logos to the “ Sons” to |create
their images,” they begin their last struggle for
separate independence. They refuse to create
and are doomed to incarnate in the fourth Race
under worse conditions. They will be the
“ Lords of the Dark Face | in Atlantis, striving
against the “ Lords of the Dazzling Face,"” and
in their terrible overthrow, learning the final
lesson and turning to seek unity through the
foremost races of humanity.

The Asuras are the fruitage of the first Plane-
tary Chain in which they had reached the
human stage ; in the second Planetary Chain
they played the part of Barhishad Pitris and in
the third that of Agnishvatta Pitris and into
ours they came for the tremendous struggle of
the fourth Chain (pp. 91-94).

Planetary Chain, also called the “ Lords of the
Flame," the" Sonsof Fire,” the | Fire Dhyanis,”
the | Heart of the Body,” the | Triangles,” the

Pitris of the Devas.” They are Deva-like in
their nature, with the sense of unity stronger
than the sense of separateness (p. 95).

They give man the “ five middle principles,”
all but Atma and the physical body (p. 13).

They descended about eighteen million years
ago, to the third or Lemurian Race (p. 89), and
it is their special work to impart to “ animal

an ” the spark of intellect, thus evolving the
sixth and seventh sub-races (p. 105).

The Divine Kings—of the earliest Dynasties
who guided humanity intellectually, teaching
them sciences and arts and superintending their
social evolution, were some of the highest
Agnishvatta Pitris. To them is ascribed the
invention of letters, of laws and legislature and
they taught the sacred language, the Senzar,
to the third and fourth Races (pp. 108, 109).

INTELLECTUAL PEDIGREE.

Ma'nasaputras.

The fourth class are the Solar Pitris from the Moon.

Ciass IllI.

Adepts from the Venus Chain. Their duty
was not to throw out the sparks of mind, but to
take bodies on earth and become the Teachers
and guides of the young humanity.

They form the nucleus of the great White
Lodge on earth, their Chief being the “ Great
Initiator.” They came more than eighteen
million years ago, before the.separation of the
sexes in the third Race (pp. 78, 97-98).

From the Venus Chain they bring the seeds
of various types of living things evolved on
Venus, to improve and quicken the terrene
evolution. Wheat, bees and ants are among
these products of the Venus Chain. Their
earliest home on earth was the “ Imperishable
sacred Land,” the “ Land of the Gods ” ; from
there they came down south, settling at Sham-
ballah, the Mystic Holy City in the Central
Gobi Desert where ever since they dwell un-
changed {pp. 105, 106).

These “ Dragons of Wisdom ” are the pri
mitive adepts of the third Race, and later of the
fourth and fifth ; they gave the Buddhas, e
thesupreme Buddha and the Bodhisattva, for the
third Race, as well as many Arhats,a few of
the Agnishvatta Pitris also entering into this
glorious company, from Them also the Beings
who occupied similar stations in the fourth
Race, and in the fifth Race twenty-four are
found, these mostly being Agnishvattas and
recognised among the Jains as the twenty-four
Tirthankaras (p. 107).

They are the Divine Hermaphrodites of the
middle third Race, who created sons by Will
and Yoga for the incarnation of the highest
Agnishvattas, the ancestors of all the subse-
gquent and present Arhats or Mahatmas (p. 107).

Arriving on the earth, a few of the Lords of
Venus make for themselves bodies by Will and
Yoga, and a few enter the Hermaphrodite forms.
They have evolved from the egg-born (p. 104).

Three of these, all far above oar humanity, are the intellectual ancestors of man who bridge the gulf between the nateria

Class IV.

The Solar Pitris from the Moon, the Loner
Dhyanis (belonging to Group I. of the Luner
)hain), grouped into two large divisions. They
have been abiding in the lunar Nirvana between
the lunar and terrene chain and have dnet
there through the first three and a half rounds
of the Terrene Chain. They enter the huranity
of earth partly after the separation of the oes
in the third Race and partly during the fourth
Race (p. 99).

They are Monads of the Lunar Chain, too
far advanced to enter the Fourth Chaininits
earlier Rounds and not highly enough evoked
to enter the ranks of Barhishad Pitris. (See
Table A).
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ove our humanity, are the intellectual ancestors of man who bridge the gulf between the natend

; Moon.

ClAssS I11.

Adepts from the Venus Chain. Their duty
was not to throw out the sparks of mind, but to
take bodies on earth and become the Teachers
and guides of the young humanity,

They form the nucleus of the great White
Lodge on earth, their Chief being the “ Great
Initiator.” They came more than eighteen
million years ago, before the separation of the
sexes in the third Race (pp. 78, 97—98).

From the Venus Chain they bring the seeds
rs of various types of living things evolved on
Venus, to improve and quicken the terrene
evolution. Wheat, bees and ants are among
these products of the Venus Chain. Their
earliest home on earth was the “ Imperishable
sacred Land," the “ Land of the Gods” ; from
there they came down south, settling at Sham-
ballah, the Mystic Holy City in the Central
Gobi Desert where ever since they dwell un-
changed (pp. 105, 106).

These “ Dragons of Wisdom” are the pri-
mitive adepts of the third Race, and later of the
fourth and fifth ; they gave the Buddhas, 1™,
the supreme Buddha and the Bodhisattva, for the
third Race, aswell as many Arhats, a few of
the Agnishvatta Pitris also entering into this
glorious company, from Them also the Beings
who occupied similar stations in the fourth
Race, and in the fifth Race twenty-four are
found, these mostly being Agnishvittas and
recognised among the Jains as the twenty-four
Tirthankaras (p. 107).

They are the Divine Hermaphrodites of the
middle third Race, who created sons by Will
and Yoga for the incarnation of the highest
Agnishvattas, the ancestors of all the subse-
guent and present Arhats or MahStmas (p. 107).

Arriving on the earth, a few of the Lords of
Venus make for themselves bodies by Will and
Yoga, and a few enter the Hermaphrodite forms.
They have evolved from the egg-bom (p. 104).
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Cilass IV.

The Solar Pitris from the Moon, the Loner
Dhyanis (belonging to Group I. of the Lurer
Chain), grouped into two large divisiors. They
have been abiding in the lunar Nirvana betven
the lunar and terrene chain and hae dt
there through the first three and a half roucs
of the Terrene Chain. They enter the hurranity
of earth partly after the separation of the e
in the third Race and partly during the fouth
Race (p. 99).

They are Monads of the Lunar Chain, to
far advanced to enter the Fourth Chaininits
earlier Rounds and not highly enough evdved
to enter the ranks of Barnishad Pitris. (Se
Table A).
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hood and was gradually lost in the second and third races ; the
fourth race, the Atlantean is that of greatest materiality, of conflict
between spirit and matter, and in the fifth, sixth and seventh races
mankind becomes spiritualised by slow degrees as far as the con-
ditions of the fourth Round permit.
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TABLE E.

Characteristics of the First Race.

The presiding Planet of the first Race is the 5¢«», or rather the mystic
Planet Uranus, that he represents (p. 70).

Consciousness hieing on the Aimic level, they are sonvetines poken of
as the Race of the Gods; also as sons of Yoga—the Pitris sending
out their Chhdyas when inTrersed in Yogic neditation—and even the
self-born, as not being produced of hurmen parents (p. 69) .

They are huge, filamentous, sexless Bhutas, ethereal protista-like fors,
oozed out from the ethereal bodies of their progenitors. Consciousness
could very slightly affect these clurmsy bodies; they can stand, walk,
run, recline or fly, yet are still a Cnhdya, a shadow with no seree
(pp. 67, 69, 70).

The sense of hearing is developed and they respond tofire inpects.
The forms are well-nigh senseless (pp. 36 and 69).

is by fission or by budding They grew, expanding in size, and then
divided, at first into two equal halves, and in their later stages into
unequal portions budding off progeny sieller than thenrselves, that
grew in their turn and again budded off their young (p. 70).

No definite sub-races can be spoken of, though we mark seven stages of
growth. “ Nor doesany die, since neither fire nor water could destroy
them” (p. 70).

After ages of terrible turmoil, of gigantic convulsions of reture, the
first land appears, the peak of Mount Meru, the cap of the North pole.
It is the beginning of the Inperishable Sacred Land.  Slowly that
land emerges from the swelling waves of the tepid wetery glooe and

seven great pronmontories of land appear, to the edges of which the
name Pushkara is sonetines given (pp. 63—65),

TABLE F.

Characteristics of the Second Race.

The second Race is bom under Jupiter (p. 72).

Responds slightly to Buddhic Consciousness.

Ao{l;:(sjﬂ;ze) serse of touch and answers to inmpects of air andfire (pp. 37

When the timeis ripe for the second Race the Nature-spirits build
round the Chhdyas derser particles of netter, forming a kind of
stiffer shell on outside, and “ the outer .(the Chhay;g] of the first
Race became the inner (the etheric double) of the second Race (p. 70).

They are golden-yellow, gorgeously hued foms, filamentous, tree-like
often in shape, sone approaching aninel types, others semi-huren in
outline, drifting, floating, clinbing, crying to each ather in flute-like
notes (p. 72).

Tw,e main types appear :

A-sexual, rmlti_plyigjby fission,

I1. Sweat-bom, with mbrations of the two sexes, hence also
called latent andr © ).
From germs throan off by Race “men” the manmelian

kingdom was %radual ly developed, the anirrels below the manmrelian
being shaped by the Nature-spirits fromthe types elaborated in the
thi